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PREFACE

MANY of the choicest hours of the past five years have been devoted to the production of this Homiletic Commentary on Jeremiah.

Judging from the surprisingly few sermons or outlines on texts in Jeremiah with which our search through homiletic literature for aid in compiling this volume was rewarded, it would seem that this inspired book has been to most preachers an untraversed, or at best an unfrequented, path. Owing to this notable scarcity of material, the task of preparing this Commentary has been proportionately greater; for there has been but slight opportunity, in this respect, "to boast in another man's line of things made ready to our hand" (2Co ).

Notwithstanding this paucity of resources, this volume will be found to contain, in brief or fuller form, about eight hundred and fifty outlines for sermons. And, that it may be understood to what extent this Commentary is a creation rather than a compilation of homilies on Jeremiah, it may be added, that of these eight hundred and fifty outlines, it has been our personal part of the labour to construct no fewer than four hundred and seventy homiletic plans upon texts in Jeremiah, which appear, so far as literature affords evidence, to have been hitherto left by preachers unused.

Thus, in addition to nearly five hundred original outlines, this volume contains over three hundred which have either been condensed from printed sermons by renowned preachers, or supplied by ministers whose aid was sought in order to bring variety into the "Commentary." The sources of help include the Rev. Andrew Fuller, Dr. Chalmers, James Sherman, C. H. Spurgeon, T. B. Power, M.A., W. Hay M. H. Aitken, Robert Hall, W. H. Murray M‘Cheyne, Samuel Martin, J. Kennedy, M.A., D.D., Bishop Reginald Heber, Dean Alford, Dr. Jabez Burns, Charles Simeon, M.A., Dr. Guthrie, "A. K. H. B.," John Foster, Archbishop Tillotson, Payson, T. Gordon, B.D., Dr. South, Job Orton, D.D., Edward Dorr Griffin, D.D., Henry Ward Beecher, Stephen H. Tyng, De Witt Talmage, President Davies, Albert Barnes, S. Baker, D.D., E. Jarman, W. Whale, S. Thodey, J. Farren, W. Forsyth, Matthew Henry, Hannam's "Pulpit Assistant," "The Homilist," Brooks "Plans," and Origen's "Homilies." Where no name is found at the foot of an outline, it indicates that the work is original.

Reference to the Comments, which are interwoven with the outlines, will show that the most apt and helpful suggestions which English and foreign scholarship has afforded respecting the meaning of verses have been introduced; and the source of the comment, if borrowed, is in all cases acknowledged.

It may be hoped, without immodesty, that many a student and preacher may find encouragement and stimulus from this "Commentary" to preach more freely from themes in this suggestive and admonitory "book of prophecy;" for, indeed, many of the messages of Jeremiah—faithful, pensive, rousing—are scarcely less suited to our age than to his own.

In the production of the volume one hope and aim has ruled—that every text in Jeremiah on which it seemed possible that a sermon could be based should be forced to give up its richest meaning and most practical hints; so that no preacher shall turn to the homilies in this "Commentary" for help on any verse in Jeremiah without finding here valuable aids to thought and sermon preparation.

The Critical and Exegetical Notes heading the chapters are intended to supply all needful information for the satisfactory exposition, during public reading, of each chapter. The Sectional treatment of whole paragraphs may help to a broader survey of the main themes contained in each prophetic message than can be gained by isolating every verse. The Homilies and Outlines on successive verses will offer hints for sermons on every single text which appeared to hold a homiletic theme. The Noticeable Topics which follow this verse-by-verse treatment of each chapter supply more lengthened outlines on texts of special significance. The Addenda Section to each chapter supplies "Illustrations and Suggestive Extracts" likely to be useful in illuminating or enforcing texts to which they apply.

The threefold index will render reference to any topic prompt and easy.

In sending out this volume to fellow-workers in the broad fields of Christian ministry and Scripture-teaching, the prayer is in our heart that the Divine "Lord of His servants" may condescend to use even this product of our patient studies as one channel along which to answer the cry addressed at times by all wearied or perplexed workers to Him:—

"Lord, give me light to do Thy work,

For only, Lord, from Thee

Can come the light by which these eyes

The work of Truth can see."

W. H. JELLIE.

HOMILETIC COMMENTARY

ON

JEREMIAH

INTRODUCTORY

I

PERSONAL CAREER OF THE PROPHET

I. Parentage and calling. Hilkiah, his father, was a priest of the house of Ilhamar (Keil), (1Ki ), of Phinehas (Wordsworth), (1Ch 6:13), residing in the sacerdotal city Anathoth (now called Anata), situate within easy distance of Jerusalem, "about three Roman miles north" (Jerome).

(a.) His birth was an incident of great domestic joy (Jer ). (b.) Called to the prophetic office, according to Lange and Bishop Wordsworth, B.C. 627; Keil and Dr. William Smith use the more recently established chronology, and give the date as B.C. 629; but the "Speaker's Commentary" points out that the discovery of the Assyrian cuneiform inscriptions bearing upon the Assyrian period of Jewish history shows an entirely altered series of dates, which fix the year of Jeremiah's call, "the thirteenth of Josiah," as B.C. 608. (c.) Quite young when designated to his sacred work, "a child" (Jer 1:6). (d.) His mission was defined as both destructive and constructive (Jer 1:10); should be devoted to Judah yet extend to other nations. (e.) He was located at Jerusalem (Jer 2:2), yet travelled through the provinces (Jer 11:6), and frequented his native town in fulfilment of his prophetic ministry. (f.) His work was to follow up Josiah's outward national reformation by calling Judah to true repentance and renewal of heart and life. But the crisis in which he lived involved him in all the political tumults and disasters which gathered upon his nation.

II. Temperament and character. Instinctively tender and retiring, shrinking from public life and political prominence (Jer ), keenly sensitive to misinterpretation and injustice, sympathetic with his nation's sorrows, affected even to suffering by the criminality he witnessed and denounced, yet, with a patriotism glowing and inflexible, clinging to his doomed nation and land to the last (Jer 40:4-6). So peaceful was his nature that antagonism dismayed him (Jer 20:8-9); even at times inclining him to suppress the severer portions of his Divine message (Jer 26:2). Nevertheless, amid all the hardships and sufferings of his work, he became evermore unremitting in his diligence, unswerving in his fidelity, and intrepid in the discharge of his prophetic functions—alike before kings and nobles, priests and populace. "More of a John than a Peter."—Lange. "He was no second Elijah."—Hengstenberg. "The most sympathetic of the prophets."—Gregory Nazianz. "A kind of feminine tenderness and susceptibility."—Maurice. "But his weakness, timidity, and impatience belong to the earlier stage of his career. As his sufferings became more intense he received more grace, gained fresh courage, and derived inspiration from difficulty and danger"—Word worth.

III. Scenes of his prophetic work. Called to his office in the thirteenth year of Josiah, he immediately delivered his first prophecy in Jerusalem (Jer ). In the eighteenth of Josiah the Book of the Law was found, and the king, eager for prophetic counsel, sent his state representatives to Huldah the prophetess. Jeremiah must therefore have been absent from Jerusalem, or he would have been sought; but as "the king's business required haste," and as Huldah was resident at Jerusalem, she was consulted. Yet Jeremiah was not far distant, for his second prophecy was now delivered before the assembly which the king summoned (2Ch 34:29). Most probably he resided at Anathoth during the first five years, retiring thither immediately he had uttered his first prophecy in the hearing of Jerusalem. Being near, he could quickly appear on the scene when the Book of the Law was found; and he then came with his second message (Jer 3:6). His naturally timid and retiring disposition might have rendered necessary that royal summons ere he would appear in Jerusalem again. For during that residence of five years at Anathoth he endured no little abuse and misjudgment from the "men of Anathoth" (Jer 11:21), making him reluctant, unless constrained, to resume his prophetic functions.

After these five years at Anathoth, he seems to have received God's command to travel through "the cities of Judah" (Jer ), and, returning on his way through Anathoth, his townsmen, exasperated by his bold reproofs of their guilt, conspired against his life (Jer 11:21).

From this time he dwelt in Jerusalem, during a period of thirty-five or thirty-six years proclaiming the word of the Lord in the temple (Jer sq.), in the gates of the city (Jer 17:19), in prison (Jer 32:2), in the king's house (Jer 22:1, Jer 37:17), in the potter's house (Jer 18:1), and the valley of Hinnom (Jer 19:2), until the Chaldean captivity led him away to Egypt.

In Egypt he spent the concluding years of his prophetic life.

IV. Treatment he received from his nation. For twenty-two years during Josiah's reign, and under his royal protection, his mission was free from special hardship, excepting the Anathoth antagonism. Jehoahaz seems to have allowed him to prophesy unopposed, but heeded him not. Throughout the eleven years of Jehoiakim's reign he was maltreated and imperilled (26.) The next king, Jehoiakin, received his admonitory denunciations without resentment or molestation. Indignity and abuse reached their culmination under Zedekiah. With implacable hostility the princes and priests persecuted him (Jer ), and the king could not restrain them. He was imprisoned on a fictitious charge (Jer 37:11 sq.), "endured all sorts of torments and tortures" (Josephus), nor regained his liberty during the entire period, eleven years, of Zedekiah's reign. Ultimately, it is believed, he fell a martyr at the hands of his own countrymen in Egypt.

V. Length of his official ministry.

a. It began when he was very young, "a child" (Jer ). The word נַצַר, "a boy," is used for infant (Exo 2:2), and also of Joseph when he was seventeen years old (comp. Gen 37:2 with Jer 41:12). Maurice accepts the word as denoting "almost a child;" "young enough to make the most literal sense of the text reasonable." Lange suggests twenty years; Thornley Smith eighteen to twenty; Bagster fourteen, so also the Rabbins.

b. It continued among his people before the Captivity for forty and a half years (Jer ); i.e., under Josiah eighteen years, Jehoahaz three months, Jehoiakim eleven years, Jehoiakin three months, and Zedekiah eleven years.

c. It was carried on in Egypt, first at Tahpanhes (Jer ), and "ten years later Pathros (Jer 44:1), in Upper Egypt, where, at a festival of the Moabitish goddess, Astarte, Jeremiah for the last time raised his prophetic voice in warning and rebuke."—Lange. It is certain that he lived some years in Egypt, till about B.C. 580 (Dr. Smith), 570 (Lange). His labours therefore must have extended over fifty years, thus showing that

d. His prophetic ministry was prolonged till he was about probably over seventy years of age [Lange computes it as seventy-seven]. According to Jerome, Tertullian, and Pseudo-Epiphanius, he was stoned to death at Tahpanhes (Daphne of Egypt); and his sepulchre used to be pointed out near Cairo.

VI. Contemporaneous prophets. Nahum (cir. B.C. 625, onwards). Zephaniah "in the days of Josiah" (Zep ; from B.C. 642-611). Huldah, also in Josiah's time (2Ki 22:14). Habakkuk, probably about the twelfth or thirteenth year of Josiah (cir. B.C. 630, Dr. Smith: Lange suggests Jehoiakim's reign). Daniel, carried to Babylon "in the third year of Jehoiakim" (Dan 1:1, B.C. 604). Urijah, during Jehoiakim's reign (B.C. 608-597), and slain by the king (Jer 26:20-23). Ezekiel, "in the fifth year of King Jehoiakim's captivity" (Eze 1:2; B.C. 595).

II

STRUCTURE AND SCOPE OF HIS PROPHECIES

I. Leading topics. (a.) His prophetic programme was simple; its central theme, the coming supremacy of the Chaldean nation: and this at a time when nothing was feared from Babylon, and Nebuchadnezzar was unknown, when Egypt was ascendant and Pharaoh-necho the terror of Judah. He foretold the overthrow of the Jewish nation by this power from "the North;" defined the term of the Chaldean ascendancy and Judah's captivity, and predicted the emancipation of Judah and restoration of Jerusalem when the seventy years had expired. (b.) The design of his prophecies was threefold:

α. To forewarn the Jews of impending doom on account of national pollution and apostasy.

β. To invite them to repentance, promising immediate Divine forgiveness and ultimate redemption from Babylon.

γ. To assure the godly among them by predictions of Messiah's gracious advent, and the spiritual blessings incident to His reign.

II. Literary style. The book is an admixture of prosaic narrative of events, and poetic utterances of prophecy. While his style in the narrative parts may sometimes appear unpolished ["rusticior," Jerome], the poetic portions are often distinguished by an eloquence at once vigorous and sublime. His writings throughout are characterised by a reiteration of imagery and phrase, and a ruggedness of form natural to impassioned sorrow and indignant remonstrance. Though there are marks of "negligence in diction" (Keil), and while "not disregarding art altogether, he has far less polish than Isaiah" (Lange); yet "his thought is ever rich, and his speech incisive and clear" (Keil); whilst "of all the prophets his genius is the most poetical" (Umbriet).

III. Composition and compilation. His prophetic utterances were first committed to writing at the command of Jehovah "in the fourth year of Jehoiakim" (Jer ), for the purpose of their being read in the Temple by Baruch the scribe at the approaching national fast. The king, incensed by their contents, destroyed the roll. They were immediately rewritten; Jeremiah dictating them afresh to Baruch, with important additions (Jer 36:32). Other portions, subsequent to this date (4th of Jehoiakim—11th of Zedekiah, over eighteen years) were written at different intervals in separate parts (Jer 30:2; Jer 29:1; Jer 51:60). The entire book, therefore, includes the roll written by Baruch, the various fragments penned by Jeremiah, with subsequent additions by the prophet, either while he lingered in Palestine under Gedaliah, or while in Egypt among his exiled people. The complete prophecies would speak with accumulated emphasis to the heedless captives of the steadfastness of God's word and the consequences of disregarding His voice.

IV. Order and arrangement. (a.) Chronologically the book is in disorder and confusion: e.g., 21. and Jer , belong to Zedekiah's time, the latest king; while Jer 22:11-12, refer to Jehoahaz, the second king; and 25 deals with Jehoiakim, the third king. Distinct prophecies are mingled together regardless of date of delivery. (b.) Topically, there is arrangement: the book divides itself into two sections according to the reference of the prophecies. Thus, 1 to 45 relate to the prophet's own country; 46 to 51 to foreign nations; while 52 is a historic account of the captivity appended after the whole book, 1-51, was put together, and the inscription, Jer 1:1-3, written. This might have been the latest act of Jeremiah himself.

V. Genuineness and canonicity. (a.) The prophet's individuality is so impressed on his writings as to disarm suspicion of their authenticity. "His prophecies are his autobiography."—Wordsworth. The expression, attitude, and colouring of the whole book (Ewald) show the same author. [For critical comparison of the discrepancies between the LXX. and Hebrew text, see Keil, Lange, Henderson, and Dr. Smith.] (b.) The canonicity is vindicated by New Testatment allusions to Jeremiah and his writings (Mat ; Mat 16:14; Heb 8:8-12), and by the list of canonical books in Melito, Origen, Jerome, and the Talmud. Ecclesiasticus (Jer 49:7) quotes Jer 1:10, and Philo affirms that the prophet was an "oracle."

VI. Verification of the prophecies.

a. During Jeremiah's life, his predictions were fulfilled in—

( α) The captivity of Jehoiakin and his queen-mother (Jer ; cf. 2Ki 24:12).

( β) The death of Hananiah, the deceitful prophet, at the time foretold (Jer ).

( γ) The inglorious end and shameful burial of Jehoiakim (Jer ; Jer 36:30).

( δ) The fate of Zedekiah (Jer ; cf. 2Ch 36:19, and Jer 52:11).

( ε) The invasion of Judah by the king of Babylon, and Jewish captivity (Jer , &c.).

( θ) The rifling of the temple by Nebuchadnezzar (Jer ).

( η) The destruction of Jerusalem by fire (Jer ; Jer 32:29; Jer 37:8-10).

( ι) The Chaldean subjugation of Egypt (Jer ; Jer 44:29-30); and supremacy over surrounding nations (Jer 27:1-8).

b. After the prophet's decease:

( α) The termination of the Babylonish captivity after seventy years (Jer ; see Dan 9:2).

( β) The return of the Jews to their own country (Jer ).

( γ) The downfall and desolation of Babylon, and date of the event (Jer ).

( δ) The advent of Messiah (Jer ; Jer 31:31-34; Jer 33:6-9; Jer 50:4-5).

Those prophecies, seen by exiled Judah fulfilled in their most literal form, effected a complete revolution in the esteem with which Jeremiah became cherished. His predictions of their deliverance and restoration, and his promises of Messiah, upheld their most patriotic and ardent hopes; and he, whom they had molested as the herald of their national doom, became revered as the evangel of their redemption. Legends gathered around his name investing him with an ideal glory. The Jews who returned from their captivity regarded him as " ὁ προφήτης" even in the sense and as the fulfilment of Deu , and believed he would reappear as the forerunner of Messiah—a belief which survived the interval, and of which we have traces in New Testament times (Mat 16:14; Joh 1:21; Joh 6:14; Joh 7:40).
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Verses 1-19
CRITICAL AND EXEGETICAL NOTES.—

1. Chronology. Jer , penned cir. B.C. 578; Jer 1:4, sq. B.C. 629. But the recently discovered Assyrian chronology would make the date of the "thirteenth of Josiah" to be B.C. 608.

2. Cotemporary Scriptures. 2Ki ; 2Ch 34:1-7. Books of Habakkuk and Zephaniah.

3. Historic Facts. Judah tributary to Assur-Banipal, king of Assyria; yet the kingdom at rest: for her northern foe, Assyria, had ceased invasions since Sennacherib's overthrow (2Ki , B.C. 710); and her southern foe, Egypt, was engrossed and disabled from aggression by intestine wars. Josiah had reigned thirteen years; began religious reformation of Judah B.C. 634; was vigorously prosecuting it when Jeremiah began his prophetic ministry, B.C. 629 (or, according to Assyrian chronology, B.C. 608).

4. Cotemporary History. General outline: International ascendancy had been temporarily with Assyria (cir. 680-640) during the reigns of Esar-Haddon and Assur-Banipal: Saracus saw its overthrow. Judah was tributary to Assyria when Josiah reigned. During the thirty-one years of Saracus, Assyrian power was being undermined by the defection of its chief province, Babylonia, over which Nabopolassar was appointed governor by Saracus, and this at a time when Egypt was consolidating its power under Psammeticus (B.C. 664), and thus menacing Assyria. The Median empire was founded in the sixth year of Josiah's reign (B.C. 633), by Cyaxares, the Ahasuerus of Dan . Four years after Jeremiah began his mission (B.C. 625), Babylonia, under Nabopolassar, rose in revolt against Assyria, aided by Cyaxares with his Median forces, took Nineveh, and thereby overthrew the Assyrian domination, and with it the empire, on whose ruins rose the Babylonian empire, Nabopolassar its king. To him Judah's tributary dependence was now transferred. Egypt, under Psammeticus' successor, Pharaoh-Necho, then rose against Babylonia, and, by victorious war at Charchemish, claimed a short-lived international ascendancy. [Josiah succeeded by Jehoahaz.] This defeat was soon redressed by Nebuchadnezzar, son and successor to Nabopolassar, in a decisive conquest over Egypt at Charchemish, whereupon he became monarch of the all-powerful Chaldean dynasty. Judah, having been subject to Egypt, was then reduced to vassalage under Chaldean supremacy.

5. Geographical References. Jer . "Anathoth, in land of Benjamin" (cf. 1Ch 6:60). Situate on or near the great road from the north to Jerusalem (Dr. Smith); = Anâta, 1¼ hour distant N.N.E. of Jerusalem (Robinson). Remains existing of walls and strong foundations. "A poor village of only about twenty houses."—Dr. Porter. Jer 1:15. "Families of the kingdoms of the North;" denoting the "numerous tribes or smaller nations of which the kingdoms forming the Babylonian empire were composed." This description is itself a prophecy of the compound elements, the admixture of petty nationalities, which would constitute the (then non-existing, but destined to become) ascendant Chaldean dynasty.

6. Personal Allusions. Jer . "Jeremiah," see Introduction, p. 1. "Hilkiah," idem., also Literary Criticisms below. Jer 1:2. "Amon, king of Judah," son and successor of Manasseh, reigned two years, B.C. 642-640, killed in a conspiracy (2Ch 33:21-24). "Josiah," a most religious king (2Ki 23:25). Ascended throne in eighth year, awoke to religious life and divine claims in sixteenth year (2Ch 34:3, B.C. 634), commenced reformation of Judah in twentieth year (B.C. 630), restored Temple services, re-established worship of Jehovah, and cleansed the land of flagrant vice and idolatry. Book of the Law found during Temple restoration. Reigned thirty-one years; during the latter eighteen years Jeremiah prophesied in Jerusalem. Fell in war at Megiddo when resisting Pharaoh-Necho, king of Egypt, in his advance upon Assyria (B.C. 610). Ewald conjectures that Psalms 59. was composed by Josiah during a siege of Jerusalem by Scythians. "Jehoiakim" (see infra), "He was an impious man, and impure in his course of life."—Josephus. The nation, fearing his despotic character, passed him by, and elected Josiah's second son, Jehoahaz, as king. But Pharaoh-Necho, returning after three months from Assyria (war at Charchemish), deposed Jehoahaz and enthroned Jehoiakim as dependent king. Reigned eleven years; slain by Nebuchadnezzar, the then all-conquering monarch of Chaldea (B.C. 599). "Zedekiah" (see infra) followed Jehoiachin, son of Jehoiakim, he reigning only three months and ten days. He was the youngest son of Josiah, name Mattaniah; placed on throne by Nebuchadnezzar as his vassal, who named him Zedekiah. "A despiser of justice and duty."—Josephus. "Not so much bad at heart as weak in will."—Dr. Smith. In eleventh year of his reign, his Chaldean master ravaged Jerusalem, put out the king's eyes, and carried him, with the nation, into Babylonian captivity (B.C. 588).

7. Natural History. Jer . "Rod of an almond-tree." Luz לוּז, the wild tree (Gen 30:37); shaked שׁקֵד the cultivated, here mentioned: so suggests Rosenmüller. Earliest tree to bloom; in January (Kitto). Resembles peach-tree in leaves and blossoms; bears white flower (allusion made in Ecc 12:5); and almonds, which "in the warm southern latitude mature in March" (Paxton).

8. Manners and Customs. Jer . "A seething pot," a large caldron used for cooking purposes (2Ki 4:38; Eze 24:3-5). Jer 1:15. "Set his throne at the entering of the gate." Inside the gates of Oriental cities wide covered streets or squares were and are found: these were—(a.) places of concourse (Neh 8:1); (b.) of merchandise (2Ki 7:1); (c.) of judicial administration (Deu 16:18; Deu 17:2; Deu 25:7; Amo 5:10; Amo 5:12; Amo 5:15); (d.) of royal judgment (2Sa 19:8; 2Sa 15:2); (e.) of court councils (1Ki 22:10 sq.). Possessing the gate implied dominion (Gen 20:17; Isa 24:12). These words were literally fulfilled; see Jer 39:3. [Refer to "Land and Book," pp. 26-28.]

9. Literary Criticisms. Jer . "Words of Jeremiah," &c. The title to the entire book; not merely to Baruch's roll, which ends with Jehoiakim's reign (Jer 36:12). Yet Henderson suggests Baruch's authorship. Michaelis thinks Jeremiah prefixed them to the whole collection of his prophecies ere he gave them to his captive countrymen to carry with them to Babylon. But Lange remarks that the book contains prophecies of later date than Zedekiah (ch. 40-44.), and supposes Jeremiah carried on the writing, under Gedaliah, or in Egypt. Jer 1:1. "Hilkiah of the priests." Clement Alex., Jerome, Eichhorn, Umbriet, and others, think him the high priest of that name (2Ki 22:4): but Henderson, Wordsworth, Keil, &c., object, for the name was a common one; and the high priest was limited to the line of Eleazar and the house Phinees not Abiathar; and the high priest would live at Jerusalem, not Anathoth; moreover, he would have been "designated by the appellative הַכֹּהֵן הַגָּדוֹל the high priest, or at least הַכֹּהֵן the priest, by way of eminence;" instead "of the priests at Anathoth." Yet Lange thinks "it is possible, but cannot be proved," he was Hilkiah who found the "Book of the Law;" while the "Speaker's Commentary" affirms that beyond a doubt he was the high priest. Jer 1:4. "Then the word;" rather And or Now; a conjunction, not adv. of time. Jer 1:5. "Sanctified thee." Henderson, "separated from a common to special purpose;" Keil, "consecrated;" but Gesenius points to this passage as illustrating the Piel significance of קָדַשׁ "to declare any one holy." Jer 1:6. "I cannot speak, for I am a child." Sharpe translates, "I know not how to speak, for I am a youth." Keil, "I know not how to speak, for I am too young" (1Ki 3:7). The Rabbins understood by נַצַר a boy in his fourteenth year. Jer 1:11. "A rod of an almond-tree." Three interpretations of שָקֵד; for here is a noticeable paronomasia; "I see" שָקֵד; "Thou hast well seen, for I will שֹׁקֵד," &c. Jerome, "a watchful twig;" a twig whose eyes are open, whose buds have burst; denoting God would be "watchful" over His word; it should not fail. Keil, "a wakeful rod," suggestive of alacrity, haste; for God would quickly perform His word (E. V., "I will hasten my word," &c.). So also Henderson, rendering שָקַד to be awake, vigilant; so called because the almond-tree wakes earlier than all other trees from the sleep of winter; meaning therefore "God's determination to execute with all promptitude His threatened judgments." Kimchi, Lange, Schmidt, and others, render the words "an almond-tree staff;" the reverse of leafy and blossoming; stripped, "a threatening rod of castigation;" urging that an instrument of chastisement is required by the context. "I see a wakeful rod; for I will be swift (alert) to strike." The event shall follow quick upon the prediction. Jer 1:13. "Face toward north." Keil, "it looketh hither from the north;" the direction whence would come the "evil;" and being "blown" ( נָפוּחַ), will boil over, pouring its contents upon Judah. Among Arabs a steaming pot figures war is preparing. Jer 1:14. "Out of the north," &c. Not from south—viz., from Egypt, whence disaster was dreaded; but from Chaldea, which as yet showed no menace. All armies marching from the Euphrates towards Palestine entered the land from the north; thus explaining the geographical discrepancy; Chaldea being on the east, not north. Jer 1:17. "Be not dismayed, lest I dismay thee." Another paronomasia חָתַת, first in Niphil, then in Hiphil. "The Niphil signifies broken in spirit by terror and anxiety; the Hiphil, to throw into terror and anguish."—Keil. If Jeremiah appeared before his adversaries in terror, then he will have cause to be terrified for them. Sharpe translates, "Be not affrighted at their faces, lest I afright thee before their faces," for the repetition of the verb חָתַת is followed in each case by פְנֵיהֶם, with prefix מִי at and לְ to or before respectively.

HOMILIES AND OUTLINES UPON SECTIONS OF CHAPTER 1

	Section
	Jer .
	God's messenger to rebellious Judah.

	Section
	Jer .
	The prophet's call, consecration, and commission.

	Section
	Jer .
	Premonitory visious.

	Section
	Jer .
	Fearless performance of perilous service.


Jer . Theme: GOD'S MESSENGER TO REBELLIOUS JUDAH

Introduction. Jeremiah's ministry would prove lengthy and chequered. For forty years in Jerusalem he would sustain the arduous duties of his office, amid the successive reigns of five kings, under each of whom the nation sank to lower stages of decrepitude and vassalage, until at length the ruthless Chaldean forces swept down upon the apostate and impenitent people, and wrought the captivity of Judah, the demolition of Jerusalem, and the desolation of the sacred land.

That so prolonged a period intervened illustrates the Divine forbearance (Psa ; 2Pe 3:9); that God grants lengthened respite, and opportunity to repent and escape, ere He rises to punish. Through "so long a time" He spake unto them by His prophet, if so they would forsake transgression and turn aside the judgments impending.

Yet, however long the interval of respite, the threatened calamities will surely come (2Pe ); and they came "in the eleventh year of Zedekiah, in the carrying away Jerusalem captive" (Jer 1:3).

I. Godly parentage recognised and honoured. "Jeremiah, son of Hilkiah of the priest," &c.

Besides Jeremiah (and Nathan, 1Ki , Tholuck), the prophet Ezekiel (Eze 1:3; cf. Josephus, Ant. x. 5, 1), and most probably Zechariah (Jer 1:1, Köhler), were of sacerdotal origin.—Lange.

1. Sacred ancestry Divinely selected. Jeremiah was to be "sanctified" for God's services even "before birth" (Jer ): it was appropriate that his parents should be holy to the Lord. So John the Baptist (Luk 1:13) and Timothy (2Ti 1:5). This messenger of Jehovah had existence in the Divine mind before he was conceived (Jer 1:4); and his birth into the world was an incident of Divine arrangement. God appreciates, recognises, and honours religious ancestry. Samuel's dignity, which so greatly honoured Hannah, the reward of her piety and prayers (1Sa 1:27-28; 1Sa 2:1). Solomon also (1Ki 2:1-4 sq.); Esther (Jer 2:5-7; Jer 2:17); and, in a special sense, the Child Jesus (Mat 1:18; Mat 1:23; Luk 1:28; Luk 1:30). Godly parents are not lost sight of by God; and their offspring are objects of His special regard. (See Addenda, "Parentage.")

2. The child's birth a home joy (Jer ): "Making him very glad." Possibly the child was a gift in answer to prayer, and hence the great joy; as with Hannah. Surely his birth was anticipated by prayer, and followed by dedication, as an expression of gladness and gratitude. It was unsuspecting joy, for they knew not to what eminent office, and to what a career of suffering, their son was born. How is a child's life overshadowed by ignorance and mystery!

3. Honour to the household through the child. Hilkiah had been unknown to history and Christendom but for his son! Who would have heard of the widow Anthusa but for her son Chrysostom? Or of devout Monica but for her son Augustine? Or of the household of the Wesleys but for the boys John and Charles? A child may bring dignity and undying fame to his family and to his birthplace. For Anathoth is thereby raised from obscurity. As is Stratford-on-Avon and Olney, &c. The son may take higher office than his parents (cf. Jer ; Jer 1:5); "prophet" more than a "priest." Loftier honour to stand and speak for God among men than to appear for men before God. Hereditary social status is not regarded by God (1Sa 2:8).

II. Social seclusion invaded by Divine requirements. The messenger of God was born; in due time God would demand him. Boyhood spent in studious and reverent pursuits. His scriptural knowledge gained during those years; his prophecies show accurate acquaintance with the law. At length, to the quet home at Anathoth, God came, to seek for Himself a prophet.

(a.) God can seek out whom He chooses; and (b.) speak to whom He selects: "To whom the word of the Lord came," &c. (Jer ).

1. A communication from God works wondrous changes in him who receives it. It wrought such changes—

a. In Jeremiah himself; a new creature that moment; no longer a mere Anathoth boy; awoke to a new consciousness, new visions, new trusts.

b. In his relation to others; belonged to Hilkiah before, now to God; had something which was not his own, "word of the Lord;" not, therefore, to be kept for himself, not to be silenced; he must speak what he had heard; others must know (1Sa ; 1Jn 1:3).

c. In his life's worth and work. Until now he was nothing beyond his own home, now of worth to all Judah; his work had began, and it was a ministry for his nation. Communication from God implies commission for God (Act ; Act 4:20).

2. Our natural inclinations may not interfere with God's claims. To Jeremiah seclusion and irresponsibility would have been far more congenial than publicity, with all its hazards and solicitudes (Jer ); but God cannot be restricted by our preferences, nor determined by our sense of aptitude and qualification (Jer 1:6). If so, the "natural man" would dominate over spiritual laws and God's demands. Self must be subordinate when God calls. "Lord, I will follow Thee; but let me first," &c. Christ would hear of no evasions or inclinations.

3. God's messengers cannot tarry in seclusion. So Anathoth had to be left (Jer ). There is an outside world which must see and hear those who love and serve the Lord. No timidity can justify seclusion; open witness for Christ is needed. The times were evil for Jeremiah, the sufferings entailed severe; but he boldly spoke for God (Act 4:29).

III. Speech for God the outcome of inspiration from God (Jer ). "The words of Jeremiah." Yet his first outcry was, "I cannot speak" (Jer 1:6). Nevertheless, we have in this book speeches enough to disprove his own plea. The explanation lies in Jer 1:2, "To whom the word of the Lord came."

1. Natural destitution of gifts, no disqualification for service. He found "words" (Jer ). See Jer 20:9. Moses (Exo 4:10). When duty for God presses upon us, our insufficiency falls out of the question. What ample assurance, what inexhaustible resources, what provision against our own poverty, dwell in 2Co 9:8.

2. Human speech the channel of Divine communications. "The words of Jeremiah;" yet they but expressed and conveyed "the word of the Lord." Angels brought the Law (Heb ); but all God's messages have come through human speech; even "The WORD" (Joh 1:1-14) was made incarnate that MAN might speak to man (cf. Heb 1:1-2; Heb 2:3-4).

3. The personal characteristics of inspired messages. Though it was "the word of the Lord;" these communications were "words of Jeremiah;" his personality, temperament, experiences, style of thought, modes of expression, are all stamped upon these Divine messages. Inspiration does not obliterate, scarcely subordinates individuality. Hence the graceful variety and naturalness of the Scriptures; their humanness as well as Divinity; and the manifold unity of the whole. God employs the man, his own true self, "sanctifies" him (Jer ), "moves him by the Holy Ghost" (2Pe 1:21); but does not do violence to his natural gifts and qualities of character. In our work for Him whose we are, all our faculties are needed; Christ asks our every talent, our whole true self.

IV. God's messenger witnessing amid national convulsions and overthrows (Jer ). Jeremiah came to Judah at an eventful crisis and prophesied amid appalling events. But—

1. His mission was originated to meet the crisis. To help Josiah in his work of reformation; to resist Jehoiakim in his reckless impiety; to remonstrate with Zedekiah in his weakness and folly; and to show his captive nation their sin and their Saviour. God's servants are called to their mission at the right hour. He does not allow any age to be destitute of a messenger from Him. There may always be heard a voice for God, whatever the aspect of the times. Alas! (Isa ).

2. However circumstances may vary, God's prophet must do his work. Friendly or hostile; Josiah king or Jehoiakim; when Judah is reforming, or hastening back to abomination, whether men heed or oppose. Times of calamity afford special opportunities for God's voice to be heard. When kings fall, and foes are at the gates, and the kingdom is endangered, then God should be heeded. Judah was a Theocracy—God's nation; and with every epoch and change He sent directions, warnings, denunciations, promises, according to the hour. This is the work of every preacher, every Christian; to address himself to the hour; to make God's Word heard amid confusion, degeneracy, disobedience: to "warn the people," lest their blood be upon him.

3. No calamity befalling man places him beyond the Divine message. Josiah's death was an evil incident to Judah; the kingdom was doomed from that hour. But God remained, and He would have spoken hopefully to the bereft nation had they hearkened. Nevertheless, though they despised His Word, it came still to Jeremiah for Judah; when at peace, or amid war; before the Captivity and after; in their own land and in Egypt. Nothing befalls us but God observes; and He sends some "word" for us suited to the time. Wherever we are, amid privileges or in exile from all joys, still He sends messages of mercy and promise. Man is never beyond the need of God's message, nor beyond its reach, nor beyond the consequences which follow on reception or rejection; "life unto life" to the observant and obedient, but "death unto death" to those who will not heed the call to repentance and salvation. "Hear, and your soul shall live."

Jer . Theme: THE PROPHET'S CALL, CONSECRATION, AND COMMISSION

The Divine call involves—

I. With respect to him who is called:

a. The duty, to discharge the commission without fear of man, and without regard to his own weakness.

b. The privilege, being assured of Divine protection and aid, and certain success in the work.

II. With respect to those to whom he is commissioned:

a. The urgency of their believing obedience.

b. The certainty of the Divine message being fulfilled; no doubt of their realising the threatenings or promises addressed to them.

ZINDENDORF from Lange

Call and consecration. The investiture of Jeremiah with the prophetic office is effected in four distinct acts:

I. The call of Jehovah, 4-8. This was not the product of a reflective musing, nor the result of an inward impulse, but a supernatural Divine revelation, an inspiration, a voice from without.

II. His Divine consecration, 9, 10. He felt the hand of the Lord touch him: "a palpable pledge of His support." Touching his mouth meant endowment. Equipment and qualification for God's work must be from God. "For the man God has chosen before his birth to a special office in His kingdom He equips with the gifts and graces needed for the exercise of his functions."

III. Signs which unveil his mission. These he "saw in spirit." God interpreted them to him as confirmatory tokens of his Divine commission; they are a surety of the Divine promise: (a.) Of the speedy and certain fulfilment of the word of God proclaimed by him; and (b.) the contents of his preaching; disaster and ruin which the North will pour out on Judah.

IV. Supernatural assurances of help. Jeremiah is charged to address himself stoutly to his duties, to discharge them fearlessly, and is assured of powerful Divine assistance. "Only by unshaken confidence in the power of the Word he preaches in the name of the Lord will he be able to accomplish anything." God will furnish strength, will make him valiant and impregnable.

Condensed and arranged from Keil.

Commission of the Prophet. In all cases it applies equally as with Jeremiah—

I. As to the work in the vineyard of the Lord:

1. It must be performed by men whom He prepares and sends.

2. It is a work both difficult and dangerous.

3. Yet it is rich in successes and rewards.

II. As to the office to which the Lord appoints:

1. It is for the purpose of accomplishing His will.

2. It needs the means which the Lord Himself provides.

NAEGELSBACH in Lange.

Provision for the Church.

I. The Lord never allows His Church to lack the strength which time and place demand. He does not seek this, or wait for it: He makes it (Jer ).

II. He chooses to Himself despised and inefficient agents for His service. Now He selects one who to himself and to others appears too young; as elsewhere He chose what was foolish, weak, and base in the sight of the world (1Co ; Mat 11:25; Joh 7:48; Jas 2:5). "It is not always the greybeard who is wanted."—Förster.

III. When God gives office He give, also understanding. (a.) It would be presumptuous to begin a great work in one's own strength. (b.) It is natural in view of a great and difficult task that one should be afraid. (c.) But it would be wrong if, from any pusillanimous despondency or love of ease, one should take no heed to an evident call of God.

IV. It devolves upon God to protect the cause of His servant. Since (a.) It is not our cause, but His; and (b.) we do not undertake it in our own strength, but in obedience to His command.

V. To bear a Divine office ensures Divine succour. When the office is received from the Lord, and is conducted according to His purpose and in His spirit, there the Lord Himself is present with weapons of defence and offence.

VI. God's Word is mighty, however weak His messenger.

a. It may be in the mouth of the humblest of His servants.

b. It is nevertheless a hammer which breaks the rock in pieces.

c. And no rock is too hard or high for it.

Arranged from NAEGELSBACH in Lange.

JEREMIAH'S MISSION

Some saints have been consecrated from the womb. The Baptist was; Jeremiah was (Jer ). The time came for calling Jeremiah out to his work (Jer 1:4, &c.). His age uncertain, but he was evidently in the morning of life. God's call was clear, precise, peremptory. Look—

I. At his objection, as here given. Not unreasonable; for his age—

1. Would indicate inexperience. 2. Insufficient knowledge. 3. Modest diffidence. Yet, 4. His age and defects time would remedy.

II. How God overrules his objection.

1. He refers to his pre-ordination. "Knew, sanctified, ordained" (Jer ).

2. He refers to his commission. "Go to all that I shall," &c. (Jer ).

3. He was to speak God's words. Did not require his own knowledge.

4. He pledged His Divine presence (Jer ). Shield, help, deliverer.

5. Then there was supernatural communication (Jer ).

III. Important lessons suggested.

1. God, and not man, arranges the affairs of His moral kingdom. He plans as to the work and the agency, &c.

2. God qualifies the instruments He employs.

3. God often selects His agents not as men would do. Men the mature, He the young; learned, illiterate; the respectable, the poor.

4. God gives His own message to His messengers. "My words."

5. The ministry of God's servants is mighty for good or evil (Jer ). How great the results; portentous; solemn 1 Jonah, the Baptist, Jesus, the Apostles.

a. Let us listen when God speaks.

b. Obey when He commands.

c. Trust when He promises.

REV. J. BURNS, D.D., LL.D.

Jer . Theme: PREMONITORY VISIONS

Introduction. Jeremiah glides, almost imperceptibly to himself, from being a hearer into the office of a seer. He had listened only as yet (Jer ), now he is asked to penetrate and gaze. It is a preparatory and initiative incident; his first exertion of the prophetic faculty of seeing visions. God is thereby gently leading him on towards the prophetic office. Without realising that he is undergoing his first lesson, he passes through it. God allures him, surprises him, indeed, into the exercise of the perceptive powers needful for his mission; and He thus renders self-evident Jeremiah's aptitude for the work. So that when he answered the Divine inquiry, "What seest thou?" God could respond, "Thou hast well seen;" thus virtually saying to him, You already prove your power of spiritual discernment, your possession of the prophetic insight (Addenda to chap. Jer 1:11).

In this cautious manner, dealing so tenderly with Jeremiah's misgivings and sense of inability, God leads him on. It is the second stage in the process of his induction. First he hears that be is selected to this mission. Now a proof is unwittingly supplied by Jeremiah to himself that God has not erred in entrusting him with the prophet's office; for he shows immediate ability to discern the symbolic force and teaching of things.

I. Truths pictured in symbols. "What seest thou?" And his eye rested on the blossoming bough of an almond-tree. "What seest thou?" And he perceived a boiling pot, whose contents ran over from the north. Each thing seen held a truth; and a truth which ran through all Jeremiah's after history and work.

1. Helpfulness of objective signs. Better for God to show Jeremiah these truths than to merely say them. Signs are impressive; they are remembered; they fix their teaching on the understanding.

The childlike temperament of man is always assumed by God; He teaches him by pictures; not tells him abstract truths. All Bible revelation is a series of pictures, an array of symbols which hold truths. We have very little direct teaching compared with picture-teaching in the Scriptures. All the Temple, its services and incidents, were symbols. All Christ's miracles were truths acted out in incident; parables in action.

2. The eye an avenue of instruction. When Pharaoh and the magicians saw Aaron's rod effect mightier results than their rods could work, they needed not a word to convince them of the supreme power of Aaron's God. It was convincing argument; the lesson was trenchant and decisive. Jeremiah never lost the lessons of these visions; he knew that events would follow quickly upon his prediction (Jer , "hasten"); and that calamity would come upon Judah from the north (Jer 1:14-15). Our Lord knew the value of lessons seen; hence He continually appealed to His hearers to look at things around and heed their teaching: "Behold the fowls of the air," &c. (Mat 6:25). "Behold a sower," &c. (Jer 13:3). "Behold my hands, and feel that it is I" (Luk 24:39). This Divine plan with the prophets, and Christ's plan with His apostles and the multitudes, supplies the model for effectively teaching sacred truths.

3. Hidden meaning in things. The almond bough, the seething pot, were for signs; and Jeremiah saw their significance. Some persons see nothing; "have eyes but see not;" blind with a blank literalism. Everything is merely what it is. They have no imagination, no perceptive power, no spiritual vision.

"The primrose on the river's brim

A yellow primrose was to him,

And it was nothing more."—Peter Bell.

Yet, to discerning eyes, all things hold hidden truths, a Divine suggestiveness. The world is full of parables, in which sacred teachings are portrayed, and in which the enlightened soul perceives some counsel or promise from God.

To a few even the Bible is nothing more than a printed book, sealed and silent, with no revelation for them. "The veil is upon their heart." Yea, the gracious Jesus, "fairest among ten thousand, and altogether lovely," has to them "no beauty that they should desire Him."

This barren materialism closes the universe around a man like the grim walls of a prison.

"Two worlds are ours: ‘tis only Sin

Forbids us to descry

The mystic heaven and earth within,

Plain as the sea and sky."

How different this from the thoughts breathed in Keble's hymn, "There is a book who runs may read!" so full of enlightened discernment of the sacred side of natural objects. If we see "the deep things of God," it is because of grace; and we have reason to say—

"Thou, who hast given me eyes to see

And love this sight so fair,

Give me a heart to find out Thee,

And read Thee everywhere.—See Addenda to chap. 1., "Visions."

II The Prophet's initiation

He was not ushered suddenly into the dazzling splendours of prophetic visions, making heaviest demands on spiritual insight; the first step was simple, the gradations gradual.

1. The learner tested. "What seest thou?" Exert your own perceptive powers; try how far they will carry you towards truth. It is wise to educe a learner's powers. So Jeremiah looked out first upon nature. Would he see anything? Among all the arboreous growths, would anything suggestive strike him? Trees were all black in winter's death; no fertility, no vitality; barrenness, somnolence everywhere! But lo! one solitary twig among the trees bears blossom; it is an early fulfilment of God's word, which pledged the spring: he calls it "the wakeful tree," quick to bloom, hastening into activity with earliest dawn of spring. And God commended his vision, for he had "seen well," or aright.

He then turns towards the habitations of men: activity is everywhere; on the open hearth steams the caldron; many things are happening which would engross the idle gazer; does anything stand out specially on Jeremiah's vision? One object arrests him, and he sees that only, all else is excluded; it has a significance to his mind—a pot boiling over in a certain direction. He observes every minute particular. It makes evident his faculty of suggestive discernment.

There stands a Cross on Calvary. Men pass by. "It is nothing to them;" but "What seest thou?" All depends on your discernment. Is it merely a symbol of suffering, or of salvation?

2. Progressive stages of instruction. The first vision was easier far than the second. The almond bough was the only living thing within his gaze. Noticeable, therefore, by contrast with surrounding death; readily discernible. Having passed that test, the second demand comes. This "seething pot" was only one of many noticeable things; not conspicuous; it required more effort on his part to detect the suggestive object.

But more. The truth taught by the sign was harder to bear. The first simply taught that God would early perform His word; the second indicated mixed elements in the pot, boiling over, with its face from the north, meaning that mingled nations which would constitute the Northern scourge, which would overflow its boundaries and pour calamities on Judah. Thus our Lord gave to His disciples teachings "as they were able to bear" them, holding back the weightier truths till they had learned the simpler.

God has more to show us of Divine purposes, more great and marvellous truths; but He leads on as we are fitted to discern them. The Israelites under Sinai heard once God's voice, then entreated that it might never speak again; but Moses, who, reverently regarded, went up to the heights, saw visions of resplendent glory, and talked face to face with God. Our power to receive visions is the only limit to larger revelations.

3. Personal preparation. The visions Jeremiah would eventually behold would be full of awfulness and dark with threatenings. God showed him an outline first, that he might be prepared to meet the wider portrayal of things to come.

His mind received the germ of truth, and he had been exercised in prophetic perception. His eyes had now been Divinely opened. He most conclusively showed his aptitude for sacred communications. He could "see well." This aptitude was not at first manifest; but the visions had taught him his qualifications and mission. He was to be a seer, a "prophet." It is, then, right to remark that, If God calls us to use powers in His service which we do not think we possess, (a.) Be assured that we have them: (b.) He will teach us to use them: (c.) They will be sufficient for our work: (d.) They will grow into vigour by further use. Reflections:

1. God never errs in calling us to service for Him; He will qualify us.

2. Cultivate a discerning eye of signs God puts before us.

3. Simplest things may hold sublime teachings. Christ's parables were simple, but they contained truths of eternal value to the world.

III. The messages taught by the visions. 1. That his prophetic word would be followed quickly by the event (Jer ). Some prophecies pointed to distant years; but these were nigh. Therefore his mission was urgent; the judgments gathered thick and fast. Comp. Jonah, his preaching to Nineveh. Analogy: Our testimony of the nearing hour of death; the "accepted time" hastening away; the Spirit grieved, ready to depart. "To-day, if ye will hear His voice," &c.

2. That an unexpected foe was gathering his forces for their destruction. They dreaded Egypt; but the Chaldean dynasty would soon gather together the "families of the kingdoms," and become a scourge to Judah.

a. Where we look not for calamity it may come (Jer ).

b. God prepares retribution for transgressors (Jer ).

c. Apostasy from Him cannot go unpunished (Jer ). (See Addends to chap. 1, "Out of the North.")

Such was the prophet's announcement! The Gospel admonitions and denunciations are equally appalling. May they who hear them "flee from the wrath to come." For in Christ "we have redemption through His blood, even the forgiveness of sins, according to the riches of His grace" (Eph ).

Jer . Theme: FEARLESS PERFORMANCE OF PERILOUS SERVICE

Jehovah's "charge" to His servant.

Paul's charge to Timothy is emphatic and vigorous (2Ti ), pointing out the hazards and difficulties of his ministry, the forms of hostility which would assail his word, and encouraging him to assurance, diligence, and fidelity.

But this is a charge from the Almighty God Himself to His prophet, who had shown much reluctance and trembling. (See Addenda to ch. 1., "I cannot speak.")

I. Attitude must be valiant, Jer .

1. Not craven: "Stand," or "arise."

2. Not apologetic: "Speak."

3. Not awed by men: "Be not dismayed."

4. Not forgetful Whom you serve: "Lest I confound thee."

II. Strength shall be invincible, Jer .

1. God had made him impregnable: "I make thee," &c.

2. His work would be "against" all ranks of the people.

3. He would be assailed, as a "defenced city" is besieged, Jer . "Fight against thee."

III. Hostility would be impotent.

An "iron pillar" which could not be overthrown; "brazen walls" which fire could not consume.

Judah would be overthrown, and Jerusalem burned; but not God's prophet: for

1. A Divine promise of safety is given: "They shall not prevail."

2. The Divine Presence would be around him: "For I am with thee."

3. The Divine Power would be exerted for him: "To deliver thee."

A prophet's work.

I. The Divinely-called prophet becomes a sacrifice and instrument for God.

1. He regards only God's will and command.

2. Must do and proclaim what the Lord bids him do and preach.

3. Must expose himself to consequent hostility.

4. Must meet antagonism with fearlessness of man and faith in God.

II. The wrong and results of sin must be proclaimed to all, heedless of their station, Jer .

1. The anger of God against sin will certainly overtake them.

2. The preacher must set forth these facts: sin, and God's consequent displeasure.

3. This must be declared to the whole people: "All the land."

4. Equally before governors as subjects; the high as well as the low.

III. A teacher, in view of gross corruption, must not proceed softly.

1. Vigorously overthrowing wrong, Jer .

2. Having by the Law destroyed the kingdom of Satan in the hearts of men;

3. He must seek to "build up" the kingdom of Christ therein by the Gospel.

IV. Resentment may be the only return men make for faithful work for God.

1. Kings and subjects equally hate a reprover.

2. Sense of its justice makes reproof more exasperating.

3. Yet God's witness must fearlessly tell the whole truth.

4. In courageous service God will protect His messenger.

Enlarged and evolved from STARKE in Lange.

Servants of God.

I. Their duty.

a. Always to have their loins girded, Jer .

b. To proclaim without fear of man whatever the Lord commands.

II. Their privilege.

a. Mighty through the power of God.

b. Unyielding to any power on earth.

III. The Lord's requirements of His servants.

a. To be always ready for His service: "Gird loins."

b. To accomplish what is bidden without delay: "Arise and speak."

IV. The Lord's promise to His servants.

a. That He will be with them.

b. That no earthly power shall conquer them.

NAEGELSBACH, in Lange.

God's witness.

I. He must be quick: "Arise," and lose no time.

II. He must be busy: "Speak unto them," in season, out of season.

III. He must be bold: "Be not dismayed."

IV. He must be faithful; for

1. He must speak all that he is charged with. Forget nothing, conceal nothing.

2. He must speak to all that he is charged against.

a. Because he has reason to fear the wrath of God if he should be false.

b. Because he has no reason to fear the wrath of man if he is faithful.

MATTHEW HENRY.

HOMILETIC TREATMENT OF SUCCESSIVE OR SELECTED VERSES IN CHAPTER 1

Jer . "The word of Jeremiah." A revival of prophecy marked this epoch. Long silent under Manasseh and Amon, it now was heard again (see Intro. Jer 1:6).

The name "Jeremiah" means either "Jehovah throws down" (Hengstenberg and Lange, deriving the name from "Ramah"), indicating that God would overthrow by him His foes: or "Jehovah exalts" (Speaker's Commentary, from word "Ram," high), denoting that none should cast down him whom God upholds.

But the name was borne by others of no significant character, exalted office, or special mission. (1Ch ; 1Ch 12:4; 1Ch 12:10; 1Ch 12:13; 2Ki 23:31; Neh 10:3; Neh 12:1; Jer 35:3.) It is not our name makes us great; the mission we fulfil and the grace God bestows, these make our lives of worth.

I. The voice of prophecy heard among men. He was entrusted with "words" to speak to Judah and the nations.

1. The necessity for Divinely-sent words. Nation was ignorant (Book of Law lost); indifferent (to conscience, memory, Divine claims); insensible (not believing in or preparing against looming peril). Certainly desirable some voice should appeal for God and truth.

2. The mission of Divinely-sent words. To arouse the people to repentance, to true piety (not merely the "form of godliness"), and to escape by national humiliation "the wrath to come" (chap. Jer ).

3. The results of Divinely-sent words. Effect of Jeremiah's preaching on Judah would be either (a.) To lead back the heart to God, and so prove a "savour of life unto life;" or (b.) to increase their hardness of heart, their responsibility, guilt, and doom; "a savour of death unto death."

Divine words, by a Divinely-inspired speaker, cannot be heard without results, saving or hardening, on hearers.

So when Christ spoke: Joh ; Joh 9:41, "Take heed how ye hear."

II. The messages of prophecy brought to men.

Before a prophet it is natural to ask, What words he comes to utter? (Act ; Act 10:33.)

1. The tidings which the "words" convey.

a. Of mingled import. Not all denunciatory. Dark though Judah's criminality, God did not send only words of wrath and menace, but pitiful, pleading, promising also.

b. Suggested by man's spiritual case. Our state, mood, actions, call forth specific "words." God's messages meet man in every circumstance and condition. We turn from the vile in silent loathing, refuse words with those who wrong us; but God speaks to all.

c. Foretelling doom and redemption Doom from "the North;" redemption by the "Lord our Righteousness." Temporal ruin to Judah; but a darker destiny for those who reject the salvation of Christ. Temporal restoration, and a Messiah incarnate in Palestine, to Judah; but a spiritual return to God, and possession of Heavenly Land, for those who rest in Jesus. "With Him in paradise."

2. The calling which the Prophet fulfils.

a. He utters what he receives from God. Is not a philosopher, to evolve truths; but a prophet, to accept a message and utter it. His are not, therefore, earth-born speeches, not of human wisdom or human wishes. Preachers are to "tell what seen and heard" (Luk ).

b. Announces truths with a grieving heart. Sorrowing over the sin he has to denounce, and the doom he has to pronounce. Not angry with the people (Num ); "not desiring the woeful day" (Jer 17:16); but with tearful pity (chap. Jer 9:1), as with Paul (Php 3:18).

c. Suffering at the hands of those he warns. (Joh ; Joh 10:31; Joh 10:39; Gal 4:16.) The preacher of righteousness is a living denunciation of those who love sin and disobey God. So, too, is every Christian whose character and actions speak out for the Lord against human indifference and iniquity; therefore he is maligned and maltreated.

3. The hearers to whom the words apply. To Judah first, as being his own nation. "Beginning at Jerusalem." For there is a patriotism of Divine service (comp. Rom ; Rom 10:1).

But also "to the nations," Jer . The world needs the "words." "Go ye into all the world, and preach the Gospel to every creature."

Jer . "To whom the word of the Lord came in the days of Josiah."

Theme: THE PROPHET'S TIMELY ARRIVAL.

Jerusalem and Judah had already heard the Divine sentence of overthrow from former prophets; now the time was near; and as the interval diminished, God raised up this earnest, pleading witness under the third king before the Captivity.

I. God discerns the spiritual necessities of the age.

He had given Josiah as king; but more was required.

1. The royal reformation. The king, alone in his pious zeal, was doing all a king could; rectifying the evil customs, instituting religious observances, stemming crime, establishing Jehovah's worship. But notwithstanding all, there remained still:

2. The nation's degeneracy. The king's work could not reach the nation's heart, could not renew Judah, and recall the people to spiritual allegiance to Jehovah. All was external thus far. There was needed, and therefore sent:

3. The sacred call. It was Jeremiah's work to plead for God, speak to the heart of Judah, allure the nation's trust and love. This inner work remained to be done. And the prophet came upon the scene to supply the lack which the king's work made more evident.

II. God sends companionship in holy and arduous work.

Jeremiah came to the aid of Josiah. "At first no man stood by him." But lonely service will weary the most heroic heart. Christ sent His disciples "two and two." All sacred ministry asks helpful companionship.

1. It supplemented the royal deficiency. Not only

a. The impotence of the king, who could not attempt the persuasive ministry, the spiritual pleading with the people, needful to awaken their sympathetic response to his reforming plans; but

b. The ignorance of the king. The Scriptures were lost; Josiah did not know the Law and Covenants until after he had reigned eighteen years, when the Book was found. A child of guilty Amon, brought up in a corrupt court, he could have received no religious instruction. Jeremiah supplied this lack, as Aaron supplemented Moses' deficiency.

2. It sanctioned the royal work. Jeremiah's timely arrival would:

a. Show the king God's approval of his designs; and

b. Impress the nation with the urgency and need of a complete return to God.

III. God supplies effective helps to conversion.

Could He have done more to aid Judah to return to Him than by giving so devotedly religious a king, and so pathetically patriotic a prophet?

1. Guilt and irreligion were condemned and discouraged. Both king and prophet expressed Divine disapproval of wrong. None were left in doubt whether to "call good evil or evil good." Sinners cannot plead ignorance or unconsciousness, of sin.

2. Calls and opportunities were offered to newness of life. Oh, how they surround us! The Gospel, the Cross, the Spirit, our instructors, all plead with us. Jeremiah's ministry was an interval of hope to Judah. We have "an accepted time, a day of salvation."

3. Neglect of God was left without justification or excuse. They would not hearken (Heb ). "How shall we escape if we neglect so great salvation?"

Jer . Theme: THE CHANGEFUL INCIDENTS OF A LIFE'S WORK.

Life is full of changes, reverses, and uncertainties. (See Addenda to chap. 1, "Changes.")

I. His mission began in auspicious times.

All encouraging and helpful to the prophet's mission. King friendly to his work; nation aroused by royal activities; Temple services re-established; Book of Law soon found.

II. His office continued amid regal changes.

1. The various character of kings. Each unlike the other. Royal goodness not hereditary. (See Critical Notes, 5, above.)

2. The royal attitude towards the prophet. What an influence, in furthering or retarding the servants of God, the throne exerts!

3. The overthrow of royal opponents. Each crowned head that lifted itself against God's purpose and the prophet's mission was bowed to ignominious shame (Psa ).

III. His prophecies closed amid national calamity. Destruction and exile.

1. His warnings fulfilled upon the disobedient.

2. His messages followed the captives. He still was with them, and spoke for God among them in Egypt.

3. His promises lighted up their exile, pointing them on to Restoration and to Christ.

Thus:

i. We cannot perceive the end of a thing from its beginning. A career began amid national reformation, closed amid utter overthrow and ruin. What reverses enter life! How may promises perish amid disaster!

ii. God hides the sterner duty from us at the outset. Strength and courage and faith must grow, or Jonahs would always flee from life's severer ordeals and tasks. "He tempers the wind to the shorn lamb," does not lay upon us more than we can bear.

iii. Sacred work must be done regardless of surroundings. It is not for the Lord's servants to "faint in the day of adversity." Kings may menace, perils may arise: but

"Where duty calls or danger,

Be never wanting there."

Painful as are the mutations around us—and they were to Jeremiah—still we must be loyal in our duty to God, and responsive to sacred claims.

iv. Our mission is to act the part the hour demands. Help the good Josiah; withstand the rebellious Jehoiakim; chide and correct the compromising Zedekiah; go with the captives into their affliction. Suit our work for Christ to the characters around us, and to the circumstances in which we find them. Human life is not stereotyped; Christian work must be versatile.

v. Every crisis finds the dutiful servant sufficient and sustained. For God is able to make him stand; yea, and he shall be holden up. So this prophet found. So all who are the Lord's (2Co ).

Jer . Foreknowledge and predestination.

God's address here is unequivocal and emphatic. Two antagonistic opinions held: 1. Divine purposes are absolute with man, and include the determination by God of man's will and life. 2. Divine purposes are conditional on man; they foresee and accord with man's own determination.

Certainly Jeremiah's will had to be subordinated; but. it was a free subordination. There was no violation of his liberty of action; God gently conquered his reluctance and rectified his fears. This Divine work upon him gave him liberty, set him free from enthralling misgivings and dreadful apprehensions; raised him into assurance and reliance on Jehovah; his subjugation was his "translation from the bondage of corruption into the glorious liberty of the children of God."

I. Facts affirmed.

1. The unborn child foreknown of God. "Before I formed, I knew thee." The Divine idea antedates the Divine act (Psa ). Yet this assertion of mere foreknowledge is not all which the Hebrew word "knew" implies. "Verbum cognitionis verbum favoris est." It as to be taken in the sense of having a regard for; I approved of thee. "I know him (Abraham), that he will command his children," &c. (Gen 18:19; comp. Psalms 1, 6; Nah 1:7. See cognate N.T. word, Mat 7:23). "Those who know, (revere and cherish) Thy name," &c. (Psa 9:10; comp. Hos 8:2).

2. A life predestinated to God's service. "Before birth I sanctified thee." Not from (after) birth, but from before birth. We may understand the word "sanctified" as meaning (with Henderson and Lange) set apart to sacred service; they contending that primarily the word "does not mean to be pure or holy; that God had cleansed Jeremiah from the pollution of original sin, or had regenerated him by His Spirit; but that He had separated him in His eternal counsel to his appointed work." So Samson (Jud ); Isaiah (Isa 49:1); John the Baptist (Luk 1:15); Paul (Gal 1:15). Others claim that the primary significance is to be pure, clean (Speaker's Commentary); and here, therefore, "I made thee holy," and "so to dedicate to holy purposes" (comp. 2Sa 8:11). Keil observes and infers that "God has predetermined before our birth what is to be our calling on earth, and He has accordingly so influenced our origin and growth in the womb as to prepare us for what we are to become and to accomplish," &c Three interpretations: (a.) Eternal separation to God's service. (b.) Absolute sanctification prior to birth; personal purity. (c.) Control over the life prior to birth so as to effect individual adaptation for the sacred services he would have to fulfil.

The last is preferable. He whom God foreknows is born with a Divinely secured aptitude for Divine work. (See Addenda to chap. 1, "Fore-ordination.")

3. God's prophet a Divine production. "I ordained,"—i.e., "appointed" or "gave." A prophet is a Divine benefaction; he is born as a boon; his ministry is a gracious bestowment. Thus:

a. Gifted witnesses of God are gifts to the age from God (comp. Eph ). How melancholy if the Divine Father sent forth no messenger to an erring world! "All gone out of the way, none seeketh after God;"—yet God leaves men to their own wilfulness, unchecked, uninformed, uninvited! Dreadful if always true—"I looked, but there was none to help, and I wondered that there was no intercessor." But comp. Jer 11:7; Jer 7:25.

b. Their presence among men a testimony of God, and their voice a testimony from God. A prophet is a proof that God is: his endowments and mission are supernatural: and his attestations are miraculous: and his word speaks from God; inspired, authoritative. "He that heareth you, heareth Me." Such are the assertions of this verse.

II. Truths evolved.

1. Events of time do but unfold projects of eternity. Occurrences on earth, as if the veil is thrown aside, show Divine arrangements till then hidden. God is planning; time is unrolling His plans, "bringing hidden devices to pass." God is interested therefore in all incidents; they lie within His anticipation. "My Father worketh hitherto."

2. Opportune incidents are Divinely regulated events. It was opportune that Jeremiah came just at that juncture of Judah's history, while Josiah was endeavouring to reform the nation, and ere the foe was at the gates. Was it merely fortuitous, a coincidence? Or rather, "He worketh all things after the counsel of His own will."

3. A child's birth and occupation work out God's purposes. There is a providence therefore over our entrance into life. Yes, and the fitfulness of childhood, wilfulness of youth, the risk and uncertainty of opening manhood (as we see them), only screen the movements of a Hand which controls all, directing the life into appointed paths. We work into and work out Divine intents.

4. Messages from God await the advent of a herald. God had much to say to Judah, even while Josiah worked on alone; but Jeremiah's hour was not yet. Startling to think of solemn messages laid up in heaven, kept sealed, until a babe is born at Anathoth, and nourished into youth. But the word of the Lord comes by the appointed herald at the needed hour. "O Lord, send by whom Thou wilt send."

Thus, therefore, a man pleading for God is God's pleading with man.

Query. Is the Divine foreknowledge and predestination true only of earth's greatest sons, and God's special witnesses? In a sense true of all men. "Known unto God are all His works, from the beginning of the world." "A man's goings are of the Lord." Each should realise his place in God's plans, and ask, "Lord, what wilt Thou have me to do?"

"Stand up! thou art as true a man

As moves the human mass among;

As much a part of the great plan

That with creation's dawn began,

As any of the throng.

"The great! what better they than thee?

As theirs, is not thy will as free?

Has God with equal favours thee

Neglected to endow?

"With these, and passions under ban,

True faith, and holy trust in God,

Thou art the peer of any man!

Look up, then, that thy little span

Of life may be well trod."

Jer . The pleadings of fear.

Literally, "Alas! my Lord Jehovah!" There is no resistance on Jeremiah's part, but he shrinks back alarmed. So at the vision of the cherubim, Isaiah cried, "Woe is me!" and Ezekiel "sat astonished seven days." Jeremiah's gentle and tender spirit submits, but with a cry of pain" (Speaker's Commentary). "I cannot speak," &c. The Targum paraphrases this correctly, "I cannot prophesy"—i.e., I have not the powers of oratory necessary for success. The prophets of Israel were the national preachers in religious matters, and their orators in political. The reluctance exhibited by God's servants (Exo ; Exo 6:12; Exo 6:30; Jon 1:3) to accept the call shows that they did not assume the office under the impulse of self-deceiving fanaticism.

I. Weakness is the channel of Divine efficiency. God works by weak things (1Co ); for they most magnify God (Psa 8:2).

II. Conscious disqualification the preparation for noblest achievements. Equipped with nothing of self, there was room for God's grace to clothe him. He became mighty because he felt himself nothing.

A prophet's qualification is not aptitude for uttering Divine discourses or foreseeing calamities, but speaking words given him with all assurance, and as an ambassador. (Addenda to chap. 1., "I am a child," and "I cannot speak.")

III. Terror in the presence of responsibility.

a. Overwhelmed with vastness. "Ah, Lord God!"

b. Timidity shrinks appalled. "Ah!"

c. Inexperience dreads duty. A child to speak!

d. Incapacity urged. "I cannot speak."

e. Youth's natural misgivings. "I am a child."

Jer . Theme: FEARS AND COMFORTS IN PROSPECT OF LABOUR FOR GOD

Here is a young man trembling on the threshold of a life of arduous service. Here is the Master equipping him for the service, dissipating his fears and assuring his heart.

The scene is a common one. Trembling fingers ever gird on the armour. Nor is it wonderful. Think of magnitude of the undertaking, feebleness of instrument, deadly hostility of foe. God's Davids always had to meet the world's Goliaths with nothing but sling and stone.

I. The fear of God's servants in prospect of labour.

1. He feels his weakness. "A child."

a. Having no influence. Men will listen to those of riper years. Speakers who can appeal to public services rendered, and to old and tried friends, thus secure attention. Jeremiah had no such advantages.

b. Having no experience. How can a "child" find the clue to intricacies of human heart? How successfully combat sophistries of man?

c. Being unstable. "A child" is easily influenced, soon afraid. While seeking to deliver others, himself may be ensnared.

2. He feels his ignorance. How speak of themes which exhaust vocabulary of angels? How little know of Thy word and ways, or of deplorable and dreadful condition of men!

Every preacher should feel this. Think of the surpassing excellencies of Jesus; and we but beggars outside the city gate, who yet have to tell of the Majesty dwelling amidst splendours of palace! We only know in part; have seen but glimpses of the King. True, we know enough to bless ourselves, but not enough to do Him the honour He deserves.

How little we know of man. Each different from his fellow; exposed to specific temptations and sorrows.

3. He feels his unworthiness. "A child," undistinguished, unknown.

4. He dreads the enmity of man. Though "a child" he knows the hostility of man to truth. Not unnatural to dread world's malice. "Crucified together with Christ," is no mere poetic fancy. We have fellowship with His shame, scourging, darkness, distress. Men drove rough iron into the Master's hands, will not bind ours with silken cords; placed on His head crown of thorns, will not place on ours crown of roses; gave Him vinegar, not us wine; pierced His side, will not merely menace ours!

II. The comforts of God's servants in prospect of labour.

If our fears be many, our consolations abound.

1. The assurance they are called to the work. "I ordained thee a prophet." Despite his ignorance, unworthiness, and fear.

2. The knowledge of the purpose of God. "Thou shalt go to whom I send thee." Some find here reason for inactivity; they say, "He will save His elect," and then fold their arms. But God's purpose is not only that Israel shall be saved, but that Jeremiah should "go." It contemplates the means as well as end.

Rejoice at the knowledge that it is part of Divine plan to use us.

3. The promise of the presence of God. "I am with thee," &c. (Jer ). We have not to carry out His purpose without His help. This promise a sovereign antidote for every fear. Was he weak? The Almighty was near. Ignorant? The "wisdom" was at hand. Unworthy? The Lord of glory stood by him.

4. The fact that the message was from God. "Whatsoever I command thee, thou shalt speak." We have not to guess our theme; we have the mind of Christ. The teacher sent from God may and must be dogmatic.—"Items and Twigs."

Jer . He had never occupied any public station or performed any public duty. "You need not fear their faces—the thing that timid young men are most wont to fear. Think only that the Lord is with you, and let his presence be your joy and strength."

1. His ministry would lead him before high and mighty personages.

2. His messages would arouse the malignity of haughty potentates.

Not easy to confront such men, to condemn them, to incur their hatred, to denounce their designs. Fear of man must retire before fealty to God.

Jer . Theme: INCAPACITY DIVINELY RECTIFIED.

There is a special feature in Jeremiah's preparation and equipment—no human presence came upon the scene to render aid, as with Saul of Tarsus (Act ); nor even angelic interposition, as with Joshua (Zec 3:4-5); nay, nor yet exalted seraphim, as with Isaiah (Isa 6:6-7)—it was a direct act of JEHOVAH. Already there had been (Jer 1:8)—

I. Courage inspired. For God requires valour, and a dauntless faith. These he called into exercise.

II. Ability conferred (Jer ).

1. The act: stretching forth of the Divine hand = exertion of Divine power. Something was accomplished. There was more than an exertion; an emanation of power.

2. The touch: it indicated Divine energy communicated. It had passed into him whom the Hand touched, like electric fluid into a receiver.

3. The localisation of power: the "mouth." Jeremiah's power was to be in speech; not in physical vigour, nor even mental force, but in uttering God-given "words." The local incapacity rectified.

III. Communication intrusted. "I have put my words in thy mouth." This was a tangible pledge of inspiration. God committed His messages into Jeremiah's charge. Henceforth he would not speak of himself, but "as the Spirit gave him utterance."

It was a real, not imaginary occurrence; a positive contact of Deity with the now divinely-endowed prophet, and it imparted to him his sacred commission.

IV. Installation completed (Jer ).

1. The dividing line of his life. "This day." A mere Anathoth youth until that day; henceforth God's prophet. "All things become new."

2. His exalted mission. "Set over," &c. God's deputy: placed as overseer, above kings and nations, to supervise and control events. For his word would work more potently than royal designs or strife of armies (Jer ). The issue showed this (comp. Act 5:38-39).

V. Work defined. "To root out," &c. He had the highest authority (comp. Mar ). He moved amid magnates doing Heaven's behests, foreshadowing the Lord's mission (Joh 5:2). God's Word has much to overthrow and demolish—in nations, in human habits, in secret affections and thoughts. All forms of sin must fall before its condemnations (Heb 4:12-13). On the scene of ruin it then begins "to build and plant" (comp: Eph 3:20-21; Eph 2:10).

Such is the work every man of God has to do. Taking the sword of the Spirit, he is to exterminate and slay all hostility to God; and then to rear on the ruins of sin a "holy temple unto the Lord." "Our sufficiency is of God."

Jer . Theme: THE TOUCH OF GOD. "The Lord touched my mouth."

Query. Was the act objective, or only subjective; an actual occurrence, or an impression on the inner consciousness?

"The Lord cannot literally have put His words into the prophet's mouth; He can only have given him the charism of which the words were the necessary result"—Lange.

"Attactus oris signum est notans efficaciam spiritus sancti, quippe qui digitus Dei sit, aperiens labia ministrorum verbi" (Psa ; Psa 51:17; Luk 21:15).—Förster.

A purely subjective transaction, "as the moment when the presentiment first flashed clearly through the soul of Jeremiah that his prophetic calling was of Divine appointment."—Ewald.

"A physical and literal incident;" and that "the Son of God, in pre-intimation of His blessed incarnation, appeared to Jeremiah in a human form."—Starke.

"The hand is the instrument of making and doing; the touching of Jeremiah's mouth by the hand of God is consequently an emblematic token that God frames in his mouth what he is to speak. It is a tangible pledge of ἔμπνευσις inspiratio, embodiment of that influence exercised on the human spirit by means of which holy men of God speak, being moved by the Holy Ghost. The act is a real occurrence, taking place not indeed in the earthly, corporeal sphere, but experienced in spirit, and of the nature of ecstasy."—Keil.

"An appropriate symbolic act.… The touching of the lips of Isaiah with a live coal (chap. Jer ), and the giving of a book to Ezekiel to eat (chap. Jer 2:8-10), were similarly symbolical of prophetic qualification, and implied a gift of inspiration (comp. Dan 10:16). In all these instances the actions occurred in supernatural vision."—Henderson.

"The symbol of the bestowal of divine grace and help, by which that want of eloquence, which the prophet had pleaded as a disqualification, was removed; and distinctly was an external act, impressing itself objectively upon his consciousness, though in what manner it is impossible for us to tell."—Speaker's Com.

I. The varied consequences of the Divine touch.

Old Testament.

1. Expiation (Isa ).

2. Inspiration (Jer ; comp. Eze 2:8-10; Isa 51:16; comp. Act 2:3).

3. Impartation of strength (Dan ).

New Testament.

Blessing infants (Luk ).

Removing organic defects (Mar ; Mar 8:22).

Curing diseases (Mat ; Mat 8:15).

Upraising the prostrate (Mar ).

Awaking the dead (Luk ).

Reviving the overwhelmed soul (Rev ).

Infer:

1. That the hand of power and renewal is the same in the Old and New Testaments. "My Father worketh hitherto, and I work."

2. That all remedial changes in man are Divine. "He that sat upon the throne said, Behold, I make all things new" (Rev ). "We are His workmanship" (Eph 2:10).

II. Human need of the transforming touch of God.

1. These varied incidents denote man's varied ailments and afflictions.

a. Incompetent for Divine work (Isaiah, Jeremiah, Daniel).

b. Suffering from physical malformations and maladies.

c. Bowed down before visions of glory (John on Patmos).

2. The gracious issues of the Divine touch reveal the suitability and sufficiency of grace in God.

Power unlimited is in His hand. The everlasting hills tremble and smoke if He touch them. "Right hand of the Lord doeth valiantly." He never stretched forth His hand to work on frail humanity without (a.) immediate results, no delay in the remedy; nor without (b.) appropriate results, the very effect desired ensued; nor without (c.) beneficent results; in all cases "He put His hands upon them and blessed them." Contact with Christ is life-giving, healthful, saving.

Jer . Theme: THE PROPHET A SUBVERTER OF KINGDOMS. "I have set thee over the nations," &c.

The strict and literal import of words here used assign to the Divine teacher a sway above sceptres, a power mightier than potentates, a spiritual domination over dynasties and temporal kings.

As he stands before God he is a mere servant, a trembling child; but as he stands in God's stead among men, he is above rulers and princes, installed as vicegerent, swaying the destinies of kingdoms.

This title (Pâkeed) is given only to those invested with high authority—Egyptian officers (Gen ), Abimelech's viceroy (Jud 9:28), the high-priest's deputy (2Ch 24:11), the Levitical representative (Neh 11:22), chief governor in Temple (Jer 20:1). Jeremiah was God's highest officer, supreme above monarchs and nations.

I. His official supremacy and supervision. "I have set thee over," &c.

1. Empowered with a sway superior to kings; for their sway was soon broken, their word frustrated; but his endured and was accomplished. For there was a Power behind his word, and therefore power in his word.

They thought to defeat Jeremiah's influence by imprisoning him; but his sway went on. "The word of God was not bound;" it still worked towards fulfilment. Every living servant of God is thus endowed with a sway and a dignity above potentates. A chained prisoner could say to "King Agrippa" and "noble Festus," "I would to God ye were both almost and altogether such as I am!"

2. Intrusted with the destiny of kingdoms. "He was to have his eye upon the conduct of nations, and to utter predictions of prosperity or adversity accordingly."—Henderson. What was effected in accordance with, is spoken of as a consequence of, his word. This mode of speech also indicates the certainty of the events he announced: they would follow as effects of the cause. The prophet's word would thus determine the fate of nations (comp. Eze ; Jer 25:15-17 sq.; Hos 6:5).

II. The irresistible activity of his word.

In this case the spiritual was ascendant over temporal authority. Divine speech is more stable than sceptres; words are mightier than swords. "His words were at the same time deeds, real exhibitions of power."—Lange. "The word of God in His prophets has power to do what it says will be done."—Wordsworth. "With the words of the Lord he is to destroy and to build up peoples and kingdoms. The Word of God is a power that carries out His will, and accomplishes that whereto He sends it (Isa sq.). Against this power nothing earthly can stand."—Keil.

"At first we should say, ‘Such words can never be applied in their literal import to any seer or teacher: they belong to the warrior and the conqueror. We must explain them by a figure of speech—he who discourses of the fall of kingdoms is represented as himself the over-thrower of them.' I do not think that either the analogy of language or the facts of the case justify that method of interpretation. If the prophet only talked of what was happening or what was to happen, no poetical licence could permit us to confound him with the subverters of thrones and societies. But have we yet to learn that a great teacher or reformer, though he may never take a sword into his hand, does that which swords cannot do; that swordsmen, in fact, only carry out upon the surface that which he is doing underground? The uprooting of the thoughts and principles in which acts originate, the planting the seeds of life which are hereafter to bring forth fruits that all will recognise, are his functions. If he has received any inspiration, any vital power at all, it must be one which enables him to produce a movement at the very heart of human life and society, in a region of which the ordinary statesman knows nothing."—Maurice.

This power would be used for the most part destructively; the overthrowing being expressed by four different similes; yet also constructively, though to a lesser extent—only two words describing this part of his mission. The first is accomplished by prophesying Divine judgment; the second, by promising Divine mercy.

See the power of prophecy (Eze ), and of the LIVING WORD (Rev 2:16; Rev 19:15; Isa 11:4).

Jer . Theme: WAR THE STROKE OF GOD.

"I will call," = I am calling. The present tense of Hebrew indicates judgment has begun; the Almighty has risen up to decisive action; a Voice which will be obeyed is calling for the long-delayed retribution; Jehovah is summoning His hosts to the war. (See Addenda to chap. 1, "War.")

I. Divine punishment by human agency. "I will call," &c.

This fact is the basis of text. What man does, he does in obedience to a Force higher than himself. God uses him.

1. Miraculous forms of justice are needless.

God has them, and used them (2Ki ; 2Ki 19:35).

But the armies of nations are His, to do with as He wills. So also affliction, accident, reverses of fortune, mental and physical disasters. Even crafty and covetous men, who can wreck strong fortresses of wealth and position, God can use.

2. Common incidents of calamity are not the less supernatural. If God employs them, though His hand be not seen, they are supernatural. He now avoids the extraordinary methods of old times, and works by the ordinary.

II. Jehovah's forces of retribution. "All the families of the kingdoms," &c. = Nebuchadnezzar's motley combination which made up the Chaldean army comp. Isa ).

1. Armies assemble at His bidding. Nebuchadnezzar or Cyrus may lead their war-hosts to the siege, but God reigns over rulers; the "King of kings" doeth "according to His will among the armies of heaven and inhabitants of earth." All wars have behind them a Divine use.

2. National overthrow testifies to national sin. So in Judah's case. Guilt is the occasion of all catastrophes. History shows this so with nations (see Nineveh, Babylon, Jerusalem; and recently Paris). Experience reveals the same law at work among men.

III. Military counsels fulfil God's commands.

"They shall set every one his throne," &c.; indicating a tribunal of judgment, a council of war concerning the fate of Jerusalem. The decision would be as God had determined (comp. Critical Notes, above, 8).

1. Over decisions of court the "Judge of all the earth" presides. This still true concerning senates, chambers, parliaments. See the fact as relating to our Lord (Act ; Act 2:23; Isa 14:24-27).

2. Over the plots of armies the "Lord of hosts" sways rule. Their stratagems He oft defeated; their designs He sometimes prospered. (See "Scripture battles.") This equally true of plots of wicked against righteous, and of hellish foes (Psa ; Eze 35:10; Rev 20:9).

IV. Foes sweep down on those whom God abandons. "Every one his throne against Jerusalem."

1. The protection of Providence withdrawn, they invite the spoilers. "Where the carcase is, there the eagles will gather together."

2. The restraint of Providence withdrawn, the spoilers hasten to the prey. Just as serpents in the wilderness rushed into camp as soon as God's restraining care was forfeited.

a. Unkept by God, our life is hourly imperilled. How different this from Psa .

b. Around those Divinely forsaken the hosts of evil quickly assemble.

c. Left to our enemies ensures utter ruin. As with Judah (2Th ).

Jer . "I will utter my judgments," &c. This phrase, "to speak or pronounce judgment," is properly to have a lawsuit with one, an expression peculiar to Jeremiah (cf. Jer 4:12, Jer 12:1, Jer 39:5), is equivalent to pleading with a person (cf. Jer 12:1 with Jer 2:35; Eze 20:35), and signifies not only remonstrating against wrong-doing, but also the passing of condemnation, and so includes trial and sentencing.—Keil.

"To pronounce a judgment or judicial sentence upon any one. Jehovah threatened the Jews with punishment on account of their rebellious conduct; He now declares He will carry His threatenings into effect by means of their enemies, who would sit in judgment and inflict the calamities upon them they merited. The sentences delivered by the foreign princes would be in effect the judgments of God. He would employ them as His instruments in carrying them into execution."—Henderson.

"By the capture of Jerusalem God as judge pronounces solemn condemnation upon her."—Speaker's Com.

"Viewed in one light, war is the boiling caldron of human passion, upset by hazard, and bringing only ruin in its course; in the other, it is God sitting in judgment, with the kings of the earth as His assessors, solemnly pronouncing judgment upon the guilty."—Idem.

Through these idolatrous enemies of God's people Jehovah would execute His judgments.

Theme: UNCONSCIOUS DIVINE AGENTS.

I. Divine control over the workings of the human will.

II. The ungodly may unknowingly further God's designs. So Joseph's brethren who sold him. So Israel's enemies in the wilderness.

III. Reckless hostility may but obey His behests. "The wrath of man shall praise Him." Indulging their idolatrous hatred, they wrecked the Temple and the city of God, and thus chastised Judah as God designed; and fulfilled prophecy, thus confirming revelation for after-time.

IV. Man in his most impious moods is still a subject of Divine government. The godless cannot repel the Almighty from their lives. He may work by their very impiety, and compel them blindly to obey Him.

V. To be in the hands of God for His use in our rebellion, forewarns our being in His hands for our just requital. As Egypt (Jer ); as Chaldea (Jer 50:1-3; Jer 50:9-10).

Jer . I. God's method of holding judgment. Brings nations before Jerusalem, and lets them determine the fate of the city. Their resolves respecting Jerusalem would express God's thought and plan.

II. God's chastisements are based upon deserts. "Judgments touching their wickedness," &c. They would suffer nothing they had not merited. Judicial sentence, righteous, deserved.

Jer . Theme: HEROISM IN GOD'S SERVICE. "Gird up thy loins, stand and speak," &c.

Girding the loins = resolute preparation for the performance of duty. A metaphor: the Orientals, who wore long robes, bound them up with a girdle ere attempted work or started on journey (comp. 2Ki ; Job 38:3; Luk 12:35; Eph 6:14). God here summons Jeremiah to

a.) Earnest exertion; (b.) firm purpose; (c.) ready alacrity; (d.) cheerful hope, not despairing that good might ensue from his ministry.

He is further reminded that

(a.) Fear is a snare and dishonour. (b.) God is greater than the greatest, therefore should His servants bear themselves with assurance. (c.) Cowardice will entail confusion and contempt. "With what measure ye mete, it shall be measured to you again." (Addenda to chap. 1., "Courage before kings.")

I. God will be served by courageous, not by craven souls.

A ministry of "whispering humbleness" is puerile and revolting. The age wants men. Men appreciate manly fortitude. God is dishonoured by a fawning ambassador. Lion-hearted preachers wanted.

II. God's work requires resolute preparation and purpose.

"Gird and stand," = Equip thyself, and with a stalwart heart preach My words to the land.

1. It is a determined work. "Whether they will hear or forbear."

2. It is a denouncing work. "Speak to them all that I command," "against kings," &c., Jer .

3. It is a destructive work. "To root out, pull down," &c., Jer .

4. It is a Divine work. In God's stead and name, speak. "Who sufficient?"

III. God's servants must confront all menaces with a dauntless faith in Him.

1. As one bearing awful tidings, which must not be trifled with. "Stand and speak all I command thee."

2. As a messenger who will himself be condemned if he fail in his charge. Warn the people; with earnestness, and all-conquering importunity, "lest their blood be required at thy hand" (Ezekiel 33). "Necessity is laid upon me; yea, woe," &c. (1Co ; 1Co 9:17).

3. With unabashed fortitude, remembering for Whom he speaks. "I command thee:" "be not dismayed at their faces." For who is man, even the mightiest, when God is in our thought? What can man do to silence us, when we bethink of the eternal issues at stake, and the urgency of redemption?

Jer suggest further

IV. God's witness assured of invincible strength.

1. The hostile array, Jer .

2. Their malevolent treatment, Jer .

3. His impregnable strength, Jer .

4. His Almighty fortress, Jer , "I am with thee."

OUTLINES ON NOTICEABLE TOPICS AND TEXTS

Jer . Topic: THE DIVINE FORMATION OF A HUMAN LIFE. Text: "I formed thee."

This rectifies the scientific idea of natural development; asserts an Active Cause working for definite ends in the instance of an individual; that God has something to do with our formation and our career.

It also explains the startling individuality of character and work which is often apparent, and which cannot be accounted for by parentage and circumstances; children do not reproduce their ancestry always; grand departures from the rule have given the ages their greatest and most useful men. Hence it is right to affirm that

I. Individuality of character and life is a specific creation of God.

1. Our natural qualities are not accidents of human progeniture. (See Addenda to chap. 1, "Divine formation of a life.")

2. Our religious disposition is not determined by domestic culture e.g., Manasseh was the wicked son of good Hezekiah, Josiah the good son of wicked Amon.

3. Our personality is a factor in society which God authorises and employs.

	Ergo,


	a.
	The sacredness of our individuality.

	b.
	God's interest in each life, and our use of life.

	c.
	Our place in Divine regard. His readiness to befriend and bless. His desire for our piety and salvation. He who made us, made us for Himself, for His glory and our weal.


II. The Divine purposes forecast the issues of human birth.
1. Our existence argues that there is a place for us in the world; awaiting us, suited to us, needing us.

2. Our being in the world is itself an incentive to the faithful use of life.

3. Our special aptitudes denote and designate our calling. God gives us our distinctive powers. His purpose for us is that we use ourselves, and in the most useful way, and that we make earthly existence a pathway to eternal blessedness and reward.

III. A mission on earth is predetermined to the man of God. "I ordained thee a prophet."

God does not ordain the careers of evil men. Men are free to resist and reverse God's plans for them. They are not helpless slaves of Divine decrees.

1. For the Divine servant there awaits a Divine service. "Lord, what wilt Thou have me to do?"

2. A life of religious usefulness works out God's plans. Ergo, His plans are beneficent. He who uses life to bless others, and brings wanderers back to God, does what God desires and designs.

3. No career of godly activity can be fruitless or unrewarded. For it effects what God arranged. And "God is not unrighteous to forget your work," &c.

IV. Equipment for sacred duties is the effect of Divine grace. "I sanctified thee."

Catholic theologians argue that Jeremiah was born without original sin. Neuman interprets the statement as that the Holy Spirit was communicated to him before birth. Hoffman, Henderson, Lange, &c., regard the word as denoting the sacred designation of his life.

1. The importance of a good life, both to God and man. The life we live does affect Him who formed us, and its influence on others may be vast and imperishable. What majestic work one life may do for God!

2. A life wrecked and wasted by sin is a calamity. It arrests the aim of God's grace; it adds some force to the rule of evil; it deprives a man of his birthright; it is a melancholy perversion and an irremediable catastrophe. Even if the soul is saved at the last, the life is lost.

3. Divine grace avails for the salvation and sanctification of each one. Jeremiah, like Paul, only illustrates the fulness of redemption, the abounding grace of God for others (1Ti ).

Jer . Topic: THE HUMAN OUTCRY SILENCED. Text: "The Lord said unto me, Say not!"

This outcry was born of shrinking, lowliness, apprehension. It indicated a lack of fortitude and faith. If allowed to rule, it would have arrested God's plans, and deprived Judah of one of her noblest prophets, and of a warning ministry urgently needed.

I. The human heart is prone to speak out against God.

1. In self-assertion. (a.) Sometimes pride objects to God's commands and plans: "I dislike this kind of service, this mode of salvation. It levels me!" (b.) Or self-will utters itself: "I cannot bow, cannot acquiesce, cannot think it right. My will, not Thine, be done!"

2. In self-excusing. (a.) Cowardice tremblingly pleads: "I cannot take up that cross. I should make shipwreck of faith. I am not fit to serve." (b.) Indifference answers with subtle voice: "Sacrifice is not required of all. God cannot have given pleasures merely to deny them. It is not urgent that I seek the Lord, or do His bidding." (c.) Graceless humility urges its plea: "I am unworthy. I am not qualified. Surely God doesn't mean or want me!"

II. Heaven's claims override all human reluctance.

1. God has rightful authority over His creatures. "Thou, Belshazzar, hast not humbled thine heart, but hast lifted up thyself against the Lord of heaven; and the God in whose hand thy breath is, and whose are all thy ways, hast thou not glorified" (Dan ). "Ye call me Master and Lord, and ye say well, for so I am!" (Joh 13:13).

2. Man's true attitude is unhesitating acquiescence. "Who art thou that repliest against thy Maker?"

3. Divine prescience never errs in demands. It is folly, therefore, and presumption for us to question. He does not mistake the man or the appointment. He never calls to service or salvation the wrong person (Joh ; Joh 6:37; Rev 22:17).

III. God silences altercation, and summons to obedience. "Say not!" "Thou shalt go; thou shalt speak."

With unquestioning promptitude we should reply to His call, "Speak, Lord, for Thy servant heareth." His work is solemn, urgent, all-constraining.

1. Our will and faculties subordinated to God. Even as Abraham "obeyed, not knowing whither he went." Do not raise a difficulty in the way of God's plans. If He wants to use you, let Him; if to save you, let Him; if to honour you, let Him. "It is the Lord; let Him do what seemeth Him good!"

2. Our lives expended in service for God. Times of sore hardship may make us falter; ready again to speak out against God. "Then I said, I will not make mention of Him, nor speak any more in His name," &c. (Jer ). But our sole course is to "endure to the end."

3. Our entire self completely abandoned to God. No word of excuse (Luk end, Jer 14:18). No looking back. No reservation (Luk 18:28). For "ye are not your own." Calvin's motto on his crest was, "I give Thee all; I keep back nothing for myself." (See Addenda to chap. 1, "Obedience.")

Jer . Topic: CHARGE TO PASTORS: THEIR WORK DEFINED. Text: "See I have this day set thee over nations and over kingdoms to root out, and to pull down, and to destroy, and to throw down, to build, and to plant."

Differences between the prophet's and pastor's office: his an extraordinary, yours ordinary: his was to be exercised over nations and kingdoms, yours over a church and congregation.

Yet, even in his case, there was no civil power: he was no pope: nor was he invested with the authority of a modern bishop: no secular away; he pulled down and built up prophetically. Though you have no such power as this, given by extraordinary inspiration, yet in the way of declaring God's word, "whosesoever sins you remit, they are remitted, and whosesoever sins you retain, they are retained."

Your labour is less, yet the nature of your work is the same; and the same spirit of faithfulness is required over a few things as over many.

Your work is divided into two parts:

1. To discourage evil, "root out, pull down, destroy, and throw down."

2. To encourage good, "build and plant."

The imagery is of two kinds: that of a house, and that of a garden.

1. The Church is God's house, God's building, and you are appointed to "labour together with God," to pull down, destroy, and throw down the rubbish, and then to build upon a new and good foundation.

2. The Church is also God's garden, and you are appointed to work in it, keep it in order, root out weeds, plant and cultivate the godly fruit.

I. Inquire what are the evils against which you must contend, and the methods you are to adopt in this opposition.

1. By your public ministry root out errors in doctrine. Respecting God: His character, His ways with men, His law, both in precepts and penalty. Respecting Christ: defend His dignity, maintain His atonement. Respecting your people: such as self-righteousness and presumptuous hope. Pull down also the vain expectations of sinners.

2. By leading the Church, in the exercise of faithful discipline, root out evil-doers. Churches, formerly respectable and prosperous, are decaying for want of discipline. Some pervert the parable of wheat and tares as excuse for negligence; but the field is the world, not the Church.

3. By rendering your pastoral visits subservient to the purposes of conviction and correction. There are cases which you could not touch in the pulpit without irritating; others which do not fall under church censure, which should come within the cognisance of the pastor. This is difficult; consequently some have declined it, pleading it would offend and damage the cause. Leave results with Christ. Yet all may be done without offence: mingle counsel and encouragement with censure, as did Paul with the Corinthians.

II. What is that good which you are to encourage: what the work denoted by building and planting?

In general, encourage and impart just sentiments. Encourage and cultivate holy tempers and dispositions. A company of modest, humble, upright, diligent, holy people evidences "a good minister." But more particularly—

1. As a Builder.

1. Be sure you lay a right foundation. Christ is the foundation: of God's laying, of apostles' and prophets'; and you must lay Him as the foundation of faith and holiness.

2. See that your materials be fitly framed together (Eph ): implying that

a. They be hewed and squared. What could a company of proud, prejudiced professors do together with the godly? These sins must be cut off.

b. They be formed by the same rule. Whatever variety, in some respects there must be uniformity: similarity of views; hearts renewed after image of Christ; for "what fellowship," &c. (2Co ).

c. Every one be put in the situation for which he is formed. Some have splendid gifts, stones in front of building, for ornament and strength. Others have more private excellences, affectionate in counsel, grave in deportment. Every gift should be disposed of as that it shall be of greatest use to the whole. Offices filled by men because of their property, perverts this law.

3. So frame the whole as that it may be a fit habitation for God. It must be God's house, not yours. Because of Nebuchadnezzar's vanity, "This is the house I have built!" All buildings are with a view to habitation. Build so that God may take up His abode with you.

2. As a Planter.

1. Sow "wholly a right seed."

2. Give attention to the plants as you see them grow.

3. Cultivate them by every means.

4. Pray that they may be watered by the Holy Spirit.

a. While pulling down or building, rooting out or planting, in God's house and vineyard, do not overlook your own. Personal religion is of utmost importance to a minister.

b. Consider that you are "a labourer together with God." He that employs you will reward you.—Rev. Andrew Fuller.

Jer . Topic: OPPOSITION. Text: "And they shall fight against thee," &c.

Every servant of God sure to meet opposition. In proportion as we are faithful to God expect to be assailed by man. Doctrines, habits, and acts of true servants of God antagonistic to maxims and tastes of world: they are protests against what sinners love. Success in God's service fills them with alarm: "these men turn world upside down;" and would expel us from every paradise of pleasure, cut off every supply of gratification, and abandon us to a life of melancholy.

I. The vehemence of our foes. "Fight against thee."

Not fight against principle so much as persons. Aim to wound the saint more than refute his doctrine.

1. Formerly this virulence was manifested in revolting cruelties; lit fires of martyrdom; crowded prisons with sufferers for conscience' sake; drove thousands into exile; even disturbed ashes of pious dead to emphasise their execrations of the living.

2. Now opposition resorts to more secret, though not less deadly means. Seeks to prison confidence and joys; impede progress, disturb peace, destroy spirituality.

The angel of tolerance and specious doctrine is seen, not the foul enemy: but the same implacable heart of hate prompts hostility. "They shall fight" to end of time, though methods vary.

II. The certainty of our security. "They shall not prevail."

Saints may be weary, maimed, fearful, but cannot be ultimately defeated. False professors will fall a prey: indeed they tempt the tempter; but true men are sure of victory. Issue has ever been, "We are more than conquerors."

III. The source of our confidence. "I am with thee, to deliver thee."

This assures

1. The abiding presence of the Lord. Near to observe our behaviour, hear our entreaties, stimulate our hearts.

2. The constant manifestation of the power of the Lord. "To deliver;" i.e., such help shall be vouchsafed that every one of His soldiers shall "work out his own salvation."

Word of caution: Let us be careful that our enemies are the enemies of truth; that our strict adherence to Divine commandments is the sole occasion of their hostility.

If we suffer, let it be for the kingdom of heaven's sake, or we shall not inherit the benediction.

It is possible to fight for God, and yet not be fighting with God, nor with Divinely-appointed means: in which case defeat is neither wonderful nor undeserved.—"Sermon Framework."

ADDENDA TO CHAPTER 1: ILLUSTRATIONS AND SUGGESTIVE EXTRACTS

Jer . "Anathoth." A poor village of some twenty houses, built among white rocks and white ruins, on a bare, grey mountain side. No trees, no verdure, no richness, no grandeur, no beauty: amid mountain solitudes and rocky dells, he (Jeremiah) mourned and wept over the foreseen calamities of his beloved country.… One can trace in nearly all the images and illustrations with which his writings abound, the influence of those wild scenes amid which he passed his boyhood. Mountains, rocks, wild beasts, shepherds, are again and again introduced.—Dr. Porter's "Syria's Holy Places."

Hither to his "fields" Abiathar was banished by Solomon after the failure of his attempt to put Adonijah on the throne (1Ki ). This was the native place of Abiezer, one of David's thirty captains (2Sa 23:27), and of Jehu (1Ch 12:3). The "men of Anathoth" returned from the captivity with Zerubbabel (Ezr 2:23; Neh 7:27).… The cultivation of the priests survives in tilled fields of grain, with figs and olives.… The quarries still supply Jerusalem with building-stone.—Dr. Smith's Dictionary.

Mean as the place is now, it was then a walled town, and its ruins still afford some traces of its ancient importance.—Kitto.

"Son of Hilkiah." Parentage. A young minister, when about to be ordained, stated that at one period of his life he was nearly an infidel. "But," said he, "there was one argument in favour of Christianity which I could never refute—the consistent conduct of my father."

Richard Cecil, from contemplating his mother's holy character and inward peace, was persuaded of the Faith, and led to consecrate his life to most successful devotion to the Redeemer.

Plato, seeing a child do mischief, went and corrected the father for it.

Jer . Mutations of life. When one sea floweth, another ebbeth. When one star riseth, another setteth. When light is in Goshen, darkness is in Egypt. When Mordecai groweth into favour, Haman groweth out of favour. When Benjamin beginneth, Rachel endeth. Thus we are rising or setting, getting or spending, winning or losing, growing or fading, until we arrive at heaven or hell.—Henry Smith.

Predestination. "If Jeremiah had fancied he was a prophet because there was in him a certain aptitude for uttering Divine discourses and foreseeing calamities, who can tell the weariness and loathing he would have felt for his task when it led to no seeming results, except the dislike of all against or for whom it was exercised,—still more when the powers and graces which were supposed to be the qualification for it became consciously feeble. Nothing but a witness, the more sure for being secret, ‘thou wast marked and sealed for this function before thou hadst done good or evil; all thy powers are endowments to fit thee for fulfilling thy vocation, but do not constitute it; … it may produce nothing but pain to thyself and to those who are brought within thy influence; … still the words must be spoken, the acts must be done; for they are not thy words or thy acts;'—nothing but such a persuasion, written and rewritten in a man's heart, could sustain him against the conflicts, outward and inward, which pursue the true prophet."—Maurice's "Prophets and Kings."

Jer . Divine formation of a life.

Fore-ordination. "Propheta nascitur non fit. A man is not educated unto a prophet, but originally formed for the office. Samuel declared a message from God to Eli when he was a little child. Note, God can, when He pleases, make children prophets, and ordain strength out of the mouths of babes and sucklings."—M. Henry.

Children do not always reproduce their parents.

Origen had Christian parents, but Clement of Alex., and Justin Martyr were born and trained amid heathenism; rising like stars out of night. St. Francis of Assisi, again, had parents who were gross, brutal, and sordid; whereas he himself became one of the loveliest, holiest, and most self-abnegating of men which Christendom has known. Erasmus, also, the eminent Christian scholar, had a parentage whose history was one of sorrow, shame, and monastic bigotry; yet he rose to great usefulness and honour in the Church. Parentage does not always determine the character and career of the child.

Jer . "I am a child." Lowliness of mind. "Self-distrust is the first proof we give of having obtained a knowledge of ourselves."—Zimmerman. St. Augustine being asked, What is the first thing in religion? replied, Humility; and what is the second? Humility: and what the third? Humility. "Humility is the truest abstinence in the world. It is abstinence from self-love and self-conceit, the hardest and severest abstinence." "Humility leads to the highest distinction, because it leads to self-improvement."—Sir B. Brodie. "We must be little children in our own sight, in order to be prophets."—Bishop Wordsworth. God dwells with the humble.

"The saint that wears heaven's brightest crown

In deepest adoration bends;

The weight of glory bows him down

The most when most his soul ascends;

Nearest the throne itself must be

The footstool of humility."

—MONTGOMERY.

"I cannot speak."

"Eloquence—a plague upon the word when we are talking of Jesus and of souls!—has no gift or benediction."—F. W. Faber.

"The sign-posts that point the way by the side of the road, never have a quotation of poetry upon them, or sentences from Isocrates or Sophocles. There is just the word, and that is enough."—C. H. Spurgeon.

Having heard Massillon preach at Versailles, Louis XIV. said to him, "Father, when I hear others preach, I am very well pleased with them; when I hear you, I am dissatisfied with myself?"

"Even the world honours consistency and courage, and the plainest speaker will have, in general, the most hearers. The only part by which a bull can be safely taken is the borns."—Power.

Jer . Obedience.

"Submit yourself to God, and you shall find

God fights the battles of a will resigned."

—BISHOP KEN.

"We can have no idea what we should be able to do if we were completely lost in accord with God; if we sought no will but His; if not a word of our mouths, not a beat of our hearts, not a thought of our minds, not a movement of our souls or bodies but were turned to Him obediently, in the spirit of Samuel, ‘Speak, Lord, for Thy servant heareth.' There have been men who have shown what a man can do—a Luther, a Calvin, a St. Paul, a Moses—these men have shown what a man can do when he only seeks to obey the will of God."—A. Monod.

"Blessed is that simplicity which leaveth the difficult paths of dispute, and goeth on in the plain and sure path of God's commandments."—Thomas à Kempis.

Jer . "What seest thou?" "Prophets have need of good eyes; and those that see well shall be commended, and not only those that speak well."—M. Henry.

"Almond-tree." The rods which the princes of Israel bore were almond rods, at once the ensign of their office, and the emblem of the vigilance which became them as leaders of God's chosen people (Num ). Aaron's rod, that blossomed and yielded nuts, was an almond bough. The almond-tree has always been regarded by the Jews with reverence. Its fruit was among the presents which Jacob charged his sons to take with them on their second visit to Egypt (Gen 43:11); and the ornaments of the golden candlesticks were made after the pattern of almonds (Exo 25:33); and even to this day the modern English Jews on their great feast-days carry a bough of flowering almond to the synagogue. An allusion is made in Ecc 12:5, to the white or silver hair which, ere one is well aware, covers the head of old age.

"The hope, in dreams, of a happier hour,

That alights on misery's brow,

Springs out of the silvery almond flower,

That blooms on a leafless bough."

Jer . Visions. Refer to Kebel's hymn for Septuagesima Sunday.

—— "Earth is crammed with heaven,

And every common bush on fire with God,

But only he who sees takes off his shoes."

—UNKNOWN.

"And this our life, exempt from public haunt,

Finds tongues in trees, books in the running brooks,

Sermons in stones, and good in everything."

—"As You Like It," SHAKESPEARE.

Jer . "Out of the North." "The swelling waters of a flood are a usual type of an overwhelming calamity (Psa 69:1-2), and especially of a hostile invasion (Isa 8:7-8); but this is a flood of scalding waters, whose very touch is death. The caldron represents the great military empires upon the Euphrates … The tide of passion and carnage is sure finally to pour itself upon Judea. The caldron looks ominously towards Jerusalem, but it has not yet overturned; and if Judah repent, God may make it exhaust its fury upon itself [Nineveh and Babylon being in conflict], or a defeat instead of victory at Charchemish may alter the whole tide of events. But if Judah remain impenitent, it must become the prey of whosoever conquers in the plains of Mesopotamia."—Speaker's Com.

Jer . War.

"'Twas man himself

Brought Death into the world; and man himself

Gave keenness to his darts, quickened his pace,

And multiplied destructions on mankind.

"One murder made a villain [Cain],

Millions a hero [warrior]. Princes were privileged

To kill, and numbers sanctified the crime.

Ah! why will kings forget that they are men,

And men that they are brethren!"

"Still monarchs dream

Of universal empire growing up

From universal ruin."—PORTEUS.

Jer . "Be not dismayed." Courage before kings.

Said the Roman Emperor to Chrysostom, "I will banish thee." "Thou canst not," was his answer, "for the world is my Father's house." "Then will I Kill thee." "That is not in thy power, for my life is hid with Christ in God." "I will deprive thee of all thou possessest." "Nay, for my treasure is in heaven, and my riches are within me." "But I will exile thee, that thou shalt not have a friend or companion left." "Neither canst thou do that; for my Friend is He who will never leave me, and from whom none can sever me. I defy thee, proud emperor; thou canst do me no harm at all!"—From "Crowds of the Bible."

When Polycarp was brought before the pro-consul, this officer addressed him: "Renounce Christ and I will release you!" Polycarp answered, "Eighty and six years have I served Him, and He hath done me no wrong; and how can I speak evil of my King, my Saviour?" The pro-consul replied, "I have wild beasts; to these I will cast you, if you change not your mind." But he boldly rejoined, "Thou seemest not to know what I am; hear me freely professing it to thee—I am a Christian."

"And how can man die better than facing fearful odds,

For the ashes of his fathers, and the temple of his gods."—MACAULAY.

"He holds no parley with unmanly fears;

Where duty bids he confidently steers,

Faces a thousand dangers at her call,

And trusting in his God, surmounts them all."—COWPER.

02 Chapter 2 
Verses 1-37
CRITICAL AND EXEGETICAL NOTES.—1. Chronology. Most probably in thirteenth Josiah, quickly after his call. Dr. Dahler (Stratsbourg) would interpose chapters 4, 5, 6; deferring this chapter till after them. But Hitzig sees in chap. 2 and 3 (where they think this discourse ends) all the characteristics of an inaugural prophetic deliverance; for "in its finished completeness it gives the impression of a first uttered outpouring of the heart, in which are set forth, without restraint, Jehovah's list of grievances against Israel." We may safely regard this as Jeremiah's earliest public utterance; its place must be within the thirteenth and eighteenth years of Josiah.

2. Cotemporary Scriptures, as in chap. 1.

3. Historic Facts. Josiah engaged in his religious reformation of Judah. Auspicious advent of this discourse: for it was calculated to (a.) Animate the king and nation in rectifying desecrations and apostasy; and (b.) arrest the policy of the Egyptian party in Jerusalem who were urging alliance with that power (Jer ).

4. Cotemporary History. Egypt rising into dominance under Psammeticus. In Jerusalem this event was hailed with satisfaction, as a counterpoise to Assyrian tyranny. Nineveh's downfall was approaching. This growth of Egyptian, and decay of Assyrian, power led statesmen in Judea to covet the friendship of Egypt (Jer ; Jer 2:18; Jer 2:36). In consequence of Jeremiah's protest, it seems probable that Josiah's course became changed; he turned from hope in Egypt, and then rose in fatal resistance. See Critical Notes, chap. 1, Personal allusions, 6. "Josiah." The exact juncture of this chapter therefore seems to be when the king and counsellors of state were contemplating a protective alliance with Egypt.

5. Geographical References. Jer ; Jer 2:6. "Wilderness," "land of deserts and pits," &c. "A more frightful desert it had hardly been our lot to behold. The mountains beyond presented a most hideous aspect; precipices and naked conical peaks of chalky and gravelly formation, rising one upon another, without a sign of life or vegetation."—Dr. Robinson. "The whole country is made up of arid and barren plains, intersected by rocky mountains, amid the precipices of which are depths and caverns of the most horrid gloom."—Henderson. Jer 2:7. "A plentiful country;" lit. a Carmel land; a beautiful garden like Carmel (comp. Isa 33:9; Isa 35:2). The name used metaphorically, and as an adjective, also in Isa 10:18; Isa 16:10; Isa 37:24. Jer 2:10. "Isles of Chittim:" originally the name of the inhabitants of Cyprus; Phoenician colonists, who founded Citium on S.E. coast. Greeks called them Kittaei. The Seventy render Kittim by κητιοι, Ketii or Cetii. They extended commerce to all the islands and maritime coasts of the Mediterranean; to all which inclusively the name "Isles of Chittim" became applied. These Chittæans are here made to represent the peoples on the West. "Kedar" (son of Ishmael, Gen 25:13). The Kedarenes were a pastoral people inhabiting the Arabian desert; but the name became extended to the Bedouins generally, who occupied the regions east of Palestine.—Henderson. Kedar thus represents the East. Jer 2:16. "Noph," called by Greeks Memphis, a few miles south of Cairo; the capital of Egypt in the time of the patriarchs, Pharaoh, and the Exodus. Situate just at that point of the Delta where the Nile separates into streams. As the residence of the court of the Pharaohs, it was the scene of Joseph's varying fortunes: chief seat of Egyptian literature and idolatrous worship: temple of Apis there, the most splendid erection in Egypt: the pyramids stood close by—the sepulchres of the kings. "Tahapanes," in Greek τάφνη, Daphne, the first Egyptian town on crossing the border from Palestine, about sixteen miles south of the flourishing seaport Pelusium, and on the margin of the Lake Mensals, thus enjoying facilities of traffic with the Mediterranean and the Red Sea. One of the palaces of the Pharaohs stood there (Jer 43:9). Being one of the most influential cities of Egypt, it and the capital stood for the country and the government itself. Jer 2:18. "Sihor," a Hebrew word = "the black," meaning the Nile, whose appearance is turbid when loaded with alluvial matter, and whose deposit is black soil. "The river" (of Assyria) means the Euphrates. Jer 2:23. "Thy way in the valley:" a definite locality is designated; the vale of Hinnom. This runs along the south side of Mount Zion, and was infamous for the celebration of the horrid rites of Moloch (chap. Jer 7:31, Jer 32:35).

6. Natural History. Jer . "The young lions roared upon him," &c. Never roars but when in sight of prey or when striking it down. Roar = signal of attack and consequent destruction (Isa 31:4; Amo 3:4). Entire regions are sometimes depopulated by his fury (Jer 4:7). These are mystical lions; but the valour of a conquering tyrant and the rage of a savage lion work like effects. Jer 2:21. "A noble vine, a degenerate plant." Noble, properly reddish; a Sorek vine, producing red wine (Pro 23:31); a symbol of perpetual blessedness and bounty (Gen 49:11). But Israel had become degenerate branches; not "plant," but sprouts or suckers; evil outgrowths of a good stock, like Deu 32:32. The noble vine of Palestine (Num 13:23) yields clusters weighing ten or twelve pounds, and the grapes are like plums. Jer 2:22. "Nitre, soap." Nitre is the natron of Egypt, a mineral alkali found in the Nile valley after the water has evaporated. Soap, or potash, Borith, is a vegetable alkali obtained from the ashes of plants. These were the most powerful detergents known (Speaker's Com.). Jer 2:23. "Swift dromedary." בִכְרָה, a young female, which has never yet had a foal. "Dromedary" is famed for amazing speed. Arabs affirm it will get over as much ground in one day as will take one of their best horses ten days. Hence used to carry despatches in haste (Est 8:10). Jer 2:24. "Wild ass, snuffeth up the wind." The Onager, of the mule kind (Henderson): "accustomed to the desert," = wild, reckless, ungoverned, obedient to nothing but desire: "snuffeth up the wind," i.e., scenteth the male. Extremely swift, of slender form and animated gait. Mr. Morier, alluding to its peculiar cry with its nose (Jer 14:6; Jer 2:24), says, "In crossing the desert we gave chase to two wild asses, which had so much the speed of our horses, that when they had got to some distance they stood still and looked behind at us, snorting loudly with their noses in the air" (Journey through Persia, quoted by Dr. Paxton)

7. Manners and Customs. Jer . "First-fruits of His increase;" God's consecrated portion of the harvest (Exo 23:19). Jer 2:13. "Hewed cisterns." Tanks for rainwater, common in East in cities and along roads; wells are scarce. These cisterns become dilapidated, cracked; and in consequence the rain which falls, or water poured into them, sinks into the earth and becomes lost. "The Hebrews give the name living water to that which welled from a fountain, and flowed along, as if possessing the property of life."—Henderson. Jer 2:20. "Upon every high hill," &c. Spots chosen for idolatries and the worship of nature (Deu 12:2; 1Ki 14:23; Eze 6:13). Jer 2:32. "Ornaments and attire." Oriental females wear profusion of decorations, rings, jewels, bracelets, &c. (cf. Isa 61:10): "attire" here means girdle, sash, worn across the breasts (Rev 1:13), often beautifully embroidered; an object of great pride to the wearer. Jer 2:37. "Hands upon thine head;" the natural attitude of mourning (2Sa 13:19). "With hands clasped upon the head, Israel would retrace her steps, disgraced and discarded."—Speaker's Com.

8. Literary Criticisms. Jer . "Go, cry in ears of Jerusalem;" a form of address implying his absence from the city. When he dwelt there the address assumed an altered form (chap. Jer 17:19, Jer 35:13). "I remember thee," = of thee, to thy credit, for thy sake. " זָכִר with ל means to remember to one's account that it may stand him in good stead afterwards. Cf. Neh 13:22; Neh 13:31; Psa 98:3."—Keil. "Kindness of thy youth;" either Mine to thee, or thine to Me: God's generous regard and lavish privileges for Israel, or Israel's ardour and devotion to the Lord. The latter is preferable. Jer 2:3. "Was holiness." Lange renders it "a Sanctuary." Keil favours this: "Israel was so shielded by Him, as His sanctuary, that whoever touched it must pay the penalty" (Psa 114:2). But Bishop Hall, Henderson, and Speaker's Com. = an offering consecrated; Sharps, "holy unto the Lord" (cf. Exo 19:6, with Lev 20:24, Deu 7:6). Jer 2:4. "Families of the house of Israel;" not Judah only, but all Israel inclusively, though ten tribes were dispersed; not merely the few members of those tribes still in Jerusalem, but an ideal audience, the whole nation. Jer 2:12. "Be horribly afraid, be ye very desolate;" lit., shudder and be withered away (Lange). An evident paronomasia— שֹׁמֹּוּ שָׁמַיִס. Impassioned personification: "Be horrified; be exceedingly aghast" at the monstrous spectacle. חָרֵב, to be parched up, deprived of vital force; devastated. "Places devastated have such an unsightly look."—Maurer. "They have forsaken me," lit., ME have they forsaken; force in the initial pronoun, raising into prominence Him whom they have thus wronged. Jer 2:16. "Broken the crown of thy head," = will feed down the crown (Henderson); depasture the crown (Lange); feed upon thy crown (Keil). רָעָה, to eat up by grazing (Mic 5:5). Gesenius, "They devour the crown of the head." "The hair of the head being held in high estimation by the Hebrews, baldness was regarded as ignominious and humbling" (cf. chap, Jer 47:5, Jer 48:37). This fulfilled both in the sense of depopulating the land and draining the resources of the nation by taxation. "Shave thee bald," points to extreme devastation and misery (cf. Jer 44:12). Jer 2:17. "Hast thou not procured this!" &c., i.e., Hath not thy forsaking Jehovah procured this to thyself! "Led thee by the way;" query, in what way! A distant historic way, in Arabian wilderness? (So Speaker's Com. and Keil.) But this would affirm that their fathers' sin in the desert originated the criminality which would eventuate in Judah's ruin. But Kimchi, Hitzig, Henderson = the right way, the way of holiness; not through the wilderness merely, but the course of moral training under the Mosaic dispensation. Jer 2:18. "To drink the waters," i.e., to draw from these sources, Egypt or Assyria, power and reinvigoration. Jer 2:20. "I have broken:" many authorities reject the Masoretic punctuation, which makes the verb first person, and read "Thou hast broken." If the A.V. stands, it = God's emancipation of Israel from Egyptian bondage. If "thou hast broken" be substituted, it = Israel's rebellion against God's rule. "Thou wanderest," &c.; stretchest thyself. "Under every leafy tree thou layest thyself down as a harlot" (Speaker's Com.), indicating her ready prostration before objects of idolatrous worship. Jer 2:22. "Thine iniquity is marked;" is a stain, is ingrained; i.e., a filthy blot which no acids, or devices, or remedies can purge. Jer 2:23. "Traversing her ways," = rambling in her courses; "running in all directions in quest of a male."—Henderson. Jer 2:24. "Snuffeth up the wind at her pleasure;" a symptom of excited passions (Lange). "In her occasion," &c., = as for her heat, who can repel it? (Henderson). Keil, "That in her lust panteth for air; her heat, who can restrain it?" "All that seek her," &c.: she will not hide from them, herself too ready to be found. "In her month;" at the pairing season. Jer 2:25. "Withhold thy foot," &c. Cease this wearing and feverish rushing after idols; for only wounded feet and a dry thirst will ensue. "No longer undertake fruitless journeys to places of idolatrous worship, which wore out their shoes, injured their feet, and entailed extreme thirst."—Henderson. "God, the true Husband, exhorts Israel not to run barefoot, and with parched throat, like a shameless adulteress, after strangers."—Speaker's Com. Jer 2:29. "Wherefore will ye plead." = Why do ye, or to what purpose will ye, contend against Me? Their propensity to complain against God (see Exo 17:2-3; Exo 17:7; chap. Jer 5:19, Jer 13:22, Jer 16:10). Jer 2:30. "They received," i.e., they accepted no correction. Jer 2:31. "We are lords." רוּד, = to ramble about in an unbridled manner; they had thrown off the reins, and wandered at will after idolatrous gratification (Hos 11:12). Jer 2:33. "Taught the wicked ones thy ways;" either taught idolatrous nations new idolatries, or taught thy ways wickedness, i.e., trained thyself to habits of atrocity. Jer 2:34. "Not found it by secret search." Henderson, = "by deep search, i.e., atrocities have not been perpetrated in subterraneous caverns, as too horrible to bear the light of day, but openly in the valley of Hinnom, within the sacred precincts of the Temple, and about Jerusalem." "But upon all these," = upon all thy skirts. Speaker's Com. gives a wholly new interpretation, = thou didst not find them (the poor innocents) breaking into thy house, i.e., they had committed no crime justifying violence. "By secret search," = digging, i.e., digging through the walls of a house for the purpose of breaking into it. (Lange renders the words, in the place of burglary.) "But upon all these," = because of all this, i.e., thou killedst the poor innocents, not for any crime, but because of this thy lust for idolatry. Jer 2:37. "Go forth from him," from thence; "not prosper in them," have no success with them. Hastening to Egypt in hope of succour and strength, at a time when Nineveh is tottering before the armies of Cyaxares and Nabopolassar, thou shalt return repelled and forlorn.
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Jer . PIETY A RECIPROCATION OF LOVE

By Israel's "youth" is meant the period spent in Egypt and of the exodus thence (Hos ; Hos 2:15). From the exodus till Sinai's covenant constitutes the season of plighted affection and betrothal (Exo 19:4-8). The bridal relationship was consummated there, and God was a Husband unto Israel from that hour (cf. Keil and Hend.). God emphatically calls Himself "the husband of her youth" (Joe 1:8), so tender, full of fond memories, sacred and intimate, was the union.

Query, whether here is meant Israel's love to God, or God's to Israel? Chrysostom originated the latter explanation; many still contend for it.—Graff., Rosenm., Venema, &c. But the accumulated decisions of interpreters favour the former. "The kindness (or grace) of thy youth," and "thy going after Me in the wilderness," can refer only to the bride. Yet who can think of the bride's love without instantly reverting to the higher, grander, vaster love of the Bridegroom? (See Literary Criticisms above, Jer .)

I. Love's origin and alliance. In the case of

i. Jehovah's love for Israel, it led to (1.) Perception of excellencies: "the grace of thy youth;" for although there was little to admire in Israel when in Egyptian bondage, or when released—a wild horde in the desert—God saw graces, appreciated "kindness;" for love is quick to perceive and admire. (2.) Covenant of attachment: "espousals;" the Lord drew Israel into plighted alliance; He must claim her all for Himself as His beloved. (3.) Leading her forth into a new world and a new life: "after Me in the wilderness;" a different but better scene than Egyptian degradation; life spent in the society of her Bridegroom; "all things become new."

ii. Israel's love for the Lord was (1.) Ardent: it was her "first love;" glowing, joyous, full of graces and kindness (cf. Exo ). (2.) Single: she asked no paramour then, sought no "other lord,"—God was all-sufficient. "They saw no man save Jesus only!" (3.) Unhesitating: she ready to go anywhere "after" Him; even into "wilderness." His will was her law, her bliss. "Lord, I am ready to go with Thee, both into prison and to death" (Luk 22:33). "Let us go also that we may die with Him" (Joh 11:16). Such is the attitude of "first love." (See Addenda to chap. 2, "Love of thine espousals.")

II. Love's outgrowth and manifestation.

i. God's love was (1.) Redeeming: from Egypt, from enemies, from perils, from wilderness. (2.) Disciplinary: educating her and preparing her for higher position, nobler advantages, larger enjoyments and privileges. (3.) Enduring: through forty years in desert. (4.) Unwearied: never alienated or exhausted by all Israel's forgetfulness and failings.

ii. Israel's love was (1.) Human, therefore variable and perishable. (2.) Yet trustful, surrendering herself and her future to God. (3.) Responsive, going after Him, carrying out His precepts, though with many defects and even occasional disobedience. (4.) Grateful; for a religious regard and reverence characterised Israel's early career. Alas! she was sometimes also querulous.

III. Love's honours and blessedness.

Its object must be beautified and enriched; love ever acts thus.

i. The Divine affection for Israel took delight in lavishing beauty and dignity upon its object. (1.) It robed Israel with sanctity ("Israel" was holiness); invested her with national distinction and privileges. (2.) It constituted Israel God's abode. (See Literary Criticisms, chap. 2 Jer ). (3.) It secured to Israel Divine overshadowing ("All that devour, … evil shall come upon them").

ii. Israel's affectionate allegiance found expression. (1.) Her "first-fruits" were yielded to God: this was the gift of her most prized possessions; it avowed that God was first in her thoughts, and first to receive the acknowledgment of her grateful love. (2.) Her history witnessed for God, made Jehovah known to surrounding nations; His character, mighty acts, supreme deity. (3.) Her worship was a sweet savour to the Lord: the Tabernacle services, the altar sacrifices, the gifts and offerings of the people, all were precious to Him—an oblation of love (Psa ).

Truly a beautiful retrospect. Piety flowing forth in love for God, in faith that worketh by love, in zealous attachment and lavish offerings and loyal devotion. God "remembers" it with delight. It is the garden of Eden, luxuriant and lovely, before sin's devastation blighted the fair scene. Alas! that on the sacred blessedness and beauty of "first love" could come so withering a blight!

Jer . LAMENTABLE CHANGES—VIOLATED FAITH

(See Addenda, chap. 2 Jer : "Neither said they, Where is the Lord?")

The "love of youth" might be referred either to Jehovah or Israel; for early affection was reciprocal. But there can be no double reference of this dark fact—vows broken, love false, loyalty abandoned. God is incapable of inconstancy (Jas ). It is only in man to deteriorate, to forget (what God "remembers," Jer 2:2) the "first love" (Rev 2:4-5).

There should be a reason for all our courses of conduct; we could ordinarily justify our proceedings, in commerce, politics, &c. It should be so in spiritual as in temporal affairs. God here reviews Israel's career, sets sins in array, calls her to justify her conduct, summons her to account. Foreshadows this: "Every one must give account to God."

i. A startling contrast (Jer ) between God's fidelity and their in-fidelity. ii. An unanswerable challenge. Their conduct was without reason. iii. An appalling charge. Asked not after God (Jer 2:6; Jer 2:8), despoiled God's heritage (Jer 2:7), violated duty and knowledge (Jer 2:8). The guilt of backsliding stands out in vivid portrayal here. (Addenda, Jer 2:10-11, "Idolatry.") Thus is shown:

I. That apostasy from God is wholly unjustifiable.

The question of its guiltiness remains in abeyance till the appalling injustice of it is proved (Jer ). "What iniquity," &c. The word עָוֶל, âvel, stands opposed to צֶדֶק, tsedek, righteousness; and means perversity, wrongfulness; the contrary of good faith and truthful deed—injustice therefore: Ergo, their action was unjustifiable.

1. Could they adduce any provocations to apostasy? Had Jehovah failed to do what they might expect of Him? Had He done aught they could complain of? In any way had He been unkind, unfaithful, unjust? If so, they might justify their having "removed far from Him" (Jer ). Let men charge God with wrong done to them individually if they can, and so prove their neglect and hostility reasonable and right. Against all complaints shall be set the grand facts of God's love, verity, and abounding grace.

2. Had they derived any advantages from apostasy? "Walked after vanity" (Jer ); "after things that do not profit" (Jer 2:8). To lose the good and, pursue an evil is a double loss, a twofold calamity. Losing God is a frightful loss; but losing Him means the surrender of all and failure of everything. A man hanging over a chasm lets go his only hold—a piece of projecting rock, to grasp shadows thrown across the perpendicular sides of the chasm: he clutches at vanity, and falls headlong to ruin. See Mar 8:36-37. Interrogate men as to the substantial "gains of godliness." The world will yield us at last nought but a grave; but "when heart and flesh fail, God will be the strength of my heart, and my portion for ever."

II. That apostasy is felt by God to be a gross injustice.

It is unreasonable in itself, and equally undeserved by God. It is impossible to miss the fact that God felt their conduct. He does not regard it impassively; it occasions grief and calls forth sadness. Man's conduct affects God.

1. Heartless ingratitude for favours (Jer ). Did not heed them; felt no sense of obligation for them; acted as if none had ever been shown them. Flagrant, insensate, graceless ingratitude, (a.) They owed to God all their deliverances: from Egypt (Mic 6:4); oppression of Pharaohs (Exo 3:7); from pathless and inhospitable deserts; "land of pits," full of rents and fissures, and deep, waterless valleys, parched and unfruitful, of deadly terrors and dangers; of "shadow of death" (so Sheol is named, Job 10:21), utterly solitary, offering neither path nor abode for travellers. Instead of this heartless insensibility, we should say with David, "Bless the Lord," &c. (Psa 103:1-4). (b.) They had received from God all their blessings (Jer 2:7). They were nothing, had nothing, never gained anything by themselves or for themselves. "What hast thou which thou hast not received?" We are indebted to God for "all things richly to enjoy;" and for redemption, sanctification, and heavenly hope. "How much owest thou unto my Lord?"

2. Base abuse of favours. Never asked after the Giver (Jer ; Jer 2:8): prostituted their possessions to vile idolatrous uses (Jer 2:7), and handed God's "inheritance" over to traitorous rival deities (Jer 2:7). Frightful desecration. Comp. Rom 6:1; Heb 6:7-8; Heb 10:26-29.

3. Glaring dishonour to God, who had put His glory in their charge. Selected to show forth the praises of the Lord amid the nations, to be "holiness unto Him;" they had "defiled" and "made an abomination" (Jer ) of sacred things. Can this be less than a gross injustice? Is not all sin a flagrant insult to God, a virulent outrage on the very purpose of our existence, a return of hate for wondrous love?

III. That apostasy is an offence of greatest criminality.

There may be an unconscious decline from religion, unintentioned. This bad, yet not defiant and designed. But

1. Consider who they were who were guilty of it (Jer ). "Priests:" Chrysostom remarks, "See, the evil springs from the head." Had they done their duty, the apostasy had never become national. Their sin was heedlessness of their work. "They said not, Where is the Lord?" "They that handle the law," = exponents of the Scriptures: the preachers of those days ignored God—"knew Him not." "The pastors," i.e., shepherds, temporal rulers, civil magistrates (Targum renders it kings), these disobeyed and disregarded Jehovah's will. "The prophets, who should have listened to no voice, nor conveyed any message save Jehovah's, consulted Baal, chose an alien deity and a false inspiration (cf. Luk 12:45-48). What is our case? Can we shelter ourselves by the plea of ignorance?

2. Also their apostasy was deliberate and determined. Positive act: "defiled," &c. (Jer ). Negative act: "Neither said; knew not" (Jer 2:8).

3. And equally insensate and insolent. Turned persistently and flauntingly from God, and "walked after vanity." The Hebrew idiom, "things that do not profit" (Jer ), means things baleful and pernicious (Speaker's Com.). Heed 1Sa 12:20-21. Hitzig points out a climax in the guilt: the ministers of Temple worship took no heed of God; the teachers of the law passed deliberately by the truths they knew; the civil powers actively disobeyed the law; the prophets deserted God entirely for a lying spirit. It is an evil and a bitter thing to sin against the Lord. What a fall from what Israel was! Begin to sin, and where will it end?

Jer . FACTS FOR AMAZEMENT—RECKLESS DESERTION OF THE FOUNT OF LIFE

Comments:

The fidelity of Jehovah had been presented in contrast with Israel's inconstancy (Jer ); now the fidelity of the heathen is adduced, for they never "change their gods" (Jer 2:11), although they are "no gods." How astounding, therefore, is Israel's guilt!

Though they might "consider diligently" (Jer ), they would find no parallel. Yet they might justly desert gods who "do not profit" (Jer 2:11); whereas, God's "people" had abandoned that which was "their glory," without hesitation or remorse.

כָּבוֹד, glorý, is the glory in which the invisible God manifested His majesty in the world and amidst His people. God had shown His glory to the Israelites in glorious deeds of His omnipotence and grace, like those mentioned in Jer . The Baals, on the other hand, are nothings, phantoms without a being, that bring no help or profit to their worshippers."—Keil.

"Though the worship of the one true God is a nation's greatest glory, yet it is irksome because it puts a constraint on human passions doubly. For, first, it requires obedience to a law revealed from above; and, secondly, it endeavours to raise men to something higher than the mere level of human nature. Hence a true religion awakens an antagonism in man's heart, as naturally as a false religion pleases and soothes it."—Speaker's Com

"Be astonished, O ye heavens." "The greatness of the crime can be estimated by none so well as the over-arching heavens, which can behold and compare all that takes place."—Lange.

"These strongest terms in the language show how intensely amazed all the holy in heaven are at the monstrous folly of human sinning. That when men might have the infinite God for their friend, they choose to have Him their enemy; might have Him their exhaustless portion of unmeasured and eternal good, they spurn Him away, and set themselves to the fruitless task of making some ruinous substitute: this is beyond measure amazing! Verily, sin is the mockery of human reason!"—Cowles.

"The heathen are guilty of but one sin, idolatry: the covenant people commit two, in that they abandon the true God to serve idols."—Speaker's Com. "The sin is twofold: (1.) They do not obey the Lord; (2.) They will labour tooth and nail, if only they may not obey Him."—Zinzendorf.

"Forsake the fountain," &c. "His people, who have the true religion, have the fountain: they can (1.) obtain water without difficulty; (2.) as much as they want. But they substitute means which are (1.) difficult; (2.) new; (3.) insufficient; (4.) deceptive; (5.) rejected on trial. Hence come the works of supererogation, the many ceremonies, ecclesiastical regulations, which are unquestionably twice as difficult as to follow the Saviour; and they have no promise for this life or the life to come."—Zinzendorf.

"What can quench the thirst of the soul? (1.) It cannot be quenched by drawing from the broken cisterns of earthly good. [Though the hewn cisterns please us better; and the cistern-water of this world is more to our taste than the living water, the living God and His Word.—Hochstetter.] (2.) It can be quenched only by drawing from the fountain of life, from which the soul originally sprang, even from God."—Naegelsb.

"The dead gods have no life and can dispense no life; just as wells with rents or fissures hold no water [and can yield none]. But living water, i.e., that originates and nourishes life, is a significant figure for God, with whom is the fountain of life, i.e., from whose Spirit all life comes. If man forsakes the living God, he passes, in spite of himself, into the service of dead, unreal gods. For, created by God and for God, he cannot live without God."—Keil. Hence the labour to substitute the loss.

Jer . LOOMING DISASTERS—THE EXTERNAL RESULT OF IMPIETY

Not only is it God's ordinance, but an inevitable and spontaneous law, that evil deeds work evil issues. To trifle with fire ensures burning; to desert friends involves desertion in turn; to wound Christ inflicts wounds on conscience; to turn from Him as those who "know Him not" (Jer ), will issue in the doom "I know you not, depart!" (Luk 13:27).

I. God's free son in unnatural slavery through sin (Jer ). The answer to the inquiries in an emphatic negation. Israel is Jehovah's first-born (Exo 4:22); how is it he has become a spoil? Fallen into the hands of oppressors.

1. Not born to slavery, as a serf of the soil or a child of enslaved parents. Liberty, spiritual freedom from tyranny, the birthright of man. We are none of as born to thraldom to any spiritual adversary. If become slaves, because "sold our birthright,"

2. Not allowed to perish in bondage. Ensnared in Egypt, the foe had them in his power, and bitterly oppressed them. Even as the "devil led us captive at his will" after we had yielded to his rule. But God redeemed Israel; us also.

3. Yet enslaved again by the spoiler, through wilful desertion of God, and "the last state worse than the first" (Mat ).

II. Furious adversaries lurking for Israel (Jer ). Quick to rush down upon the prey who strays from safety. "Night and day, beasts of prey, lurking, are devouring." (See Critical Notes, chap. 2; Natural History, Jer 2:15.)

1. Envious of God's heritage (Jer ); for it is a heritage to be coveted (Jer 2:7). "These two nations shall be mine," &c. (Eze 35:10).

2. Thirsting for destruction. "Your adversary walketh about seeking whom he may devour" (1Pe ).

3. Implacable in their fury (Jer ). (See Natural History on Jer 2:15, and Literary Criticisms on Jer 2:16.) The devil "hath great wrath" (Rev 12:12).

III. When God is lost false remedies are sought (Jer ). The previous verse shows why and how God was lost by Israel.

1. Startling; that Israel, once redeemed by God from Egypt, should be deserting God for Egypt! (2Pe ).

2. Admonitory; for Israel was not confident of Egypt's sufficiency; the night-bag of doubt was on her heart; so she provided an alternative should Egypt fail—Assyria. Not satisfied or sure. Wicked have no assurance, no peace.

3. Israel's substitutes for God. These rivers (Jer ) were to compensate the loss of "the fountain of living waters" Israel had forsaken. The Nile was the life-giving artery of Egypt; to drink the waters of Sihor therefore meant to procure for herself the resources of life which Egypt possessed. So with Assyria. For what do men forsake God? (Jer 2:11).

IV. Sinners are the occasion of their own overthrow (Jer ). The confederacies they entered into were the agencies of their desolation (Pro 1:31; Isa 3:9).

1. They invite the enemy by abandoning God. He was their defence; awed and restrained their foes. But like lions they crouch (Jer ), ready to spring upon the prey which wandered exposed and unprotected. Sinners court destruction, tempt the tempter.

2. They evoke God's judgments. Though Divine punishments slumber—for God does not desire the death of a sinner, and is slow to anger—they awake at impious provocation (Rom ; Eph 5:6).

3. They necessitate the penalties of apostasy. God has menaced all disobedience and defiance with dire penalties. "Now consider this," &c. (Psa ).

Application (Jer ): "Know therefore and see," i.e., at last comprehend, "that it is an evil thing and bitter," &c. Evil now and bitter hereafter. For "at last it biteth like a serpent and stingeth like an adder" (Pro 8:36). A gospel counterpoise (see Rom 5:20-21).

Jer . REFLEX DEGRADATIONS OF IDOLATRY

Disasters come upon the impious from without, but the whole inward, personal, spiritual debasement which idolatry effected in the apostate was the greater calamity. Prostitution of the soul before idols, a more awful disaster than any external degradation. "O Israel! thou hast destroyed thyself;" the God-given nature, a wreck! Sin works a twofold doom—debasement and destruction. (For explanation of words and similes, see Critical Notes on chap. 2 above.)

"The sinful corruptions of humanity—(i.) Are not original (Jer ); (ii.) But very deep (Jer 2:22); (iii.) They cannot be denied away (Jer 2:23-24), nor removed by external means" (Jer 2:22; Jer 2:25).—Naegelsb. in Lange.

"How ruinous a course it is to trust in a creature! (i.) On account of his weakness he disgracefully leaves us in the hour of our need (Jer ). (ii.) We thus insult God and lose His help (Jer 2:28)."—Idem.

I. From immemorial antiquity Israel had broken the yoke of the Divine law laid upon her, and torn asunder the bands of decency and order which God's commands and ordinances put on her (Jer ). "Bands" are not the cords of love with which God drew Israel (Hos 11:4), but the commands of God designed to keep her within the bounds of purity and from riot in idolatry. These broken (Jer 31:18; Hos 4:16).

II. In this shameless prostitution to false gods Israel shows her utter corruption (Jer ); in her very nature as much as in her conduct.

III. From the defilement of her sins, not even the most powerful means of purifying could cleanse her (Jer ). (See Isa 1:18; Psa 51:4; Psa 51:9.)

IV. Her degradation is the more deep in that she denies her base condition (Jer ). Though openly practising idolatry, she is blinded in self-righteousness. Her conduct is like irrational animals, yielding to sexual cravings. With unbridled desire she abandons herself to idolatrous lust (Jer 2:24).

V. The summons to self-restraint defiantly resisted. Advice is fruitless, for I love the aliens (Jer ).

VI. Disgrace and desertion in the evil hour will eventually follow Israel's sin (Jer ). Shame and confusion will ensue from the frustration of her hopes in false gods. And then to the living God whom she has long deserted she will make appeals in vain.

VII. God will send transgressors, who seek Him in their panic, back to the gods for whom they rejected Him (Jer ). Israel had gods enough (Jer 2:28); ought therefore to be satisfied and secure! Trouble will test Israel's hopes, and the worth of her idols. God will not accept any pleading (Jer 2:29), or regard "contention" from those who ignored and deserted Him in their "day of salvation."—Arranged from Keil.

Jer . AFFECTING EXPOSTULATIONS—INCORRIGIBLE IMPENITENCE

When man quarrels with God, the fault is always on the side of man (Psa ). For

1. God chastises us, but we do not obey (Jer ).

2. He bestows on us vast blessings, yet we do not adhere to Him (Jer ).

3. He makes us partakers of the highest glory, yet we reject it with disdain (Jer ).—Naegsb.

An unjust imputation repelled by Jehovah (Jer ). To an ingenuous mind God never appears so irresistible as when He addresses His creatures in the language of tender expostulation. Christians treat God as a wilderness—

1. When they are reluctant to serve Him.

2. When they seek their happiness in the world [away from God]. The ground of complaint is in them, not in Him.—Payson.

Who is it thus vindicates His own character? Jehovah Himself. Answer the challenge given and the charge brought against you.

I. His appeal in answer to charges brought against Him.

[For Jer shows Israel chiding (not pleading) with God.]

1. Was He to the Jews a wilderness or a land of darkness? Rescued them from wilderness (Jer ). Himself met their every want, and gave them full and peaceful possession of the promised land (Deu 32:10-14; Neh 9:21-25).

2. Has He in His conduct to us deserved any such humiliating imputation? We passing through wilderness: lacked ye anything? "No good thing withhold." Given Son, Spirit; shown kindness and care. Charges against His liberality altogether false (Isa ).

II. God is vindicated; but hear His charge against you. He complains, and justly, of—

1. The flagrancy of man's rebellion. Israel, = "We are lords," &c. (Jer ). You also affected independence. Satan's temptation. "Ye shall be as gods" (Gen 3:5). Independence is the very essence of the Fall (Rev 3:17). Shown ourselves proud, daring, impious, self-sufficient rebels.

2. The contemptuousness of man's neglect "Forgotten Him" (Jer ) after all His mercies. We have forgotten—(a.) Our obligations to Him. (b.) Our dependence on Him. (c.) The great account we have to give Him. By our engrossing attention to trifles (Jer 2:32) we "provoke God to jealousy."

( α.) Refrain from vindicating yourselves (Jer ); Hos 5:5; Isa 28:5. Ponder the assertion (Pro 28:13).

( β.) Humble yourselves for your guilt. Then be encouraged, for God's goodness was Israel's hope (Deu ), and His love and mercy avail you (Isa 1:18).—Rev. C. Simeon, M.A.

HOMILIES AND OUTLINES ON SELECTED VERSES OF CHAPTER 2

Jer . Theme: AN UNFORGOTTEN PAST. Text: "I remember thee."

As we advance in life—

1. We may, as Israel did, leave the best things we once possessed in the rear. We may acquire more outward substance; Israel did (Jer ); may amass more, yet we may lose our early sweetness of character, ardour of piety, sanctity of conscience. And

2. We commonly do lose all recollection of those better days. We allow them to die from thought; perhaps helplessly so: it may be we prefer it should. There is a pang in memories of days when we were better, though we had less.

I. The unfading memory of God. "I remember."

Not only as a necessity that a mind which is infinite should be incapable of forgetting, but as a voluntary and intentioned act.

1. Our habits are forgetful. The past glides from us, will it or not. Much of the good which the past held, and of the good we did, fades from recollection; and alas! much of the evil becomes lost to memory. Each wave of time rolling in upon the shore obliterates the former wave. What obliterations occur in life! What erasures from memory!

2. Yet no part of our life is lost. Gone from us, and from our recalling, but not from God. Nothing we have been or done fades from the mind of Jehovah. All things lie in His imperishable thoughts. "God is not unrighteous to forget" either the good or evil which the past contains; else how could He judge our years, and recompense our life?

3. He remembers our life in its religious aspects. For that is the only cognisance God takes of our existence. Though He cares for us and ministers to us temporally, as to Israel (Jer ), He regards our life in its spiritual bearings, estimates its religious qualities, looks for the moral and sacred elements, not the mere material accidents of human existence. We may think much of our affairs; God, of our condition; we, of our circumstances and experiences; God, of the state the soul is in, and the aspects of our life religiously. What does God think of our past?

II. The memory of God lingers fondly over what is good in our life.

There are persons with keen recollections of unkindly and condemnatory incidents; their memories are storehouses of corruptions. Morally, they have bad memories. The morbid remember all that is evil of themselves; the malignant, all that is evil of others.

1. The Divine memory is benignant (Jer ). "I remember thee," is literally to thy account. God keeps the good of our life in thought:

a. For its own sake. He loves everything good. Too precious, and alas! too scarce, to be allowed to slip from thought.

b. For our sake. He loves us for the good; it makes us dearer to Him; it is His seal upon us, "His image and superscription" (1Ti ).

2. The good of our life may all lie in the past. It did with Israel. The time of "youth" was the best time. Alas! "her goodness was as the morning cloud and the early dew, which goeth away." Had God limited His attention to the present state of the nation, what a changed order of things! (Jer ). Oh, sad that so full a blossoming should issue in such barrenness and dearth. "Our youth" is too often the purest and brightest era of our life. Let the mature compare themselves now with themselves then. Nothing sordid, grasping, subtle, withered, defiled; but manhood and womanhood, how deteriorated and devastated! Let the aged review the promise of youth.

"Heaven lies about us in our infancy!

Shades of the prison-house begin to close

Upon the growing boy;

But he beholds the light, and whence it flows;

He sees it in his joy:

The youth, who daily farther from the east

Must travel, still is Nature's priest,

And by the vision splendid

Is on his way attended:

At length the man perceives it die away,

And fade into the light of common day."

—WORDSWORTH.

If, therefore, God is to remember sincere goodness, He must look to our early years. How generous and gracious He who seeks not our sins, but our few poor, short-lived virtues!

III. The memory of God lingers over the good of our life for our advantage.

1. Not that a past religious life can exonerate present sinfulness. It did not Israel: nor can it deliver any soul from the consequences of degeneracy (Eze , &c).

2. Yet it allures the Divine tenderness and grace (Mar ).

3. And God does not lightly esteem the fact of our former relationship of love with Himself. He loves still, though we may have declined. He yearns over the child though a prodigal, and would fain reinstate him in His grace. God is specially pathetic and pleading with those who have formerly been His. He cannot reconcile Himself to their alienation and loss.

4. If any return to their first love, He will remember to their account all the zeal and attachment they formerly showed.

How encouraging this to spiritual delinquents! "Come, and let us return to the Lord," &c. (Hos ).

Jer . "Every important historical appearance has its paradise or golden age, as now with Israel (Jer 2:2-3). It is thus with humanity in general, with the Christian Church (Act 2:41 to Act 4:37), with the Reformation, so also with individual Churches (Gal 4:14) and with individual Christians. This period of first nuptial love does not, however, usually continue long (Rev 2:4).

I. The joyous period of first love.

1. In experience extremely precious.

2. In duration relatively brief.

3. In effect a source of everlasting blessing.

II. The nuptial state of Christ's Church in its stages.

1. The first stage, love.

2. The second stage, alienation. (Addenda to chap. Jer .)

3. The third stage, return.

III. The covenant of Christ with His Church.

1. Its ground, election.

2. Its condition, faith.

3. Its promise, the Church an indestructible sanctuary.—Naeg. in Lange.

Jer . Theme: The evil nature of that sin which is committed after our conversion to God.

Four things observable which aggravate the offence:

I. Committed in violation of solemn vows and covenant engagements.

Conversion is a marriage, wherein Christ resigns Himself, with all He is and has, to us; and we resign ourselves, with all we are and have, to Christ. "Thy vows, O God, are upon me."

The love we then bore to Him = the lose of our espousals: At that time we took Christ's cause for our cause, His people for ours, His will for our law, His glory for our end, and Himself for our portion. Did we love Him too well then? If prince espouse poor outcast, give himself and all he has to her, only requiring her heart in return, shall she refuse him that, grow first dissatisfied, and go after other lovers? "O my soul! thou hast said unto the Lord, Thou art my Lord."

II. Departures from God have been without any provocation whatever on His part (Jer ).

This question ought to open every spring of sensibility and self-abhorrence.

1. Was He wanting in forbearance when we were in rebellion?

2. Did He act unfeelingly when we were ruined, in that He gave His own Son to die for us?

3. Has He been a hard Master since we entered His service? Himself ever a wilderness to us, or obedience a barren path?

4. Has He been a churlish Father to us? Ever refuse us free access, or give us a stone?

5. When we have returned to Him with our whole heart, has He not always been ready to receive us, and bury all in forgetfulness? (Dan ).

III. Sins after conversion show peculiar and horrible ingratitude (Jer ). God has not done the self-same thing for us as for Israel; but

1. He has given, not Egypt or Ethiopia for our ransom, but His own blood.

2. Has redeemed us, not from Egyptian thraldom, but "from the power of darkness, and translated us into the kingdom of His dear Son."

3. We never supported by miracles in lonesome deserts of Arabia, but "having obtained help of God, we continue."

4. Did not possess Canaan, but "God bath provided some better things for us,"

Our blessings abundantly transcend theirs, and lay us under far greater obligations. To have slighted and dishonoured a God of such love as this is indeed the greater sin.

IV. Such departures from God are expressive of the most extreme and singular folly (Jer ).

We should so judge of a people who removed their tents from an overflowing fountain and settled in a parched desert, there to trust to hewed eisterns.

1. It is an exchange, and a foolish one; of liberty for drudgery, peace for remorse, joyfulness for anguish, abundance for penury and misery.

2. It is singular folly (Jer ). Israel, the only people in the world having a God worth cleaving to, must be the only people desiring a change. The people of the only true God alone prove untrue!

This not more extreme and singular than our folly when we shun God and fly for happiness to sensual and carnal gratification.—Andrew Fuller.

Jer . Theme: HEAVEN'S APPEAL TO THE SINNER.

I. The sinner is Divinely described.

"They are gone far from Me, and have walked after vanity."

1. Sin is departure from God. Alienation of sympathy and soul.

2. Sin is a progress of vanity. "An idol is nothing in the world" (1Co ). Everything about a sinner's life is vain. Sin is going from the real to the unreal.

(1.) The pleasures he seeks are unsatisfactory; all empty, and outside him.

(2.) The honours he aspires to are unreal; neither enrich nor ennoble the soul.

II. The sinner is Divinely challenged.

"What iniquity found in Me?"

1. Implies that if iniquity were found in God, there would be some justification for apostasy on the sinner's part.

2. That the discovery of such iniquity it an absolute impossibility. There are three revelations of God, and each shows Him of absolute perfection.

(1.) Nature. Reflected in the universe, God is perfect.

(2.) Biography of Christ. Perfect grace, perfect truth.

(3.) The moral soul. They declare God is perfect. All men feel bound to love Him; indicates innate belief in His perfection.

No being in the universe can find iniquity in God. Could hell find it, its agony would be mitigated, if not removed.—Homilist.

Comments:

Jer . Since priests, pastors, and prophets, who have been regularly inducted into office, may be deceivers, it is necessary to try the spirits according to the criterion given in 1Jn 4:1, sq.—Lange.

Jer . Their ancestors, themselves, and their descendants, constitute a unity—(1.) In moral guilt. (2.) In persistent backsliding. Ergo, (3). In consequent penalty.

Jer . "Changed their glory." (See Addenda to chap. Jer 2:11.) "Gods no gods."

1. Israel had no glory, dignity, or renown of her own (Deu ).

2. She had derived from Jehovah all the glory she ever possessed (Deu ).

3. God Himself was Israel's crown of glory and beauty (Psa ; Rom 1:23).

4. The Shekinah, shining upon and filling with splendour the sanctuary, was the glorious symbol of God's presence with Israel (1Ki ; cf. Rom 9:4).

5. Idolatry endeavoured to materialise that ethereal symbol of God: golden calf (Exo ), glittering, brilliant!

6. The substitution of profitless idols for Jehovah surrendered all Israel's glory, and left her baser than when God found her (Deu ).

Jer . Theme: TWO ASTOUNDING EVILS. (See Literary Criticisms, Jer 2:12.)

To forsake God does not mean departure from His presence nor escape from His rule, but moral alienation of soul.

I. The force of human freedom.

Mightiest rivers cannot break from their source, nor greatest planets from their centre, but man can from centre and fountain of his being.

1. This freedom is a matter of personal consciousness. This is the invincible and ultimate argument re human responsibility; men feel they are uncoerced and free.

2. This freedom invests human existence with transcendent importance. Makes them members of the great moral empire of the universe.

II. The enormity of human wickedness.

1. What ingratitude. 2. What injustice. 3. What impiety.

III. The egregiousness of human folly:

1. In withdrawing from the satisfying to toil for the unsatisfying.

2. In withdrawing from the abundant to toil for the scanty. Well may the heavens be "amazed and horrified" at the freedom, iniquity, and folly which they witness every age and every day, developed in the history of our race.—Homilist.

Comments:

Jer . Eichhorn thinks the prophet here proposes to Judah, as yet spared, the case of Israel (the captive ten tribes), as a warning of what they might expect if they confided in Egypt: "Was Israel of meaner birth than Judah? Nay; yet if Israel fell before Assyria, could Judah hope a better fate from Egypt?" But the two parts of the nation are not separated in the prophet's thought and address (cf. Jer 2:13; Jer 2:18; Jer 2:36).

It is an inquiry: How comes it that the nation which is not a slave by birth, being "Jehovah's son, His firstborn" (Exo ), is to suffer the miseries of slavery?

Speaker's Com., however, renders it: If Israel is a slave, he is home-born, and hence held in respect (Gen ), may expect kindness as well as protection. Cannot Jehovah guard His own household? How happens it that a member of so powerful a family is spoiled? Next verse gives the reason: Israel is a runaway slave, deserted the family to which he belonged; hence his trouble and misery. By leaving his master's house he has exposed himself to the beasts of prey in the wilderness (Jer 2:15).

Theme: ISRAEL'S SLAVERY AN EMBLEM OF THE UNIVERSAL HUMAN SLAVERY OF SIN.

1. In both it is not original. 2. Is self-incurred. 3. Is severely punished. 4. The punishment is the means of salvation (since it shows sin is ruinous, and godliness is life and peace).—Naegelsbach.

Jer . "If God wishes to chastise His people, He usually employs the ungodly for this purpose (Deu 28:49-50); and it often happens that injury and destruction come upon the ungodly from those from whom they have promised themselves the greatest help."—Starke. (See Literary Criticisms, Jer 2:16.)

Jer . Theme: RECKLESS DESERTION OF THE RIGHT WAY.

Suggests a retrospect. Look well over your life and mark your career; the points at which you forsook God. Suggests also a calamity. How are your present misery and terror to be accounted for? Examples: Youth with wasted constitution. Merchant suddenly bankrupt. "Brought it all on himself." Man is too ready to blame others, emphatically God, for his misfortunes. Text finds the cause of our personal, social, and spiritual disasters nearer home.

I. There is a gracious way wherein Jehovah leads.

Through Arabian desert went with Israel. But a way of life is meant.

1. This may not approve itself to the unregenerate.

2. Yet it is a path of pleasantness and holy joy to the godly.

3. Along it the footsteps of God, the presence of Emmanuel, are realised and enjoyed.

4. Attended by the Lord Himself he pilgrim traverses this living way, which leads away from bondage into blessed privilege and eternal rest. (See Addenda to chap. Jer .)

How blessed, and safe, and favoured that life which has Jesus ever with it all the way; the life which is ordered so as to please Him, and never lead Him to depart; a loyal career of piety and love!

II. Man betrays a fatal refractoriness, and deserts the gracious way. Youth, though trained in "wisdom's ways," forsakes them for sin. Even religious persons turn aside from the Lord and wander. Hence:

1. The criminality of those who desert God. "The Lord thy God."

2. The circumstances under which refractoriness asserts itself. "When He led thee." Not when God seemed distant or angry.

3. The course which this refractoriness pursued. "Thou bast forsaken the Lord." Not fell back in the way because it was difficult to follow; but an entire and wilful leaving the path for another.

III. Sinners accomplish their own overthrow by their wilful impiety.

"Thou hast procured this for thyself." (See Literary Criticisms, Jer .)

1. The way led from evil to good (Jer ).

2. Outside the way perils and foes lurked for "prey" (Jer ).

3. Leaving the way forfeited God's guidance and protection.

4. The end of transgression is doom (Mat ).

Ruin is entailed, not sent; doom is the natural issue of evil; the guilty perish as the inevitable outcome of wrong. They had, therefore, to "bear their own iniquity," and to blame themselves for their woes (Eze ).

Jer . Theme: SIN ITS OWN PUNISHMENT.

I. In the dealings of God with good men.

1. Neglect secret devotion, and God will refuse His blessing on other means of grace.

2. Indulge secret sin, and God will bring that sin into open light and condemnation.

3. Idolise created good, God will take from us our idol, or make it a plague to us.

4. Act with faithlessness to others, God will permit us to suffer from the treachery of others; as Jacob's subtlety with Esau came back in Laban's treatment of him.

5. Undutifulness to parents punished by the defiance of our own children.

6. Indifference as to home piety returned upon us in the irreligion of those in the home. Eli's sons.

II. In the dealings of God with wicked men.

1. Those who resent religious persuasions and strive to stifle conviction are deprived of godly parents and friends, and left to a fatal peace.

2. Those who repel the Gospel because of its humiliating truths are allowed to "believe a lie and be damned, because they have pleasure in unrighteousness."

3. In death and judgment, the punishment of the sinner will reflect his sin. He who had said to Christ, "Depart, I desire not the knowledge of Thy ways," will hear his own word again, "DEPART!"

The essence of misery in that world will consist in recollection. Then will "our wickedness reprove us."

Application: How dreadful a thing sin is in all its operations! He who indulges in it kindles a fire that will burn himself. "Be sure your sin will find you out."

There is no radical cure but contrition and the Cross.—A. Fuller.

i. The nature of sin: forsaking the Lord as our God.

ii. The cause of sin: because His fear is not in us.

iii. The malignity of sin: it is an evil and bitter thing.

iv. The fatal consequences of sin: forsaking the Lord = without God.

v. The use and application of all this: repent of thy sin.—M. Henry.

Jer . I. The sacred yoke of God. (See Addenda to chap. Jer 2:20, "Yoke.")

1. The Lord's yoke is easy (Mat ); yet

2. It seems intolerable to our flesh; nevertheless

3. Heartrending sacrifices and sufferings are the substitutes we procure for ourselves in its stead. Children given to Moloch, and infliction of self-torture (1Ki ).This, rather than renounce carnal freedom and bow to the chastisement of the Spirit.

II. sacred yoke refusd. The endeavour to cast that yoke off:

1. An ancient one. The angels' revolt; man's fall; Israel's apostasy.

2. A ruinous one. For (a.) It deprives us of true freedom; and (b.) It renders us the servants of powers hostile to God and destructive to ourselves.—Arranged from LANGE.

Jer . Theme: FUTILE SELF-CLEANSING. (See Critical Notes, Natural History, Jer 2:22; and Addenda to chap. Jer 2:22, "Iniquity is marked.")

I. Sinners make vigorous efforts at external cleansing.

1. Driven thereto by remorse or apprehension.

2. Under a powerful impulse towards improvement; or

3. As a compromise with conscience; balancing inward evil by outward good.

II. Approved and promising means may be adopted. As here:

1. Rationalism prescribes its "nitre" of culture and respectability.

2. Sacerdotalism recommends its "soap" of confession, penance, gifts to the Church, vows of chastity, &c.

3. Self-righteousness urges more "washing," tithes and phylacteries, and prayers; that "the outside of the cup and the platter" may be clean; "for the Pharisees wash oft."

III. All this without any true appreciation of holiness. For that would denote loathing of sin and of self, which God accepts, and is the beginning of redemption.

1. Israel was not resolved on purifying herself. There was much ado about reformation, cleansing Temple, because Josiah was resolute; but she still loved sin (Jer ).

2. The outward effort is impotent when without heart. There may be ostentatious vigour, but it is the inward longing and purpose which give effect to action. "The Lord looketh not on outward appearance, but searcheth the heart."

3. Cleansing without holiness is self-deception and abhorrent. It is the devil's piety, a whited wall, a delusion to man, and detestable to God (Luk ).

IV. Therefore the guilt remains deep and immovable.

1. For the sin itself is not superficial, but inherent.

2. Superficial cleansing does not touch the seat of evil. "For out of the heart proceeds evil," &c.

3. Till sin is loathed it cannot be removed. It is incarcerated within us, protected against remedies.

4. It thus lies under God's eye an indelible stain.

Let the "soul abhor itself, and repent in dust and ashes;" and lo! there stands ready a Saviour, "the propitiation for our sins," "mighty to save;" who, if the sinner will but cry to Him, "Lord, save, I perish!" will answer, "Thy sins, which are many, are all forgiven thee!" "Though your sins be as scarlet," &c. (Isa ).

Jer . Theme: WHAT HAST THOU DONE? Text: "See thy way in the valley; know what thou hast done."

God undertakes to expostulate with His people. He finds them priding themselves on, and surrounding themselves with, an edifice of self-righteousness, a refuge of lies.

How does God confute this self-righteousness? By simply pointing to bare fact. The prophet takes Israel up to the summit of the hill, and points down to the valley of Jehoshaphat, to the sight of all those idolatrous emblems and monuments scattered profusely there. God lays hold of Israel, as it were, and says, "How canst thou say, I am not polluted? See thy way," &c. Those stones cry out against thee, those smouldering fires down there, through which your children passed, are indications of the guilt which has brought darkness and judgment down upon the nation.

I challenge you to take a general view of your past life. "See thy way; know what thou hast done."

1. Look at your life in the light of God's Divine purpose. God sent you into the world with a noble destiny; to reflect His glory and scatter heavenly blessings. He gave thee a body to be a temple of the Holy Ghost: what hast thou done? Desecrated that sacred shrine. Gave thee an intelligence to know Him; but He has not been in thy thoughts: a heart to glow with Divine love; but it only glows under the blighting breath of sin.

2. In the light of your social position, and the circumstances by which you have been surrounded. God has given some position, wealth, business: what done with it? God asks it, but you return Nabal's answer (1Sa ).

3. In the light of the responsibilities of the domestic relationship. God has made you a member of a family. Parents, negligent of souls of your children, concerned more for their social prospects, is prayer ever heard among your children? What hast thou done? Trained thy children for hell.

4. In the light of your relationship to the best and tenderest of fathers. What done to your Father in heaven? Prodigal son. That is how God's mercy is treated; waste Divinely-given substance in selfishness and sin. What hast thou done? Turned thy back on thy Father's love, spurned His offers of mercy, and deafened thine ear against His call.

5. In the light of the tender dealings of the Holy Spirit of God. You can remember in childhood and youth how that Spirit strove with you. In those early days there was, at times, a strange overshadowing, a Voice that seemed to say, "Come!" It was the Holy Spirit who longed to win you. What hast thou done to that Holy Spirit of God? "Ye do always resist the Holy Ghost."

6. In the light of your relationships with Him, who, because He loved you, was content to hang as your substitute upon the cross of shame. I plead for Him. I hold Him up crucified before you. What hast thou done to that blood of His? Infatuated Jews cried, "His blood be on us and our children!" and it fell as showers of judgment. "Is it nothing to you, all ye that pass by?" Have you taken home to your heart the message, "The blood of Jesus Christ cleanseth from all sin;" and looked up with eyes of gratitude to your Saviour's face, and said, "O my Saviour! Thy blood was shed for me, for me, for me?"—Aitken.

Jer . Theme: SELF-VINDICATING SINNERS REPROVED.

Circumstances under which we sin aggravates the guilt. Mercies received by us; resolutions they have prompted; degree of our degeneration; all are marked by God. But one evil transcends all others, a self-justifying spirit; this is pre-eminently offensive to the Divine Majesty.

I. The self-vindicating ways of sinners.

It might be supposed that, when men's iniquities are so visible, they would fall under the accusation and humble themselves before God. Instead, they justify themselves against the charge: some

1. In a way of direct denial; as Cain (Gen , and text).

2. In a way of vain excuse; as Saul (1Sa ).

3. In a way of hypocritical palliation; as Adam and Eve (Gen ).

II. God substantiates His charge against His offending people.

However we may justify ourselves, God will set before us the things that we have done (Psa ):

1. By an appeal to fact. "See thy way in the valley; know what thou hast done." Not discovered by "secret search" (Jer ); it is done without concealment. So, look at your whole lives, one continued scene of rebellion against God. All your very religion a shadow, full of shameful unreality and slips. What palliations can exonerate?

2. By a most apt comparison. (See Critical Notes, Natural History, Literary Criticisms, above; also Addenda, Jer .) Dromedary and wild ass, when seeking their mate, are so bent upon attainment of their desire, that efforts to catch them are vain; no one will weary himself with so fruitless a labour. But when their time of pregnancy has advanced they fall comparatively an easy prey to the pursuer. So to little purpose that you are followed with invitations and entreaties: you "will not hear voice of charmer, charm he never so wisely."

Application: There is a time when we may hope to prevail over sinners. "In her month" (Jer ). Happy if you have become "weary and heavy laden" with your sins, and will be led back to God. "Only acknowledge thine iniquity" (Jer 3:13). Come burdened to Jesus, and He will "give you rest" (1Jn 1:8-9).—Simeon.

Jer . Comments.

Schmidt interprets the words "Withhold thy foot," &c., as being led barefoot away into captivity, the penalty of apostasy. Hitzig thinks the reference is to penances performed barefoot to idols, and the thirst the result of vociferous invocations. Eichhorn regards it as referring to idolatrous acts, viewed as those of a lewd person, who both exposes herself and cries out for paramours. Umbriet, = God entreats Israel as His bride to refrain from rushing like an adultress, barefoot, and with parched throat, after strangers.

The natural meaning: Abstain from incontinence (idolatry); do not so shamelessly pursue lovers, nor thirst after sexual intercourse. (See Literary Criticisms on Jer .)

"There is no hope," &c. "The plea of despair is not half honest; it is taken up as an apology for rushing madly and headlong into sin."—Cowles.

Jer . If "kings and princes" are authorised to determine a nation's religion, and "priests and prophets" to lord it over individual conscience and judgment, why, then, this people was not to blame. Piety, if left to their imperious care, would soon fall into a lamentable plight. Let each man be his own "king" and "priest" religiously; "be fully persuaded in his own mind," and act as he knows God requires.—(See Addenda to chap. 2. Jer 2:26, "Kings and priests.")

Jer . "Trouble" is a fine self-revealer, and a faithful witness for God Pleasure and prosperity act on men as opiates, lull and befool them; but affliction and trouble are quick restoratives; they bring men to their senses. (See Addenda to chap. 2. Jer 2:27, "Trouble")

Jer . 1. Shame is the only gain of impiety; it eventually covers us with confusion.

2. Subterfuges for God will be an encumbrance and a torture to us when we find out our stupidity and their uselessness.

3. We shall want a helper to "arise and save" in the evil times which are coming. May our hope not make us ashamed!

4. Necessity teaches men to pray; but it is a desperate thing to be calling upon "vanities" in the day of our dismay.

5. God may send back pleaders to their cherished delusions. Then will they know themselves as "having no hope, and without God in the world."

Jer . "In vain have I smitten you." God deals two different strokes, one for grace, another for justice; to save, or to afflict; to convert, or to make sinners know their crime.

The smiting was by God's prophets, whose words are the "rod of His mouth," and fall with different effects on men, according as they "hear or forbear," proving a "savour of life" to some, and "of death" to others.

This smiting by the prophets with "the sword of the Spirit" was answered by their smiting the prophets with the material sword of slaughtering revenge (1Ki ; Neh 9:26; Mat 23:37). (See Literary Criticisms, Jer 2:30.)

1. To accept chastisement, sent by word or deed, is a sign of wisdom (Pro ; cf. Heb 12:9).

2. To profit by it requires that we enter into the Divine purpose and respond (Heb ; Heb 12:10). (See Addenda to chap. 2 Jer 2:30, "Correction.")

Jer . "Where God bestows most benefits, there He receives the least gratitude."—Förster. God is "a desert" to none. This is true—1. In reference to all men (comp. Mat 5:45). (a.) He regards their bodily wants. (b.) He provides for and seeks their spiritual good. 2. He was always a fruitful land to Israel. (a.) When He blessed them and punished the heathen. (b.) When He blessed the heathen and punished them. (c.) Even when He allowed the Church of Christ to pass from the Jews to the heathen.—From Homilies on Jeremiah, by Jerome, quoted in Lange.

What an attitude of graceless defiance and antagonism this for man to assume! 1. We refuse the Divine control completely. "We are lords," i.e., ramble unrestrained. 2. We are determined never to return to the Lord. "We will come no more unto Thee." It is an idle boast. (1.) None can escape God's control (cf. Act ; Heb 9:27). (2.) Every soul must come back to God (Rom 14:10-12). Who then shall stand before Him? (See Literary Criticisms, Jer 2:31.)

Jer . (See Critical Notes, Manners and Customs, Jer 2:32.)

1. The world's trifles are esteemed more than God's graces.

2. Adornment of the person engrosses more time and thought than enriching the soul.

3. God receives worse treatment from frivolous worldlings than their paltry trinkets. They preserve and prize them; but "God is not in all their thoughts."

Jer . Fine irony. How good thou makest thy way! = amendest (cf. chap. Jer 7:3; Jer 7:5), in order to gain love. To succeed in wickedness, to live immorally, necessitates no little study, self-accommodation, and effort. Evil costs more pains than godliness, and requites with penalties.

Jer . "Obstinate impenitence. (1.) It is blind to its own guilt. (2.) Blasphemes God by accusing Him of unjust anger. (3.) Will not escape just punishment."—Naeg. in Lange.

i. Self-justification. ii. Delusive hope. iii. Divine testing. iv. Certain refutation.

Jer . Fear, defeat, failure.

I. Fearful lest her confidences should fail, the soul anxiously multiplies human reliances; "gaddest about so much to change her way;" to make sure of Egypt when Assyria seems declining.

II. Dishonoured by this desertion of Him for other "confidences," God will defeat her human hopes. "The Lord hath rejected thy confidences" (despised them); "thou shalt not prosper in them."

III. All contrivances to prevent herself being left desolate issue in overwhelming failure and shame. "Thou shalt go forth from him" (from thence), "thine hands upon thine head." (See Critical Notes, Manners and Customs, Jer .)

NOTICEABLE TOPICS IN CHAPTER 2

Topic: EARLY PIETY THE BEAUTY OF YOUTH. Text: "I remember the kindness of thy youth" (Jer ).

Introduction. The sacred grace of bygone days made Israel lovely in God's remembrance. The religious earnestness of the young ruler secured for him this—"Jesus looking upon him, loved him." Young lives consecrated to the Lord are sure of Heaven's approval and blessing. (See Addenda, chap. 2. Jer , "Piety the beauty of youth.")

I. A picture of a beautiful youth.

A portrait hangs on your wall; you say, "A lovely face!" But something more beautiful and valuable than "good looks." What? The character, virtues, life. God would not estimate by looks, appearance. He wants "the ornament of a meek and quiet spirit." See what Scripture says about appearance as compared with the inward spiritual qualities (1Pe ). Israel's youth had not been vitiated by sin; it was given up to God in its freshness and beauty. Shall yours be? God says of it that it was—1. Full of kindness (to Him). 2. Secretly loving and clinging. "Espousals: went after me." Jesus asks each, "Lovest thou me?" "Follow me."

II. An eye that fondly gazes on it.

What loving eyes, of mother, father, look often on that portrait on the wall! "I remember thee." God could not draw His gaze off from that picture of Israel's early piety. Oh, how God lingers with eyes of tender regard over each youthful life, specially over those who are early His! "I love them that love Me, and those who seek Me early shall find Me." 1. God had Himself formed and graced this youth with beauty. He was a Father to Israel, and all her loveliness was derived from Him. So all our goodness is His gracious work. 2. God cherished Israel as being peculiarly precious (Deu ). Oh, what hopes a father entertains about his child; what love he lavishes!

III. A special desire to preserve it.

Nothing, no one, must be allowed to injure that much-prized portrait. So God laid penalties against all who should touch or damage Israel (Jer ). For—1. There was no equal in the world. All the world was idolatrous, but "Israel was holiness." Think what it must be for an only child to be lost. God does not want to lose you, i.e., your youth, your piety. He asks that your religion be preserved. It is an incomparably precious jewel. Your character is the best thing about you; that gone, you are nothing to God. 2. It could not be replaced. Youth once gone never can be recalled. Youthful piety cannot be recalled once lost. You may return to God later in life, but the best part of you would then be wanting. A flower with its leaves falling off is not so beautiful as the opening bud.

IV. A dreadful peril threatening it.

Precious things always seem most in danger. A portrait not valued would never get damaged; but that one precious thing, why, everything seems to threaten it. There are dreadful perils menacing a godly youth. 1. Offensive enemies (Jer , "offend") 2. Numerous enemies ("all that devour"). 3. Destructive enemies ("devour"). Remember him who "seeketh whom he may devour" (1Co 1:23; cf. Mat 18:6-7). Think how Israel was spoiled (Jer 2:14). We need the preserving care of Jesus. He can keep us in safety, and guard our souls from the spoiler (1Ti 1:12).

Topic: DISTRUST OF GOD ISSUING IN DESERTION. Text: "My people have for saken Me, and hewed out cisterns" (Jer ).

"Faith and unfaith can ne'er be equal powers;

Unfaith in aught is want of faith in all."

Let distrust begin, it will widen into alienation. It may be small at outset, a "little pitted speck" in the ripe fruit of our faith, a mere doubt of God's promises; but the leak has sprung, the fire has started, the poison has entered the blood. The "speck" spread, "rotted inward," and "slowly mouldered all." This is the principle of the text, the growth of unfaith, the ultimate issues of distrust of God.

Not applicable to those who have never loved and trusted God; but to "My people," who had experienced enough to ensure their fearless love. We have known fuller demonstration of Divine sufficiency and grace in Jesus in our personal redemption and adoption. In us "perfect love should cast out fear." Yet doubt has been cherished, and has issued in desertion.

I. A fact for amazement: God was theirs, yet they deserted Him. "Be astonished, saith the Lord." It is a cry of amazement from God. "O ye heavens!" peopled with myriads of holy ones, did ye ever know such a wrong done to your faithful and gracious King? Silence your songs; "be horribly afraid;" for what may not ensue, now that "My people" can act thus?

1. There is overflowing plenitude in God. "Fountain;" spontaneously, from indwelling resources, giving forth streams: "living water;" unceasing, never stagnant, always fresh and refreshing: "living waters;" many streams, diverse and multiplied, suiting every taste, slaking every thirst.

2. It is God's purpose that we should find our all in Him. (a.) Human thirst is God's work in us. (b.) Thirsts are implanted within us to lead us to God for supply. (c.) We may therefore be satisfied fully, and can be satisfied alone in Him. Did our faith never falter, "we might ask what we will and it should be done." Sad that we have let "unfaith" come in; and, in our want of faith, have sought to provide substitutes should God fail!

II. An effort of compensation: Having forsaken God, they constructed for themselves laboured contrivances. Withdrawal of faith from God does not better us, but beggars us; not set us at rest, but drives us to wearying toils. Having lost our good in God, we wander piteously, crying, "Who will show us any good?" See how this works:

1. I become perplexed. God bids, "If lack wisdom, ask of God." Instead of going to Fountain, "committing my way and trusting in Him," I seek counsellors; but they do not agree, and perplex me the more. "They hold no water."

2. I am in grief; heart aches for consolation. I might "lean on Jesus' bosom;" but hard thoughts drive me to avoid Him. I seek human words of comfort, and they fall on my ear—vapid, succourless. "Miserable comforters are ye all!" "They hold no water."

3. The Church droops; numbers minish, agencies fail. We must get a more earnest pastor, more effective preacher, make our services more attractive! So popular preacher comes, sensational services are arranged, week-night entertainments planned. But can these bring the "Breath of the Lord"? "They hold no water;" and the spiritual life of the Church is parched and perishing still.

4. When persons lose vital godliness, they often grow valiant sectarians and doctrinal bigots—their tenets are their "cisterns;" or they substitute punctilious observances for spontaneous piety.

(a.) Man has the power to construct promising appliances. (b.) He makes toilsome efforts to satisfy his soul in dearth; but thus saith the Lord, "Wherefore labour for that which satisfieth not? Hearken diligently unto Me." A voice from the Gospel age speaks, "If any man thirst, come unto Me and drink!"

III. A desolating failure: Man's toilsome devices prove of no avail. "Broken;" for God is not careful to preserve them (Jer ). Better "broken" than that we should be sustained by delusions.

1. Men have left God for pleasure. Issue: "The worm, the canker, and the grief are mine alone."

2. For success. Issue: "All vanity and vexation of spirit."

3. Turned from Jesus to culture. Issue: "O wretched man that I am," &c.

4. From Bible to rationalism. Issue: "Leap in the dark."

Content yourselves with God. We are not to be creators but recipients. Shut door of your hearts on "unfaith." Keep near Fountain. "Ho, every one that thirsteth, come ye to the waters!"

Topic: GOD NO BARREN WILDERNESS. Text: "Have I been a wilderness unto Israel, a land of darkness?" (Jer ).

In the text there are three general parts considerable: a demand, an expostulation, and an invitation.

I. A demand. "Have I been a wilderness," &c.

i. It hath the force of a remonstrance or protestation, i.e., I have not been so. Not a "wilderness," which is an expression of unprofitableness; not "a land of darkness," which = uncomfortableness. Theme: That God's people do not serve Him in vain and for no profit; neither are they losers by their servings of Him. This is evident from daily experience and observation; and it is founded upon God's royalty, nobleness, and magnificence. Men are wrongly opinionated respecting God, and the reasons are:

1. Because God is pleased sometimes to suspend and delay the expressions of His goodness to them.

2. Because God does not always reward them in that way and kind as they desire and expect from Him.

ii. It hath the force of a remembrance or seasonable intimation, i.e., I have been the contrary, I have in reality been a paradise. It is an ironical inquiry suggesting the very reverse, intimating God's great goodness and overflowing bounty. Theme: That God takes care of His Church, and provides all things necessary—means of illumination and instruction, means of fructification and increase. His providence works wonderfully for it, keeping it from enemies, preserving it from dangers and destruction.

The more God does for any people, the more He expects from them. Their thankfulness is to be answerable to His mercies, and their obedience to their thankfulness.

iii. It hath the force of a reproach or implicit exprobration, i.e., Israel hath rather been a wilderness to Me! And so it represents to us the unfruitfulness of God's people. Three things aggravate this unfruitfulness:

(1.) The mercies which they enjoy. (2.) The means (of improvement; advantages) they partake of. (3.) The expectations which are upon them; for God had occasion to expect fruitful returns. It is a sad thing to be under the upbraidings of the Almighty, for there is certain to be occasion for it when He reproaches.

iv. It hath the force of an appeal or provocation to them, i.e., let Israel speak what they know of Me. God here submits Himself to the judgment of their consciences. He challenges them to say the worst of Him. This is grounded upon His own innocency. Thus He justifies all His dispensations with His people; for if they consider, they must acknowledge that His ways are equal and theirs unequal (Eze ). In His goodness to His whole Church in general, and to our own persons in particular, God has approved Himself to our consciences by manifold expressions.

II. An expostulation. "Wherefore say My people, We are lords, we will come no more unto Thee?"

i. The charge; it is twofold:

1. Their assertion; "we are lords," whereby they hold forth their own greatness, self-sufficiency, and independence. When men will be their own masters, and do what they will without control, God suffers them to be so, and gives them up to liberty. But this is the greatest misery in this world; for with our nature corrupted by sin we need One better than ourselves to guide and restrain us.

2. Their resolution; "we will come no more," &c., which is a twofold sin—(a.) The denial of their address. This refusal to come showed disrespect, want of due affection for God; for when men come not at God, it is a sign they do not love Him nor regard Him as they should: ingratitude; for they had received so many kindnesses from God, that His mercies should have provoked attendance upon Him: stubbornness; resisted even God's call and persuasion. Ahasuerus took ill Vashti's refusal to come when commanded. Yet God has invited us often by the ministry, Providence, and Spirit. (b.) The discontinuance of address, "no more come," which denotes their self-sufficiency and their apostasy. "We are lords," and can shift for ourselves.

ii. The censure, "wherefore?" which signifies that

1. It was without reason; they had no cause at all for it; God had given them neither occasion or provocation.

2. It was against reason. Consider their relation—"My people." What an unnatural thing for them to refuse to come near God! And their indebtedness; kindness is a strong engagement; love constrains response; yet here it was all restrained and reversed.

III. An invitation. "O ye generation, see ye the word of the Lord!"

By "generation" he meant the people of the time. There is a reflection in the phrase upon the sinfulness and wretchedness of the age, as if to say, Into what a time and age are we fallen! Here then consider:

Unto what this generation is invited. "To see the Word of the Lord," i.e., mind it and attend to it. They had heard the Word often, but it had done no good; now called to "see" it.

The weightiness and seriousness of it in its twofold bearing—1. As it respects God's own justification, "Have I been a wilderness?" and 2. As it respects Israel's condemnation, "Wherefore say My people," &c.

What improvement have we in this generation made of our favours? Have we shown faithfulness and fruitfulness? God has been no "wilderness" to us: have we to Him? No "darkness," for the light of truth and the Gospel shines around us: have we "walked in the light"? Have we waxed proud and self-confident, saying, "We are lords"? &c. Certainly the abominations which in these days abound speak loudly against us. If so, it is most unreasonable. And God calls us to repentance and amendment of life.—T. Horton, D.D., London, A.D. 1678.

ADDENDA TO CHAPTER 2 ILLUSTRATIONS AND SUGGESTIVE EXTRACTS

Jer . "Love of thine espousals:" its Divine origin:—

"Yes, love indeed is light from heaven,

A spark of that immortal fire

With angels shared, by Alla given.

To lift from earth our low desire.

Devotion wafts the mind above,

But heaven itself descends in love;

A feeling from the Godhead caught,

To wean from self each sordid thought;

A ray of Him who formed the whole,

A glory circling round the soul."

—BYRON.

Ill-requited:—

"A mighty pain to love it is,

And 'tis a pain that pain to miss;

But of all pains, the greatest pain

It is to love, and love in vain."

—COWLEY.

"I remember thy youth." "The retrospect on youth is too often like looking back on what was a fair and promising country, but is now desolated by an overwhelming torrent. Or it is like visiting the grave of a friend whom we have injured, and are precluded by his death from the possibility of making him an atonement"—J. Foster.

Piety the beauty of youth.

"What is beauty? Not the show

Of shapely form and features. No!

These are but flowers

That have their dated hours

To breathe their momentary sweets, then go.

'Tis the stainless soul within

That outshines the fairest skin."

—SIR A. HUNT.

"Naturalists inform us that Oriental pearls are generated of the morning dew. That field is full of the richest corn which is cleansed of its noxious weeds in the spring. Jesus was carried in triumph upon a colt, the foal of an ass."—Secker.

Jer . "Neither said they, Where is the Lord that brought us from Egypt." Ingratitude. "Philip, King of Macedonia, caused a soldier of his, that had offered unkindness to one that had kindly entertained him, to be branded in the forehead with these two words: Hospes ingratus. Unthankfulness is a monster in nature, a solecism in manners, a parodox in divinity, a parching wind to dry up the fountain of further favour."—Trapp. The Dead Sea drinks in the Jordan, and is never the sweeter; and the ocean all rivers, and is never the fresher; thus, we take all God's mercies with insensibility.

Jer . "Nation changed their gods." Idolatry. "We perceive, as much from the words of the prophet as from the history, that this idolatry has now become deep and radical. The state of mind latent in them is … the utter incapacity for acknowledging a God not appealing to the senses, which Jeremiah discovers in his contemporaries. He boldly sets up the faith of the heathen as a lesson to the Israelites."—"Kings and Prophets;" Maurice.

"A long course of sin was needed so to deaden and blind the heart of man as to make idolatry possible. Age after age gave in its contribution, … so that, besides the original sin of each man, there was a sinful tradition of mankind.… Every generation bequeathed to the next a further measure of declension from God."—Dr Manning.

Jer . "Gods which are yet no gods." At Buhapurum, a child about eight years old, educated in Christian faith, was ridiculed on that account by some heathen persons older than himself. "Show us your God," said they. "I cannot do that," answered the child, "but I can soon show you yours." Taking a stone, and daubing it with some resemblance to a human face, he placed it upon the ground, and pushing it towards them with his foot, "There," he said, "is such a god as you worship."—"Dictionary of Illustrations;" Dickenson.

Jer . "He led thee by the way." The blessed pilgrimage. "Faith is the rod with which he cleaves Red Seas of difficulty; and God's Word is a pillar of guiding light amid the rocks of a sandy wilderness; and Sabbaths are wells of water; and Ordinances are beautiful and shady palm-trees; and Prayer brings down manna every morning; and the sight of the Cross heals the bite of fiery serpents; and Hope is a spy going beforehand to bring back the clusters of Eshcol; and God's presence is, at the last, as the ark in the midst of the river; and the pilgrim passes dry-shod into ‘the land that floweth with milk and honey.'"—J. Stoughton.

Jer . "Thine own wickedness shall correct thee and reprove thee." Sin its own punishment. "Look for the man who has practised a vice so long that he curses it and clings to it; that he pursues it because he feels a great law of his nature driving him on towards it, but, reaching it, knows it will gnaw his heart and tear his vitals, and make him roll himself in the dust with anguish."—Sidney Smith.

When Nicephorus Phocas had built a strong wall about his palace for his own security in the night-time, he heard a voice crying to him, "O Emperor! though thou build thy walls as high as the clouds, yet, if sin be within, it will overthrow all!"

Jer . "Yoke." The yoke was laid upon the neck of the beast, and fastened with thongs to it and to the ploughbeam. It thus symbolised slavery or severe rule (as Egyptian), while breaking it suggested welcome deliverance. Breaking the yoke equally represents the rejection of authority, as in this verse, and chap. Jer 5:5.

Jer . "Thine iniquity is marked." Let a blot lie a while on a pure sheet of white satin paper; try to remove it. Erasure may ultimately rid the sheet of that "one dark spot," but the paper is injured, the satin gloss is gone, and if you try to write on the place again, the lines smear. Sin effects permanent injury, cannot be removed by most careful efforts; the "mark" remains when all is done. Holiness is not mere cleanness; it has no mark of injury. It is pure light; the concentration of all the prismatic colours into unity.

Jer . "Swift dromedary." "The camels of the Bible are of two kinds, the difference being the result simply of breeding and training. The first kind, used as a beast of burden, will carry from 500 to 1000 pounds twenty-four miles a day. The second, used to convey intelligence, will travel upwards of 100 miles in twenty-four hours; this kind is called the dromedary."—"Topics for Teachers;" Gray.

Jer . "Kings and priests." No human authorities to dictate our religion. One of the ancient fathers replied to a clamorous disputant who shouted "Hear me, hear me," "I will neither hear thee, nor do thou hear me, but let us both hear Christ."—Dictionary of Illustrations.

Jer . "In the time of their trouble," &c. The armies of Media and Lydia were in violent conflict on the 30th September, B.C. 610 (while Josiah was occupied in reforming Judah), when suddenly, to them, occurred an eclipse of the sun, known as Thales' eclipse. It overwhelmed both armies with such terror that they gave up the contest, and peace was negotiated and settled in the camp. Happy if the eclipse of trouble, suddenly coming upon us when we are at war against God, should lead us to cease a life of antagonism, and sue for peace.

Jer . "In vain have I smitten your children, … correction." Mr. Cecil observed in the Botanical Gardens a pomegranate-tree cut almost through near the root, and asked the gardener for the reason. He explained that the tree used to shoot so strong as to bear only leaves; but now that it was nearly cut through, it began to bear fruit well. Alas! that affliction on man should be profitless, when nature accepts it and turns it to account.

"The good are better made by ill,

As odours crushed are sweeter still."

—ROGERS.

03 Chapter 3 
Verses 1-25
CRITICAL AND EXEGETICAL NOTES.—1. Chronology. Exact date of chapter uncertain. It naturally divides itself at Jer , although Dahler, Umbriet, and Neuman contend for the unity of the chapter as a single prophecy. Doubtless there is a continuity of imagery and reasoning (Jer 3:1; Jer 3:8), but the inscription to Jer 3:6 is a difficulty, and their transforence of that inscription to Jer 3:1 is unwarranted. "The Targum," Vulgate, Jerome, Rosenmüller, Wordsworth, and Henderson regard Jer 3:1-5 as a separate and complete prophecy, and plead that the abrupt commencement "to say" or "saying" (Jer 3:1) is not without parallel (Jud 16:2), and indicates a Divine message. But Luther, Kimchi, Maurer, Hitzig, Starke, Keil, and "Speaker's Commentary" connect Jer 3:1-5 with chap. 2 as a completion of that prophecy, and read thus: "The Lord hath rejected thy confidences," &c. (Jer 2:37), "saying, If a man," &c. (Jer 3:1). This is preferable.

Jer onwards to Jer 6:30 gives a lengthy prophecy, forming either one prolonged address (Hend.) or a condensation into one uniform whole of a series of addresses (Keil) delivered during Josiah's reign.

Date of Jer , the 13th of Josiah; date of Jer 3:6; Jeremiah cf., 17 th of Josiah (Maurer); before the 18th, the year of Josiah's great reformation (Hend.); after the 18th (Bagster, Blayney, &c.). M. Henry gives the date B.C. 620, i.e., the 21st year of Josiah.

2. Cotemporary Scriptures. With Jer may agree 2Ch 34:1 to 2Ch 35:18; Zephaniah 1-3; 2Ki 22:1 to 2Ki 23:25; Nahum and Habakkuk.

3. Historic Facts. Josiah, personally journeying through Judah and Israel, continues his purification of the nation; returns to Jerusalem in his 18th year, immediately repairs the Temple for the restoration of Jehovah's worship therein. Judah's ostentatious return to Jehovah a solemn mockery (Jer ). (Comp. B. p. 61, "Actual State of Judah.")

4. Cotemporary History. During these six years, Nabopolassar rebels against the king of Assyria, becomes king of Babylon, and thus founds the Babylonian empire. Cyaxares (Ahasuerus, Dan ) succeeds Phraortes on the Median throne, and begins to make Media a great power (B.C. 625). Psammeticus continues to reign over Egypt at Nineveh.

5. Geographical References. Jer . "Towards the north," i.e., to Mesopotamia, Assyria, Media, where the captive ten tribes were located by Tiglath-Pilesar (B.C. 740; cf. 2Ki 15:29; 2Ki 16:7-9; Amo 1:4-5), and Shalmanezar, or rather Sargon, his son (for Assyrian monuments show that Shalmanezar died during the siege of Samaria, and that Sargon carried Israel captive), cir. B.C. 720; cf. 2Ki 17:6; 2Ki 18:9-11. (Comp. A.p. 60, "Facts re Outcast Israel.")

6. Natural History. Jer . "Latter rain," i.e., the vernal rain, which fell about April, perfecting the harvest; the "former" rain came early in November, preparing the earth for cultivation. (Comp. C. p. 62, "The Land Withered by Drought.")

7. Manners and Customs. Jer ; Jer 3:8. "Divorce." The law found in Deu 24:1-4. The "bill" was a legal document; it guaranteed legal cognisance of, and justifiable reasons for, the husband's deed. Jer 3:2. "The Arabian in the wilderness." The Bedouin lurking and eager for plunder; thus did Israel look out for idolatry as for booty.

8. Literary Criticisms. Jer . "Yet return again to Me.""Targum," Jerome, and A. V. Regard וְשׁוֹב as the imperative. Keil renders it as interrogative, "Wouldst thou return to me!" as being forbidden. "Speaker's Commentary" takes the verb as an infinitive; "And to return to me!" that is, And thinkest thou to return to Me! "Israel could no more take her place as wife." Henderson says it is the infinitive absolute, and as such may be used as an imperative. Lange gives as the sense, "Although, in accordance with legal regulations, I ought not to receive you, yet I say, Return to me." Certainly Jer 3:14; Jer 3:20; Jer 3:22; Jer 4:1, bear out Lange's sense of the words. (See on Jer 3:14 below.)

Jer . "Behold thou hast spoken," i.e., fairly, used devout speeches to Jehovah; but actions have contradicted words; "and hast done evil as thou couldst," i.e., without self-restraint. Noyes, "doest evil with all thy might." Calvin, "with incorrigible persistency."

Jer . "Her treacherous sister" should be rendered, "and Treacherous, her sister," as being her appellative. Falsehood, Faithless—not an adjective, but Judah's name.

Jer . "Lightness," as if קֹל were the infinitive of קָלַל, levity. It is rather derived from קוֹל, a cry, noise; the tumult of her idolatrous revelries. Some take it as the cry which rose to heaven against her; but it is here said to "have defiled the land;" therefore "her riotous orgies" is the more correct.

Jer . "Turn, thou backsliding;" lit., "turn thou that hast turned." Note the paronomasia שׁוּבָֽה מְשֻׁבָה. "Not cause mine anger to fall." Lange, "not lower my face against you." Keil, "not look darkly upon." Hend., "not continue to frown."

Jer . "I am married unto you." בָּעַל. Hitzig, Umbriet, I will be your lord, master; suggestive of severe domination. Hengstenberg, Lange, Keil, "your husband;" for Jehovah had been, and would ever be, that to Israel. Kimchi, Rosenmüller, De Wette, Gesenius, Henderson contend for the signification, loathing, disdain: "I have rejected you," since both here and Jer 31:32 is taught that God had abandoned Israel in consequence of her stubborn apostasy. The A. V. is consistent with the prevailing language of this chapter (see above on Jer 3:1). Jerome translates, "quia ego vir vester."

Jer . "Neither shall that be done any more," i.e., the Ark being lost, no effort would be made to replace it. "Neither shall it be made any more." (Comp. D. p. 62, "The Ark Lost.")

Jer . "But I said, How," &c.; not "but," as if it were a difficulty; and "how shall I." The sentence need not be taken interrogatively, but How gloriously will I: with what honours! "Of the hosts of nations; lit., beauty of beauties: צְבִי צִבְאוֹת, not "hosts." The Hebrew idiom means a heritage of the chief beauty of nations.—Speaker's Com.

Jer . "For they have perverted;" rather "because" supplying the reason of their weeping, the burden of their grief.

Jer . "Truly in vain from the hills," &c. Umbriet, "Verily a lie is from the hills, tumult of the mountains." Lange, "As certainly as the hills are false, and mountains an empty sound." Keil, "Truly the sound from the hills, from the mountains, is become falsehood." "The Targum" gives as the sense, Delusive and profitless were our idolatrous observances upon the heights. The word הֲמוֹן is rendered the "noise of revelry" in Amo 5:23; and here as "the noisy gatherings for idle worship on the hill-tops."—Speaker's Com.

Jer . "Shame," וְהַבֹּשֶׁת; lit., the shame, i.e., Baal; comp. chap. Jer 11:13, where the word לַבּשֶׁת is rendered "that shameful thing, even altars to Baal" (cf. Hos 9:10). Gesenius = "an idol which deceives the hope of the worshippers, and puts them to shame." Calmet says:—"The Hebrews, instead of pronouncing the name of Baal, of which they had a dread, used in its place the name ‘Bosheth'—shame, confusion. Thus: Mephi-Bosheth, for Mephi-Baal."

Jer . "We lie down," i.e., prostrate ourselves in abasement, abashed at the memory of our disgraceful deeds.

HOMILIES AND OUTLINES ON SECTIONS OF CHAPTER 3

	Section
	Jer .
	The verdict of law and the appeal of love.

	Section
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	Israel's divorce: its lessons lost upon Judah.
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	Section
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	Restoration to lost spiritual privileges open to both Israel and Judah.
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	Their penitential return to the Lord their God.


Jer . THE VERDICT OF LAW AND THE APPEAL OF LOVE

Judah, by her idolatry, had broken her marriage vows to God. Her consequent rejection has not been declared by Jeremiah, but Jer implies it. She is spiritually divorced from her Husband. God has "put away His wife." A solemn truth: sin breaks off our relationship with God. The sinner may have "many lovers" (Jer 3:1), but he is "without God;" how will he do, then, on whom call, in calamity, death, judgment? "Return" is indeed desirable, if it may be. Can the guilty one "go in unto the King, which is not according to law"? (Est 4:16).

I. Legal prohibition (Jer ; cf. Deu 24:4). A man may not again marry his divorced wife after she has united herself with another. 1. There are legal penalties to sin. 2. The apostate from God is divorced from Him. 3. It is contrary to law for the guilty to find grace. "The soul that sinneth, it shall die." That is law; no more return to God; but having gone away voluntarily, to "go away" compulsorily and eternally (Mat 25:46).

II. Condemnatory facts (Jer ). Declares: 1. Her unlimited abandonment to guilt (Jer 3:2). 2. Her shameless effrontery and persistency (Jer 3:3). Our sins are (1.) not imaginary, but positive; (2.) not difficult to find, but glaring; (3.) not mere indiscretions, but appalling; (4.) not few, but multitudinous. And our apostasy from God has made us (1.) insensible to affliction ("showers withheld"); (2.) hardened in shamelessness. "Sin is not a conjugal, but an adulterous relation."

III. Conjugal relationship recalled (Jer ). "My Father, Thou wast the Husband of my youth" (cf. Pro 2:17; see also Jer 3:20). 1. God reminds her of what she was in her youth. How have we deteriorated and fallen! 2. God laments her present life of falsity. Backsliding grieves the Lord. 3. God would awaken her from insensibility to penitent reflections. 4. God shows Himself still a loyal, loving Husband. He does not drive the backslider or the sinner away, but mourns, "How can I give thee up?" (chap. Jer 2:2). Yea, He still calls to faithless Judah, "Return to Me" (Jer 3:1).

IV. Desperate trifling with God (Jer ). 1. Judah responds with fair words. "Will he reserve," &c., is Judah's soliloquy upon hearing God's appeal (Jer 3:4). The prophet chides her, "Behold, thou hast spoken!" Such is thine answer to God's patient and pleading remonstrance. The language shows—(1.) Conscious demerit, "anger;" (2.) dread of punishment; (3.) belief in mercy: that He will not keep it to the end. But there is no cry of repentance and self-abhorrence. Have we only thus spoken? or not rather Job 42:6? 2. Judah persisted in foul deeds. Although "thou hast spoken" thus, yet "thou hast done evil persistently." To deprecate the continuance of Divine displeasure, and yet by our conduct to "provoke the Holy One of Israel to anger," is the most solemn trifling. How deplorable the state of a soul which sins on unrestrained by conscience or fear of God's wrath (Jer 3:5); and more, unmoved by the pathos of love (Jer 3:4).

Jer . ISRAEL'S DIVORCE: ITS LESSONS LOST UPON JUDAH

The kingdom of Israel had been destroyed, and the ten tribes driven into exile as the Divine punishment of idolatry and apostasy. This fact was daily evident to Judah; Israel cast off from God, abandoned to captivity for her criminal impiety. What effect would this produce upon "her sister Judah"?—restrain her? Keep her watchful, loyal? Alas! (Jer ).

I. Though both were guilty, there was a distinction and a difference of criminality in their respective sins. 1. The distinction. Israel's sin was apostasy (Jer ). Judah's sin was treachery (Jer 3:7). Apostasy, i.e., utter desertion of God, is contrasted with falsehood, i.e., criminal hypocrisy, dissimulation, a show of piety covering the vilest impiety. 2. The degree. Judah had the warning of Israel's example and ruin. Yet (1.) Israel abandoned herself to impiety (Jer 3:6), and Judah, instead of avoiding her sin, did the same. She "saw it" (Jer 3:7), yet, with open eyes, knowing the doom, she trod the same course; (2.) Israel had gone into exile for her iniquity; yet Judah despised the warning. She "feared not" (Jer 3:8); (3.) Israel refused to return at God's call (Jer 3:7), but Judah professedly did respond, yet played a false part (Jer 3:10). Feigned a piety she inwardly loathed (Gal 6:7).

II. Hypocrisy calls forth severer reproaches from God than apostasy (Jer ). Judah had knowledge, "saw" (Jer 3:7), yet cared nothing, "feared not" (Jer 3:8), and mocked God (Jer 3:10). Whereas Israel acted blindly, madly, wickedly, but without deliberation or design. 1. Hypocrisy is deliberate, not merely impetuous. 2. Flauntingly insolent, not merely indifferent. 3. Trifling and pretentious, not madly blind. The pharisee worse than the publican; traitor worse than the rebel. A deeper depravity of heart underlies the sin. A greater provocation to God is furnished by the sin. To delude man by a mock piety is bad, but to attempt to pass a counterfeit repentance on God is daringly blasphemous. (Comp. the Saviour's "anger" and awful "woes" against the pretentious, hypocritical pharisees, Mar 3:5, and Matthew 23)

Jer . ISRAEL INVITED TO RENEW HER MARRIAGE BY REPENTANCE

"Backsliding:" a metaphor taken from oxen which refuse to draw in the yoke put upon them (Hos ).

i. God sends messages of mercy and not of judgment (Jer ). Well might He have cast them off utterly. But He delighteth in mercy, and "willeth not the death of the sinner." By many prophets did He thus invite them to return (2Ch 36:15); they even "wearied Him" with their obstinacy (Isa 43:24).

ii. God requires that they humble themselves before Him (Jer ). This indispensable. Not consistent with His honour that He should receive them while they hardened themselves against Him. To compensate for their wickedness was impossible, but must confess it, and humble themselves on account of it.

iii. God urges the most affecting considerations in order to prevail upon them. 1. The merciful disposition He felt towards them (Jer ). 2. The relation under which He still regarded them (Jer 3:14). 3. The benefits which He was still ready to confer upon them (Jer 3:14 sq.).—From Simeon.

Jer . RESTORATION TO LOST SPIRITUAL PRIVILEGES OPEN TO BOTH ISRAEL AND JUDAH

Conditional on true repentance (Jer ), God pictures a bright future for His erring people.

i. Suffering a common exile (Jer ) in "the land of the north;" Israel in Assyria, Judah in Babylonia; because of faithlessness (Jer 3:20).

ii. Duration of their banishment limited (Jer ; Jer 3:18). "In those days"—God foresees the dawn. "Seasons are in His power" (Act 1:7).

iii. Simultaneous return from exile (Jer ). "Come together." Israel went into captivity 100 years before Judah. Redemption simultaneous.

iv. Restoration to the lost inheritance (Jer ; comp. Amo 9:15). Laid waste by conquerors, yet the land was sacred; kept for them by God, for them to reoccupy (Luk 21:24).

v. Enriched with national prosperity (Jer ). "Multiplied and increased in the land." This is frequently portrayed (see Jer 23:3; Eze 36:11).

vi. Blessed with spiritual privileges (Jer ). Transcending the value of the ark and the Shekinah in the Temple.

vii. Sacred relationship again realised (Jer ). "Thou shalt call me, My Father." The veil upon their heart removed: light and love!

viii. Revolt no more possible. "Neither shall any more walk after evil heart" (Jer ). "Not turn from Me" (Jer 3:19). Loyal: God all in all.

ix. Ruled by wise governors (Jer ). Civil rulers, who will reign righteously, foster righteousness, and encourage the people to piety.

x. Glorified in the esteem of the world (Jer ). Attracting the heathen (Jer 3:19). "A goodly heritage of the hosts of the nations." Admired and envied throughout the world.

"That this prophecy was fulfilled by the return under Zerubbabel and Ezra is opposed by the fact—(i.) That not even the whole of Judah, while but a few of Israel, then returned; (ii.) That not even Judah had then returned to the Lord, still less were the heathen converted (Jer ). Its fulfilment by the founding of the Christian Church is contradicted by the fact—(i.) That the reunion of Judah and Israel had not taken place (Israel being still lost); (ii.) That Israel in general has rejected the Lord, and refused to enter the Christian Church; (iii.) That though the heathen are being drawn to the Lord and the Jerusalem that is above (Gal 4:26), yet this has not taken place in such a measure or manner as to fulfil Jer 3:17, which predicts the conversion of all nations, and the removal of their hardness of heart. We must, therefore, still wait for the complete fulfilment of this prophecy."—Naeg. in Lange.

"The fulfilment is accomplished gradually. It begins with the end of the Babylonian exile, in so far as at that time individual members of the ten tribes may have returned into the land of their fathers. It is continued in Messianic times during the lives of the apostles, by the reception, on the part of the Israelites, of the salvation that had appeared in Christ. It is carried on throughout the whole history of the Church, and attains its completion in the final conversion of Israel."—Keil.

Jer . THEIR PENITENTIAL RETURN TO THE LORD THEIR GOD

In prophetic prevision Jeremiah beholds his nation, broken-hearted for sin, seeking Jehovah with tears, contrition, and shame. The revelries of idolatry are silenced on the heights, and cries of poignant grief sound loud throughout the scene. A nation weeps for her sin: exiles come home with supplications; God's people are restored to their long-lost rest. Here is fulfilled the condition of the sinner's forgiveness and acceptance (Jer ). Their case proves—

I. That privileged people may so sin as to necessitate bitterest repentance. Israel and Judah had all sacred persuasions to spiritual fidelity (Rom ). We may stand amid religious surroundings and helps, yet may equally fall (Rom 11:20). See the sin of this people: 1. Erring from the right way (Jer 3:21); "perverted their way:" began with inconsistent conduct; turning aside. 2. Neglect of God (Jer 3:21); "forgotten the Lord:" advanced from error and inconsistency into habitual disregard of God; practical irreligion. 3. Positive resistance and disobedience (Jer 3:25); "sinned against the Lord:" no longer negative, but wilful, intentional antagonism. 4. Defiance of Divine remonstrance and appeals (Jer 3:25); "not obeyed His voice:" though He called, they refused; despised His prophets, message, warnings: they would not allow God a hearing. This had become a settled state of things (Jer 3:25); "we and our fathers, from our youth even unto this day." What a warning that we "take heed lest we fall"! None but may repeat their sins.

II. That most criminal revolt from God may terminate in penitential return (Jer ). If these might, who may not? 1. There is hope for the guiltiest. 2. Those longest in sin may awake to loathe it. 3. True repentance is possible to backsliders. 4. The end of life is not too late for return. "After so long a time," Israel "arose and came to the Father." "At evening time light." Let none close the door of hope, of opportunity, of mercy, on others or on themselves. God keeps it open to the last, and for the worst. (Addenda to chap. 3, Jer 3:25, "Even unto this day.")

III. That an evil course of life wastes and debases those who follow it (Jer ). (Addenda to chap. 3, "Shame," and "Sin debases.") 1. Sinners are despoiled of self-respect; "shame." 2. Sinning is an expensive luxury; "devoured the labour, flocks and herds." 3. Sinful parents cannot hold back even their own children from destruction; "sons and daughters." Moloch asks them. Society demands the children of godless parents; and how can they restrain them from sacrificing to pleasure, vanity, vice? 4. Sin lays low all its followers in abasement and confusion (Jer 3:25). Well if it does this ere too late. But the guilty will see themselves vile and foolish; the day must come.

IV. That a voice of gracious expostulation pleads with the guilty to return (Jer ). 1. God's call pursues men when they desert Him. 2. A Divine pleading is heard in every heart. 3. Even the vilest are conscious that a pitying Father awaits their return. 4. Man's duty is to act on that thought; "return." 5. There is "healing" for every wrong in God's graciousness. 6. Appropriate address from the penitent; "we come to Thee;" for God calls men to Himself, not to ceremonies, and self-improvement, and human remedies. 7. All-sufficiency and perfect welcome assured; "for Thou art the Lord," therefore "nothing too hard;" "the Lord our God," therefore He is ready to greet and receive them.

V. That hopes of salvation are found to be delusive until the soul rests in God (Jer ).

1. False hopes: in strong things, "hills and mountains;" in numerous objects, "multitude," = the many gods and scenes of idolatry.

2. True hope: "truly in the Lord," &c. "Look unto Me, and be ye saved, for I am God, and there is none else" (Isa ); "neither is there salvation in any other: for there is none other name under heaven given among men whereby we must be saved" (Act 4:12).

HISTORIC EVENTS INDICATED IN CHAPTER 3

A. Facts connected with the career of outcast Israel (Jer ; Jer 3:14; Jer 3:18). (See Addenda to chap. 3, "The lost Ten Tribes.")

i. Outcast, yet not lost (Jer ). God knew where they were. Denationalised and exiled; yet God directed a message to them in "the north." (See Geographical reference on Jer 3:12 above.) Since the first captivity by Tiglath-pilesar, 115 years had passed, and nearly 100 since Sargon (son of Shalmanezar) swept the land clean of Israelites, and bore them away into the northern provinces of Assyria (2Ki 17:18; 2Ki 17:23). Thus outcast, they were to lose all connection with Jehovah, and all recognition of their former history. This was easy; for their habitual idolatry would lead them into speedy surrender of all relics of their religious distinction; and, as their numbers were not vast, they would not long preserve any national distinctness, but become absorbed amid the admixture of peoples which the Assyrian conquests gathered together in the north. But though long lost to themselves, they were not lost to God. He knew where to address them. And He will know where to seek them when the time of their return shall arrive (Isa 11:11; Isa 11:16; cf. Jer 3:18).

ii. Banished, yet still beloved (Jer ). "I am married unto you." God respects and preserves His relationship to Israel unchanged, although she had been banished a hundred years, and was fading from national existence. This sanctions Paul's assertion, "God hath not cast away His people" (Rom 11:1-2). And this unchanging relationship and imperishable love are asserted by God in terms of the most unequivocal and solemn character (Jer 31:37).

iii. Destined to local and spiritual restoration. "I will take you one of a city and two of a family, and I will bring you to Zion" (Jer ). "In those days the house of Judah shall walk to the house of Israel, and they shall come together out of the land of the north," &c. (Jer 3:18). This promise cannot be limited to the return from exile under the edict of Cyrus. The two kingdoms, Judah and Israel, have not yet "come together," nor have they yet used the language of Jer 3:22. Nor has Israel learned to cry "My Father!" (Jer 3:19). Their joint restoration and conversion to God are therefore yet future (cf. Eze 37:16 to end). God will keep and fulfil His covenant promises.

B. The actual state of Judah under the eye of God (Jer ; Jer 3:10). The words "from this time," mark the epoch as special. Judah hath "turned unto Me feignedly," asserts a national show of repentance. For this incident, Judah professedly repentant before Jehovah, we must turn to 2Ch 35:1-19, the national celebration of the passover, which succeeded Josiah's reforms, and asserted Judah's restoration to the Lord. That this chapter coincides with that incident is confirmed by the reference to the ark, both in the arrangements for that passover (2Ch 35:3), and in this prophecy (Jer 3:16). Yet, notwithstanding the great parade of national repentance, God declares it to be unreal (Jer 3:10).

Theme: Reformation no guarantee of religion. A ritual piety not necessarily real piety. (Addenda to chap. 3, Jer . "Ritual" and "Feignedly.") In Judah's case it was the result of authority and policy. Josiah ordered it: not spontaneous; therefore not sincere. The king had cleansed the land, and brought the nation to yield a formal homage to Jehovah: the prophet proclaimed it utterly corrupt and hypocritical.

I. External reform may be unattended by spiritual regeneration. Ostensible repentance, external rectitude, these co-existed with a heart withheld from God. Judah had not cried, "My Father," &c. (Jer ).

1. To rectify evil habits does not prove inward renewal. "Garnished sepulchres" may contain "all uncleanness."

2. A revival of ritual may not result from revival of religion. The passover observed with ostentatious care was a mockery. sthetic ritual cannot argue religious affections, sanctified lives: decorated altars may not imply devotional worshippers. As well urge that "hewed cisterns" guarantee pure and "living water." Pharisaism in general may be but another name for falsity.

II. The distinctive province of the king and the prophet in the realm of religion. As far as the king went, all was right. He could do no more: effected complete revolution in religious habits of Judah, rectified abuses of Temple, re-established true religion.

1. Royalty can dictate the forms and mode of religion. History often shown this. What then? Are people thereby made religious? Would another "Act of Uniformity" ensure piety throughout England? Can the king rule conscience, sway hearts?

2. Human effort pauses where true religion only begins. God commences with the "heart" (Jer ). Man's work must stop there: he can carry reform no further than "making clean the outside of the cup and platter." Hence God sent the prophet to work where the king could not, to arouse the nation's inward and spiritual response to the royal reform: to appeal to Judah "from that time," so propitious for a real repentance, "to cry unto Him, My Father."

III. Reformation without spiritual renewal may prove a perilous delusion. It may quiet and lull. Possibly Judah felt herself religious, having done so much that was pious. Reformed sinners are not easily won to repentance. They fortify themselves in a self-satisfied pride. 1. Outward piety may co-exist with inward sin. A compromise: but loathsome to God, who "looketh not on appearance." 2. Outward piety is more readily accepted than repentance. It costs no self-humiliations and heart-conflicts; no "crucifixion of the affections and lusts;" no abasement before God. 3. Outward piety is evanescent and worthless. The king's work was effective: the people responded: Judah became religious. But what ensued? Revulsion when the king died. Nation rushed back to idolatry and vice so soon as the outward restraint was gone. Test such a piety, and it dies. Take the king away who smiled on it, remove the advantages of such a religion, and the thing is gone! Therefore God was still angry with Judah, and doom was not averted.

C. The land withered by drought because of sin (Jer ). "Therefore the showers withholden, no latter rain."

Clearly affirmed that fertility of the land dependent on conduct of the people (cf. chap. Jer ; Lev 26:19-20; Deu 28:23-24). The "latter rain" was formerly essential to the beauty and fruitfulness of the country: these have been permanently withdrawn; hence the sterility of the land as it now lies, so markedly in contrast with the ancient accounts of its teeming productiveness and delightful richness. Usually this is accounted for by the reduced population and neglect of culture. They may be the effect rather than the cause: cultivation discouraged and population minished in consequence of a disadvantageous change in the climate and seasons. Observe that rain and consequent fertility were promised conditionally (see Deu 11:13-15); the people's faithfulness was therefore essential to their being enjoyed and retained; that gone, these have ceased. This a question of fact, certified by competent authority. The physical condition of the climate, the seasons, and the soil have been tested with a view to agriculture. Grass seed, carried from England and sown there, would perish the very first summer. The harvest is marred and impoverished because of drought. Vegetables cannot keep alive; flowers cannot blow and yield their sweets. The land has lost, what it must formerly have enjoyed, "the latter rain." God has, as it were, turned the key upon the refreshing and fructifying bounties of the skies. He has commanded the clouds that they rain not as formerly upon the inheritance of His disobedient people. Only in this way can be explained the present state of the heights, which were once mountains clothed with grass, but have become bare rocks. The grass must have perished under the hot sun, which now burns from April to November, the soil become loose and pulverised, unable to resist the high winds of the summer and the floods of winter. This, repeated year after year, would soon lay bare the rocks. All this is to be remedied; promises portray the land again fruitful, the mountains rich with produce. It will require no miracle to do this; only the restoration of "the rain in its due season." (Cf. Kitto's Bible Illustrations on this text.) The temporary withholding of all the rains for three and a half years during Elijah's ministry (1Ki 17:1; Luk 4:25) has become permanent as respects the vernal rain; sin being the occasion in each case.

D. The Ark lost in the Babylonian Captivity (Jer ). (Comp. Literary Criticisms on Jer 3:16.)

Manasseh removed the ark from its place in the Temple to make way for the "carved image" which, in his reckless idolatry, he reared in the holy place (2Ch ). This explains its reinstatement by Josiah (2Ch 35:3). In all probability this ark was carried away or destroyed by Nebuchadnezzar (2Es 10:21-22); for it disappeared together with the two tables of stone it contained at the Babylonish captivity, when the Temple was plundered and destroyed. Jewish authorities all are agreed that it was never restored, or replaced in the second Temple. The Jews think it will be restored when Messiah appears, but this verse dissipates the delusion.

HOMILIES ON SELECTED VERSES IN CHAPTER 3

Jer . Them: GOD'S TENDER EXPOSTULATION WITH THE YOUNG.

I. The particulars of the proposal.

1. That you should make God your "Father." Not merely call Him so, but that you become His children. By disobedience you have put yourself out of His family, like the prodigal. How can you become His children? (Gal ; Joh 1:12). By faith we are made one with Christ, and admitted into "the household of God" (see Gal 4:6).

2. That you should choose God for the "Guide of your youth." This implies that you regard His authority, follow His will, comply with His directions: these are made known to us:

a. By His Word. "Lamp to our feet," &c.: reveals Christ as "the Way. Truth," &c. "Follow me."

b. By His Spirit. Enlightens and directs our conscience, influences our hearts and desires. "Grieve not the Holy Spirit of God."

3. That you do these things without delay. "From this time." A sad propensity to answer with Felix, "Go thy way for this time," &c. But God counsels that no time is so favourable as the present. "To-day, if hear His voice."

II. The motives for compliance.

1. The grace and condescension of the proposal. "What manner of love!" (1Jn ). Can you refuse to be drawn by these "cords of love"?

2. The reasonableness of such a proceeding. Your own interests urge your compliance. Where find a Father like God? Numberless evils from which He alone can save you. No other Guide can conduct through intricate paths to eternal rest.

3. The seasonableness of the proposal. Opportunities lost are gone for ever. Present time is your own. "Now is accepted time." "Wilt thou not from this time cry," &c.?

"From this time:" perhaps this is a special date with you: of affliction, deliverance, rejoicing. Perhaps conscious now of a secret desire to give yourself up to God.—Rev. Ed. Cooper, "Practical Sermons," 1816.

Theme: YOUTH'S GRACIOUS HOUR GOD'S TIMELY CALL.

Enticements and appeals fall around the young. "Take me as your guide!" cries Pleasure, Society, Gain, Sin in gay form, Vice with smooth lips. Around none so many calls; mature and aged heard same voices in their youth, but silent now to them. Within none so many cravings: as young life unfolds expectation awakes, curiosity impels; hence snares surround and seducers are alert. Falls a voice from heaven on the young: text. (Addenda to chap. 3, Jer , "The guide of my youth.")

I. Youth's reckless wanderings. "From this time cry to Me." Had not done so hitherto: other voices heeded and followed: Vanity; Fancy; Indulgence; Avarice; Scepticism. How few young have made God their Guide! Tread "broad road to destruction."

II. Youth's eminent value. Young life more coveted than mature. Splendid triumph for Satan when ruins a young character! What a history a young man or woman may mark out; may go through the years like angel of light; or a firebrand. God values young life. "Remember Creator in days of youth." What a salvation is effected when young soul is gathered into grace!

III. Youth's urgent need. "Guide."

1. Way of life is beset with dangers. Evil examples; evil counsellors. "Compass sea and land to make proselyte."

2. Young are themselves readily deceived. Through their own wayward propensities and inexperience. Hence easily fall into temptation. Certainly ill adapted to hold the rudder of their own life, and steer amid the hidden rocks.

IV. Youth's precious opportunity. "From this time; my youth." Young life most easily guided. Call the mountain wanderer back ere he fall! Young—1. Not yet fettered in the captivity of habit. 2. Not enthralled by settled companionships of life. 3. Not lost the sacred influences of early teaching. 4. Not yet insensible to Divine influences. 5. Not forfeited opportunity of grace. "From this time cry."

V. Youth's happy resolution. "My Father, Thou art my Guide."

The resolve indicates: 1. Discrimination; 2. Decision; 3. Distinction; for he will "come out from among them, be separate," &c.

Who now ready with the cry? Be resolved. "Be not like dumb driven cattle." "Choose ye this day."

Jer . Theme: THE SINNER'S DESPERATE DEPRAVITY. "Behold thou hast spoken and done evil as thou couldst."

Men are as depraved as they can possibly be in present circumstances. Charge made by the infinitely Holy One against every member of the human family. Substantiated by considering:

I. That God, in His providence, has surrounded the sinner with many circumstances operating powerfully to modify human character.

1. Education. 2. Human law has a similar effect. 3. The law of God. 4. The troublesome supervision of conscience. 5. The whole Gospel, interfering with the sinful pleasures and follies of men. 6. All the Gospel institutions. 7. The desire in man for heaven. 8. The fear of hell. 9. The expectation of judgment. 10. Public sentiment. 11. The domestic affections. These are all so many golden chains, restraining the sinner from wrong. Ought-to thank God for these modifying circumstances. A man's state is hopeful in proportion as he is held by these moral bonds.

II. By these circumstances every sinner is actually restrained in his wickedness, and held back in his downward career. In proof of which, observe:

1. Men are uneasy under these circumstances, which shows them to be restraints. 2. Men are constantly trying to alter their circumstances. 3. When men succeed in altering their circumstances in any of these respects, they usually show out a worse character. 4. When these restraints are all removed, men are uniformly far more wicked than if they had not been imposed.

III. That every sinner does make the attempt, and succeeds, as far as God will let him, to sunder these ligatures that would hold him fast to reason, hope, and heaven. Trace his steps, and see how he breaks over and breaks through the restraints of—1. Education; 2. Human laws; 3. God's laws; 4. Supervision of conscience; 5. Institutions of the Gospel; 6. Thoughts of heaven and fear of hell; 7. Public sentiment; 8. Domestic affections.

Such is the obstinacy, rebelliousness, ingratitude of the sinner. Must he not then be "born again," have new heart and right spirit, or never enter kingdom of God?—"Preacher's Treasury."

Comments: Jer . Judah the guiltier sister.

The two kingdoms are described as sisters in iniquity. In Ezekiel (Eze ) the same metaphor is applied to the two metropolises of those kingdoms, Samaria and Jerusalem: "Aholah and Aholibah." (Addenda to chap. 3, Jer 3:7, "Falsity.")

Israel is stigmatised as Apostasy and Judah as Falsity: but the heavier sin is laid to Judah's account. Her criminality is marked as having three stages: (1) she "saw" Israel's sin, yet repeated it herself; (2) she "feared not" the penalties with which she beheld Israel punished; and (3) she "feigned" a piety when her practices were impious. Hence she is called "Falsity:" and her threefold sin is most solemnly emphasised.

"She sinned against greater convictions."—W. Lowth.

"Aliorum tormenta aliorum remedia sunt."—Jerome.

"Though the reform of Josiah was only a pseudo-revival, it furnishes us with the means of judging how deep a genuine revival ought to go. Mar ."—Lange.

This external renovation of Judah, which swept the land of abuses, was uncomprising and severe. Yet was not enough. God was not content. How then will they do who profess and believe themselves Christians, whose lives are not self-denying and pure? God requires "truth in the inward parts," and thoroughness in religious conduct. "No fellowship between light and darkness;" no accommodating our piety to convenience, circumstances, and sinful ease.

Jer . "Judah hath not turned to me with her whole heart, but feignedly," i.e., in falsehood.

i. False repentance. 1. Its ground—servile fear. 2. Its effect—external reform.

ii. True repentance. 1. Its ground—love to God. 2. Its effect—honest fruits of sanctification.—Lange.

Jer . Theme: COMPARATIVE CRIMINALITY.

This subject may not be used for self-preference and self-complacency, or incalculable injury may ensue (2Co ). Both had sinned grievously: Israel more openly; Judah in a more covert way. God declared Judah's criminality exceeded that of Israel. Let me

I. State this decision of the Lord.

Israel, from the time they became a distinct nation, cost off God; therefore given into Assyrian captivity and divorced by God.

Judah had retained the worship of God, but revelled in idolatry at the same time, and paid divine honours to idols (Zep ).

Because of their apparent superiority, Judah would scarcely own her relationship to Israel (Eze ).

Though their sins were ostensibly less, they were committed with tenfold aggravations; for their advantages had been greater, larger number of prophets sent them, enjoyed stated ordinances, presence of God was in their midst (in Temple).

Despising and abusing all these, their guilt was greater.

We argue that any religion is better than none; that the appearance of regard for God is better than avowed contempt. God pronounces other: the form without the power of godliness is more offensive than entire impiety. Therefore text.

II. Confirm this decision of the Lord.

Specious insincerity is worse than open profaneness, because

1. It argues a deeper depravity of heart. Sin is committed against conscience, against the motions of God's Spirit within.

2. It casts more dishonour upon God. A sinner openly casts off God's yoke; but the hypocrite professedly says, "I am God's servant, know my duty and perform it!" It degrades holiness, the name of God is blasphemed, and the way of truth is evil spoken of.

3. It does more extensive injury to man. His example encourages sinners in sin, and gives the ungodly a reason to contemn true Christians as being "righteous over-much." He thus offends God's people, and casts a stumbling-block before the guilty. Address:

(1.) Those who are careless about religion. You justify yourselves on the ground that you are not hypocrites and make no profession. Yet think of the judgments which fell on Israel.

(2.) Those who profess religion. God will have "your whole heart;" no feignedness. Christ said to Laodicea, "I would thou wert cold or hot," &c. Be not "lukewarm," but wholly the Lord's—Rev. C. Simeon, M.A.

Comments:

Jer . To what reflections should the declaration of Scripture give rise, that the Divine judgment is determined by the comparison of men with each other? 1. We should reflect that it is impossible for us to institute this comparison with perfect justice ourselves. 2. We should therefore draw from comparison with others occasion neither for despair nor false comfort. 3. We should rather allow this comparison to be a motive to severe self-discipline.

Jer . God's call to repentance. 1. Its ground (I am merciful). 2. Its object (to obtain grace). 3. Its condition (acknowledge thy sin).—Lange. (Addenda to chap. 3 Jer 3:13, "Acknowledge thy sin.")

Jer . Theme: TAKING SIDE WITH GOD AGAINST OURSELVES AND OUR SIN. "Only acknowledge thine iniquity."

Just as the publican, abhorrent with himself, and ashamed of long resistance of God, bowed in abasement and confession. Holding out against God no longer; hiding sin from God—refusing to own it—no longer. Return to God might be through misery—not regret for the sin which caused it; or from policy—desiring escape from evils and gain of benefits, without heart-grief or spiritual surrender.

I. What God asks of the sinner.

"Acknowledge;" which means—1. Capitulation of his pride; realises himself vile. 2. Contrition within his heart; laments and upbraids his folly and rebellion. 3. Confession upon his lips; all covered with shame, coming back prodigal-like, publican-like to God. "Acknowledge;" "If we confess our sin, God will forgive," &c.

II. What God arrays before the sinner.

"Only acknowledge that," &c.

1. Spiritual relationship violated. "Transgressed against the Lord thy God." It is the sin of faithlessness; not of one who never knew the Lord.

2. Spiritual prostitution practised. "Scattered thy ways to strangers."

3. Spiritual independence asserted. "Hast not obeyed;" resented God's control.

These three aspects of sin, as God regards it, show the course of evil to be an outrage, debasing, defiant against all law and all love.

III. What God assures to the sinner. Elsewhere in His Word are given precious assurances to the soul who confesses sin (Luk ; 1Jn 1:9).

Here:

1. Reception to His unalienated love (Jer .) "I am married." Israel's disloyalty had not estranged Him. God keeps the door wide open for the wanderer.

2. Reinstatement in the covenant privileges of Zion (Jer ). Her wandering had surrendered all—far off, in oppression; but "made nigh," brought again "to Zion." (Addenda on Jer 3:13, "Acknowledge iniquity.")

Jer . TO BACKSLIDERS.

God, the loving Husband. Sin, spiritual adultery. He hates "putting away," and invites return (Jer ).

I. The nature of backsliding. It is going back—1. Easily; 2. Gradually; 3. Silently.

Backsliding is generally preceded by—1. Pride (Pro ); 2. Vain confidence (Mat 26:33); 3. Negligence (Mat 26:58).

A man may be—

1. Enticed by sinful pleasures (2 Samuel 11).

2. Led back by sinful companions (1 Kings 11).

3. Driven back by sinful fears (Mat ).

II. The misery of backsliding.

1. Heavy losses. (1.) His self-respect. (2.) Tender conscience. (3.) Sweetest enjoyments. (4.) Brightest hopes.

2. Severe disappointment. His holy expectations are lost (of what he might have been, and done for Christ, and the after rewards).

3. Terrible disgrace. (1.) Before the world, as a hypocrite. (2.) Before the Church, as "the thief" (Jer ). (3.) Before God (Psa 51:3-9).

III. The remedy for backsliding. "Return," &c.

1. Immediately. (1.) Delay makes your case worse. (2.) God is willing to pardon. (3.) The Church is waiting to receive you.

2. Humbly. (1.) Confessing sin. (2.) Abhorring sin (Hos ). (3.) Forsaking sin.

3. Believingly. Remember—(1.) The love of your espousals. (2.) The individuality of your relationship. (3.) The love of your Husband. (4.) Your own duty.—The Study.

Comments: Jer .

On "I will take you one of a city," &c., Dr. Blayney remarks: "This passage relates to their call into the Christian Church, into which they were brought, not all at a time, nor in a national capacity, but severally as individuals, here and there one" (cf. Isa ).

On "I am married to you," the Rev. F. D. Maurice, M.A., writes: "These words affirm that a mysterious bond, which no sin of theirs had been able to break, united even those tribes which were gone into captivity to the God of Abraham; that He was still holding intercourse with them (Jer ), and seeking to bring their hearts back to Himself."—Prophets and Kings.

"God keeps His covenant, which men have broken by their sins, as strictly and securely as though they had never broken it."—Starke.

Jer . "Pastors;" refer to notes on Jer 2:8. Not military usurpers, such as Israel had herself preferred (Hos 8:4), but men "after God's heart" (1Sa 13:4).

"The evangelical pastorate—i. Its standard; ‘after My heart.' ii. Its task; to feed them with doctrine and wisdom."—Lange.

Jer . Theme: A BRIGHT AND BLESSED VISION. "It shall come to pass in those days."

It was an outlook beyond the Captivity; beyond even the return which Cyrus granted,—the prophet's eye saw a glory which excelled the gladness of that event: the Messianic age. "Those days" point definitely to Christ's advent and kingdom (cf. chap. Jer ).

In a lower and lesser sense these predicted events may have been verified in the return from Babylonian captivity, but were fulfilled in Christ.

I. The spiritual kingdom: a vision of joyous prosperity (Jer .) "Multiplied and increased in the land." The "little flock" shall have and "possess the kingdom." "Little one become a thousand," &c.

"Far and wide, though all unknowing,

Pants for Thee each mortal breast;

Human tears for Thee are flowing,

Human hearts in Thee would rest.

Saviour! lo, the isles are waiting,

Stretched the hand and strained the sight."

—A. C. COXE.

The realisation of the world's hope is in the kingdom of Jesus.

II. The spiritual kingdom: symbols and external forms abandoned.

"They shall say no more The Ark of the covenant," &c. (Jer ). The Ark was but a shadow of Christ—in Him dwelt the law; on Him rested the Shekinah. The real displaces and abrogates the sign; and hearts no more rest in signs when the real has come. Who would longer bend over a portrait of a child, when lo! the long-absent boy is now returned and in the home? From the picture the heart turns to embrace the living one. (Addenda to chap. 3 Jer 3:16-17, "Symbols.")

III. The spiritual kingdom: loving allegiance to the Lord.

Jer . Gathering to and around "the throne of the Lord" = binding themselves loyally to Him: the heart fixed on Him: no God but Him: His "throne," or rule, drawing men into happy subjection (cf. Mat 11:29-30).

IV. The spiritual kingdom: inward love manifested in holy life.

Jer . "No more walk after evil heart." Loyally adhering to God, the life shall be free from self-will and pursuit of selfish delights, walking in the Saviour's steps, following the Lord fully. This Christian walk will be the outward evidence of the inward allegiance to God's throne.

Comments:

Jer . Not the Ark "shall be called the throne of the Lord," as formerly it had been, but "Jerusalem," i.e., the Christian Church (Rev 21:2; Gal 4:26; Zec 2:10-11).—Speaker's Commentary.

The Ark had just been restored to its place in the Temple with much solemnity and jubilant celebration by king, and priests, and people. What a sublime and far-reaching vision was this of the prophet's, which descried an age when the Ark would be counted as nothing! And how much more glorious that age!

"They will have the true Ark in Christ. When the prophet says that the Ark will no longer be remembered, and yet Jerusalem will be called the throne of the Lord (Jer ), he means that the whole Levitical economy—of which the Ark was the centre and the key—would pass away, and be succeeded and consummated in the presence and glory of the Lord in His Church."

"Jerusalem" (the Church), will receive all nations into her bosom: where Christ is enthroned as king (Heb ).—Wordsworth.

Jer . Theme: CHRIST, THE TRUE ARK OF THE COVENANT.

i. A most alarming and unwelcome announcement. That the Ark would disappear, and another not made. "It was the most costly jewel of the people, the central point of their whole existence." Overlaid with gold, overshadowed by glory (Heb ), visible symbol of Divine presence: borne by priests around Jericho: national amaze when it was taken by Philistines, joy when restored: disasters befell nation in Saul's days because Ark neglected; prosperity under David because honoured and a "resting-place" provided; and, finally, the display of Divine glory when Solomon transferred Ark to the Temple.

All this taught Israel that their safety and prosperity were connected with Ark of covenant. Called "Ark of God's strength" (2Ch ).

By some regarded with superstitious awe rather than reverential fear; yet by all as of incalculable value to the nation.

ii. A bitter and irreconcilable loss.

1. Prophecy soon fulfilled. After destruction of Temple by Nebuchadnezzar, the Ark was no more seen. Absent from second Temple, which was built soon after return from Babylon. This a solemn and perpetual intimation to them of the approaching removal of the whole typical system.

2. Loss deeply lamented. These returned Jews did not cease to remember the Ark, but fondly hoped for its restoration. This prophecy, that an age was nearing when the Ark "would not come to mind," remained, therefore, unfulfilled in them.

iii. A surpassing compensation predicted. The prophecy, that the Ark would be no more remembered or sought, implied a compensation which would far exceed their loss; so that what they once deplored as a privation, they would rejoice and glory in as an unspeakable gain.

1. The prediction must have seemed incredible at the time; yet afterwards proved consolatory. For in their loss of the Ark, this prophecy assured them God had better things in store.

2. How was the prediction fulfilled? In the appearing of Christ, the antitype of the Ark, Himself "the brightness of the Father's glory," God manifest in the flesh.

iv. The realisation in Christ of all the Ark symbolised.

1. The Divine nearness. 2. The Deity bending mercifully over men: for the mercy-seat was overshadowed. 3. The helpful and healing grace of God.

1. Israelites who early became Christians, and enjoyed the presence of Christ on earth, must have readily surrendered and forgotten the Ark in the realisation of Jesus and His tender grace.

2. Believers, though now not realising Christ bodily among them, experience His Spirit's indwelling, revealing Christ within. So that 1Pe .

3. Contrite sinners can rejoice in the tenderness, lowliness, and compassion of Christ. None need any awful visible token of the Divine nearness.

All can come with boldness to the throne of grace: "having boldness to enter the holiest by the blood of Jesus."

Arranged from Dr. Gordon's "Christ as made known to the Ancient Church."

Jer . THE CHURCH CHRIST'S THRONE. (Addenda to chap. 3. "Jerusalem, God's throne.")

a. Jerusalem had been of old the throne of God: the symbol of God rested on the Ark. Hence called the "city of the Great King."

b. Jerusalem became the throne of God as never before when Emmanuel visited her. "Thou art the Son of God: Thou the King of Israel." Yet she rejected her King.

c. Christ by His death founded a kingdom in which His Church has become the true throne of God. This is Zion, on which God hath set His King. There He sways kingly power.

I. In the conversion of sinners the kingly power and authority of Christ is manifested. Each case is a victory of Christ over the "enmity" of the carnal mind and the resistance of hellish foes. Soul delivered "from power of Satan unto God."

II. In maintaining His ascendancy over the lives and affections of His converts. "Law in their members" at war with Him. The world strives to wrest them from His rule. Satan strives to recover his lost power. But they are held "in obedience to Christ," and "kept by the power of God unto salvation."

III. In governing the world providentially for His Church's advantage. Christ reigns as Mediator: "works all things for our good" and His glory; and by, and for, and from His Church He puts forth His power, that shall subdue all enemies under His feet. How does Christ's rule affect individual members of His Church?

1. To what extent can and may they enjoy personally the presence of their King? Sits enthroned in their heart and affections individually.

2. Christ must hold unrivalled and unlimited sway and sovereignty over their lives. His kingship absolute: their affections undivided: they habitually and entirely under the constraining influences of His love.

3. They will recognise that His care extends to every individual believer, sending expressions of His kindness and love to each, and never—save in faithfulness—afflicting them.

In proportion as they are thus subject unto Christ in everything do they enjoy the liberty of the sons of God.—Idem.

Jer . Theme: DIVISION AND REUNION

As the separation of the kingdoms, Israel and Judah, might indicate the denominational divisions in Christendom, so the reunion here promised may suggest the method and basis of all true union. This must rest on a double negative and positive basis:

i. On the fundamental return of both from the false ground on which they have been standing (typified by the exit of both tribes from the north country, the land of captivity).

ii. On unreserved, sincere devotion to the Lord, who is for both the only source of life and truth (typified in the words, "Thou shalt call me, My Father").

iii. The result of this will be a condition of glorious prosperity in the Church (typified in the first clause of Jer ).—Lange. (See Addenda to chap. 3 on "Denominationalism.")

Jer . Theme: THE TRUE SOURCE OF SALVATION

By Jeremiah God speaks as if at a loss how to exercise towards them the mercy He was inclined to bestow.

I. How the obstructions to the restoration of the Jews shall be surmounted.

1. God Himself presents to them the formidable difficulty. Jews always had been perverse. In wilderness: when in promised land: till at length He gave up ten tribes into hands of Assyria, and the other two into hands of Chaldeans. After restoration from Babylon, still as rebellious: at last filled up the measure of iniquity in the murder of their Messiah. Now, though scattered 1900 years over the earth, as obdurate as ever. How restored to the favour of God? (1.) Extent of their wickedness forbids it. (2.) Honour of God forbids it. To admit rebels to privileges encourages rebellion. Appear an excess of generosity subversive of all moral government.

2. These obstacles, though formidable, shall be surmounted. God had expressed His desire for their reconciliation. "Wilt thou not cry, My Father?" (Jer ). Now He determines to effect it by His almighty power. "Thou shalt cry, My Father." This will overcome every obstacle. "If God will work, who will let it?" Vain was the resistance of Pharaoh, the sea, the wilderness, the united nations. As God spake the universe into existence, so will He form the "new creation."

II. How alone the difficulties in the way of our salvation can ever be overcome.

1. There are immense difficulties in the way of our salvation. Our wickedness equals or exceeds the Jews'. If they "crucified the Lord of glory," have we not "crucified Him afresh"? Jews of Christ's day were more criminal than Sodom, &c., because they had greater light; but we have far greater knowledge and advantages than even they. Yet Heb .

2. But these shall be overcome. If we looked to ourselves, salvation hopeless; but are to look to Him. He will interfere for us in a way of sovereign grace and by the exercise of His almighty power. (a.) His grace is His own, to dispense as He will. Says, "Thou shalt call me, My Father." (b.) And His power will perform it. "Thou shalt not turn from me" (Isa ).

i. To those who question the possibility of their own salvation. God is able.

ii. To those who have entertained no such fears. You think salvation easy; but only Christ's blood could atone for such sin as yours; only the Divine Spirit could renew your depraved heart.

iii. To those who profess to have been brought into the family of God. Obey and trust Him as your "Father;" let nothing lead you to "turn away from Him."—Rev. C. Simeon, M.A.

Note: God does not (Jer ) raise difficulties into sight; it is not a cry of amazement but of admiration; not a contemplation of obstacles, physical, moral, or spiritual, in the way of His plans, but a joyous outlook on the gracious purposes He cherishes; not an allusion to the demerits and crimes of Israel banished, but to the splendours, blessedness, and exaltation of Israel, by Divine grace restored. "How will I put thee?" (So all modern commentators.)

The words "Thou shalt call me, My Father," &c., do not furnish an answer to a foregoing inquiry as to obstacles; they are a continuance of the strain of admiring contemplation.

Jer . "Surely as a wife treacherously," &c. The remembrance of Israel's past conduct rises unbidden in the mind to cross, like a dark cloud, this bright hope of Israel's return to God, of its consequent restoration to its place as a child, and of its filial love to Jehovah. The prophet brushes away the passing doubt, and a vision of penitent Israel opens before his gaze.

Jer . TRUE REPENTANCE

1. It proceeds from the inmost heart; the weeping (Jer ) and their shame Jer 3:25) evince this.

2. It is free from all dissimulation, which might originate in a spirit of compromise, or be prompted by alarm at consequences of wickedness. Its principle is sorrow at having grieved God by the abuse of His love (see Jer ).

3. It is made known by the honest fruits of repentance; i.e. apostasies healed (Jer ), detestation of evil (Jer 3:24), and yearning for the Lord (Jer 3:25).

i. Its form: "weeping and supplications" (Jer ). ii. Its subject: (a.) Forgetting God and sinning against Him (Jer 3:21; Jer 3:25). (b.) The destruction resulting from sin's deceptions (Jer 3:23 sq.). iii. Its object: salvation in God (Jer 3:24).—Homily by Origen; comp. Lange.

Prayers and tears well become those whose consciences tell them that they have "perverted their way" (Jer ).

1. They come devoting themselves to God as theirs (Jer ).

2. They come disclaiming all expectations of relief and succour but from God only (Jer ).

3. They come depending upon God only as their (true and rightful) Lord (Jer ).

4. They come justifying God, judging themselves for their sin (Jer ).—M. Henry.

(See Addenda to chap. 3 Jer , "Shame.")

Jer . Theme: PROSTRATE IN ABASEMENT.

Guilt wastes the sinner's substance (Jer ), as it did the younger son's when he rushed into prodigality.

But that is not the worst: it works devastation of the soul; spoils the character and dignity of the man. How dreadful that God's living "image" on earth, God's own nourished and beloved child, should thus "lie down in shame!"

I. An awakened sinner's self-abhorrent attitude.

1. Appalled at the heinousness of his sin.

2. Horrified at the indignity done to God.

3. Alarmed at the doom he has merited.

4. Overwhelmed by the grace he has experienced.

II. An adoring sinner's lowly approach to the Saviour.

1. To hide his whole past life in his forgiveness and atonement. For all his whole career "from youth even to this day" plagues him. He must quench the burning fire of his own memory in the "fountain opened for sin and uncleanness."

2. To draw all his hope for the future from Christ. Having all along "not obeyed," his long-continued sinfulness has enslaved him; he cannot do the good he would. He must be saved from himself. "Lord, save me, or I perish." "Can the Ethiopian change his skin?" &c. (chap. Jer ). (Addenda to chap. 3 Jer 3:25, "We lie down in our shame.")

ADDENDA TO CHAPTER 3 ILLUSTRATIONS AND SUGGESTIVE EXTRACTS

Jer . "No latter rain." "Because we obstruct God's access to us, His beneficence does not reach us. We throw heaven and earth into confusion by our sins. For were we in right order as to our obedience to God, doubtless all the elements would be conformable. But as our lusts tumultate against God, as we provoke Him by our pride, perverseness, and obstinacy, it must needs be that all things above and below should be in disorder. This is to be ascribed to our sins."—Calvin.

Jer . "The guide of my youth." Are we walking through life as directed by our own mind and heart, or by the Word, Spirit, and providence of God? 1. We are all travellers—(a.) as to time; from youth to age: (b.) as to place; from cradle to grave: (c.) as to circumstances; from wealth to poverty or the contrary: (d.) as to mind; from ignorance to knowledge: (e.) as to character; improving or otherwise: (f.) as to destiny; to heaven or hell. 2. We need a guide who will cheer, sustain, protect, direct us on our way. God the only safe guide for the youthful traveller (Psa 25:9; Psa 31:3; Psa 32:8; Isa 58:11).

Jer . "Treacherous Judah." Falsity; hypocrisy.

"Satan was the first

That practised falsehood under saintly show."

—MILTON.

"An evil soul producing holy witness

Is like a villain with a smiling cheek,

A goodly apple rotten at the core.

Oh, what a goodly outside falsehood hath!"

—SHAKESPEARE.

"The dial of our faces does not infallibly show the time of day in our hearts; the humblest looks may enamel the former, while unbounded pride covers the latter. Unclean spirits may inhabit the chamber when they look not out at the window. A hypocrite may be both the fairest and the foulest creature in the world; fairest outwardly in the eyes of man, foulest inwardly in the sight of God. Unclean swans cover their black flesh with white feathers."—Secker.

Jer . External reform; ritual.

"We make beautiful churches more often than we do beautiful Christians. We carve marbles, and rear fine proportions in stone; we decorate walls and altars; but these are only physical representations, material symbols, while the quality of beauty is in holiness. The beauty of love in all its infinite inflections, the beauty of justice and of truth, these languish."—Rev. H. W. Beecher.

"We are not to judge a man by the loudness of his profession. The one determining question is not ‘Have you a label outside?' but ‘Have you the grace of God in your heart?'"—Dr. Joseph Parker.

"Feignedly." "It is possible for a man to have a pulpit, and to have no God; to have a Bible, and no Holy Ghost."—Idem.

Jer . The lost Ten Tribes. The Beni-Rechab, sons of Rechab, still exist as a distinct and easily distinguishable people, in number about 60,000. They boast their descent from Rechab, profess pure Judaism; all understand Hebrew; live near Mecca.—Comp. Grey's "Topics."

There is a vast population in Afghanistan, of very evident lsraelitish origin, their customs, traditions and names giving proof. The Jews of Bokhara themselves suggest that the Ten Tribes will be found in the vast interior of China.

Sir W. Penn traces them in the American Indians; others have recognised them in the Nestorians of Oroomiah, the Falashahs of Abyssinia. In British India there are many indications of their presence; e.g., the Karens of Burmah, distinct from the Burmese, possessing traditions of the Fail, the Flood, and the Divine anger against their nation for worshipping idols.

Dr. Smith, however, remarks in his "O.T. History," that "The very wildness of the speculations of those who have sought them at the foot of the Himalayas and on the coast of Malabar, among the Nestorians of Abyssinia and the Indians of North America, proves sufficiently the hopelessness of the attempt."

"Like the dew on the mountain (Hos ),

Like the foam on the river (Jer ),

Like the bubble on the fountain,

They are gone, and FOR EVER."

Jer . "Only acknowledge thine iniquity." "Pardon can only be secured by the consent of both parties. I may have offended you. You may come to me and say, ‘You have deeply grieved me; but I forgive.' I can snap my fingers in your face and say, ‘Take your forgiveness away; I don't want to be forgiven by you.' Observe, therefore, that you have not the power to forgive me. You can forgive the crime, but you cannot forgive the sinner. But if I come to you and say, ‘I have injured you; I see I must have given you pain; I did you wrong; I am sorry in my heart,' and you then say, ‘With my heart I forgive you;' then the transaction is based on moral principles. It is so with God. God cannot pass an act of universal amnesty: He cannot open all the prison-doors of the universe and say to the criminals, ‘Come forth; I forgive you all.' But if they in their condemned cells would but heave one sigh of penitence, and utter one cry for God's forgiving mercy, every bolt would fall off, every lock fly back, and there would be no prison in all the universe of God."—Parker.

ANCIENT HYMN, BY JOHN MARDLEY, 1562, on Jer .

"O Lord, turn not Thy face away

From them that lowly lie (Jer ),

Lamenting sore their sinful life

With tears and bitter cry (Jer ).

"Thy mercy-gates are open wide

To them that mourn for sin (Jer ),

Oh, shut them not against us, Lord,

But let us enter in (Jer ).

"We need not to confess our fault,

For surely Thou canst tell;

What we have done and what we are

Thou knowest very well (Jer ).

"Wherefore to beg, and to entreat,

With tears we come to Thee (Jer ),

As children that have done amiss

Fall at their father's knee (Jer ).

"Mercy, O Lord, mercy we seek,

This is the total sum:

For mercy, Lord, is all our prayer,

Oh, let Thy mercy come"! (Jer ).

Jer . Symbols of the spiritual. "The time is coming when institutionalism shall be lost in spirituality; for the seer said, ‘I saw no temple therein.' … Why should we have the sign when we have the substance? for He Himself is the Temple, and there needeth no outward building, no outward light. He is Temple, He is Light;—and when we stand before Him, all that is material, visible, and most helpful by the way, will be no longer necessary."—Parker.

"Jerusalem, God's throne."

"Lord, Thou didst love Jerusalem,

Once she was all Thine own;

Her love Thy fairest heritage,

Her power Thy glory's throne:

Till evil came and blighted

Thy long-loved olive-tree,

And Salem's shrines were lighted

For other gods than Thee.

"Then sunk the star of Solyma,

Then passed her glory's day,

Like heath that in the wilderness

The dight wind blows away.

Silent and waste her bowers

Where once the mighty trod,

And sunk those guilty towers

Where Baal reigned as God."

—MOORE.

Jer . Denominationalism.

"I do not want the walls of separation between different orders of Christians to be destroyed, but only lowered, that we may shake hands a little easier over them."—Rowland Hill.

Jer . "Shame," cf. Jer 3:3, "refuseth to be ashamed."

"Shame is a great restraint upon sinners at first; but that soon falls off; and when men have once lost their innocence, their modesty is not like to be long troublesome to them. For impudence comes on with vice, and grows up with it. When men have the heart to do a very bad thing, they seldom want the face to bear it out."—Tillotson.

The legend says, that a sinner being at confession, the devil appeared, saying that he came to make restitution. Being asked what he came to restore, he said, "Shame: for it is shame that I have stolen from this sinner to make him shameless in sinning; and now I have come to restore it to him, to make him ashamed to confess his sins."—Dictionary of Illustration.

Jer . Sin debases the soul. As Josiah in God's name desecrated and polluted the idolatrous altars in the land by burning dead priests' bones thereon (2Ch 34:5); so do transgressors against God degrade their spiritual nature, and profane the altar within their hearts which God intended for His homage and resting-place.

"Even unto this day." "As it is never too soon to be good, so it is never too late to amend: I will, therefore, neither neglect the time present, nor despair of the time past. If I had been sooner good, I might, perhaps, have been better; if I am longer bad, I shall, I am sure, be worse."—Warwick's "Spare Minutes."

"We lie down in our shame."

"Weary with my load of sin,

All diseased and faint within,

See me, Lord, Thy grace entreat,

See me prostrate at Thy feet;

Here before Thy cross I lie,

Here I live, or here I die.

"I have tried and tried in vain

Many ways to ease my pain;

Now all other hope in past,

Only this is left at last;

Hare before Thy cross I lie,

Here I live, or here I die."—

WADE ROBINSON.

04 Chapter 4 
Verses 1-31
CRITICAL AND EXEGETICAL NOTES.—Chronology of the chapter, Contemporary Scriptures, Historic Facts, Contemporary History as in chap. 3. 1. Geographical References. Jer . "Defenced cities." Some existed in Canaan before Israelites took possession (Num 13:28). Solomon erected others:—Tadmor, Gezer, Hazor, Bethlehem, Megiddo, &c. (1Ki 9:15-19). But Jerusalem, fortified by David (2Sa 5:7; 2Sa 5:9-10), was the chief stronghold of the nation (Jer 4:6). When Titus, later in history, besieged Jerusalem, he viewed with amazement, and expressed his admiration of, its impregnable strength (see Josephus Wars, Book vi: ch. 9 § 1). Jer 4:11. "High places in the wilderness: ranges of bare hills by which the sandy deserts to the east of Palestine are intersected (Hend.). Jer 4:15. "Dan and Mount Ephraim." Dan, the most northern landmark of Palestine, the border town, at the foot of Mount Lebanon, near source of Jordan. Its original name, Laish (cf. Jos 18:7; Jos 19:47); captured by a detachment of the tribe of Dan, who went thither to colonise, because the limited area assigned to the tribe was too strait for them: these gave the name Dan to the town. Mount Ephraim, a range of high lands, rounded limestone hills, broken up by intersecting luxuriant valleys, running through the territory allotted to the tribe of Ephraim: the name specially denoted the mountainous district ranging from Ebal and Gerizim southward to Bethel, in length about twenty miles. Thus Dan was the northern frontier of Palestine: Mount Ephraim, the northern boundary of Judea. Their connection here denotes that scarcely would news that the enemy had appeared at Dan (where the northern invaders would first show themselves) be published, ere the foe would, in rapid march, have penetrated to the very centre of the Holy Land, and scaled the frontier of Judea. Jer 4:29. "Climb up upon the rocks." The fastnesses of mountainous rocks proved secure asylums from hostile invaders; where also, unable to resist them in the open field, the Israelites made unconquerable resistance (Jud 6:2; Jud 20:47, 1Sa 13:6; 1Sa 14:4 sq., Isa 2:19; Isa 33:16).

2. Natural History. Jer . "Fallow-ground:" land left untitled, not touched by plough or sown with seed, for the Sabbatical year; hence hard, needing to be "broken up," and overgrown with thorns, which must be cleansed away. Jer 4:11. "Dry wind:" the E. wind which was dry or withering (Eze 19:12), or the Simoom, frequently mentioned in Old Testament, which blew from the Arabian desert, blasting vegetation and human life; "not to fan and cleanse" the grain, but ravage and destroy. Jer 4:13. "Clouds and whirlwind:" the Simoom raises "clouds" of sand and dust, which whirl up and cover the sky: these are the "chariots," and the hurricanes the "swift horses" suggested by the simile. "Horses:" the Chaldean cavalry, which were exceeding Swift. "Eagles:" Xenophon tells us that the Assyrian armies (ergo, the Chaldean) bore the eagle with wings outspread as a military ensign upon their banners (cf. Hab 1:8; Isa 8:8; Jer 48:40; Hos 8:1). So also the Persians, and the Romans after them. In Lev 11:13, the eagle is ranked among the unclean birds.

3. Manners and Customs. Jer . "Set up the standard:" to rally the inhabitants of the country around to the defenced cities for refuge from invaders. Not a military standard ( דֶּגֶל) but a signal ( נֵס) a flag, some well-understood beacon to warn or summon the people. Jer 4:13. "Chariots:" formed a marked feature of Nebuchadnezzar's army (Eze 23:24; Eze 26:7). Their invention has been attributed to Ericthonius of Athens, B.C. 1486; but Scripture shows that Egyptians used them earlier than that (Exo 14:7; cf. 2Ki 18:24). Solomon imported them from Egypt (1Ki 10:28-29). Jer 4:16. "Give out their voice against," &c.: the war-shout raised by armies when about to give battle. Instance in Jud 7:20. This was the custom with Hebrews, who also sometimes sang a war song (2Ch 20:21) immediately before the attack. Greek armies did the same. Jer 4:17. "Keepers of a field." Watch was kept over pasturing flocks (Luk 2:8) and over cultivated fields and plantations: these "keepers" constructed, for shelter from sun by day and security by night, booths (Job 27:18); probably then, as now, a simple framework covered with branches of trees, and raised on four poles. These fields were surrounded by keepers placed at given distances, one of whom raised the cry on danger appearing, which the others in turn took up, till echoing voices sounded around the whole scene. With these booths are compared the tents of besiegers, and their cry over danger, with the war-shout of the foe. Jer 4:20. "Tents:" the ordinary habitations of Israelites (2Sa 18:17): not only did the nomads like the Rechabites live in them, but the mass of the population engaged in pastoral pursuits (Speaker's Com.). Jer 4:30. "Crimson," a rich shade of scarlet, a deeper dye: "ornaments of gold," rings in nose and ears, anklets, embroidered girdles, &c. "Rentest thy face with painting:" "face" should be "eyes." Among Eastern females then, and now, the custom prevailed of using a metallic ore, reduced to an impalpable powder, stibium, cohol, antimony, mixed into a paste with oil or vinegar, for darkening the eyes. A smooth cylindrical piece of silver, ivory, or wood, shaped like a quill, about two inches long, was dipped into the stibium, and drawn horizontally through between the closed eyelids. This increased the lustre of the eyes, imparted a jetty blackness to the edges of the lids, showing off the whiteness of the eyes to great advantage. Frequent use injured the eyes, making them look as if "rent." The eyebrows and outer angles of the eyes were by this "painting" artificially extended across the face, and the eyes apparently enlarged. Large dark eyes are regarded as essential to Oriental beauty.

"There with a tiring pin their eyebrows dye,

Till the full arch gives lustre to the eye

That, trembling, darts lascivious glauces."

—JUVENAL'S SATIRE II. 137-40.

Xenophon describes it as a custom among the Medes in the time of the elder Cyrus: so great the antiquity and prevalence of this device of vanity. The earliest record of this custom is in 2Ki , Jezebel.

4. Literary Criticisms. Jer . "Not remove:" Hend. Noyes and De Wette, "not be a fugitive," Lange, "then waver not." But Keil, Ewald, Hitzig, and Speaker's Com. regard the words as a second condition, "and strayest, or wanderest not:" i.e., "if thou put away abominations, and wanderest not, and swearest by Jehovah, then shall the nations," &c. It requires abandonment of idols, the end of wanderings, the oath of fidelity. Jer 4:5. "Cry, gather together:" rather, make full, meaning "cry with full voice," aloud. Jer 4:6. "Retire, stay not." Hend. "flee for refuge, stand not still" Speaker's Com. "gather your goods together, linger not:" the same verb in Exo 9:19 used for removing property to a safe place. Keil, "save yourselves by flight." Sharpe, "flee in haste, stay not." "I will bring." I am bringing. Jer 4:12. "A full wind:" i.e., a stronger wind than that which comes to winnow: "shall come unto me:" rather for me, as my instrument, to effect my purpose. Jer 4:14. "Vain thoughts;" i.e., idolatrous, iniquitous thoughts. אָוֶן = sin of idolatry: cf. Hos 4:15; Hos 5:8, and the Heb. of Amo 5:5, where Beth-el (the house of Jehovah) is called Beth-aven (the house of idolatry). Jer 4:15. "Publish affliction:" the same word as in Jer 4:14. אָוֶן here meaning calamity: this use of the same word links together iniquity and calamity. Jer 4:19. "At my very heart:" translated as if the Hebrew words were idiomatic: but literally, "at the walls of my heart." Jer 4:23. "Without form and void:" the same phrase as in Gen 1:2. תֹּהוּ וָבֹהוּ; the primeval chaos reproduced. Jer 4:24. "Hills moved lightly:" rather, vehement motion. הִתְקֵלְקָלוּ, the violent agitations of mountains during earthquake. Jer 4:29. "The whole city:" should read, either the whole land (Targum and Lxx), or every city (Keil, Speaker's Com., &c). Jer 4:30. "And when thou art spoiled," &c. Omit italics in A.V. "And thou spoiled," i.e., "And thou, O spoiled one:" viz. Jerusalem: addressed as a woman who decks herself in her best attire to attract lovers; although the masculine form שָׁדוּד is used: but Keil suggests, "it is to be regarded as adverbial, and so is without inflection;" Hend. suggests that עָם, people, denoting the inhabitants, is to be understood. Jer 4:31. "My soul is wearied because of murderers:" Keil, "sinketh powerless beneath murderers." Speaker's Com., "sinks exhausted before them." Noyes, "I am dying of murderers."

HOMILIES AND OUTLINES ON SECTIONS OF CHAPTER 4

	Section
	Jer .
	Return to God would recover favours for Israel, and avert doom from Judah.

	Section
	Jer .
	Judah refusing to return, her doom is graphically portrayed.

	Section
	Jer .
	Jeremiah beholds the beautiful land utterly devastated.

	Section
	Jer .
	Abandoned to judgment, yet not consigned to destruction.


Jer . RETURN TO GOD RECOVERS FAVOURS, AND AVERTS DOOM

Jehovah requires of the sinful more than return to good habits, or to religious observances: they must obey the call "Return to ME!" Man must come back to God Himself. It is possible: God desires it: and the Way we know.

I. Securing God's acceptance must precede possession of God's inheritance. "If thou wilt return [to thy inheritance in Canaan], O Israel, return unto Me, saith the Lord." Enemies cannot occupy God's cherished possession. It is a gift of grace, dependent on man's loyalty and love. Sin forfeits all right to it; surrenders even the occupancy (as Israel). 1. Reconciliation is the pathway to privileges. 2. Repentance is the door to reconciliation. 3. God's favour is the qualification for Canaan.

II. Surrounding nations won to God by the event of Israel's conversion. This is portrayed in Scripture as—1. A great prophetic fact. Israel's return will inaugurate the millennial glory, the ingathering of the nations to Christ. The world cannot become the Lord's until this event is realised. "All nations shall be blessed in Him:" when He "the God of Israel doth wondrous things" (cf. Psa ; Rom 11:12-15). 2. A grand perennial principle. The same truth is constantly working itself out in present experience: society is awakened to seek Christ in seasons of revival of the Church; circles of acquaintance are impressed religiously by the conversion of one of their company; homes are won to Jesus by the return of a single member to the Lord. If true that "one sinner destroyeth much good;" equally true that one conversion effects wide and salutary results.

III. Gathering fury against sin may be arrested by true Repentance (Jer ). Clearly it is affirmed that—1. Divine anger accumulates as human sin grows. Thus prolonged guilt and excessive guilt "heaps up wrath against the day of wrath." Man feeds the fire, and heats its fury, by every act of sin. 2. Divine anger may be appeased by sincere human contrition. "God is angry with the wicked," but only as long as they persist in wickedness. That ended, anger ceases. It is not anger with the man apart from this evil quality; it is the man plus his sin who entails the displeasure. Sorrow in man's heart at once quenches the fire of God's displeasure. Horrifying as had been Judah's criminality, contrition would avert its just retribution. Hence, the sinner's escape is conditional upon himself. Will he deplore and desert his sin? God may desire to save; may provide salvation; but nothing avails until sorrow awakes in the soul of man. The yearning father forbears to embrace his boy until he "comes to himself" and returns.

IV. Impenitence will eventually be punished with woful destruction. There are three aspects of God's anger denoted: 1. It is fiery; "like fire," held in restraint now, but to "come forth," and burn with "fury" (Heb ). 2. It is unquenchable: i.e., when once God lets it loose; it "will burn that none can quench it" (Mat 3:12). 3. It is merited; "because of the evil of your doings." This will create in the sufferer's heart "the worm that dieth not," and occasion the "wailing and guashing of teeth." Comp. Eze 33:17-20.

Jer . JUDAH IMPENITENT: HER DOOM PORTRAYED

Lange points out "Three Emblems" under which the coming disasters are here represented: First Emblem, the Lion (Jer ): Second Emblem, the Tempest (Jer 4:11-13): Third Emblem, the Keepers (Jer 4:14-18). Modern German criticism has attempted to fix this prophecy on a Scythian, not Chaldean, invasion; which is affirmed, but wholly without historic proof, to have occurred in the 7th or 8th year of Josiah. It is the outcome of a rationalistic dislike of the supernatural element in prophecy: hence these critics first fix on an imaginary event, and then proceed to show that the prophet's words are mere "disguised descriptions of historical events" already past, or menaces of events clearly within the sight of a sagacious observer. [See Eichhorn, Ewald, Hitzig, Dahler, &c.] There is no historical evidence of a Scythian invasion of Judea. Heroditus (i. 103-105) records that the Scythians invaded Media, and dominated for 28 years over Asia: that they came to Syrian Palestine, on their way against Egypt, and that Psammeticus, king of Egypt, induced their withdrawal by giving them presents; and that they committed no violence beyond plundering the temple of Ascalon. There is abundant proof against even this having occurred in Josiah's reign. All the description is minutely suggestive of the Chaldean invasion; this was the Divinely-employed agent of Judah's overthrow. Her doom

i. Solemnly forewarned (Jer ) throughout the whole land; loudly and clearly; measures of defence counselled; haste and precautions advised.

ii. Appallingly real (Jer ; Jer 4:13; Jer 4:15-16), whence ("the north;") savage (Jer 4:7); swift (13); approaching (15); for war (16 "give out their voice").

iii. Paralysing all resources of help and counsel (Jer ); surpassing all expectation; rendering powerless all opposition; refuting all false promises.

iv. Effecting God's purposes (Jer ). It would be in effect God's "sentence;" righteous therefore and irrevocable.

v. Bitterly retributive (Jer ), the fruit of her severing herself from God's favour and protection; the penalty of her sin; bitter as death.

vi. Salvation yet possible (Jer ). "Out of the heart are the issues of life." A cleansed heart would ensure salvation.

Jer . A MOURNFUL VISION: THE HOLY LAND UTTERLY DEVASTATED

The insensate nation foresaw no calamity, feared no foe. Vivid as all was to the prophet's perception they dreamed on heedlessly; sleeping amid iniquity while sudden destruction sped towards them. He saw the sword, they mocked at his warnings. So Noah in his generation: so every prophet: so our Divine Lord: so the preacher of God to-day. His eye is open to nearing woe: but the people mock, despise and reject, repudiate warning, and betake themselves, besotted and blinded, to iniquity.

I. The Seer's anguish constrains him to speak (Jer ). This throws light on

i. The Seer's sufferings. He feels what he foresees: his whole nature is wrong with grief at the vision which none but himself can perceive. The finer the man's nature, the keener his anguish. The clearer his penetrations, the more intense his sufferings. The nobler his patriotism, the heavier lies the burden of his nation's woe upon his heart. The higher his piety, the more bitter his grief over all.

ii. The Seer's mission. Inwardly constrained, he speaks out of a full and an agonising heart: "I cannot hold my peace." Divinely enlightened, he sees what is hid from the people, and "cannot but speak the things he has seen and heard." Loving his people, he would fain shield them from the woe he forecasts, and "snatch them as brands out of the burning."

II. The miseries of the perishing become the prophet's own (Jer ). "My tents spoiled!" &c. This suggests the true attitude of God's messenger.

1. Identification of interests (Rom ): himself bound up with them: suffering what they suffer. This is the real shepherding of the flock.

2. Intense sympathy of soul. He hears and sees all as if he were involved. There is no proud distinguishing and justifying of himself. He and his people are one. [Addenda Jer . Prophet's distress.]

III. Rejection of God's messenger, the act of madness (Jer ). No uncommon incident. Every age rejects and ignores its benefactors, teachers, and saviours. The more evidently these bear the seal and dignity of God's messengers, the more "the world hates them." "If it hated Me," says Jesus, "it will you."

1. Suicidal folly: "My people is foolish, they have not known Me:" they frivolously ignored this man whom God had sent to speak to them.

2. Besotted blindness: "they are sottish children," &c. Their intelligence, discernment, and religious education, all were darkened by sin (2Co ).

3. Spiritual perversity: "wise to do evil," not naturally witless; "but to do good they have no knowledge," their religious nature brutalised.

IV. The horrifying vision of gathering calamity described (Jer ). 1. Appalling disorder and gloom (Jer 4:23); i.e., the withdrawal of all peace and privilege in which God has established Judah. 2. Terrifying overthrow (Jer 4:24); i.e., the casting down utterly and hopelessly of every natural stronghold in which Judah had been wont to trust, and thought to flee. 3. All life perished (Jer 4:25); i.e., none should escape; calamity would fall on every one. 4. Sacrilege and ruin (Jer 4:26); nothing, however beautiful, cultured or revered, spared: lovely gardens, noble and wealthy cities, all gone. Nothing left of all human trusts and treasures: if, therefore, "without God," total loss (see Rev 6:12-17).

Jer . ABANDONED TO JUDGMENT, YET NOT CONSIGNED TO DESTRUCTION

There is a reserve of mercy in all God's strokes; He softens the severity, keeps open the door of hope, makes a "way of escape." Stars shine, though obscured, through the stormiest night: and a promise may be heard even amid God's heaviest denunciations (Gen ).

I. Merciless forces are under the Divine restraint (Jer ). Though the land should be desolated, yet "I will not make a full end." The overthrow of Judah by the Chaldeans was God's work: and the limitation of the Chaldean policy of extermination was equally of the Lord.

1. Their reckless implacability. Look at the Chaldean army, it promised little restraint: it menaced with heedless, merciless destruction. Nebuchadnezzar seems to have organised into a consolidated army wild hordes of freebooters, mere relics of those nations Assyria had overthrown and absorbed. These he gathered together, and with them swept the lands (2Ki , cf. Hab 1:5-12). Little consideration or mercy from them!

2. There it use even for them in God's Providence. They are His scourge of rebellious Judah. So Habakkuk avers (Jer ); these very Chaldeans God "ordained them for judgment," &c. He maketh the wrath of man to praise Him.

3. There is a limit to their power and fury. "Yet will I not make a full end" (Comp. Jer ). The ten tribes are lost, without national existence; greater nations than Judah disappear for ever—Nineveh, Babylon (Jer 51:64), the Assyrians, Greeks, Romans. But the Jews are not annihilated. "Hitherto shalt thou come and no further," &c. God is mightier than mightiest forces; merciful even when using merciless agencies; while "the end of the Lord is very pitiful" (Jas 5:11).

II. Divine plans lie behind all great events. The rise and fall of empires, the downfall and enthronement of kings; all are according to the mind of Him who is King of kings, and doeth according to His will among the inhabitants of the earth. Here is shown that God regulates—1. Even disasters: such as to make heaven and earth mourn (Jer ). 2. Even victories of the wicked: He permits these to triumph over the people whom God had once chosen; as Chaldeans over Judah "the house of David." 3. Even the punishment of God's people: sore afflictions, humiliations, and disasters which overtake us (Jer 4:29). 4. Even the ruin of sinners: God allows it; purposes it; and "will not repent:" so Judah was ruined!

III. Rebellion reduced to ultimate defeat and despair (Jer ). Slow indeed to yield to God, yet yield it shall.

1. Even in her overthrow Judah sought other helpers, not God (Jer ). She sought by skilful and foolish appliances to win favour, to gain lovers, and so do without God, and avoid submission and repentance. Sinners will hold out against God to the last. Yes, even in the hour of affliction, of disaster and death, the "rebellious" will refuse to seek the Lord, or cry to the Crucified One to save.

2. She realised at length her absolute and completed misery (Jer ). "The daughter of Zion bewaileth herself," &c. Observe: her grief and anguish is not for her sin, but for "herself"—"woe is me now!" for her misery; and also her helpless, hopeless ruin: "my soul wearied because of murderers." Such are the issues of rebellion: such the shame and woe to which the guilty are abandoned. God has reserved to Judah a last hope (Jer 4:27); just so, He calls to us "after so long a time." Heed Jer 4:14. [Addenda Jer 4:31. Woe-stricken.]

HOMILIES AND COMMENTS ON VERSES OF CHAPTER 4

Jer . Theme: GOD GAINED OR HEAVEN LOST. "If thou wouldst return [to thine inheritance, thou must first] return unto Me."

I. The alien outcast may return to God. By conversion; renewal of heart; prayer for pardon and acceptance; humble faith.

II. The far-off banished one may find God. None too distant from Him to pray, to be heard, to be assured of acceptance, to be restored to the long lost love and peace and bliss. Israel in a strange country, removed from her land and altars and temple, could nevertheless seek Him in spirit.

III. The returning soul shall be brought home. When God is found, the soul back again in His love, heaven is sure to follow. God kept Canaan for Israel, keeps it still empty awaiting her return. Seek Him, not heaven; He will give that. Our sole concern is to find the Father. "It is His good pleasure to give us the kingdom." "Jesus said, I am the way, &c.: no man cometh unto the Father but by Me."

Theme: SIN BANISHED, OR THE SOUL BANISHED. "If put away abominations, thou shalt not remove;" i.e. (as some render it), no longer be a wanderer, an outcast in a far-off land. (Addenda Jer . Banished recalled.)

I. Sin cannot dwell where God is. And God dwelt amid Israel when she was "holiness" (Jer ). Becoming guilty she was banished; remaining guilty she must keep afar from God. Our guilt separates us necessarily from Him (Isa 59:2). See instances of conscious unworthiness (Isa 6:5; Luk 5:8).

II. Sinners cannot possess God's heritage (cf. 1Co , sq. Rev 21:27). Retaining sin in the heart ensures exclusion: for it creates unfitness, and would incur the frown of God and the horror of the holy ones—thus depriving heaven of all heavenliness to the condemned soul. Any defilement, even hidden, would destroy in the soul the sense of fitness for God's glorious heritage, and make his existence self-condemned; this would desolate heaven of joy. Only "the pure in heart can see God."

III. Sin may be separated from the soul. "Put away abomination" (cf. Isa ; Zec 3:4; Zec 13:1-2; Mat 1:21; 1Co 6:11). Other methods have been tried: but "who can bring a clean thing out of an unclean?" Jesus only. (Addenda Jer 4:1. Sin banished, or no heaven.)

IV. Sinners may then have a right to the Divine presence.

1. A right to enter through the gates (comp. Rev ), where the proper reading is, "Blessed are they that have washed their robes, that, they may have right," &c.

2. Fitness to abide in God's sight (Rev ).

3. Assured of endless rest therein. "To go no more out." "Thou shalt not remove." "And so shall they be for ever with the Lord."

NOTE. If the words "thou shalt not remove" be rendered as with Henderson, "not be a fugitive," (comp. Gen ). i. The horrors of banishment; ii. The conditions on which that state may be reversed. "Put away," &c.

Or if rendered, "then waver not" (Lange & Wordsworth) i.e., be steadfast in thy repentance, or be prompt and firm and thorough in thy conversion. i. Sin cannot be put away partially: it is dishonest, revolting to God. ii. Only resolute and entire repentance will avail before God. He will accept us only then.

Observe how God views idols: "abominations." He would have everything which interposes between the soul and Himself "put out of His sight." His love of man is such that He cannot consent to divided allegiance. His loathing of sin is so intense that He cannot allow it to remain under His eye.

Comments: Jer . Concerning SWEARING BY OATH. "And thou shalt swear, the Lord liveth," &c.

The A.V. makes this verse unintelligible. The phrase, The Lord liveth, is the regular form of the Jewish oath, and means, not the thing sworn to, but the thing sworn by—By the life of Jehovah. But every nation swears by the highest object of its worship (Deu , &c.), and the prophecy that Egyptians should swear to Jehovah (Isa 19:18), implied their conversion to the true faith. Here, similarly, the oath is a confession of faith in Jehovah, as the true God. (Speaker's Com.)

To swear by Jehovah, means to bind one's self by a solemn profession to adhere to His worship and service (comp. Deu ; Deu 10:20; Isa 19:18; Amo 8:14). And the profession should be not alone, or merely that of the lips, but accompanied with uprightness of heart and strictest rectitude of conduct.—Henderson.

Thou shalt swear, not by thine idols (Amo ; Zep 1:5), but by the Lord; not with vain oaths, but for such causes, and with such conditions, as constitute a righteous oath (Wordsworth). A good oath has always these three concomitants—truth, judgment, and justice. If these are wanting, an oath becomes a perjury (Jerome). [Addenda Jer 4:2. Thou shalt swear.]

That we may not take God's name in vain, we must swear in:

1. "Truth:" commanded Lev : we must not swear falsely to perjure ourselves, in assertion, either in cognito, when we know, or in dubio, when we know not, nor in promission, when either we resolve not to perform, or do not perform.

2. "Justice;" which requires that we only swear in honestis et possibilibus, in things honest and possible; for that which is dishonest is not just, and an impossible matter is not at all to be sworn to. A thing impossible or dishonest is so, either from the very beginning, or cometh to be so afterwards. Thus Herod's oath was unlawful both in the making and the keeping of it; for in keeping it he added two other sins to that of rash swearing: manslaughter and foolish superstition. "When an evil thing is promised, cut the thread:" as David did (1Sa ; 1Sa 25:32).

3. "Judgment:" which requireth three things of us. ( α.) That we take an oath reverently, not rashly, Ecc . ( β.) To take it as a holy thing, and therefore not make it common. ( γ.) We must account it a matter spiritual, and not say, juravi lingua, mentem injuratam gero, I swore with my tongue, my mind and intention were not sworn; for God will take that sense which the words carry. God so understands an oath as he who propounds it.—Bishop Andrewes.

Swearing by Jehovah involves the acknowledgment of His deity. For no one would swear by Him who was not convinced that He is the witness of truth and the avenger of falsehood. But to swear by others robs God of His glory and gives it to idols (Isa ).—Lange.

Theme: ISRAEL'S RETURN SHALL ALLURE THE GENTILES TO THE LORD. If Israel repents, it will become the means of making the Gentiles partakers of the patriarchal promise (Gen ). Two great truths taught: i. That the Gentiles were to be members of the Church of the Messiah; ii. That Israel's peculiar office was to be God's mediator in this great work.—Speaker's Com.

i. If the heathen "bless themselves" in Jehovah, they are become partakers of the salvation which comes from Him. ii. If this blessing comes to them in consequence of Israel's conversion, then Israel is the channel of their salvation. Israel's apostasy has delayed this: Israel's conversion is necessary to the completion of the Divine plan of universal redemption.—Comp. Keil.

When the long-deluded and spiritually-oppressed heathen come to "know the only true God, and Jesus Christ whom He has sent," they will indeed "bless themselves," for Christianity blesses its possessor; but they will "glory in Him," for it is a worthy fact for glorying that not vain idols are our gods, but that Jehovah is ours,—ours to trust, and claim, and love: that Jesus has redeemed, loved, and acknowledged us as His!

M. Henry says, If the scattered Israelites will thus return to God,—i. They shall be blessed themselves, for so ver. i. may read—brought back out of captivity to their own land (Deu ; Deu 30:2), or, shall return to Me as their rest even while in exile. ii. They shall be blessings to others; for their return shall be a means of others turning to Him who never knew Him; Israel would influence the nations, among whom scattered, to "bless themselves in Him," i.e., shall find their blessedness in Him, shall join themselves to Him, and "shall glory" in the blessed change they have made.

Jer . Theme: SOUL AGRICULTURE. "Break up your fallow ground, and sow not among thorns."

Frequent Scripture use of imagery of tillage as illustrative of soul-training. Agriculture, perhaps the oldest, most necessary, and best understood of all the arts: also, most suggestive of the moral culture of the human soul.

Three things essential to successful agriculture:

I. Proper attention to the SOIL. Analogy between the material soil and the human soul in two respects: there is—

1. Variety of condition. Christ speaks of the "wayside" soil, "stony places," "thorny ground," and "good ground." Their counterpart in men.

2. Capability of improvement. Farmer changes the character of the soil, bad into good: pulverises stones, mollifies the hard clay, burns weeds, &c. So hardened heart must be broken, thorny cleansed. Unless hearts thus prepared for truth, precious grain is wasted on them. But can men alter soil of their hearts? Yes: Commanded in text, "Break up," &c.

II. Proper attention to the SEED. In its selection and its growth. Soil might be good, yet if seed bad, harvest bad.

1. Care in selection of true spiritual seed. It is the Gospel: (a.) perfect in itself; (b.) fitted to grow in all climates; (c.) but it does not sow itself; (d.) it is the support of life.

2. Attention must be also paid to its growth. Carefully the farmer watches, specially the first stages; uproots weeds, scares off fowls of heaven. (Compare Mat ; Hos 8:7.)

III. Proper attention to the SEASON. There "is a time to sow;" a season when the earth has its fecund power, and a time when it departs. And there are seasons for spiritual culture: 1. Youth. 2. The season of moral seriousness, when the heart has been softened. Many try when faculties are shattered, in old age, on dying beds. The time comes when the heart cannot grow Christianity.

Con.: Earnest in work of soul-tillage. Why? (a.) The field is in a deplorable condition (Pro ). (b.) No work will prove so remunerative, (c) There is no time to lose: "Go, work to-day in my vineyard."—Condensed from "Homilist."

Comments:

"To the men of Judah;" the word is sing., to each man. Every one is called to personal contrition. Repentance, reformation, religion, is imperative with each man singly: every one must prepare his heart and come back himself to God.

"Break up fallow." The seeds of contrition must not be sown yet. Preparation is essential; it must engage anxious and watchful concern: not be done offhand; let it be attempted with utmost painstaking and seriousness. There must not be left one foul and thorny sin in the heart; it must be cleaused thoroughly. Only then will the repentance be real and permanent, and accepted by God.

Jer . Theme: THE FIRE OF GOD'S WRATH. "Lest my fury come forth like fire, and burn," &c.

Sin ignites the unquenchable fire. Impenitence invites it.

I. God's fury is a terrible and a consuming reality. Not a shadowy menace, not a mere figure of speech, not an extravagance of fancy, but an appalling fact. The necessary counterpart and consequence of insulted and incensed love. It is a "fire;" it is a "burning" fire; it is a "furious" fire. It must be a fearful thing to encounter and endure!

II. God's fury is restrained that men may avert and escape it. "Lest my fury come forth." 1. God Himself is slow to let loose the terrors of His anger against sin. 2. Man has it in his own power to prevent its direful ravages. 3. Solemn forewarnings and appeals are Divinely sent that the wicked may escape. Compare text and Nineveh's conduct (Jon ).

III. God's fury will eventually overtake the defiant transgressors. Disobey God's call to repent, abuse the opportunity of escape, and "the fury will come forth like fire." 1. Historic occurrences show this to be true (Gen ; Lev 10:2; Num 16:31-35). 2. Prophetic warnings point to the same issues of sin (Mat 11:21-24; Mat 25:41; Heb 10:26-27).

IV. God's fury once kindled can never more be quenched. Fire is the symbol of destruction. The declaration that "none can quench it," implies hope gone for ever,—ameliorations and escape utterly lost,—irretrievably past. From that burning there will be no Saviour to snatch us as brands. Nothing can assuage its terrors,—none can quench its flames. Christ's redeeming work avails now, not then.

V. God's fury is the inevitable consequence of man's iniquity. "God is love;" and "loves the world" (1Jn ). The Divine displeasure is created by man. God's fury is the necessary indignation caused by sin. And it must fall on the resolute sinner; for his sin has reversed the love, and left only this just anger. Alienated love means incurred wrath. Not that God wills it so (2Pe 3:9); it is the issue of an inevitable law,—God's love estranged by guilt (for He cannot love where guilt is cherished), leaves nothing but the indignation against sin in the Divine heart towards the relentless sinner.

When, therefore, at the last, the sinner meets God, he calls forth, not love—he has estranged that—but the wrath he has kindled: "because of the evil of his doings." "Flee from the wrath to come." (Addenda, Jer , "Unquenchable fire.")

Jer . ALARM SOUNDED: FLEE TO THE STRONGHOLDS. (Addenda, Jer 4:7, "The lion.")

i. The enemy advances (Jer ). The lion is rousing himself; already he has left his lair. He is a "destroyer." He comes to "desolate" and to "devour" (1Pe 5:8).

ii. Strongholds are accessible (Jer ). Leave the open country. Do not expose yourselves to the spiritual foe. Fortify yourselves in Divine securities. Mount the watch-tower; "strengthen the things that remain;" pray always; have faith in God; "resist the devil."

iii. Zion the refuge from danger (Jer ). It was the strongest and best fortified of all the cities. Fugitives from the world, from sin, from pursuing foes, may hide themselves in Zion. The Church is a place of defence, of security, of peace: for God guards the walls, and the King reigns within. (Addenda, Jer 4:6, "Zion a refuge.")

iv. The summons to safety (Jer ). This the preacher's work. "And let him that heareth say, Come!" Everywhere perils menace the souls of men. 1. The importunity of the call (Jer 4:5). 2. The inclusiveness of the summons,—none excluded. All may hear and hide themselves from evil. 3. The way of safety clearly pointed out. "Set up standard towards Zion;" visible, unmistakable, direct. 4. Urgent haste. "Retire, stay not." "Now is the day of salvation." "Escape for thy life; tarry not in all the plain, flee to the mountains, lest thou be consumed."

v. Bitter wailing over ruin (Jer ). Their fortresses are useless if God be not propitiated. In vain to hide from peril if God be ignored. 1. Defences are delusions unless Christ is our Saviour. 2. Salvation is impossible unless Divine anger is averted by repentance. 3. Woful the overthrow of the spoiler. 4. We may "turn back the Lord's anger" by fleeing to Christ (Isaiah 12).

Comments.

Jer . i. Ruin surpasses all anticipation. The terror of the event paralyses all with amaze and dismay. Is there no forewarning in this? Will the future overthrow of transgressors be less appalling?

ii. Helpers are found helpless in the day of calamity. The rulers and leaders to whom the people looked prove their impotency when their aid is most needed, and their perplexity when their devices and resources should have been most ready. "Cursed is the man that trusteth in man," &c.

iii. Religious advisers whom God does not warrant and ordain are seen to be mockers and delusions in the judgment,—"priests and prophets." The people despised the true prophet, God's messenger, and preferred their own idolatrous priests and temporising teachers. They "believed a lie," and "the storm shall sweep away the refuges of lies." Alas! this is still done (2Ti ); and the dire result is ever the same (2Th 2:10-12).

Jer . Theme: GOD REPROACHED AS THE AUTHOR OF MAN'S DELUSIONS. "Ah, Lord God! surely Thou hast greatly deceived this people, saying, Ye shall have peace; whereas the sword reacheth unto the soul."

Frequently in Scripture the immediate cause and occasions of events are overlooked, and occurrences are unhesitatingly traced to the Divine First Cause. This is only in keeping with bold Oriental modes of expression. Thus God is said to have hardened Pharaoh's heart (Exo ; Exo 7:3; Exo 7:13; Exo 9:12); yet it is as emphatically recorded that Pharaoh himself hardened his own heart (Exo 8:15; Exo 8:32; Exo 9:34). So concerning Christ's crucifixion (cf. Rom 8:32; Act 2:23), and equally concerning the delusions of Antichrist (cf. Jer 4:11 with Jer 4:12 of 2 Thessalonians 2; their own hostile minds predisposed them to entertain delusions).

Inquire: By whom had God said, "Ye shall have peace?" Henderson suggests, by the false prophets who had prophesied, "Peace, peace, when there was no peace." Supporting this view, Keil appeals to the striking passages, chap. Jer , Jer 23:17, and explains that God not only permitted these lying spirits to appear and work, but ordained and brought them forth for the hardening of the people's hearts; as in Ahab's case, that he might perish for his ungodliness (1Ki 22:20-23). Most commentators prefer this view.

Dr. Payne Smith (Speaker's Commentary) prefers to refer the words of peace to real prophecies of future blessedness promised to the Jews, and suggests that Jeremiah was perplexed with the twofold (and seemingly contradictory) aspects of prophecy, at times bright with promises of glory and power, at others dark with threatenings of national humiliation; and could not now reconcile the doom he now pronounced with his own previous prophecy, or with the predictions of his inspired predecessors. Prophets did not understand their own messages (1Pe ).

Lange remarks, this is only the opinion of the prophet (that God had deceived the people), who here interrupts the discourse revealed to him by the expression of his own subjective view.

Theme: WARNING AGAINST FALSE PEACE.

It is—(i.) A lie, for men say there is peace when the sword reaches even to the soul. (ii.) A misfortune, for it will disappoint the heart of those who cherish it.—Naeg. in Lange.

Theme: SORROW AND SURPRISE AT THE OUTBREAK OF WAR.

These words express deep disappointment at the frustration of a nation's hopes of peace, and at the mysteriousness of the Divine purposes. God cannot lie nor deceive, but His purposes go forward with a vastness of design and comprehension as to surpass the grasp of human calculation, thus deceiving those who had prejudged them. We find our wisdom to have been a phantom, our prophetic discernment a delusion.

I. Sadly, but truly, these words point out the real nature of war.

"The sword reacheth," &c. So it is wherever the consequences of war are felt. 1. It sweeps away the young and promising, cuts down the nation's bravest sons. 2. It discourages enterprise, and increases penury and want. 3. It blunts the moral feelings, deadens the conscience, and does violence to the gentlest and noblest inspirations of Christianity. 4. It depopulates and desolates the scenes over which it sweeps; as Nineveh, Babylon, Carthage.

II. How should we as Christians and patriots meet a time of war?

1. Implore God's blessings on our armies and our fleets, that they may be instruments in His hands for His ends. 2. Let prayer be accompanied by deep humiliation before God; for our sins, and the sins of our age, bring war. 3. Active and special benevolence should awake; for the calamities of the time will call for special succour. 4. Let us be found waiting God's will, not depressed by reverses, nor unduly elated by victory; but humbling ourselves under His mighty hand, that He may exalt us in due time.—Part of Quebec Sermon, by Henry Alford, B.D., A.D. 1854.

i. The delusive prophecy. Guilesome voices speak flattery to sinners.

ii. The agonising discovery. "Sword pierceth," &c. Experience at length disperses delusions.

iii. The reproach against God. Unfounded; for He has clearly menaced evil with punishment. (Comp. Jer .)

Jer . Theme: THE BLAST OF THE ALMIGHTY.

Winds, God created (Amo ), holds in His fist (Pro 30:4), rideth upon them (Psa 104:3), lets loose (Jer 10:13), Christ can quell (Mat 8:26; Mat 14:32). (Addenda, Jer 4:11, "Blast of the Almighty.")

I. Winds can fulfil Divine behests. "Stormy winds fulfilling His word" (Psa ).

1. They travel where He directs. "Towards the daughter of My people" (Jer ).

2. They awake to serve God's designs. "Shall come unto, i.e., for Me" (Jer ).

3. They carry out His sentence upon man. "Now, I will give sentence," &c. (Jer ). Winds are God's judicial agents.

II. Winds are typical of human agencies.

The simoom was a figure of the mighty Babylonian conqueror. The "clouds" (Jer ), were His armies; the "whirlwind" His cavalry; suggesting that the Chaldean forces would be numerous (as clouds), invincible (as whirlwind), swift to overtake and seize the prey (as eagles).

Winds typify human agencies, in that they are:—

1. Variable; some "to fan and cleanse," others work "woe and spoil."

2. Wilful, yet controlled; "blowing where it listeth," as men obey their own impulses; as Nebuchadnezzar did in rising against Judea; yet obeying a Higher law and will.

3. Powerful, yet easily restrained by God. Mighty was this "full wind," yet Nebuchadnezzar (like Pilate) "could have no power at all, except it were given him from above." (Comp. 2Ki ; 2Ki 19:35.)

Stand in awe of Him whom "even the winds obey" Rejoice that "all power" is intrusted to Jesus, over nature, over men. Safe from harm, even amid mightiest agencies, are those He keeps. He is a refuge from wind, and all hostile powers. Not befriended by Him, "woe unto us" (Jer ).

Jer . Theme: PURITY NECESSARY TO SALVATION.

"Wash heart," &c. Apply primarily to Jews, but equally to mankind universally.

I. The natural depravity of the human heart. "Wash thine heart from wickedness," suggests the total corruption of human nature.

1. This doctrine requires definition. Depravity of the heart includes—(a.) The entire absence of the Divine image. (b.) A natural aversion to God and godliness, (c.) A universal propensity or disposition to evil.

2. This doctrine demands evidence. Cannot be denied without violation of conscience, contempt of reason, rejection of Scripture, (a.) It is divinely revealed. (b.) Practically exemplified. (c.) Deeply lamented.

II. The spiritual purity which the Lord requires. "O Jerusalem, wash thine heart from wickedness; how long vain thoughts," &c.? Implies—

I. The possibility of obtaining purity of heart. This appears—(a.) From the design of redemption (Heb ). (b.) The ability of the Saviour (Joh 1:16; 1Co 1:30). (c.) The promises of Scripture (Eze 36:26-27; 1Pe 1:3-4). (d.) The experience of believers (Rom 6:22; 1Jn 1:7).

2. The important duty of seeking purity of heart. This exhortation simply inculcates an immediate and diligent use of the means of grace necessary to salvation (Eze ). (a.) We must repent of our sins (Isa 55:7; Act 3:19). (b.) Believe in Jesus Christ (Act 26:18; Heb 12:24). (c.) Give ourselves unto prayer (Psa 51:10; 1Th 5:23). (d.) Seek the Lord without delay. For "how long," saith God, "shall thy vain," wicked, unbelieving, impenitent "thoughts lodge within thee?" (Isa 55:6; 2Co 6:2).

III. The absolute necessity of personal holiness. "That thou mayest be saved." "If I wash thee not, thou hast no part with Me:" purity and salvation go together.

1. Personal holiness is a necessary property of religion. Not consist of—(a.) Ceremonial observances (Gal ). (b.) But dwells in the heart, sanctifying every power (1Co 6:19-20; 1Pe 1:15-16). (c.) Without internal piety and purity, profession of religion is empty parade and profitless (Rom 14:7).

2. Personal holiness is a necessary meetness for heaven. (a.) Reason assures us that there must be agreement between the faculty of enjoyment and the object enjoyed. God is holy; we must be to enjoy His presence. (b.) Scripture assures us that "without holiness no man can see the Lord" (Mat ; 1Co 4:9-10).

These reflections should, (i.) excite deep humility and self-abasement in us as fallen sinners; (ii.) promote an earnest application to Jesus, whose "blood cleanseth from all sin."—From "Sketclies of Four Hundred Sermons."

Theme: CHARACTERISTICS AND CORRECTIVES OF VAIN THOUGHTS.

Vanity of thoughts may prevail in persons who would be appalled at one great substantial sin. Yet a month, year, a life of vain thoughts! in a being preparing for an eternity of seriousness and thought! it is truly an awful account! yet with many, this stands for little in comparison with some one or two very wrong external actions.

Observe: What a mighty amount of thinking there is in human spirits that does not come under the censure of the text. "Vain," implies something trifling, insignificant, empty. 1. It does not include wicked thoughts; impious, malignant, evil schemings, &c., these are not trivial; yet how much of this order of thinking! A man's thoughts are within his own jurisdiction, and may be concealed; he need not be exposed to censure and shame for them; unless, therefore, he govern himself in the fear of God, they will, in their mere animal play, run to vanity, if not worse. 2. If the thoughts are left unrestrained to commit folly, they will commit an immensity of it. The thinking power is never tired or exhausted in this frivolity. Never stagnant pool was more prolific of flies, nor the swarm about it more wild and worthless.

I. Characteristics of vain thoughts.

i. Those thoughts are "vain" from which we do not and cannot reap any good. Survey thoughts—excluding the noxious—and ask, Have they given me anything worth having; made me wiser; cleared away any previous ignorance; rectified any judgment; fixed or forwarded any purpose; or while ten thousand ideas have passed through my mind, might I as well have had none? These passing visitants have occupied his faculties and consumed his time; gone away and paid him nothing!

ii. Thoughts are "vain" which cannot associate in any agreement with useful and valuable ones. If serious and useful thoughts be admitted into a mind filled with frivolities, they are resisted and resented as intruders.

iii. Thoughts are "vain" which have to be kept out in order for the mind to attend to any serious or good purpose. Experienced this necessity and its difficulty. Like a man sitting down to study in a room filled with a moving, talking crowd. This mental mob has forced its way in, baffled and mocked you!

iv. Thoughts are "vain" which dwell largely and habitually on trifling things. Sad propensity to allow mind to waste itself on trifles; on personal display, fashion and routine, amusements, bubbling incidents on the stream of society. Would that some stern, alarming voice might break in upon such thoughts with, "What is all this to thee? hast thou nothing else to think of before thou die and appear before God?"

v. Thoughts are "vain" which trifle with important ones. Great things may be thought of idly as mere matters of curiosity and speculation, or to throw them into ludicrous and fanciful forms.

vi. Thoughts are "vain" which are fickle, not remaining with any continuance on a subject. In this ungoverned state, anything can divert thoughts: without regulated connection, no rational links, no leading to any ultimate object. Nothing is avoided, repelled, or selected.

vii. Thoughts are "vain" when the mind has some specially favourite trifle, some cherished idolised toy. Trifling in all but its power to fascinate and fasten itself upon a human soul! What shall we call this enslavement of the whole mind to some essentially worthless object of attention, but the magnetism of Satan!

viii. Thoughts are "vain" which continually return to things justly claiming a measure of attention when the thinking of them can be of no advantage. The mind wanders uselessly over the same enumeration, comparison, calculation; when nothing can be more useless.

ix. Thoughts are "vain" when the mind dwells on fancies of how things might be or might have been, when the reality of how they are is before us.

x. Thoughts are "vain" which men indulge concerning notions and schemings of worldly felicity.

Need of a corrective discipline; that we be earnest to have so pernicious an evil rectified, that our thinking and immortal spirits, which should be temples of the Most High, may not be the degraded recesses of every vanity with which the Spirit cannot dwell.

II. Correctives of vain thoughts. Evidently they—1. Waste the activity of the thinking principle; 2. They put us out of the relation we are placed in to the highest objects and interests—to God, Christ, eternity. 3. They unfit us for matters of practical duty, making life's true work irksome.

Observe: The evil habits of vain thinking is utterly unsuited to the condition of an immortal spirit on earth, and fatally at variance with its high destiny. It might suit a creature whose utmost scope is to amuse away a few years on earth, and then sink in the dust wholly and for ever!

Conscious that this vanity of thought is a besetting evil, we should earnestly desire any corrective remedy. But this vice of the mind is but a symptom of general degeneracy, and cannot be remedied without the grand sources of our thoughts—the passions and affections—be in a rectified state. There are no expedients which can avail independently of resolute exertion,—no dexterous device can cure this habitual propensity,—no wand of enchantment can wave off the infesting swarm. But, as parts of a persevering discipline—

i. Have specified subjects of serious interest to turn to when thought reverts to these vanities: recollections of a perilous situation, a dying scene, providential interpositions. These memory will furnish. Conscience offers subjects; what a man regards as his greatest sin, &c.

ii. Make a sudden charge of guilt on your mind when vain thoughts prevail. Enforce the thought "God sees." This will act as a lightning flash which arrests levity.

iii. Have recourse to the direct act of devotion. How will they appear when we confess and deplore them before God?

iv. Interrupt and stop them by the question, What is just now my most pressing duty? Judgment and conscience will then speak and chide for neglecting it.

v. Have recourse to some practical occupation, matter of business, or a visit to some house of mourning.

vi. Constrain our habitual thinking to go along with the thoughts of those who have thought the best, by reading the most valuable books. How lamentable the light reading of the age! Study the Bible.

vii. Think to a certain purpose,—towards a purposed end. What a number of things we need to aim at by a course of thought!

viii. Reflect on how many things we have to do with which "vain thoughts" interfere; and also, what would have been the result of good thoughts instead of so many vain?

ix. Discipline of the thoughts greatly depends on the company a man keeps (Pro ). Society can be found or avoided in which every vanity of the soul may be indulged or confirmed.

x. If the complaint be urged that this discipline involves much that is hard and difficult, we answer, It is just as hard as to do justice to a rational and immortal spirit placed here a little while by God for its improvement, and then to go where God appoints. Hard, yet so indispensable. How welcome, then, the promises of the Spirit's help,—the invitations to pray! We shall eagerly act on them if we care for our spiritual progress through this world, and our appointment and employments in the world to come.—Lectures by John Foster, A.D. 1822. (Addenda, Jer , "Vain thoughts.")

Comments:

Jer . "A voice declareth from Dan," &c. It is high time to set about personal cleansing, and for abandoning delusive thoughts, for already the calamity is announced,—it swiftly approaches,—it scales the heights which shelter Judah. (See Geographical References.) "The messenger comes from each successive place towards which the foe approaches."—Hitzig. (Addenda, Jer 4:15, "Dan.")

Jer . The words should probably read thus: "Proclaim ye to the heathen, Behold!" (Saint Jerome points out that the heathen are hereby summoned to witness the chastisement of Jerusalem.) Thus they would learn that the God of the Jews had ordained the overthrow of His people; that it was not the triumph of impious and idolatrous forces against God and His people, but that He had consigned Judah to spoliation on account of her treachery and neglect of Him. This would prove a solemn warning to the nations around (Jer 4:17), giving clearly the explanation why God permitted Judah's foes to triumph.

Jer . The address reverts to Jerusalem: against her Jeremiah had to publish (Jer 4:16) that watchers, besiegers, were advancing; it throws on Jerusalem the whole blame of the calamities. Here consider:

I. That sinners have the power of awakening terrible forces of judgment. "Thy way and doings have procured these things;" brought mighty armies,—devastating powers! Truly sin is a dreadful and prodigious factor in human history.

II. That sinners inevitably entail retributive miseries. "Unto thee." Sin awakes mighty forces—it can do that; but sinners bring those forces of misery against themselves, and they cannot evade them. The eagles will sweep down on the carcass they scent. (Addenda, Jer , "Bitter at last.")

III. That the penalties of sin are unutterably distressing. "It is bitter" (comp. Jer ). "The wages of sin is death." The miseries of the siege and captivity were but faint foreshadowings of the woes consequent on rejecting Christ and losing heaven.

IV. That the wound and woe of sin reach to the very heart. Neither is superficial nor evanescent, but the rottenness and also the wretchedness goes to the very core (Jer ).

Jer . Theme: A SEER'S ANGUISH OVER THE SINNER'S DOOM.

Henderson and Dr. Payne Smith, opposing all other commentators, regard these words as the outcry of the anguishstricken nation. And truly the lost soul may utter such an exclamation of terror and grief in the hour of his judgment. Yet the words are more naturally the lament of the prophet.

I. The occasion of these impassioned outcries.

1. His grief was patriotic; distressed over the national calamities which were coming upon his people and his land.

2. His grief was personal, for he felt individually the shame and woe which the people's disloyalty to their God and their faith were entailing. By identification of interest he felt himself inculpated by their idolatries and vice; and by intensity of sympathy he felt the throes of anguish and ruin which ensued.

3. His grief was pious; the religious disasters looming over Zion filled him with amaze and sorrow. Temple defamed and razed; Judah reduced to captivity, land laid waste, sanctities of his nation profaned; and more, Jehovah contemned by the victorious heathen, who would scorn the God of the land they subdued, and of the people they oppressed.

II. The lessons of the prophet's distress. Moses's distress over sinning Israel as he descended Sinai, the Psalmist's deeply troubled state over transgressors (Psa ; Psa 119:158), our Lord's pitying tears at the sight of doomed Jerusalem, Paul's "great heaviness and continual sorrow of heart" for his kinsmen (Rom 9:2-3), and Jeremiah's pathos of lamentation, encourage and summon us to godly sorrow over the guilty and the perishing.

1. There is enough of wrong around us to evoke saddest emotions.

2. Philanthropy and compassion for humanity should move us to deepest sorrow.

3. Fellowship with Christ will make us deplore the devastations of sin.

4. The keener our sense of right and our love of God, the more intense will be our repugnance towards, and our distress over, scenes of iniquity.

5. Memory of our own redemption will awake in us bitter regrets that others remain sunken in wrong and the woes of wrong.

6. Perception of the foul agency which triumphs in human overthrow will deepen our revulsion and horror. It was the king of Babylon in Judah's case—imperious, blasphemous, implacable; it is the "adversary the devil" in our case now.

Hence: 1. The shamefulness of indifference towards others in peril. 2. The inarticulate call to our commiseration which comes from souls despoiled. 3. The urgency of faithful warning and friendly help, though it cost us suffering and sacrifices, as with Jeremiah 4. The grandeur of Christ's mission; His love and redemption. 5. The inspiration which lies in the fact that there is hope of our doing good even to those who hate us while we seek their welfare.

They who feel for the woes of others, and seek to redress them, cannot fail to fulfil a ministry of amelioration, and shall not miss the reward of loving service and patient suffering (Mat ).

Jer . Theme: JUDAH'S DIVINELYSENT TEACHER IGNORED.

I. Teachers are valueless unless men will be listeners. But "my people are foolish." Indifference to the teachings of Jeremiah was suicidal, wilful, shameful. So is the disregard of the world.

II. Man's heedless attitude frustrates God's messengers. They would arouse men to their peril and point them to escape and redemption, but they put life and salvation from them.

III. The insensate spiritual condition of transgressors. (a.) Blinded—"not known me," whom God in mercy sent. "Have no understanding" of their peril, value of Divine messages, urgency of seeking salvation. (b.) Debased—mentally, "foolish;" morally, "sottish;" foolish heart darkened (Rom ). (c.) Perverted—their spiritual nature distorted, thrown into calamitous confusion and contrariety; wise in evil, witless respecting good.

Hence easily deluded, wilfully ignorant, lamentably degenerate. (Comp. Joh .)

Jer . A SOLEMNLY-SUGGESTIVE VISION.

The prophet sees bursting over Judah a visitation which convulses the whole world. In the vivid poetic language of this picture, the mind is led back to what earth was before creation, and led forward to what earth will become at the judgment. It suggests that sin gathers into the present the dreary desolations of the past and the terrible devastations of the future.

I. Chaos reproduced. (Comp. Jer with Gen 1:2.) Thus—1. Sin defaces scenes of beauty (comp. Gen 1:31); alas! all again in chaos. 2. Sin despoils the Spirit's work; He brooded over and beautified earth (Gen 1:2). 3. Sin enwraps the world in gloom—shuts out light, God, hope, and happiness.

II. Judgment depicted. (Comp. Jer with Rev 6:12-17.)

Jeremiah glances again into the awful future, and—1. He beholds the material world in wild convulsion (Jer , comp. Rev 6:14). 2. Scenes of the living changed into sepulchral solitude (Jer 4:25, comp. Eze 38:20). 3. The works and memorials of man swept away: plantations and cities (Jer 4:26, comp. 2Pe 3:10). 4. God's presence awakens a panic of terror (Jer 4:26, "at the presence," lit. from the face of Jehovah, from the face of the heat of His nostril; comp. Rev 20:11; Rev 6:16-17).

It is as if the final judgment of the world had already arrived. Infer—1. Retribution must not necessarily be deferred till the distant judgment-day. 2. In a sinner's downfall, the horrors of the final judgment are all realised. 3. If God be not propitiated, His presence will terrify us whenever it appears—in temporal calamities, hour of death, or day of retribution. 4. Flee now to God; not then from God. (Addenda, Jer , "Broken down at the presence of God.") Lowth remarks: "These particular judgments are an earnest of the general judgment."

Jer . Lest it should be thought the prophet has spoken only under strong poetic feeling, an extravagant imagination, there comes the emphatic, "Thus hath the Lord said." It is not fancy, but solemn fact.

I. God's irrevocable purpose (Jer ). "I have spoken; not turn back." The day of redemption past,—probation terminated,—escape impossible,—repentance no avail.

II. God's avenging decision limited by His mercy (Jer ). "Yet not make full end." This always attested of Judah: the sword should not wholly destroy. (Comp. Lev 26:44; Amo 9:8.)

III. Earth clad in woful mourning (Jer ). The heavens shrouded in sombre clouds in sympathy with earth's misery. (Comp. Rev 6:12; Rev 1:7.)

IV. Hiding-places sought: strongholds abandoned in despair. Their refuges prove insufficient, insecure, as will all human strongholds. When these defenced "cities" fail, the recesses of forests and mountains will be sought. Implies: (a.) Great terror of the foe. (b.) Deliverance will then be craved, redemption sought too late. (c.) No evading the judgment; flight will not ensure escape.

V. Melancholy desertion of happy scenes (Jer ). "Every city forsaken," &c. Homes gone for ever. Scenes of plenty and pleasure abandoned perforce. Families driven from earth's fond scenes into exile. So at the judgment—but worse.

Jer . SPOILED YET ADORNED. Jerusalem simulates the beauty which has been "spoiled" in the vain hope of attracting to her side the succour of Egypt against Chaldea. (Addenda, Jer 4:30. "Finery, Flattery.")

i. Vain devices for covering misery. "Clothest with crimson," "deckest with ornaments of gold," paintest thine eyes. Real wealth never feels the necessity of gaudy parade. True beauty never resorts to artificial decorations. Implies conscious deformity and penury.

ii. Adversity transforms flatterers into foes. "Lovers seek thy life." This shows the character, the worth, the treachery of ungodly confidences. Turn from God to them in prosperity, they will turn from or turn upon their dupes in their evil day.

iii. Forlorn attempts to regain love win loathing. "Despise thee." Their "love" was only for self-aggrandisement; it was sordid and selfish; now nothing can accrue to them from Jerusalem she is contemned. Yes; and her despicable efforts hypocritically to hide her miserable plight create nausea and revulsion. Even the ungodly hate deceit, loathe decorated deformity.

Jer . The LXX., Syriac, Vulgate, &c., take the participle as passive, and render, My soul faints because of the slain. Better as in A. V.; or, My soul is overpowered before murderers.

"Spreadeth her hands." A pleading gesture, expressing a prayer for protection: as she falls before assassins she beseeches help.

"Woe is me now!" Her full and irremediable wretchedness is at last realised by her; she cries out terrified by her perils and pains. Yet not to God. Therefore none befriends her. (Addenda to chap. 4 Jer , "Woe-stricken.")

NOTICEABLE TOPICS IN CHAPTER 4

Jer . Topic: AN ANCIENT HOMILY "ON SWEARING." Text: "Thou shalt swear, The Lord liveth," &c.

I. The command. Did Christ countermand this? (Mat ). The Son forbid in the Gospel what the Father bids in the law? Jerome says, "Oaths were permitted the Jews of policy, because they heard heathen swear by their gods." But the explanation which accords both commands is: God bids thee swear, so thy oath be truthful and needful; Christ forbids swearing which is truthless and needless. Christ came not to destroy the law; He but forbids the gloss of the Pharisees, who taught oaths were not perjury though false, so that they swore not by God's self directly. Yet, also, Christ would have His followers' tongues so true as they shall not need to swear. Holy men's words are oaths. The abuse of swearing God abominates, man abhors. But not everything that is abused by wicked men must therefore not be used by sober men. Schismatics are they who have refused oaths; Essenes among Jews, Anabaptists among Christians. Bullinger saith, "He is not worthy the name of Christian who refuseth to swear by the name of Christ." For, what do I when I swear, but call on God to be either witness to my truth or avenger of my falsehood? I therein confess the Lord to be my God,—I acknowledge His truth, justice, and omniscience.

Precedents from Scripture:—Moses swore (Jos ). David often—to Saul, to Jonathan. Abraham, Isaac, Jacob did—patriarchs before the law; and Paul, after the law and under the Gospel, swore. Christ used His "Amen, amen;" and God "swore by His own self." What He bid, He did.

Oaths, public, as between princes and before magistrates, and private, as between man and man, are lawful, so the swearer take them with religious heart and in cause important. He takes God's name in vain that swears when he needs not, and "God will not hold him guiltless."

II. The form. God bade us "swear;" now He tells us how: "The Lord liveth!" It is, then, impiety to swear by creatures; grand sacrilege to swear by anything but God. The name of a strange god was not to be heard in the mouth of God's people (Exo ). Saith the old man in Aristophanes, "He but jests that swears by Jupiter." To swear by anything but God lessens the religion of an oath. When the Jews swore by Baal, and the Gentiles by Jupiter, they thought them gods, for they prayed and sacrificed to them; yet Baal was but a beast, Jupiter but a man. God prevents all evasion by the name He here gives, "the Lord;" not any god the swearer would substitute,—as Papists swear by angels, called in Scripture, "Elohim," and superstition worships them as gods. Many forms are used by men of Scripture variable from this form, but in all the meaning is, "The Lord liveth."

III. Three particulars. "In truth." Perjury is impious,—makes that which is the sign, ensign, and seal of truth, the cloak of falsehood. It was death with the Egyptians; St. Augustine would have it so with Christians too. "God will destroy," saith David, "all that speak lies." What will He do to them that swear lies? The Pope, Christ's vicar, panders perjury! Swear promissorily fealty to thy sovereign, the Pope will assoil thee; forswear assertorily anything to the magistrate, the Pope will pardon thee. Faith is not to be kept with heretics. Equivocation is even commended. How dare thou dally with God before whom thou swearest? He is not mocked! An oath is a hedge to fence thy faith: break it not; thou betrayest thy truth: leap not over it; there is a pit behind it, without bottom,—it is hell.

"In judgment." Swear not upon guess only,—oaths must not be adventured Some swear where no cause is, no gain is, no gainsayer is, but only of bad use. Augustine saith, "The world hath many evil customs, but this of swearing is bad above all that is bad." It makes God's holy name vile, and engenders perjury. Philo saith, "Oaths are no tenise balls to toss upon the tongue."

"In righteousness." To any act against right or religion bind not thyself, let not any bind thee. Oaths must not cross either piety towards God or charity towards men. Such an oath was Herod's: much better had he broken his oath than slain a prophet. Bind not two sins together. It is sin to make it, not to break it. Saint Jerome saith of unlawful oaths, "It is condemnation if thou break them; it is damnation if thou keep them."—Condensed from Sermons by Rev. Richard Clerke, D.D., one of the translators of the English Bible, preacher in Canterbury Cathedral. Dated A.D. 1637.

Jer . Topic: UNFIT SOIL PREPARED FOR THE BLESSING. Text: "Break up your fallow ground."

A call to vigorous preparation for spiritual blessing. Many are conscious of earnest longing for salvation, more grace, spiritual renewal and revival; but "the desire of the slothful killeth him, for his hands refuse to labour." A delusion to rest with desire.

I. Hardening forces have been acting on the soil. "Break up:" hard, therefore. "Your fallow ground;" seriously inquire to what this applies in you.

1. What is the fallow ground within man? 1. The heedless mind. 2. The callous heart. 3. The seared conscience. 4. The irreverent soul. 5. The formal Church: first love dead, flame extinct, sanctuary a garnished sepulchre. (Addenda, Jer . "Fallow ground.")

2. How has your ground become fallow? 1. By neglect: becomes hard itself; need do nothing. 2. Action of time: years find you harder. 3. The cold of indifference. 4. Rains and sun cake the soil; the Saviour's action, the Spirit's influence make the unyielding soul more alien.

II. Sowers can only work on lands which are prepared. They are forced into inactivity by the ground being fallow.

1. The sowers are Christ, the Spirit, the preacher, the worker for human salvation. They can only sow the Gospel where they find the soil clean and ready. This is the husbandman's command (Luk ). Your stolid unconcern is an effectual obstacle.

2. All spiritual agencies are thwarted by unpreparedness. Seed may be the best, but useless on hard soil. Sun may shine, but not germinate. Rains fall, only to wash the seed off. Best Christian appliances, services, sermons, &c., no avail.

3. Therefore, where there is no readiness, the sacred blessings are withheld. "Christ did no mighty works because of unbelief."

III. Sowing time is the season for gathering in the living seed. Do nothing to anticipate the auspicious hour of grace, and it will come and find you unfit to receive the Gospel, the salvation God would willingly give. Make ready for the Lord.

1. There is a special time of grace. 2. The season quickly passes by. 3. It may come to us in vain. It was now with Jerusalem; she was not ready to benefit by it. Later on, when Jesus "wept over the city," she "knew not the day of her visitation." We may awake to righteousness too late; the sowing-time past, the "convenient season" gone.

IV. The plough must be driven through the sterile soil. Sowers are waiting, seed is ready, season is here and passing (text). 1. Put the plough through your indifference; rouse yourself into attention. 2. Through your indecision; "How long halt ye?" 3. Through your inaction; bestir yourself; read, pray, repent, reform. 4. Through your habits of sin; weep for them, desert them; listen to chidings of conscience; open heart to the Saviour who knocks. "Seek ye the Lord while He may be found, call upon Him while near," &c.

All this will not make you spiritually renewed. Ploughing does not ensure the harvest, yet it is preparation for it. It is your part; and God requires that part of you. "He hath commanded all men everywhere to repent;" "Break up," &c. It will not be done for you; it must be done by you. "Prove me now herewith, and see if I will not open the windows of heaven," &c.

Jer . Topic: THE VANITY OF THOUGHTS. (Ancient Homily.) Text: "How long shall thy vain thoughts lodge within thee?"

Heart compared to house, to entertain and lodge guests; into which, before conversion, all the light, wanton thoughts that post up and down in the world have open access—lodgeth them; while they, like unruly gallants, revel day and night, and defile those rooms they lodge in. "How long?" whilst I, with my Spirit, and Son, and train of graces, stand and knock, and cannot find admittance? Those vain guests must be turned out or doors without warning; "the time past must suffice." Kept out they cannot always be; yet if they enter, "lodge" they must not. "Let not the sun go down on your wrath," or a worse guest may enter; "neither give place to the devil." Bad thoughts may pass as strangers through a believer's heart, making a thoroughfare of it, but not a lodging-place.

I. What is meant by thoughts.

i. The internal acts of the mind; reasonings, resolutions, consultations, desires, cares, &c. 1. The thinking, meditating, musing power in man, which enables him to conceive, apprehend, fancy. 2. Thoughts which the mind frames within itself (Pro ; Jas 1:15; Isa 59:4-7). These differ from thoughts injected and cast in, which are children of another's begetting, and which do not become ours unless we "lodge" them. 3. Thoughts which the mind in and by itself begets and entertains.

ii. Let us see what vanity is. 1. Unprofitableness (Ecc ). 2. Lightness (Psa 62:9). 3. Folly (Pro 12:11). 4. Inconstancy (Psa 144:4; Psa 146:4). 5. Wicked and sinful (2Ch 13:7; Pro 24:9). Such qualities are linked to the word vanity. Vain thoughts are sins. 1. The law judgeth them (Heb 4:12; 1Co 14:25), and Christ rebukes them (Mat 9:4). 2. They are capable of pardon, and unless pardoned we cannot be saved (Act 8:22). 3. They are to be repented of (Isa 55:7; 2Co 10:4-5). 4. They defile a man (Mat 15:15-17). 5. They are abominable to the Lord (Pro 15:26). 6. They hinder and spoil all the good we should do (Isa 29:16). Our thoughts are the first motioners of all the evil in us.

II. The particulars wherein this vanity of the thinking, meditating power of man consists.

i. In regard to thinking what is good. 1. A want of ability to raise and extract holy and useful considerations and thoughts from the occurrences and occasions which surround us. (Comp. Psa with Psa 92:4-6.) 2. A loathness to entertain holy thoughts. (Comp. Psa 119:59 with Rom 1:28.) 3. The mind will not long be intent on good thoughts. 4. If the mind doth think of good things, it doth so unseasonably; intrudes on prayer and interrupts it (Pro 16:3).

ii. The readiness of the mind to think on evil and vain things. 1. This vanity shows itself in foolishness (Mar ), which proves itself in the unsettledness and independence of our thoughts. 2. On the other hand, if any strong lust or passion be up, our thoughts are too fixed and intent. 3. A restless curiosity concerning things not affecting us (1Ti 6:4; 1Ti 6:20; 1Ti 4:7; Pro 15:14). 4. Taking thought to fulfil the lusts of our flesh (Rom 13:14). 5. Representing, or acting over, sins in our imagination (Jude 1:8).

Having discovered the vanity of your thoughts and estate thereby—1. Be humbled for them (Isa ). 2. Let us make conscience of them for ever (Pro 4:23), dreading the revelations of the judgment (1Co 4:5). After the judgment men's thoughts will prove their greatest executioners.

III. Remedies against vain thoughts. (Addenda, Jer , "Thou shalt swear,"&c.)

1. Get the heart furnished and enriched with a good stock of sanctified and heavenly knowledge in spiritual truths (Mat ; Pro 6:22; Deu 6:6-7).

2. Endeavour to preserve and keep up lively, holy, and spiritual affections in the heart (Mal ; Psa 119:97).

3. Of all apprehensions else, get the heart possessed with deep and powerful apprehensions of God's holiness, majesty, omniscience, and omnipresence (Psa ).

4. In the morning when thou awakest, as did David (Psa ), prevent the vain thoughts the heart naturally engenders by filling it with thoughts of God.

5. Have a watchful eye upon thy heart all day; though vain thoughts crowd in, let them know that they pass not unseen. Vagrant thoughts will not make their rendezvous where strict watch is kept. Complain of them; whip them if they will pass in.

6. Please not thy fancy too much with vanities and curious flights (Job ; Pro 4:25).

7. Be diligent in thy calling (2Th ; 1Ti 5:13); only encumber not the mind too much (Luk 10:41).

8. In thy calling and all thy ways commit thy goings to the Lord (Pro ). A few thoughts of faith would keep us from many thoughts of cares and fears. When such waves toss and turmoil the heart, thoughts of faith bring calm and rest.—Condensation of a Homily by Rev. Thomas Goodwin, B.D. Dated A.D. 1638.

Jer . Topic: THE PROPHET'S LAMENTATIONS OVER HIS PEOPLE'S DOOM. (Ancient Homily.)

Jeremiah travails with the miseries and calamities of his people, and bemoans them, to draw his people to the same affections and dispositions with himself.

I. The complaint or lamentation itself. We have three particulars—i. The parts affected. Signify the soul and inward man. Gregory Myssen regards them as "the intellectual and discursive faculty of the soul." Because of: 1. The secrecy of it, the mind and soul being inward and hidden. 2. Because the mind receives and digests the thoughts. 3. The mind is the mother of thoughts, conceiving and generating them. ii. The grief of those parts. "Heart is pained," &c., both as to the kind ("pained") and the effect of the grief ("heart maketh noise in me"). From which infer: 1. God need not go far for the punishment of wicked men; He can do it from within themselves; punish a man with his own affections and thoughts. 2. What good cause we have to regulate and control our affections, avoid passion and excess of emotion, take care to be pacific, and enjoy a sabbatic tranquillity in our spirits. iii. The passage or vent. "I cannot hold my peace." Passion will make way, and force itself forth. It did here in: 1. The speech of discovery; for he cannot help revealing these workings of his own spirit. God's ministers find a necessity in themselves to discover their thoughts to their people (Jer ; Job 33:18-20). Moreover, love constrains him hereunto (Act 20:20), that his weeping and mourning might be a forerunner of theirs: also the consideration of his calling, as watchman and guide, urged him to give warnings of sin and judgment. 2. The speech of lamentation: he must bewail and utter complaint, his anguish was so great (as Job 7:11).

II. The ground or occasion of his lamentation. "Because," &c. i. The tidings or report itself. "Sound of trumpet, alarm of war." This not literally in a military case. 1. The trumpet of Providence. 2. The trumpet of the Word (Isa ). 3. The trumpet of vision, or extraordinary prophetical revelation, ii. The conveyance of it to the prophet. "Thou hast heard, O my soul." 1. The soul through the corporeal organ of hearing. 2. The soul immediately, as being that which had communion with God. 3. The soul emphatically; that is heard indeed which is heard by the soul. Hence (a.) God's excellency: He speaks. (b.) Man's duty: he hears. iii. The improvement or use he makes of it. 1. His meditations aroused his affections. (a.) This is the aim of a revelation. (b.) We should endeavour to bring revelations for others to our own spiritual advancement and profit. 2. What these affections were which the tidings aroused. (a.) Anger at his people's obstinacy. (b.) Fear of the coming judgment. (c.) Grief at his people's state and doom. Yet there was no such thing yet as war among them, nevertheless the certainty of it pained him. To shut up all: 1. We see how prophets and ministers should be affected in themselves by the threatenings and denunciations of judgment. 2. We learn how all should be affected by Divine warnings. If so dreadful in apprehension, what will it be in the infliction? 3. Let us endeavour to meet God by speedy and unfeigned repentance (Amo 4:12).—Abstract of Sermon by Rev. Thomas Horton, D.D. Dated A.D. 1679.

ADDENDA TO CHAPTER 4 ILLUSTRATIONS AND SUGGESTIVE EXTRACTS

Jer . Sin banished, or no heaven. "The first physic to recover our souls is not cordials, but corrosives; not an immediate stepping into heaven by a present assurance, but mourning, lamentation, and a bitter bewailing of our former transgressions. With Mary Magdalene, we must wash Christ's feet with our tears of sorrow before we may anoint His head with the ‘oil of gladness.'"—Browning.

A poor man told Rowland Hill that the way to heaven comprised three steps: "Out of self, unto Christ, into heaven."

When Ben's master died, they told him he had gone to heaven. Ben shook his head. "I 'fraid massa no gone there." "But why, Ben?" "'Cos when massa go North, or go journey to the Springs, he talk about it long time, and get ready. I never hear him talk about going to heaven, never see him get ready to go there."

"I know the way to heaven," said a little girl to her brother. "Do tell me," the boy answered. "Well, just commence going up, and keep on going up all the time, and you'll get there. But, Johnny, you must not turn back."

The banished recalled:—

"Driven from their home, their pathway lost,

'Mid clouds that came upon the world's fair morn,

By gloom and shadows cross'd,

Wandered a race forlorn.

"There sat One o'er heaven's highest hall,

Who, in strange charity, to exile went

These exiles to recall

To that, His heavenly tent.

"He gave Himself, their staff and stay,

To feeble knees, strength to the sinking soul;

He was Himself the Way,

He was Himself the Goal."

—FROM THE LATIN.

Jer . "Thou shalt swear," &c. "Every time, whenever thou shalt find thyself to have let slip an oath, punish thyself for it by missing the next meal."—Chrysostom.

"It is great sin to swear unto a sin,

But greater sin to keep a sinful oath.

Who can be bound by any solemn vow

To do a murderous deed, to rob a man,

To reave the orphan of his patrimony,

To wring the widow from her custom'd right;

And have no other reason for this wrong,

But that he was bound by solemn oath?"

—SHAKESPEARE, 2 Henry VI. Jer .

Jer . "Fallow ground." Illustrates: 1. Culture of the Church (1Co 3:9). 2. Of the heart. The longer we leave the heart uncultivated the harder to break up. If we do the tilling, God will rain righteousness (Hos 10:12). Break it up with thought, soften it with repentance, plant it with truth.—Topics for Teachers.

"Have you ever read the ‘Ancient Mariner?' I dare say you thought it one of the strangest imaginations ever put together, especially that part where the old mariner represents the corpses of all the dead men rising up to man the ship,—dead men pulling the ropes, dead men steering, dead men spreading sails. But I have lived to see that time: have seen it done. I have gone into churches and have seen a dead man in the pulpit, a dead man as a deacon, a dead man holding the plate, and dead men sitting to hear."—Spurgeon.

Jer . Unquenchable fire. A finger of lightning will write on the sky, "For ever!" and the thunder-peal echo among the crags of death, "For ever!" O those fire-bells will never stop ringing, because the conflagration will never be done! (2Th 1:9.) It is not I, but God says it.

Sir Francis Newport, in his last moments, caught a glimpse of the eternal world; he looked into it before he entered it. The last words he uttered were, "Oh, the insufferable pangs of hell!" The lost soul will cry, "I cannot stand this; is there no way out?" And the echo will answer, "No way out for ever!"—De Witt Talmage.

Jer . Zion a refuge. "I wish they were within the enclosure where the boar out of the wood could not waste them nor the wild beast of the field devour them."—H. Ward Beecher.

Jer . "The lion. Nebuchadnezzar, king of Babylon, whose monarchy is represented by a lion (Dan 7:4). He is called "the destroyer of the Gentiles," or rather "nations;" Judea and all the neighbouring countries being given up into his hands by God's decree (Jer 25:9; Jer 27:6).—W. Lowth.

Jer . Blast of the Almighty. Thevenot mentions the death of 20,000 men who perished in one night by one of those burning winds. Sir J. Chardin describes this wind as making a great hissing noise; that it appears red and fiery, and kills those it strikes by stifling them. Maillet mentions its being felt in the desert between Egypt and Mecca, in part of which Israel wandered forty years.

A party of travellers in the desert were overtaken by the fierce simoom. Like blinding snow driven by the winds of March came the hot sand. Before the simoom had reached its height, they came suddenly upon a rude building of stone, well protected with roof and doors, which the hand of charity had erected there for shelter. With joy they rushed into it, closed the doors, and were safe. (Comp. Isa .)

Jer . "Vain thoughts." "If the flow of a day's mind-and-heart experiences were written, it would be a volume, and one's life a Bodleian Library; but the ‘book of remembrance' is yonder, and the life is daguerreotyped on the sensitive pages of the future."—Beecher.

"In hotter climates, the locusts swarm so thickly in the air as sometimes to hide from the traveller the light of the sun, and cast a cold, dark shadow on his pathway. So it is in the world of mind: swarms of vain thoughts are ever floating over some minds, intercepting the beams of truth from falling on the heart, and thus keeping that heart barren of all virtue and goodness."—Rev. R. Roberts.

"'Tis not in things o'er thought to domineer:

Guard well thy thought; our thoughts are heard in heaven."

—YOUNG.

Jer . Dan. "In consequence of a large portion of the canton of Dan continuing in the possession of the Philistines, it was found too small for its population, and 600 Danites, with their families, emigrated to the northern extremity of Palestine, attacked Laish, a Zidonian city near Lebanon, took possession of it, and changed its name to Dan. This place is notorious in sacred history as the spot where Jeroboam established his golden calves (1Ki 12:29), and as the place which Nebuchadnezzar first seized on his invasion of Canaan."—Paxton's "Sacred Geography."

Jer . "Bitter at heart." On the walls of one of the Egyptian temples is said to be the inscription, "The impious shall commit iniquity without recompense, but not without remorse."

"Through many a clime 'tis mine to go,

With many a retrospection curst;

And all my solace is to know,

Whate'er betides, I've known the worst.

What is that worst? Nay! do not ask;

In pity from the search forbear.

Smile on: nor venture to unmask

Man's heart, and view the hell's that there."

—BYRON.

"'Tis very true, my grief lies all within;

And these external manners of lament

Are merely shadows of the unseen grief

That swells with silence in the tortured soul:

There lies the substance."

—SHAKESPEARE.

Jer . Prophet's distress. "God's ministers must have their hearts fired, not with passion, but with love. The thunderbolt may crash, but the sun melts. It is better to love as a pastor than speak as an angel."—Watson, A.D. 1649.

Jer . "Broken down at the presence of the Lord.""Oh, that you might all be stirred by a dread of the Almighty! I announce to you the judgment to come; it shall break upon the earth, that day of wonder and of terror, when from the sea, and the mountain, and the desert shall swarm the buried families of the human kind, and the dead shall stand before their God: no shelter for the proud, no mask for the hypocrite, no standing-place for the presumptuous."—Melvill.

Jer . Finery: Flattery.

"Ah! when the means are gone that buy this praise,

The breath is gone whereof this praise is made.

Feast-won, fast-lost; one cloud of winter showers,

These flies are couch'd."—SHAKESPEARE.

"All that glitters is not gold;

Gilded tombs do worms unfold."—Idem.

Jer . Woe-stricken. "The world affords not a sadder sight than a poor Christless soul shivering upon the brink of eternity. To see the poor soul that now begins to wake out of its long dream, at its entrance into the world of realities, shrinking back into the body and crying, O I cannot, I dare not die!"—Flavel.

"Come home, wandering, tired, grieved soul! Love where thy love shall not be lost. Love Him that will not reject thee, nor deceive thee, nor requite thee with injuries as the world doth. God will receive thee when the world doth cast thee off, if thou cast off the world for Him!"—Baxter.

05 Chapter 5 

Verses 1-31
CRITICAL AND EXEGETICAL NOTES.—1. Chronology of the chapter. The description here of unblushing immorality and total disorganisation leads Kimchi and others to date this chapter after Josiah's times; but it is not necessary; ostentatious reform and superficial religion may be synchronous with abandoned impiety and grossest corruption. Matthew Henry boldly puts an interval of twelve years between the fourth and this chapter, two years after Josiah's death, but without argument or evidence.

2. Cotemporary Scriptures. 2Ch ; 2Ki 23:1-27; Zephaniah 1-3; and, probably, Nahum and Habakkuk.

3. National History and Cotemporary History, as chap. 3.

4. Geographical References in this chapter. Jer . "Broad places of Jerusalem," open spaces just within the gates of the city, places of concourse, the markets, &c. (See on chap. Jer 1:15). Jer 5:22. "The sand for the bound of the sea." Seas known to the sacred writers were—1. Mediterranean, situate in the middle of the then known regions of the earth, separating the three great continents Europe, Asia, and Africa; 2320 miles by 1080 at extreme measurements, 5000 feet deep at Straits of Gibraltar, inhabited by over 440 different species of fish, called the Great Sea (Num 34:6-7), Sea of the Philistines (Exo 23:31). On its shores were situate the mightiest empires of the world, Assyrian, Persian, Grecian, Roman. Western boundary of Palestine. 2. Red Sea, a huge gulf of the Indian Ocean, interposed between Egypt and Arabia; 1400 miles by 150; area, about 180,000 square miles; depth, about 6000 feet; divided at northern end into Gulf of Suez, 190 miles by 20, and Gulf of Akabah, 112 by 15; between these gulfs lies the peninsula of Sinai. 3. Dead Sea, inland sea; believed originally to have been a huge basin in the channel which connected the Mediterranean and Red Sea; situate south-east of Palestine, 48 miles by 10 at extreme measurements, 300 square miles area, depth about 1300 feet, and the surface 1300 feet below level of the ocean. 4. Sea of Galilee, also called Sea of Tiberias, north-east of Palestine, 700 feet below level of Mediterranean, 12 miles by 6, depth about 700 feet.

"How pleasant to me is thy deep blue wave, O Sea of Galilee!

For the glorious One who came to save hath often stood by thee."

5. Personal Allusions. Description of the Babylonians (Jer ). "Mighty nation," called (Jer 50:23), the "hammer of the whole earth;" "ancient nation," the empire was founded by Nimrod soon after the Flood (Gen 10:8; Gen 10:10; Gen 11:4; Gen 11:9). Isaiah suggests (Jer 23:13) that the Chaldeans were a younger branch of that venerable stock, yet to earliest times their origin ia traceable, when they were one of the Cushite tribes (Dr. W. Smith), a fact proved by the relics of their language, which, as a dialect of Babylonia, was retained in use as the learned language for scientific and religious literature (Dan 1:4). Henderson states that originally they inhabited the Carduchian Mountains and the northern parts of Mesopotamia, and afterwards migrated into the Babylonian territory; "whose language" the Jews knew not, nor could understand, either because the Chaldee, though only a dialect of the Hebrew, was so different in its words and construction as to be foreign to a Jew, or (as Henderson suggests) because the people had retained their native Cushite tongue, probably the mother of the present Kurdish, a language totally different from any of Semitic origin, in close affinity with the Persic.

6. Natural History. Jer . "Lion" (see notes on Jer 2:15, Jer 4:7). "Wolf of the evenings;" formerly abundant in Palestine, now seen occasionally: character and habits described Gen 49:27. Inferior to lion in strength and to leopard in courage, yet if possible more rapacious and fierce (especially in the evening) than either (Hab 1:8); generally chooses as his prey the weaker animals, lambs and kids; his depredations destructive in the extreme, for he assails not only what his ravenous hunger craves, but every living thing he meets. He "dwells alone, shunning even his own species, except for occasional combined attack." "Leopard shall watch over cities:" predacious (Hos 13:7); swift (Hab 1:8); "has a ferocious air, a restless eye, a cruel aspect;" is very nimble in his movements, swift and subtle, gluttonous and rapacious. Homer says the leopard can never be satisfied with prey (Paxton's "Natural History").

Jer . "Vines and fig-trees." "Vines" (notes on Jer 2:21). "Fig-trees:" very abundant in Palestine (Deu 8:8); a single tree would produce 280 lbs. of figs.

Jer . "Former and latter rain" (see Critical Notes on Jer 3:3). "Weeks f harvest:" seven weeks which intervened between the feasts of Passover and Pentecost (Deu 16:9). Barley harvest began quickly after Passover; wheat, which ripens later, was reaped just before Pentecost, at which sheaves were offered (Exo 34:22). Rain never fell during those weeks (1Sa 12:17; Pro 24:1; Amo 4:7). The regularity of weather and seasons was consequent upon a special Providence and covenant promises (Deu 11:11-14). The climate and seasons are now very uncertain; for the Providence has been alienated, and the covenant withdrawn because of sin (Deu 11:17).

7. Manners and Customs. Jer . "Executeth judgment:" see Lit. Crit. below. Jer 5:5. "Broken the yoke and burst the bonds" (see notes on Jer 2:20); implement of husbandry; three Hebrew words translated yoke, מוֹט, מוֹטָה, and עוֹל: the last here. Jer 5:10. "Walls and battlements:" the old wall began on the north of Jerusalem at the tower called Hippicus, and terminated at the west cloister of the Temple: its southern direction was over the pool of Siloam to the eastern cloister of the Temple. Josephus says there were sixty towers on this wall. The city was divided into the High Town on the west, and the Low Town on the east. When David acquired possession of both, he "built the city round about, even from Millo round about" (2Sa 5:9); and "Joab repaired the rest of the city" (1Ch 11:8), i.e., the High Town; connecting the two divisions of the city together, and surrounding the whole with fortifications (Josephus Autiq. VII. iii. 2). These walls of David were strengthened and elaborated by Solomon (1Ki 3:1; 1Ki 11:27). Josephus says that Solomon "having repaired the walls of Jerusalem, made them much greater and stronger than they were before" (Ant. VIII. ii. 1); and that "the walls that encompassed Jerusalem might correspond to the dignity of the city, he both repaired them and made them higher, and built great towers upon them" (Ant VIII. vi. 1). Jer 5:16. "Quiver:" Layard's "Monuments of Nineveh" represent the enormous and powerful bows carried by the Assyrian warriors. The bowmen and cavalry formed the main strength of Chaldean armies. "Quiver" was the case in which each soldier packed and carried his arrows, and was probably slung over the shoulder. Jer 5:17. "Impoverish thy cities:" see Lit. Crit. below. Jer 5:27. "Cage full of birds: "cage," כְּלוּב, rendered in Amo 8:1, "basket," because made of wickerwork: in this birds were secured by the fowler, and the door left open as a decoy to birds which were free, who no sooner entered than the door fell.

8. Literary Criticism. Jer . "Executeth judgment:" lit. doing right; no allusion here to conduct of public judicial officers, but to general behaviour of men. "Seeketh the truth:" not verbal, but practical truthy; i.e., integrity, good-faith, truth in actions. Jer 5:3. "Upon the truth," i.e., practical truth (as in Jer 5:1); fidelity as opposed to falseness (Jer 5:2) Jer 5:4. "Therefore:" too vigorous a rendering; then, and. Jer 5:6. "Wolf of the evenings:" עֶרֶב, evening; עֲרָבָה, desert: the word here is a plural form עֲדָבוֹת. The prevailing conclusions of commentators derive this plural from, עֲדָבָה; thus, wolf of the deserts: but Gesenius gives this plural from עֶדֶב, evening; and De Wett, Hend., and Noyes retain wolf of the evenings. Jer 5:7. "How shall I pardon?" more correctly. What reason, why should I, how can I? "Though I fed them to the full:" thirty-three of De Rossi's MSS., the Sept., Vulg., Syriac, Arabic, Tayum, and many expositors, ancient and modern, retain this reading from the word וָאַשְׂבִּעַ; appealing to Jer 5:28 and Deu 32:15; Hos 13:6; Neh 9:25, as parallels; where bountifulness of earthly enjoyments issued in apostasy. But the word should be וָאַשְׁבִּע and I made them swear: the preponderance of existing MSS. supports this pointing, and most modern commentators prefer it; i.e., God made them pledge allegiance to Himself; both originally at Sinai (Exo 24:7), and recently during Josiah's reforms (2Ki 23:3; 2Ch 34:7 seq.). Jer 5:8. "Fed horses in the morning:" a difficulty with the word rendered "in the morning." This derives מַשְׁכִּים from שָכַם, to rise early in the morning. Hitzig traces the word to מָשַךְ, to draw; hence "draught horses." Ewald, altering the word to מְשִׁקִים, gives "lustful horses." But the safer and most preferable derivation of the word is from שָׁכָה, the Hiphil particle; to wander (Maurer, Keil, Umbriet, Speaker's Com.), "they rove about." Jer 5:10. "Walls and battlements:" battlements is a false rendering: tendrils, i.e., of the vine (Jer 2:21) or branches (Isa 18:5). The walls of the vineyard are to be scaled, and while the stock of the vine is to be spared, all her tendrils are to be torn or hewn off. Jer 5:12. "It is not he," i.e., not God, who has spoken of judgments; therefore the menaces were false, "wind" (Jer 5:13); or "He is not," i.e., there is no God to punish as is predicted (Psa 14:1). Jer 5:13. "Thus shall it be done unto them," or, so be it done; may the calamities they threaten come upon the prophets themselves. Jer 5:15. "A mighty nation:" the word signifies perennial, as of an ever-flowing stream, or enduring, as rocks; the same word is used of both. "An ancient nation." מֵעוֹלָם, from eternity, of immemorial antiquity. Jer 5:17. "Impoverish cities," break in pieces, batter down: "with the sword," with weapons, or by force of arms. Jer 5:28. "Yet they prosper," rather, that they may prosper, viz., the "fatherless." Jer 5:31. "Rule by their means:" lit. at their hand; Sep. and Vulg, suggest, "the priests applaud with their hands" the false prophecies of peace: the Syriac, "held their hands," i.e., strengthened and supported the false prophets. Rather, at or under their hands; the priests rule as the false prophets direct.

HOMILIES AND OUTLINES ON SECTIONS OF CHAPTER 5

	Section
	Jer .
	A profligate people ripe for vengeance.

	Section
	Jer .
	Forewarning despised, judgment prepared.

	Section
	Jer .
	Solemn reasons for fearing God.

	Section
	Jer .
	Spiritual criminality of most hideous form.


Jer . A PROFLIGATE PEOPLE RIPE FOR VENGEANCE

The facts: not an upright or godly man could be found in Jerusalem (Jer ). All were spiritually incorrigible and defiant (Jer 5:3). Excusing the poor in part, because of their spiritual ignorance, it was yet found that the rich and learned were insolently impious (Jer 5:4-5). All this necessitated direct punishment and destruction (Jer 5:6). God could discover no ground for pardon or pity in their case (Jer 5:7-8). Vengeance mast fall on them (Jer 5:9).

I. Lenient conditions of pardon (Jer ). Find a good man, and I will pardon the city! 1. Appalling corruption of society. Either: (1.) Though many esteemed themselves good and pious, God saw all to be vile. Or: (2.) If any were true and righteous he dare not openly show his religion (Isa 59:14). 2. Easy terms of mercy. God asked "ten righteous" in Sodom: but would spare Jerusalem for one! (1.) How He loved and desired to spare the city. (2.) How slow to anger and of great kindness.

II. Blasphemous show of piety. Though utterly iniquitous, the profession of religion had not been abandoned (Jer ). 1. It gratified and quieted their conscience. 2. But it incensed the God of truth (Isa 29:13; Pro 12:22).

III. Hardened resistance of God (Jer ). Their gross irreligion was not because God had not done all He could to restrain and correct them. Yet He whose "eyes are upon the truth" saw only falsity. 1. God had afflicted them in mercy; but the "stroke" awakened no penitential response. 2. God had corrected them with severity; but they resisted the design of the Lord in thus "consuming" them. Instead: 3. They fortified themselves against God and His judgments. And, 4. Deliberately refused to return to Him.

IV. Prevailing social corruption (Jer ). 1. From the lowest grade to the highest society was godless. 2. Ignorance or knowledge altered not their case; "the poor know not," &c., but "the great have known the way of the Lord;" yet from the least to the greatest every one was evil (chap. Jer 6:13). The poor blindly wander, but the rich are blasphemously wilful: but so it was, "all flesh had corrupted its way." What a catalogue of sins is here given! Jer 5:1. Total absence of integrity in public life; Jer 5:2, Hypocrisy in religion; Jer 5:3, Incorrigible hardness of heart; Jer 5:4, Degradation of the poor; Jer 5:5, Debauchery of the rich; Jer 5:7-8, Shameless idolatry and frightful immorality. Surely these had sunk to the "depths of Satan."

V. Righteous punishment threatened (Jer ). I. Its nature definitely known to God; for He fixes positive consequences to sin; not merely gives the sinner up to indefinite miseries. 2. Its severity fully determined. For "every one," therefore none shall elude it; "torn in pieces," therefore none shall outbrave it. 3. Its justice unquestionable; "because their transgressions," &c. God's dealings even with rebels are not arbitrary or extreme: He lets each transgressor mete out his own misery by the decision of merit.

VI. An insulted God avenged (Jer ). 1. Can any challenge the justice? What are "these things" to which God makes appeal? (1.) God's own children had forsaken Him (Jer 5:7). (2.) Openly identified themselves with idols. (3.) Violated His laws. (4.) Utterly polluted the homes and the city (Jer 5:7-8). 2. Can any suggest reasons of mercy? (1.) Should such vileness be tolerated? (Jer 5:7-8). (2.) Ought such falsity to be connived at? (Jer 5:1-2). (3.) Can any Divine correction avail? (Jer 5:3). (4.) Are there any who merit to be spared? (Jer 5:1; Jer 5:4-5). (5.) Is the judgment heavier than is deserved? (Jer 5:6). 3. Can any hope to evade God's vengeance? (1.) Not by subtle devices and deception (Jer 5:2-3). (2.) Yet by penitential pleading for pardon (Jer 5:1). (3.) Calvary is our sole hope.

Jer . FOREWARNING DESPISED: JUDGMENT PREPARED

Multitudes are ruined by fancying that God will not be so strict to punish iniquity as His Word forewarns (Jer ). This was Satan's first snare laid for man (Gen 3:4); and men easily fall into it still. Sinners are ready to deny a message to be from God which troubles them in, and would drive them from, their sins (Jer 5:13).

I. God disowns them (Jer ). "They are not the Lord's" (see Lit. Crit. on "battlements"), i.e., such vile outgrowths from the stock of David God will not regard as His people. 1. They acted deceitfully with God (Jer 5:11). 2. They talked defiantly against God (Jer 5:12-13), showing—(1.) An absence of reverence or regard for God Himself,—"it is not He," rather "He is not" (see Lit. Crit.); (2.) Utter heedlessness of God's Word,—mere "wind" (Jer 5:13); 3. They wickedly menaced God's messenger (Jer 5:13),—"Thus shall it be done," &c. This filled up the measure of their iniquity (Mat 23:30-33). Thus had they ruthlessly broken every link that united them with the Lord, and defaced every feature which identified them with Him and His true people. "Now, if any man have not the spirit of Christ, he is none of His" (Rom 8:9). "I never knew you: depart from Me, ye that work iniquity" (Mat 7:23).

II. God dooms them. Jehovah speaks, and there is a dreadful "wherefore" determining His utterance; it is a deliverance of Judah to wrath. 1. The threatenings they derided shall devour them as fire (Jer ), burn within their consciences and memories,—the fire never to be quenched: an inward terror at the wrath of God should consume them as wood, burning up their complacency, their fearlessness, their hopes, their delusions. 2. The foe they disregarded should waste and ruin them. (1.) Protection and defences should fail; "walls" scaled (Jer 5:10), "fenced cities" destroyed (Jer 5:17). (2.) A scourging a lversary should desolate them; God would bring it, for He commands nations to do His will (Jer 5:15). (a.) Dreadful in itself (Jer 5:15); (b.) terrible in war (Jer 5:16); (c.) wasting the country (Jer 5:17); (d.) destroying the cities (Jer 5:17); (e.) implacable in slaughter (Jer 5:6).

III. God deserts them (Jer ). As they had deserted Him. "With what measure ye mete," &c. 1. Sinners dare to challenge the justice of God in their overthrow (Jer 5:19, comp. Mat 25:44). 2. God justifies His dealings with transgressors (Jer 5:19); their punishment corresponds to their sin: having "served strange gods" wilfully, they shall "serve strangers" compulsorily. Yet, 3. God limits the severity of their punishment (Jer 5:18), for His promises must be fulfilled to Judah, and His mercy must be illustrated before the world as well as His justice; and the enemy whom God employs to punish shal see that God gives not the sceptre into his hand. God is the Supreme King; His sceptre rules over mighty nations (Jer 5:15), and is stretched over even the guiltiest sinners (Jer 5:18), that their repentance might lead to their redemption.

Jer . SOLEMN REASONS FOR FEARING THE LORD.

First: Argument from God's government of the sea (Jer ). Preliminary remarks: 1. God, the author and governor of the sea, "placed sand for bound of the sea." 2. God binds the sea within limits of law, "by perpetual decree." 3. God's laws are permanent in their control. 4. God is ever present in His laws and contrivances: "Tremble at My presence which placed the sand," &c. 5. God's presence in His all-pervading laws should have a restraining and reverencing influence upon men: "Fear ye not me? saith the Lord," &c.

I. God's government of the sea. 1. His government of the sea is suited to impress man with an idea of infinite power. 2. To impress man with the idea of consummate Wisdom 3. Of special goodness. Twofold: (a.) negatively, in checking the threatening invasion of the sea; (b.) affirmatively, in giving rain, &c. (Jer ). Its obedience is a matter of necessity: waves may "toss themselves," but God absolutely controls. Its voice to man is, "Fear Him, obey His commands, willingly bend to His will, ere He crush thee."

II. Man's revolting tendencies. 1. God has prescribed the bounds of man's actions and thoughts by befitting laws. As the sea has "bounds," so there are limits to every finite being. 2. To overstep these limits is rebellion against the Great Lawgiver. 3. Man has revolted (Jer ), differing in this from the sea. (Nature protests and remonstrates against human lawlessness.) 4. Man can do what the sea can not: (a.) man has "a heart," the sea has not; a will-power; (b.) this power in man has been prostituted to evil: "rebellious heart." CON.: 1. God must govern heart and will by Heart and Will influences. 2. It is easier for God to rule oceans than man, because "he has a rebellious heart." 3. Man, as a rebel, contrasts unfavourably with the material creation, and God notices it with painful emotion: "Fear ye not Me?" &c.—Homilist.

Second: Argument from God's bestowment of the harvest (Jer ). The history of Judah in Jeremiah's time shows His dealings with a sinful and impenitent nation, and offers awful warnings of the fate of such as resist His grace. despise His long-suffering, and harden themselves against His loving correction. 1. What befell the Jews may befall any nation whose offences against God are equally great and grievous. 2. The sins which provoked the indignation of Heaven may be learned. (a.) Idolatry and worship of false gods (Jer 5:19). (b.) Habitual and impious perjury (Jer 5:2). (c.) Scandalous uncleanness (Jer 5:7). (d.) Covetous and oppressive to the poor (Jer 5:26). (e.) Destitute of a habitual sense of God's presence and power in the ordinary and natural dispensations of His mercy and Providence (Jer 5:24).

I. Until the Gospel was communicated to the world, attentive observance of the dispensation of Providence was the principal means whereby God's Spirit drew the Gentiles to Himself, and led them to piety and obedience. 1. It was the religion of Nature. Paul attested this at Lystra (Act ), and urged it upon the Romans (Rom 1:19-20). 2. From God's works alone, His being, power, mercy, may be fully and satisfactorily proved, even without the advantages of revelation: they show design; they attest a Creator, and an all-wise Author; while "visible things," night and day, witness of the Most High, His greatness and His goodness. All His works appeal to us: "Let us now fear the Lord."

II. Although we enjoy the full light of the glorious Gospel, we can never too closely keep in mind the fact that all things we see and enjoy are ordained by God. 1. We have less need than the heathen to learn about God from His outward and visible works; yet, 2. We are beholden to His Providence for all essential natural blessings. 3. Nothing in nature could reach maturity but for the fatherly care of God. Thus learning our total dependence on God, three consequences will follow: (1.) A perfect resignation to His will and trust in His mercy. He who has not withheld His own Son from our spiritual necessity, will not deny us anything needful to us. (2.) We must not pride ourselves in our worldly goods as if they were our own, nor set our hearts upon them as if sure of keeping them for ever. (3.) As God gives us all things, there is only one way of obtaining in this world whatever is needful and good for us, i.e., constantly make known our wants to Him in prayer.

III. From the natural events around us we may learn: 1. Diligence in our spiritual concerns, that the Word of Life may ripen in our hearts. 2. Pray that the Heavenly Sower will not pass us by in barrenness. 3. When observing the tender blade, reflect on the weakness of our advance in piety, and entreat Him who tempers all the elements to "work all things together for our good." 4. When the harvest hour is nigh, let us think how short our time is, and pray that we may not be found blasted or unfruitful.—Arranged from Sermon by Bishop Reginald Heber. Dated A.D. 1838.

Jer . SPIRITUAL CRIMINALITY OF MOST HIDEOUS FORM

Guilt has its climax: sinners see it not as a "wonder and a horror" (Jer ), because they descend by gradual stages to the utmost depths of defilement, and grow accustomed to the horrible distortion of the life and affections; moreover, as they sink into the loathsome depths, their perception becomes darkened, and sensibilities grow sottish (Jer 5:21). Else sinners would be horrified at themselves. But the spectacle of man distorted and debased is a "wonderful and a horrible thing" to the good and to God; "wonderful," that man can sink to such depths, considering what he was and might become; "horrible," that so fair a creature could become so foul, that God's people can be rendered so hideously the children of the devil.

I. The predacious cruelty of the wicked (Jer ). Devoid of honourable feeling, they will wrong any one so as to advance themselves. 1. Malicious. 2. Cunning. 3. Treacherous. They who trust the wicked walk into swamps, follow a ghastly shadow, tread the ways to hell.

II. The gains of guilt and oppression (Jer ). Men of no conscience or restraints can prosper and aggrandise themselves more easily than the good; nor wonder: earth is their heaven; "in life they have their good things;" the god of this world feeds their sensual souls; but woe follows all. 1. Society accords place and power to the successful; "become great." 2. Wealth is within the reach of the scheming and extortionate; "waxen rich." 3. Self-indulgence and luxury become their rule; "waxen fat, and shine." 4. They may be pitied who are in their power (Jer 5:28); for avarice and oppression have rendered them heartless and selfish, dead to all sense of justice, or compassion for the suffering and injured.

III. The horrifying extremes of sin. To what it will grow. 1. The social leaders surpass all ordinary bounds of wickedness (Jer ); i.e., they cast off all restraint; "fear not God, nor regard men;" use their power and wealth for grossest tyranny and foulest immorality (Jer 5:8). 2. The religious leaders beguile the people with impostures; "prophets and priests" combine to decoy and destroy souls. Awful when spiritual guides plot their people's ruin! 3. The godless nation luxuriates in delusions. Enjoy the deceptions; abandon themselves to licentiousness and vileness; cast off Jehovah and make gods of their own gratifications and lusts. Such a scene is only fit for the "blackness of darkness."

IV. The fearful issues of all. 1. There comes an "end thereof" (Jer ). 2. Sinners would then gladly "do" anything to escape. 3. The terrible reckoning will surely come (Jer 5:29). God Himself will comfort them: "visit them." Vengeance will break forth on such transgressors. There will be bitterness and woe at "the end," without amelioration or redemption.

HOMILIES AND COMMENTS ON VERSES OF CHAPTER 5

Jer . Theme: A CITY SAVED FOR ONE GOOD MAN.

There were good men at this time in Jerusalem: king Josiah, Baruch the scribe, Zephaniah the prophet; but the righteous were driven into seclusion by the public immorality and hostility, so that in "the streets and broad places" not one could be found. Note: There may be holy men praying and weeping in secret, though none in the highways: they may be forced to retreat from places of power and publicity, yet "God knoweth them that are His." The prophet appeals to the people to find one good man among and of themselves. (Addenda on Jer , "Streets of Jerusalem," "Seek a man.")

Great truths suggested:—

I. Doom suspended while a Saviour is sought. God arrests the sword while the search is everywhere diligently prosecuted.

1. The high value of one good life: in God's esteem; in a nation's experience. Evils are thereby averted from many who neither appreciate nor recognise their benefactor. "Ye are the salt of the earth." (Addenda, Jer , "One true man would avert woe.")

2. The saving mission of a holy man. One man of prayer may call down mercy on numbers: one zealous Christian may snatch hundreds as brands from the burning. The lone missionary among heathen. The earnest preacher of Jesus among a congregation. The diligent worker for Christ in society.

3. The sublime fulfilment of this in Jesus. Then there was "One Man" in the city. We "can find a Man," for whose sake God "will pardon." But as yet Christ had not come.

II. Doom necessitated because no Saviour could be found. There was not one good man to hold the gap against the foe. What a dreadful state of society; how utterly and hopelessly corrupt. Equally true in God's sight, "whose eyes are upon the truth" (Jer ), that "there is none righteous, no not one." Nowhere from among men could a sinless saviour be found.

1. The Christless sinner's perplexity. He can discover no Saviour. The agonising devices of heathenism show this. The terror of men who have sought hope apart from the Gospel attests the same fact. The plaintive lament of the restless soul, "Oh, that I knew where I might find Him!" confirms the truth. There is "no man," and therefore "no pardon," till Jesus is found.

2. The perilous state of humanity. The sword was unsheathed against Jerusalem: wrath is declared against all mankind, "for that all have sinned." The cry appropriate to all is, "Lord, save, we perish!" Dire and awful is the nearing doom (Jer ; comp. Rom 2:9; Rev 9:14-17).

3. The effectual resources of God. Not for Jerusalem, but for humanity, God found a Saviour. She "knew not the day of her visitation" (Isa ; Isa 19:20; Job 33:24). The very depths of human sin, and absence of even one true man among men, forms only the dark background to throw out into greater distinctness and beauty the perfections of Jesus (Psa 45:2; Heb 7:26).

Comments: "The wicked world has in the pious and believing a noble treasure and defence."—Lange.

"See how ready God is to forgive, how swift to show mercy. So pleasing would it be to God to find any such, that for their sakes He would pardon the city; if there were but ten righteous men in Sodom, if but one of a thousand, of ten thousand in Jerusalem, it should be spared."—M. Henry.

Sodom could not be destroyed while one righteous man was in it (Gen ; Gen 19:16); and Zoar was spared by the sole worth of that same one man (Jer 5:20-22).

Jer . Theme: PIOUS SPEECH CLOAKING AN IMPIOUS SOUL.

Comments: "Though they make an outward and fashionable profession of the name of the Lord in worshipping Him, in swearing by Him, yet it is but in falsehood and hypocrisy."—Bishop Hall.

"As the Lord liveth:" the common form of oath among the Jews; yet this sacred oath used only to deceive and defraud.—Wogan.

"They swear falsely," that is (1.) They are not sincere in the profession they make to God, but are false to Him. (2.) Though they appeal to no other God, they make no conscience of calling Jehovah to witnss to a lie. They do not swear by idols, yet they forswear themselves; which is an affront to the God of truth, as swearing by idols would have been an affront to the only true God.—M. Henry.

Jer . THE VIRTUE FOR WHICH GOD'S EYES SEARCH. "Eyes upon truth:" comp. Psa 51:6; Joh 4:23. Eyes upon an object denote (i.) diligent inspection; nothing escapes; (ii.) delicate perception; the least is not lost to sight, though but as a grain of mustard-seed; (iii.) desirous expectation; so anxious to find the grace He loves.

Naegelsbach renders the words: "Lord, thine eyes look for faith;" and remarks (a.) The Lord seeks it, for He regards it. (b.) He sought by manifold chastisements to bring the people to it, but in vain. And asks, Why does God impose faith as the only condition of salvation? (i.) Because faith gives the greatest glory to God. (ii.) Because it is at the same time the easiest and most difficult exercise of the human heart. For (a.) to believe, i.e., to accept God's grace as a free gift, every one is, and must be, able to do. (b.) He who can do it has vanquished himself at the one point, and won all.

"God looks to the faith, the upright purpose of the heart, and without it the nominal fealty of an oath is an abomination."—Speaker's Com.

Jer . Theme: GOD'S CHASTISEMENTS DESIGNED FOR MAN'S CONVERSION.

Here is only a complaint of the misimprovement of afflictions, yet the right use is indicated: they should have "grieved" for their undutifulness to God, and with relentings for sin they should have "received correction;" submitted to the rod as to the chastisement of a Father, without sullen murmuring or fainting; their "faces" should have been flushed with ingenuous shame, and washed with penitential tears: they ought immediately to have "returned to God." Hence ingenuous sorrow, shame, and repentance, a submissive, corrigible temper, and a sincere conversion to God, are the designed ends of the afflictions He sends upon impenitent sinners.

The Gospel is preached, Holy Spirit communicated, to arouse consciences. When Word disregarded, conscience slighted, Spirit resisted, then our Heavenly Father uses the rod; the one end being that we turn to the Lord. Inquire, What is it to turn to the Lord?

I. Turning to the Lord presupposes a deep conviction that you have gone astray, both from way of duty and of safety. You will never leave your present course till plainly see it leads you down to chambers of death; nor "turn to the Lord," till realise that your interests and duty render it urgent and necessary.

1. If God should open the eyes of the unconverted, what astonishing and unsuspected views would present themselves of your past course and present condition! That all your highest interests have been neglected. 2. You would see the exceeding sinfulness of sin. 3. The purity and strictness of God's law, the equity and terror of its penalty. 4. Your obligations to Him as your Creator, Preserver, and Redeemer. Oh, that experience may be your teacher of the reality of these things!

II. Turning to God supposes a full conviction of the necessity of immediate response. 1. Because if you die in your present condition you will certainly be lost. 2. Because you have no time for delay. And, 3. It will wound your heart to think this work has not been done long ago. Dying men bear testimony that the present hour is the most fit season for turning to God.

III. If afflictions should prove the means of turning you to God, they will rouse you to most earnest persevering endeavours that you may truly find Him. Pray without ceasing: "Behold, he prayeth!" Accustom yourselves to solemn meditation; hear and read God's Word. Seek the society of those who know the Lord. These will promote your conversion. Also, you will guard against whatever would hinder it; shun wicked courses; moderate your pursuits of the world; avoid evil company. "With fear and trembling" the awakened sinner would begin to "work out his salvation."

IV. If afflictions should turn you to God, you would be made deeply sensible of your inability, that the Holy Spirit's grace was essential to your true conversion. 1. Your endeavours avail to avoid hindrances and seek helps. 2. Yet your own heart is against you, and the disease of sin is irrecoverable but by Divine grace. Then the prayer will arise, "Turn me and I shall be turned" (Jer ).

V. If ever you turn to the Lord, you will realise that Christ is the only way of access to God. You will come as criminals upon the footing of grace, not merit; will renounce all your righteousness; a broken-hearted rebel. Till such, you have nothing to do with Jesus.

VI. If you are turned to God, you will experience a great change in temper and conduct. 1. Heart and mind will take a new bias; thoughts and affections towards God; aspirations towards heaven; Jesus dear to you; "all things become new." Turned to God and holiness; turned from sin and its pleasures. Also, 2. Your practices will follow the inward impulse and principle of religion.

VII. If turned to the Lord, your mind will habitually retain that turn. Your religion not a transient fit, but permanent and persevering.

Application: Do you in your consciences hope you have been converted and turned to God? Does your case answer to this description? But some of you may have discovered yourselves as unconverted. Are you willing to turn to God with all your hearts? "Come, and let us return to the Lord, for He hath torn" &c. (Hos ).—Rev. J. Davies, A.M., President of College, New Jersey, A. D. 1756.

Jer . Theme: IGNORANCE MAY EXCUSE IRRELIGION.

I. Their sad disadvantages. 1. "Poor," living in rudeness and neglect, their existence absorbed in struggles to live. 2. "Foolish," ignorant and erring from lack of training and teaching. Their intellectual life wholly neglected.

II. Their spiritual deprivations. 1. "Know not the way of the Lord;" untaught as to the manner of life He requires, the true religion He revealed. 2. "Nor the judgment of their God;" that which He had pronounced right: for false prophets confused and misled them, and they followed as those who were "blind." A pitiful case: spiritual dupes.

III. Their excusable deficiencies. God does not reap where He has not sown. To whom little is given, of them He asks little. He judges according to what we have, not what we have not (Num ). 1. God's tender consideration. 2. Discriminating commiseration. (Addenda, Jer 5:4, "Ignorance and irreligion.")

Comments:

i. Prevailing ignorance is the lamentable cause of abounding impiety and iniquity. What can come from them that sit in darkness but "works of darkness"?

ii. This is commonly a reigning sin among poor people. There are the devil's poor, as well as God's, who might "know the way of the Lord" without book-learning; but they are "willingly ignorant."—M. Henry.

Jer . Theme: KNOWLEDGE SHOULD ENSURE PIETY.

It is a dramatic contrast. The prophet assumes to imagine and expect that their advantages would be accompanied with appropriate religious responses: superior socially, superior spiritually. "The great;" i.e., the wealthy and educated, removed beyond blinding care for their daily wants; "they have known," possessed the advantages of education and religious knowledge. Yet these, instructed in the law, and who ought to teach their inferiors (Mic ), have violated every precept and been defiant of God. (i.) A buse of advantages. (ii.) Proportionate guilt. (iii.) Heavier condemnation (Luk 12:47).

"I will speak unto the great men." Zinzendorf remarks: "A preacher has no more miserable and ignorant hearers than the respectable. While they are spelling their way back to the cross, and are getting so far as to know how to learn that we are saved alone by the grace of the Lord Jesus; till we get them so far as to understand that the command of the New Testament is to believe, and all that morality can lug about for eighty years is gone with the word, ‘Son, be of good courage, thy sins are forgiven thee,' the ignorant would have been able to do it thrice. A teacher greatly deceives himself if he seeks among the respectable that comfort in his office which he does not meet with among the common people."—Quoted in Lange.

Jer . THE IGNORANCE OF THE POOR AND THE INSOLENCE OF THE GREAT.

I. The character of many of the poor as here described. Seeing them impudent in sin, and unreformed by the judgments of God, Jeremiah says, "Surely these are the poor," &c.

1. Their obstinacy in sin was owing to their ignorance—(1.) Of religion; "the way of the Lord." (2.) Of God's providences; "the judgments of our God." Ignorance is still the source of error and sin. (a.) Men misapprehend the nature of God; presume upon His mercy. (b.) Form vague and incorrect views of the salvation of Christ; ignore that it is a "doctrine according to godliness" (Eph .)

2. Their ignorance was in great measure occasioned by their poverty. (a.) This deprived them of education; uninformed as to principles and religion. (b.) All their thoughts and cares are about their worldly wants. (c.) They absent themselves from God's house because of poor attire. (d.) They associate with persons like-circumstanced and like-minded, who encourage one another in neglect of religion; and, (e.) They thereby lose all self-respect, sin impudently and "glory in their shame." Yet their ignorance was culpable; they lived in a land of light, had more advantages than the rest of the world. So with the poor in Britain, who yet live in a most stupid and lamentable ignorance as to God, their souls, and eternity.

II. The character of the great as here described. Not only men of honourable birth, large fortunes and considerable learning; but those of easy circumstances, educated, having capacity and leisure to learn Divine things.

1. They had a better knowledge of religion than the poor. Their minds cultured; kept from learning the manners of the vulgar; attained a general knowledge of the world; had some knowledge of religion—its theory; they could consequently enter into the prophet's reasoning and address.

2. They acted as bad as the poor, or worse. Like headstrong, refractory oxen, that struggle and break the yoke. Men should submit to the restraints of reason and conscience, to the authority and law of God. But though light was in their understandings, their wills were perverse and affections misplaced. They would not submit to prophets' reproofs, offered violence to reason and conscience, "broke the bands of the Lord asunder" (Psa ).

3. Their conduct was chiefly owing to their greatness. (a.) Lifted up with pride, they resented admonition. (b.) They think religion is only to restrain the vulgar, not to bind those in rank. (c.) They shrink from showing reverence for God and being exact in religious observances. (d.) Worldly things have mischievous influence upon their hearts. (e.) Flattered by others, they forget or but formally pay homage to the Most High. (f.) They mind earthly things, neglecting the culture and interests of the soul.

Christ met chief opposition from the great, learned, and rich men.

Application: 1. Learn what is the most important and profitable knowledge. 2. The advantages of being placed in the middle condition of life (Pro ). 3. What an excellent charity it is to furnish the poor with the means of knowledge. Let "the poor" know that to be wilfully ignorant is an inexcusable crime. And "the great" that they "have no cloak for their sin," if they allow their wealth to fortify themselves against God's truth and calls. "The rich and poor meet together" at death: "the small and great" shall stand before the bar of Christ in judgment.—Rev. Job Orton, A.D. 1775, Abstract.

Jer . Theme: IMPOSSIBILITY OF PARDON.

Can it be? Is it in accordance with God's dealings with man? (Comp. Isa ; Mic 7:18.)

I. Pardon is possible to chiefest sinners.

II. Yet only on the terms of repentance and return to God.

III. But, by "forsaking Him," men forsake all possibility of salvation.

"When I fed them to the full," &c. (See Literary Criticisms on verse; also Addenda to chap, 5, Jer .)

Jer . Theme: AN OUTRAGED AND AVENGING GOD (See Literary Criticisms on Jer 5:7, "I fed them to the full.")

God had bound them in oath to allegiance; yet they violated their spiritual relationship by abandoning themselves to idols; and, in following the defiling indulgences of idolatrous orgies, they had repudiated God's laws which they covenauted, at Sinai and under Josiah's reformation, to keep (Exo ; Exo 24:7; 2Ki 23:3); and thus violated the sanctity of social relationship.

I. By evil deeds of men God is outraged.

II. For evil deeds of men God will be avenged. "The harlots' houses" are preferentially and metaphorically, if not exclusively, idol temples; but the charge glides from this religious sense, viz., spiritual inconstancy to God, into the physical sense, viz., carnal uncleanness among themselves; for prostitution formed part of idolatrous worship.

Jer . Theme: A COMMISSION TO DESTROY.

How alien it is to the Divine heart to destroy is clear from Eze ; Joh 3:16. And Zion was God's beloved city, dear to His eye (Psalms 48). Yet, though slow to anger, averse from destroying, and tender towards Jerusalem, the edict goes forth. God summons the foe to waste and destroy the Holy City, and those who dwelt therein.

I. The scene depicted. A vineyard enclosed by walls (see Lit. Crit. on verse); the enemy scales them; his swords ruthlessly cut off branches, shoots, down to the very root-stem, but there his destructive work ends. Its meaning: Judah, a noble vine (Jer ), but its outgrowth had deteriorated, yielding now only sour and poisonous grapes (Deu 34:2-3). All these sinful descendants of the stock of David should perish, but the race must not become extinct.

II. The destruction commanded. Judea is God's vineyard (Isa ); none could enter except He permitted. But He calls the invader, and commissions him to use his weapon freely. What a lamentable case for that people! Not only had God withdrawn His care—a negative calamity, but He summoned the enemy to destroy—a positive calamity.

III. The reservation enjoined. The wilful destroyer was not free: limits were imposed. Our enemies are not omnipotent. God's will rules the issues of war: His mercy limits the ravages of justice. The Jews must not be exterminated; for the promise must stand (Lev ).

IV. The explanation furnished. This overthrow, this abandonment of God's people to an imperious, impious foe, is startling,—requires explanation: given, "They are not the Lord's." Yet they were outgrowths of the stock of David. 1. Ancestral privileges may be forfeited. 2. Descendants do not always retain the same piety which distinguished their forefathers. 3. Consequently the covenant of promise is annihilated. Every man stands out singly responsible to God; he cannot escape the punishment of his own sin by any ancestral relationships. The children of best of parents may come to ruin.

Jer . (See chap. Jer 3:20.) Though Judah and Israel were at variance with each other, they agreed in wronging the Lord, who had given them all the national blessings, victories and honours they ever knew. Israel had reaped the bitter fruits: O that Judah would be forewarned! Otherwise, they would be united in misery. Alike faithless, a like fate.

Jer . Theme: ALIENATION, THE ROAD TO ATHEISM. "They have belied the Lord," i.e., denied Him, Either: 1. Denied that God was such as Jeremiah described,—a punisher of evildoers; or, 2. Denied that the coming disasters were in any sense God's doing,—He has nothing to do with it, they come apart from Him; or, 3. Denied the existence of Jehovah as God, as their God,—repudiated Him, wanted to hear nothing of or from Him.

I. Moral degeneracy produces mental obscurity. Sin deadens the sensibility, excludes God from thought, until practical indifference and defiance of Him rule the life. Easy and natural, when we dislike God, to ignore Him and revolt from F is claims.

II. Mental obscurity issues in spiritual darkness. Conscience seared, past feeling, desiring not the knowledge of God's ways, till "the fool says in his heart, There is no God." And "the god of this world blinds the minds of them that believe not."

Theme: OBSTINATE UNBELIEF. i. Its nature. It denies God, and therefore despises (a.) God's Word, (b.) God's messengers. ii. Its punishment. The tables are turned. (a.) The unbeliever, before fire, now becomes wood. (b.) The Word of God, before regarded as Wood, becomes fire.—Naeg.

"The Word is not in them," rather speaker is not, &c. It is not a noun, but a verb with the article instead of the possessive pronoun; so that literally it means, And he who speaketh is not in them, i.e., there is no one who speaketh in them,—what the prophets say has no higher authority than themselves.—Speaker's Com.

Jer . Theme: GOD'S METHOD OF CONFUTING UNBELIEF. (Addenda, Jer 5:14, "My words shall devour them.")

i. Withering the intellectual vanity in the unbeliever: giving to His Word a fiery penetrating power, consuming his pride, confidence, and hopes. It may be as a "fire in his bones," destroying all peace, ravaging his conscience and heart with burning terrors.

ii. Fulfilling His Word upon the unbeliever: he finds out its truth by experiencing the doom it threatened: the fire of Divine anger descends upon him.

Note: Unbelief must and will be consumed with fire. Happy he in whom it is consumed in this life by God's Word; but, failing this, it will be consumed in the life to come by God's wrath. "The wicked shall be turned into hell, and all them that forget God."

Jer . Theme: WRATHFUL AGENTS OF DESTRUCTION.

God can summon them: historically He has done so; prophetically He will. This "day of salvation" intervenes. "For God has not appointed us to wrath, but to obtain salvation by our Lord Jesus Christ." Yet 2Th . In the past He used the armies of earth; in the future He will use the "armies of heaven." "Mighty" were the Chaldeans (Jer 5:15): He will come with "mighty angels" (comp. Rev 10:1; Rev 18:21; Psa 103:20); agents of Divine wrath (Rev 16:1; 2Th 1:8; 2Ki 20:15).

I. Unmeasured resources of Divine justice. Jews knew nothing of Chaldeans (Jer ); we cannot penetrate the unknown realms, or measure the might and terrors of God's ministers (Mat 26:53).

II. Pitiable insecurity of transgressors. They make "defences," and trust in them (Jer ); but what can shut away affliction, death, the judgment?

III. Merciful interval of propitiation. Why forewarned? That we may "flee from the wrath to come" (Heb ).

Jer . Theme: A LIMIT TO JUST JUDGMENTS. Light gleams beyond the dreadful vision. Would that a word as definite could anywhere be found to encourage hope after the great judgment of the world! How contrasted with this promise for Judah are the deliberate, multiform, and emphasized threatenings of the New Testament as to the eternal fate of the rebel soul!

Jer . Theme: GOD'S EXPLANATION OF MAN'S SPIRITUAL MISERIES. The bewildering inquiry is ever rising, Why is humanity spiritually enslaved and banished? Why under alien tyranny? Why outlawed from the promised land? God answers all: Man makes his own misery; seeks his own enslavement; forfeits his rightful inheritance. And this, not because God has made man subject to sin, but despite God's remedies for man's redemption from sin. He forges his own chains, and procures his own banishment.

I. Wilful self-destruction.

1. Desertion of our only Saviour. For God was Judah's Saviour (Isa ). Even as revealed in Jesus and on Calvary, men "despise the Lord that bought them."

2. Deliberate enslavement to alien gods. Admitted "strange gods" to Jehovah's territory; then "served them." This is voluntary slavery (Rom ; 2Pe 2:19). "Thou has destroyed thyself."

II. Retribution in kind. "Answer them, Like as," &c. The penalty corresponds to the sin. 1. Forsaken. They having "forsaken" God, would be "forsaken" by God; left to the enemy and to exile. 2. Serve strangers. They had preferred strangers, foreign gods, and voluntarily bowed to them; they should perforce serve strangers, foreign rulers, and know the bitterness of alien tyranny. 3. In a land not theirs. They had introduced these strange gods into a land which was not theirs, but Jehovah's; they should be carried into a land not theirs, slaves into captivity.

Serve the spiritual usurper, rejecting Christ, you shall be "led captive at his will" into grievous exile, "a land not yours," but "prepared for the devil and his angels" (Deu ).

Jer . Theme: INDIFFERENCE. An evil ruinous to the soul: indifference to true and saving religion. How it prevails! Text exhibits it.

I. What God has done to produce pious consideration.

1. He has given powers of mind adapted to it. "Eyes," to see, discern, read, &c. "Ears," to hearken, messengers of truth. "Understanding," to know, weigh, reflect, &c.

2. He has given us the means to answer to these powers. His Word; His servants; His providence, &c. So men are excuseless.

3. His Holy Spirit to strive, convince, &c.

II. The indifference men often exhibit.

1. The indifference of some is total, without any concern. Like stocks and stones.

2. Others are considerate only of the externals of religion. They hear and see and attend, &c., to the outward, and that only.

3. The consideration of some is only to the intellectual parts of the truth. A mental study; philosophical attention; such as they give to literature.

4. The consideration of others is occasional. Under very arousing discourses, providences, sickness, bereavements, &c.

III. The consequences of this indifference.

1. It is extreemly "foolish." Moral insanity: opposite of wisdom and prudence.

2. Detrimental to the soul. Makes it "blind," "deaf;" robbing it of spiritual food and enjoyment; degrading it.

3. Specially offensive to God. Infatuated rebellion; ingratitude.

4. Must end in the soul's ruin. Now is the period of soul's probation. No moral fitness without devout consideration.

Application. 1. Examine and test yourselves. 2. Seek the quickening influences of the Divine Spirit. 3. Be resolved and wise now, lest perish.—Rev. Jabes Burns, D.D.

Jer . Theme: PERSUASIVES TO THE FEAR OF GOD. The prophet having reproved their sin and threatened God's judgments, is sent on another errand which he must "publish in Judah,"—to persuade them to fear God. This would be an effectual principle in their reformation, as its absence explained their apostasy.

I. He complains of the shameful stupidity of this people. 1. Their understandings were darkened. They possessed intellectual faculties and capacities, but did not employ and improve them (Jer ). Note: We cannot judge men by the advantages and opportunities they enjoy: sit in darkness in land of light; live in sin in holy land; bad in best of places. 2. Their wills were stubborn; not submit to rules of Divine law (Jer 5:23). Observe: The revolting heart is a rebellious one: those who withdraw from their allegiance to God do not stop there, but, by siding with Satan, take up arms against Him.

II. He ascribes this to the want of the fear of God. 1. Their being without understanding (Jer ) he accounts for by this absence of fear (Jer 5:22). If you keep up awe of God, you would be more observant of what He says. 2. Their rebellion and revolt (Jer 5:23) he explains likewise (Jer 5:24). They did not encourage the "fear of the Lord," hence apostasy. Because we neglect to stir up our hearts to holy awe of God, we are so apt to rebel.

III. He suggests some things proper to possess us with a holy fear of God.

1. We must fear the Lord and His greatness. (Jer ). Shall we not "tremble at His presence," be afraid of affronting or trifling with Him who, in nature and providence, gives such incontestable proofs of almighty power and sovereign dominion? He keeps and manages the sea! (1.) By this we see His universal sovereignty; therefore to be had in reverence. (2.) This shows how easily He could drown the world again, by withdrawing His "decree;" therefore we lie continually at His mercy, and should fear to make Him our enemy. (3.) Even the unruly waves obey Him,—neither revolt nor rebel; why then should our hearts? (Jer 5:23).

2. We must fear the Lord and His goodness (Hos ). We must "fear the Lord our God" (Jer 5:24), i.e., worship Him, give Him glory, and keep ourselves in His love. (1.) Because He is always doing us good. (2.) Because these blessings are consequent upon His promise (Gen 8:22). 3. Because we have such a necessary dependence upon Him. The fruitful seasons rendered the heathen inexcusable in their contempt of Him (Act 14:17), yet the Jews were not wrought upon to fear Him, though it appears how much it is our interest to do so.—M. Henry. (Addenda, Jer 5:22, "Sand for bound of the sea.")

On the fear of God. i. Motives from without. 1. God's displays of power (Jer ; Jer 5:24). 2. God's displays of grace. ii. Inner conditions. 1. That we open our eyes and ears (Jer 5:21.) 2. That we allow ourselves to be impelled by what we see and hear (Jer 5:23).—Naeg. in Lange. (Addenda, Jer 5:23. "Revolting heart.")

"Neither does God's power move the obdurate people to the fear of Him, nor do the proofs of His love make any impression."—Keil.

"This is a glorious discovery of the omnipotence and majesty of God. But that men are so secure, and think not of Him who allows them to live so securely, this is indeed an insane business."—Zinzendorf, quoted in Lange.

"They had the power of perception, and were responsible for the exercise of it"—Henderson.

"The sea, the mightiest of God's works, cannot prevail, cannot break His laws, because God has not endowed it with free-will. Man, physically impotent, can prevail, because, being made in God's image, he is free."—Speaker's Com.

"The appeal to God's care for man (Jer ), offers proof which addresses itself chiefly to the thoughtful; hence he says, ‘in their heart.' By the intelligent study of God's dealings, men perceive that they are not merely acts of power, but also of love."—Ibid. (Addenda, Jer 5:22, "Tremble at my presence, which made the sea.")

Jer . Theme: ADORATION OF GOD IN NATURE.

This the end of all the privileges with which Israel had been crowned from one generation to another! they had a revolting and rebellious heart. And as was the heart, so the life,—revolted and gone from their God and Father. There was to them no Lord of heaven and earth to fear for His power or love for His goodness.

i. The more blessings they enjoyed, the more thankful they should have been. Yet it seems that the more gracious our Heavenly Father, the more thoughtless are His children; the more boundless His love, the more resolute man's ingratitude.

ii. Having rejected God spiritually, He yet continued to manifest Himself to them in nature. They absolutely refused Him as the object of soul-homage and love; would have no God but idols, no king but their own wild will. Either He must altogether hide Himself, or reveal Himself no longer in grace, but in nature.

iii. Gratitude to God for the fruits of the seasons is a common ground on which to argue effectually even with the darkest heathen. Thus Paul at Lystra (Act ). No one except those who "say in their hearts there is no God," doubt God's gifts in nature's bounties.

iv. The heathen are denied excuse for their ignorance and idolatry, because of the marks of God's love and power in the world around them (Rom ).

v. Yet the heathen, in outward forms at least, surpassed Jews and Christians. Though they "felt after God" rather than reached Him, the great multitude of the heathen never denied God in His gifts. They made offerings and sacrifices in acknowledgment of harvest, and sang thanksgivings to their gods. It wanted but a little more knowledge for them to join in David's song (Psa ).

vi. There was, then, great sin on the part of Israel when, even as natural men, they ignored the mercies of God's ordinary providence, and were not softened and converted by His unmerited goodness (Jer ).

vii. A bounteous season ought to awaken love and thankfulness to God. Yet this is not the feeling of all who bear the name of Christ. Peculiar to Christians to be ashamed of confessing God as the Orderer and Giver of all things. Where heathen and Mahometans would have a manly pleasure, as a matter of course, in acknowledging the heavenly Giver, Christians falter.

viii. God is exceedingly jealous of the honour due unto His name. He plagued guilty and thankless nations. He may do the same to us (Deu ; Deu 8:10-18). Bethink that this God might call a man away in the midst of his thanklessness and unbelief! What measureless woe filled the heart of the Son of God as He thought of the curse upon sin and sinners,—self-condemned, by the hardness of their hearts, to the dwelling-place of the thankless and wicked!

ix. The eye is blind to God in natural wonders, and the ear deaf amid His works, because the heart has not embraced Him in the Gospel of His Son. We refuse to bless the Creator because we have no portion in the Redeemer. Come to Him before you are removed from the world of nature and of grace.—Arranged from Sermons by Rev. J. Garbett. (Addenda, Jer , "God, that giveth rain.")

Jer . Theme: WICKED PROFESSORS THE BANE OF THE CHURCH.

Men as atrociously wicked might be found among the people of Jehovah as among the worst of the Gentiles. They were guilty of overreaching and defrauding one another, and thus their houses were replenished with the gains of deceit. Thus in every age: thus now.

The Church in glory is pure, undefiled; not so on earth. No society of Christians is endued with the spirit of infallibility; hence tares grow with wheat.

I. God has a people on earth. "My people" (comp. Isa ; Rom 9:23-26). 1. His creation (Isa 43:21). 2. Called by Him, "from darkness to light." 3. Privileged people; pardoned, regenerated, adopted. (Comp. also Rom 2:28-29; Php 3:3; 1Pe 2:9)

II. In the Church there is an unhappy admixture of "wicked men." This truth illustrated in Lord's parables—of ten virgins, tares and wheat, net cast into sea.

God's people are not sinless, yet not allowedly "wicked" (Job ; Job 10:15). A real Christian is anxious to be right (Psa 139:23). Yet among them "wicked men" are found. This applies—

1. To those religious establishments whose constitution and discipline offer no restraints to the admission of such characters. The gate is not strait, but wide. Baptismal regeneration of infants necessitates a lax admission to communion, &c.

2. The description is applicable to mere hearers of the Gospel. They are among God's people (Eze ). Gospel preached to them in vain; Holy Ghost resisted; neglect great salvation. Is not this wicked?

3. Applicable to those who have entered the Church without real conversion. "Walk according to the course of this world, and are by nature children of wrath." Such in our religious assemblages. None in heaven.

(1.) Some professors are secretly wicked (Tit ; 1Ti 5:6). As Achan in camp of Israel, Judas among the twelve, Ananias at Jerusalem, Simon Magus in Samaria, Jezebel at Thyatira: such in all churches of saints.

(2.) Some professors are deceivers; hypocrites impose on others, and also on themselves. Say "The temple of the Lord are we," but are of the synagogue of Satan (Joh ; Rev 2:2; Rev 2:9).

4. Applicable to those wilfully inactive in the Church. They belie their profession. Where is their zeal? &c.

5. Applicable to those who interrupt the peace and harmony of the Church.

Some have entered through the gate of human excitement, of creature passion, of filthy lucre, of ambition.

III. This mixture of the wicked with the godly is a fact. "Are found," &c. By whom are they discovered?

1. Frequently by themselves (1Jn ).

2. Persecution has, and so has temptation.

3. By Christians, to whom their unholy course, &c., is a grief.

4. They are found by God (Rev ; Rev 3:22). Odious to Him.

5. Some will not be found till the day of judgment (Mat ; Mat 13:28-30).

IV. The injurious influence of the conduct of such professors.

1. They bring reproach upon religion (Rom ).

2. The hearts of the godly are grieved and their hands weakened (Jos ; Jos 7:25; 1Jn 2:7; Php 3:18).

3. The Church is in danger of being injured by them (Hos ). A little leaven will leaven the lump (1Co 5:6-8; Gal 5:9-10).

4. It frequently prevents accessions to the Church.

5. The guilt of such persons is highly aggravated, and their punishment will be awful. "Many stripes" (Isa ; Hos 10:1; Mat 11:21).

Application: 1. Self-examination. "Lord, is it I?" 2. That may be a true Church though disorderly persons are found in it. 3. How little is a mere profession of religion to be trusted in or boasted of. The goat, though folded among the sheep, is a goat still, and must finally be separated from the flock (Mat ).—Helps for the Pulpit.

Jer . Theme: DECEITS OF THE WICKED.

God retains His claim: "My people." Sees the snares (Jer ) and miseries (Jer 5:28) they endure. Estimates the evil influences to which they are exposed (Jer 5:26), and the calamities wrought by the wicked (Jer 5:27).

I. Wickedness forces itself into every society. The Church, the home.

1. By hypocritical pretensions. 2. For predacious ends. The "wicked" are active, deceptive, plotting.

II. Wickedness is intent on human ruin (Joh ; Joh 8:44).

1. Angry at goodness. 2. Reckless in mischief. 3. Envious of happiness. 4. Greedy of gain. Alas! "men" are the spoiler's prey.

III. Wickedness can boast appalling success (Jer ).

1. Evil devices prosper. 2. Evildoers aggrandise themselves. Fill their "houses" with the gains of ungodliness: alas! fill the abode of doom with decoyed and destroyed souls.

IV. Wickedness thrives by utter heartlessness (Jer ; Isa 32:17). Even "the tender mercies of the wicked are cruel." 1. The man who will wrong God will not scruple to wrong his fellows. 2. Mournful when the wicked are in great power. 3. How contrasted the treatment of the poor and oppressed by Christ (Psa 72:12-14). 4. What need to pray and work that "the wickedness of the wicked may come to an end."

V. Wickedness ensures God's sure revenge (Jer ). God will: 1. Avenge His insulted honour. 2. His outraged laws. 3. The suffering victims. 4. The spoliation of His heritage. Oh, the doom of him on whom lies the blood of murdered souls! (Addenda, Jer 5:26, "They set a trap;" Jer 5:27, "Retribution in kind.")

Jer . A CRY OF WARNING IN A PERIOD OF UNIVERSAL APOSTASY.

i. The condition of the people is shocking and abominable: for (a.) The leaders of the people mislead them. (b.) The people wish to be misled, ii. The consequences correspond to the guilt (comp. Jer ; Jer 5:14; Jer 5:16).—Naeg.

"My people love to have it so." It is criterion of false teaching that it lightens the yoke of God's law, removes His fear from the conscience, and leaves man to his own nature; and with this man is only too ready to be content.—Speaker's Com.

"The credulous confidence of the ignorant has in all ages been at the command of an interested priesthood."—Hend.

"It appears clear from various parts of the Old Testament, that a great number of persons pretending to prophecy arose among the Hebrews, by whom the exertions of the true prophets were greatly counteracted, and the ruin of the nation accelerated."—Ibid.

"Like sought, like found. The people wish to have false preachers, and get them, and a blind man leads the blind, until both fall into the ditch (Luk )."—Cramer.

The fatal consequences. Consider:

i. What reckoning would be for their wickedness (Jer ). Sometimes mercy rejoices against judgment; How shall I give thee up? Here judgment is reasoning against mercy; Shall I not visit? It denotes:

1. The certainty and necessity of God's judgments. Vengeance must come.

2. The justice and equity of God's judgments. He appeals to the sinner's own conscience. Do not such guilty abominations merit punishment.

ii. What was the direct tendency of their wickedness (Jer ), i.e.—

1. What a pitch of wickedness you will come to at last! "What will you do?" What will this grow to? Worse and worse.

2. What a pit of destruction you will come to at last! Nothing can be expected but a deluge of wrath from God.

Note: Those who walk in bad ways would do well to consider the tendency of them both to greater sin and utter ruin.—M. Henry.

Theme: THE DISMAL OUTLOOK. Text: "What will you do in the end thereof?" A troublesome question, ghastly in its subtle suggestiveness. Lifts veil of imagination on dark outlook. Vague horrors. There is something beyond the immediate present. That beyond is solemn and dreadful enough to dwarf the consideration of the present. Man has a future. Life goes on to stupendous issues. All things verge to a crisis. "What will you do in the end thereof?"

I. That wicked courses come to an "end." The book of human history will close. Angel swear, "Time shall be no more?" The Archangel's trump will sound. Every life must be reckoned.

1. The interval may be delusively pleasant.

2. Men may dream away life in heedlessness.

3. The inevitable close comes on. Death. Judgment.

II. The in "the end" wicked courses are calamitous. Boat in the current over the rapids. Spendthrift comes to penury. Prodigality leads to squandered health and "husks."

1. The terror of a defenceless soul. "What do?"

2. The urgency of preparation. "Do" something now.

3. The value of a good hope. Need to do nothing but hide in Christ. How blessed to feel sure (2Ti ).

III. That in the calamitous "end" the wicked will have no refuge or plea. "What will you do?" Having "neglected great salvation;" alienated infinite love; despised and offended Jesus; lost your sole interval of escape?

1. Utter dismay (Isa ; Rev 6:16).

2. Utterly defenceless. Deserted by all human comforters; every false hope gone; and the sinner's Friend your avenging Judge. Not a plea left you to excuse or extenuate your guilt.

IV. That without a refuge or plea "the end" of all is irremediable ruin (Jer ). (Addenda, Jer 5:31. "What do in the end?")

1. Use the auspicious present. 2. Forsake evil and live. 3. Flee for refuge to the hope set before you in the Gospel.

NOTICEABLE TOPICS IN CHAPTER 5

Topic: HARVEST SERMON. Text: "Neither say they in their heart, Let us now fear the Lord: He reserveth unto us the appointed weeks of harvest" (Jer ).

Three lamentable habits and attitudes of thought:

1. Readiness to see the worst side of God's natural providences. "He giveth rain;" untimely, insufficient, or excessive.

2. Bowing the God of nature out of all active management of His own world. A delusion to suppose weather, rains, and fine "weeks of harvest" are regulated by special providence. God is above such affairs: so say not, "Let us fear, Lord," &c.

3. Ignoring the fact that human conduct affects God's providential dispensations (Jer ). There is a continual administration of judgment going on in this life, admonitory of the final.

I. The benignant order of natural providences. "Early rain," and "latter; but rain "reserved" during "weeks of harvest." Without "early," seed not germinate; if "latter" not come, grain dried and withered prematurely; then ripening suns.

1. Each aspect of nature is welcomed in its season. God rolls the seasons found, and every change is beneficent and congenial. So in the ages of man: childhood lovely, youth winning, mature have grace, snowy age majestic. But these are only welcomed in their season. "Snow in harvest" not welcomed; ruinous. So childishness in manhood, &c. "In season."

2. The certain revolution of the seasons. Every year appointed times come round. Cannot alter; cannot hasten spring, nor delay winter. So seasons of life. (1.) Seasons cannot be hurried. Youth must bear its yoke, manhood its toils; reaping and rest cannot be forestalled. "Race not to swift," &c. (2.) Seasons cannot be delayed. Winter refuses to pause. Youth not long with the young: age comes on; or, what is oftener than age, death.

Let not seasons pass unused, lest "weeks of harvest" bring no ingathering.

II. An interval reserved for harvest ingathering. God kept these "weeks" from intrusion of unseasonable weather, and "rain."

1. The reaping season has a fixed duration: "weeks." Soon gone. Squander golden opportunity: "past!" "What hands do, with might." All gracious seasons are brief. Therefore reapers ply with industry. Men, wise in worldly concerns, take heed that fine opportunities not squandered. Right; God sends favourable times, when, if equal to occasion, reap large gains. Make most of every good occasion in life. Special opportunities of grace: "Work while day." Gather in while you may, fruits of Spirit, bounties of Divine love, blessings of redemption.

2. The work of harvest ingathering. Fields laden, swept with scythe, crops garnered. Some will complain, dissatisfied with results: so ever. Fear many will be surprised at results of life, when "reap what sown." None expect a bad end or adverse judgment before God. Strange infatuation! Madness to "sow to flesh" and expect other than "corruption." Bitter the ingathering of lost hopes and ruined joys! But glad the ingathering of the Christian; joyous the harvest.

3. The Divine law of multiplying. From handfuls come "harvest." "Thirty, sixty, a hundred." "Heap up treasures." Sow wind, reap whirlwind. Live benignly and devoutly, "receive into everlasting habitations." Same in quality, but increased in quantity. Think on this immeasurable and eternal reaping of the issues of life! Ingathering will come, for God hath "reserved weeks."

III. Man's becoming response to God's gracious bestowments. "Let us now fear the Lord."

1. With discerning adoration, let us receive God's favours. "Bless the Lord, and forget not benefits." "What render unto the Lord?"

2. With diligent promptitude let us use the auspicious seasons God sends. Turn "weeks" to account; waste them not for "more convenient season." Wise husbandman works eagerly to. "fill his barns." Make your hearts garners of spiritual peace and joy.

3. With devoutest service let us show our "fear of the Lord." The harvest-song God loves, but the harvest-fruits He requires. Lay on His altar life and love. "I beseech you by mercies of Lord, present your bodies living sacrifice," &c.—(Addenda, Jer , "God recognised in the harvest.")

ADDENDA TO CHAPTER 5 ILLUSTRATIONS AND SUGGESTIVE EXTRACTS

Jer . "Streets of Jerusalem." In ancient times the streets of Jerusalem seemed to have names. (They have none now.) Several are mentioned: "East Street" (2Ch 29:4), "Street of the house of God" (Ezr 10:9), "Water-gate Street" (Neh 8:1; Neh 8:3), "Ephraim-Gate Street" (Neh 8:16), Bakers' Street" (Jer 37:21).

The number of the "streets" was great (Jer ). Jeremiah makes frequent allusion to the "streets of Jerusalem" (Jer 5:1; Jer 7:17; Jer 7:34; Jer 9:21; Jer 11:6; Jer 11:13; Jer 14:16; Jer 33:10; Jer 44:6; Jer 44:9; Jer 44:21). He was distinctively the prophet of the thoroughfares; and this because the "broad places and streets" were scenes of idolatry, altars and idols being erected therein.

"Seek, if ye can find a man." Diogenes, the cynic, having lighted a lamp, ranged the streets peering about as if searching for something. Being asked what he looked for, he answered, "A man;" or, as is usually recorded, "An honest man!" But the words in Laertius are ἄνθρωπον ζητῶ, "I seek a man." He sought not alone a man with honesty and truth in his character, but a MAN in whom all right and noble qualities were combined. He constantly reviled the society of Greece with its lack of manhood.

"The host of Nola being bid to summon the good men of the town to appear before the Roman censor, gat him to the churchyard, and there called at the graves of the dead; for he knew not where to call for a good man alive."—Trapp.

One true man would avert the coming woe. "Ghislerus reminds us of a story which Pliny relates of King Demetrius, who retired from the city of Rhodium because he could not take it on its only accessible side without destroying some celebrated paintings of Protogenes."—Lange. This one man's merits saved the city.

"When the good man mends his armour,

And trims his helmet's plume,

When the good wife's shuttle merrily

Goes flashing through the loom,

With weeping and with laughter

Still is the story told

How well Horatius kept the bridge.

In the brave days of old."

—Lays of Ancient Rome.

Jer . Ignorance and irreligion. Ignorance of the price of pearls makes the idiot slight them. Ignorance of the worth of diamonds makes the fool choose a pebble before them. Ignorance of the satisfaction learning affords makes the peasant despise it. So with religion.—Anthony Horneck.

Jer . "When I fed them to the full," &c. Fulness in good men often breeds forgetfulness, and in bad men filthiness. Gula vestibulum luxuriœ—gluttony is the gallery that incontinency walketh through. The Israelites ate and drank, and rose up to play, scil., with their Midianitish mistresses. Fulness of bread made way to Sodom's sin. Lunatics, when the moon is declining and in the wane, are sober enough; but when full, more wild and exorbitant.—Trapp.

Jer . "My words shall devour them." "Though men were hard as rocks, the Word is a hammer which can break them; though as sharp as briers and thorns, the Word is a fire which can devour and torment them."—Bishop Reynolds.

An infidel said, "There is one thing that mars all the pleasure of my life." "Indeed!" replied his friend; "what is that?" He answered, "I am afraid the Bible is true. If I could know for certain that death is an eternal sleep, my joy would be complete. But here is the thorn that stings me, the sword that pierces to my very soul: if the Bible is true, I am lost for ever."

Jer . "Tremble at my presence, which have made the sea?"

"Thou glorious mirror, where the Almighty's form

Glasses itself in tempests; in all time,

Calm or convulsed,—in breeze, or gale, or storm,

Icing the pole, or in the torrid olime

Dark heaving, boundless, eternal, and sublime—

The image of eternity, the throne Of the Invisible."

—BYRON.

"In contemplation of created things

By steps we may ascend to God."

—MILTON.

"Sand for the bound of the sea." Modern science has shown that the resisting power of sand is enormous. By the mechanical laws which govern it, the shock of a blow is distributed laterally, and produces little effect. An egg buried a few inches deep in the sand would not be broken by heavy blows falling upon the surface. And so a wave which would shatter rocks falls powerless upon sand.—Dr. Payne Smith.

Jer . "Revolting heart." The forcible and true meaning of the word "revolt" has become obscured. It suggests affections which had been drawn back from God through dislike of His claims; then followed active resistance," rebellion."

Jer . God recognised in the harvest. Dr. Guthrie tells us, that as a traveller in a lonely district drew near to a cottage, he heard a man exclaiming, "Thanks be to God for this and Christ!" So earnest was the tone of the speaker, that the traveller ventured to go in to see what the gift was that called forth such thanksgiving. It was but a crust of bread, on which the poor occupant of that cottage was about to make his mid-day meal. To the devout old man a crust and Christ was something to thank God for. How much more it behoves us, when the valleys are covered with corn, and when the fruits of the earth are safely stored in the garner, to lift up our hands and our hearts unto God, and say, "Thanks be unto God for all this and Christ!"—Rev. R. A. Bertram.

"God, that giveth rain." The vast reservoir of the ocean provided for the supply of vapour; the laws which cause these vapours to rise and float in the air; the winds which waft them to the land; the attraction there exercised upon them by trees, mountains, &c.; the currents of air moving in different directions, which, by their differences of temperature cause the vapour to condense and be deposited in drops; the laws of congelation, which store up part of the winter excess in the shape of snow and ice upon the mountains for summer use; the diversified strata of the earth, which store up another portion, causing it in some places to break forth in springs, in others keeping it out of the reach of evaporation, but available for man's use by the digging of wells: all these complicated arrangements show such a thoughtful care for the supply of one of the first necessaries of human life, that those capable of understanding them ought to say in their hearts, "Let us fear the Lord."—Speaker's Com.

Jer . "They set a trap; they catch men."

"Proud Nimrod first the bloody chase began,

A mighty hunter—and his prey was man."

—POPE.

Plans adopted for catching birds. 1. Trap; the usual method (Job ; Ecc 9:12; Pro 7:23); made of two parts—a net stretched over a frame, a stick supporting it, so placed as to give way with the least touch (Amo 3:5, "gin;" Psa 69:22, "trap"). 2. Snare; was a cord (Job 18:10, cf. Psa 18:5; Psa 116:3; Psa 140:5) so placed as to catch a bird by the leg. 3. Decoy; (Jer 5:26-27), a cage filled with birds, the door being kept open by stick (or cord), which suddenly closed on the entrance of any bird.

Hunting, with its snares, may remind us of that mighty hunter, Satan, and his devices. Decoys, snares for the unwary. Hence the duty of watchfulness. "In vain the net is spread in the sight of any bird" (Pro ).—J. Comper Grey, "Topics."

Jer . "Retribution in kind." "They that will be rich fall into a snare" (1Ti 6:9). "Thou fool! this night thy soul is required of thee; then whose shall those things be which thou hast provided? So is he that layeth up treasure for himself and is not rich towards God" (Luk 12:20-21).

Jer , "What do in the end?" On that day, if all your unforgiven sins are against you; if Jesus Christ, wounded and driven back, is against you; if the Holy Ghost is against you, with whom you have striven; if the offended Lord God Almighty is against you; ah! coming as you are, into that day, you must perish. It will be too late to pray then. Even the granite rocks will fall the other way as you pray to them, "Fall on us," &c.—Talmage.

06 Chapter 6 

Verses 1-30
CRITICAL AND EXEGETICAL NOTES.—1. Chronological and Historical position of this chapter the same. (Comp. notes on 3, 4, 5.)

2. Geographical References.—Jer . "Tekoa:" a small town of defence in Judah (2Ch 11:6), six Roman miles from Bethlehem (Jerome), lies on the range of hills which stretch from near Hebron eastward; about eleven miles due south of Jerusalem. Its ruins scarcely cover five acres: they consist of walls of houses, broken columns, cisterns, &c. Birthplace of Amos (Jer 7:14). Tekoites helped in rebuilding walls of Jerusalem after Captivity (Neh 3:5; Neh 3:27). Town now called Tekua. "Beth-haccaress" means vineyard house; situate halfway between Tekoa and Jerusalem, on a mountain, probably "Herodium," the site of Herod's castle; known now as Frank Mountain. Town had a ruler in Nehemiah's time (Neh 3:14). This verse indicates that it was used as a beacon station. Jerome, who wrote at Bethlehem, says, "Every one knows that Jerusalem is situated in the tribe of Benjamin As for Tekoa, we see every day with our own eyes that it is a little town upon a hill about twelve [Roman] miles from Jerusalem. Between these is a other village, called in the Hebrew and Syriac tongues Bethacharma, which also is placed upon a hill." Jer 6:20. "Sheba:" the kingdom of Sheba in Southern Arabia, embracing the greater part of the Yemen (Dr. W. Smith), Arabia Felix; or the chief city of Yemen, the principal province of Arabia (Kalisch). Arabic, Sebà. (Comp. Eze 27:22.) The tribe and home of the Sabaens in Southern Arabia (Naeg.). "A far country:" India; "cane," brought thence in the caravans. Jer 6:22. "Sides of the earth;" i.e., most remote regions; the scenes of their captivity; and from whence they would return (Jer 31:8); Chaldea, therefore.

3. Personal Allusions.—Jer . "Children of Benjamin:" Jeremiah's fellow-countrymen, he being of that tribe, Anathoth being one of the cities of Benjamin. Originally the tribal territory was bounded on the north by Ephraim, and south by the hills of Jerusalem; but the limits were soon extended southward to the valley of Hinnom.

4. Natural History.—Jer . "Sweet cane:" probably the Calamus aromaticus, native of Central India, remarkable for its fragrance (Dr. Royle); or it may be the lemon grass of India and Arabia (Dr. W. Smith). The sweet cane, or calamus (Exo 30:23), when dried and pulverised, is richly fragrant (so Dioscorides informs us); while according to Strabo its origin must be traced to Sheba in Arabia. Pliny says it was common to India and Syria. The best came from India.

5. Manners and Customs.—Jer . "Set up a sign of fire:" when the enemy approached, the besieged made their peril known and summoned assistance by raising a column of smoke in the daytime, or piling a blazing fire in the night. Or a lighted torch was "lifted up" and waved violently as a "sign" of pressing danger. Here it may mean, kindle a fire on the heights, mountain tops. Jer 6:4. "Go up at noon:" the noon was generally too hot for aught but rest; but the eagerness of the Chaldean army is such that they are alert even at midday. Jer 6:6. "Hew trees and cast a mount:" the besiegers in all ancient sieges ruthlessly cut down the trees around the city, and with them filled up ditches and constructed embankments. From these "mounts" they attacked the city (2Sa 20:15; Jer 32:24). The Jews were emphatically forbidden to hew down fruit-bearing trees (Deu 20:19-20). (See Addenda on Jer 6:6.) Jer 6:9. "Turn back thine hand:" the gleaner is to bring his hand back again along the branches, and go carefully once more over the tendrils, lest any clusters escape: thus would Nebuchadnezzar repeat his invasions till the land was swept clean of inhabitants. Jer 6:17. "Watchmen:" sentinels (1Sa 14:16). The watchmen patrolled the city during the night and called the hours. In times of alarm and danger, watchmen were posted i. towers over the city's gates (Isa 21:8; Isa 62:6). They were menaced with heaviest punishments if faithless to their trust (Eze 33:2-6). Metaphorically, this was the office of prophets (see refs. above, and Hab 2:1). "Bow and spear:" for "bow" see notes on Jer 4:29, Jer 5:16. "Spear:" a javelin for hurling at the enemy; or lance (Jer 50:42), used by mounted soldiers, rushing upon the enemy at full speed with lances levelled against their foe. Layard's "Mon. of Nin." show this the ordinary weapon of war used by the Babylonians. Jer 6:26. "Wallow thyself in ashes:" to throw ashes upon the head, the symbol of intense grief (2Sa 13:19); but to "sit down in them" (Job 2:8) is a more desperate manifestation of misery and sorrow: to "wallow in ashes" indicates a grief wholly unbearable; a superlative figure of wretchedness. Jer 6:27-30. "A tower and fortress to try," &c. (For correct rendering of words see Lit. Crit. below.) Metaphorical language taken from metallurgy; smelting and proving ore; "brass," "iron," "lead," "silver." In ancient times, ere the use of quicksilver was known, lead was employed as a flux to assist the silver to melt; its action being so penetrating that it ran through other metals, dissolving them, and gathering to itself the alloy, thus separating the precious metals from dross. But in Judah's case the smelter or assayer could obtain no pure silver at all; the refiner's art in their case failed.

6. Literary Citicisms.—Jer . "Gather yourselves to fee:" same word as in Jer 4:6, translated "retire:" see notes in loc. Hend., "Flee for refuge;" Keil and Lange, simply "flee;" Blayney, "Retire in a body." "Blow in Tekoa:" an alliteration, תְקוֹעַ תּקְעוּ surely not a literary vanity, having no design beyond producing a paronomasia (as Keil conceives), but because Tekoa was the most southerly town where the fugitives would halt when driven by alarm of war from Jerusalem. Jer 6:2. "I have likened," &c. In Hos 4:5, this word is rendered "destroy;" i.e., reduced to silence by destroying. Keil, "I lay waste." Speaker's Com. retains "likened. "Comely and delicate:" Speaker's Com. takes נָוָה as in Isa 65:10. "fold;" Jer 23:3, "folds;" i.e., a pasture on which "the shepherds" (Jer 6:3.) have made a temporary encampment; so that the verse stands in full, "To a pasturage, yea, a luxuriant, have I likened the daughter of Zion." With this interpretation Jer 6:3 naturally coincides. Lange, "Thou art like the meadow, the tenderly cared for." Sharpe, "I will destroy the comely and delicate daughter of Zion." Jer 6:3. "In his place;" lit. "They shall pasture each his hand;" i.e., what lies to hand, close beside him (2Sa 14:30). Jer 6:4. "Prepare war:" sanctify war; i.e., prepare by religious inaugurations (cf. Deu 20:2; Eze 21:21-23; Isa 13:3). "Woe unto us;" this is an outcry, not of the assailed but the assailing armies, which lament being held back from attack till noon heat subsides (see Manners,&c., on verse above), that time sped faster than their designs; so eager were they to execute the overthrow of Judea. Jer 6:5. Gives the answer of the military commanders to this impatient outcry of the Chaldean soldiery. Jer 6:10. "Word made unto them a reproach:" a mockery, the theme of their ridicule and contempt. Jer 6:14. "Slightly:" LXX. = "making nothing of it;" triflingly, as but a frivolous matter; as if there were nothing serious or dangerous. Jer 6:15. "Were they ashamed," &c.: not interrog. They were put to shame; nevertheless they are not ashamed. Jer 6:16. "The good way:" Keil urges that הַטּוֹב cannot be accus. appended to, but is genit. dependent on דֶּרֶךְ; hence "way of the good;" leads to the good, to salvation; but he is alone in suggesting this. Jer 6:18. "What is among them;" or, what happens in their midst, what befalls them. Vulg., "what great things I will do to them." Jer 6:25. "Fear on every side." Magor-Missabib (Jer 20:3); an ever-recurring phrase in Jeremiah's preaching (Jer 20:10; Jer 46:5; Jer 49:29). This text, so frequently reiterated, he took from Psa 31:13; effectively expounded in his discourses, and certainly suited to his age. Jer 6:27. "Tower:" בָּחוֹן, from בָּחַן, to search out, to prove, especially metals (Gesen.) (comp. Jer 9:7 and Job 23:10), whence the derived noun בָּחוֹן, a trier, assayer of metals. "Fortress:" מִבְצָר, from בָּצַר, to cut off, cut out, dig out, used of metals בֶּצֶר, (ore of gold and silver (Job 22:24); the metal as cut out or dug out from mines). Although מִבְצָר is an irregular form to be derived from this root, and might have as its origin בָּצַר, to fortify, yet the previous word seems to determine its connection with metallurgy. Hence Ewald, "a cutter of ores," i.e., in order to separate bad metal from good. "I have set thee an assayer and tester of ores." Jer 6:28. Grievous revoltert:" סָרֵי סוֹרְרִים; paronomasia; superlative form of sentence; "rebels of rebels" (Speaker's Com.); "lebels so the rebellious" (Hitzig). Jer 6:29. "Bellows are burned;" נָחַר, either Niphil of חָרַר, to burn, or the root נָחַר, to snort (cf. Jer 8:16), i.e., blow furiously in the process of smelting the ore. Lange, Speaker's Com., and Keil prefer the former; the very bellows are burned with the intense heat of the fire. Hend., Rosen., Umbriet, &c., the latter; the roaring noise occasioned by blowing the bellows. "Wicked are not plucked away;" i.e., separated; the dross cannot be removed by all the smelter's arts. Nothing satisfactory results the ore is hopelessly and irremediably base.
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Jer . A VISION OF RETRIBUTIVE WAR

As yet no invader had set foot on the land; the city apprehended no assault: this forewarning cry (Jer ) sounded, therefore, like a groundless alarm. But the improbable quickly glides into the actual in common life, and emphatically so in Divine providence. To ignore a warning cry is to invite the sword. God never foreshadows evil too soon, never sends a seer with message of terror without the danger being imminent, and always gives forewarning that the imperilled may escape. (See Addenda to chap. 6. Jer 6:1, "Set up a sign of fire.")

I. Vivid portrayal of imminent calamity. Clearly and forcibly delineated, so that none could plead ignorance of danger. Nor can any now hide themselves under the excuse that they knew not the calamities which menace sin. 1. Zion offers a choice prize to the foe (Jer ). 2. The enemy is impatient to conquer (Jer 6:4-5). 3. God commissions and commands the assault (Jer 6:4; Jer 6:6), even as He did the attack on Job (Jer 2:3-7), and on Paul (2Co 12:7); but in their case with how different a design and result! 4. From the destroyer's hand none would escape (Jer 6:9). (See Manners and Customs, above on Jer 6:9.) Thus "the daughter of Zion" would find the threatened evil not imaginary, or easily avoided. When God commands vengeance on those who defy or despise Him, who shall "stay His hand?" Where escape be found? "Behold, ye despisers, and wonder and perish."

II. Urgent appeals to seek safety in retreat. Hide ere calamity comes, not delay until destruction overtakes, (a.) Their defenced city, Zion, though the strongest fortress in the land, was condemned to overthrow; therefore "flee!" (Jer ). Equally, (b.) the strongholds of sinners will be overthrown; by affliction, calamity, ruthless changes which befall men in this life, and certainly by the final judgment: forsake them; "flee for refuge to the hope set before you."

1. They would need shelter themselves (Jer ); though they might deem Jerusalem secure, as sinners do their "refuge of lies," God forewarned them that they would want a more safe retreat; and He knew. 2. They should warn and rally their neighbours (Jer 6:1), for they were involved in like doom, and needed like salvation. 3. Timely wisdom might propitiate God and obtain mercy (Jer 6:8).

III. Pathetic denunciations of their hardened impiety. No appeals, however plaintive and powerful, could rouse this guilty people to fear the evil or seek defence. 1. Delineation of appalling guilt. It was (a.) Everywhere prevalent; "wholly oppression" (Jer ); every social grade lost to all except extortion and worldly aggrandisement. (b.) Spontaneous and ceaseless (Jer 6:7), like a stream of foul and poisonous waters which would not cease. 2. Announcement of consequent doom, (a.) Attendant sufferings (Jer 6:7), "grief and wounds;" yet alas! these did not dispose them to seek the Divine remedy, the one Physician. (b.) Abandonment by God (Jer 6:8). Pitifully God pleads, and expostulates, and warns (Jer 6:8); but the nation is unimpressionable; "desolation" therefore follows. How lamentable the contrast in Zion's condition! (Jer 6:3, comp. Jer 6:8). Sinners who despise God's warnings and mercy entail on themselves the saddest desolations.

Jer . GOD'S MESSENGER BAFFLED AND REPUDIATED

A heavy "burden of the Lord" to carry; it wearied the prophet's spirit. Who would not sorrow to "prophesy evil" against his own people? Patriotism and philanthropy alike shrink. Yet, when only by prophesying evil can the people be aroused to realise their peril and "flee," both patriotism and philanthropy urge to the sorrowful task. Then, even the meek and gentle Jesus must reiterate His "woes," and the noble-hearted Paul must "with many tears" portray his nation's spiritual blindness and doom.

I. A prophet in despair for an audience (Jer ). "To whom shall I speak?" &c. None who either could or would "hear." 1. Deaf; "ear uncircumcised;" closed with a foreskin; a suggestive figure to Jews; shutting out the sound. 2. Derisive (see Lit. Crit. on verse). 3. Depreciating; "no delight in it;" lost all regard and desire for communications from God. Prophet found none heedful (Isa 53:1).

II. A prophet irresistibly constrained to preach (Jer ). Silence was not optional or possible; speak he must, "whether men would hear or forbear." 1. A mighty inspiration filled him. 2. His weakness compelled him to yield; he grew "weary" with keeping silence and restraining the sorrowful message. 3. The whole truth must be outpoured. 4. For it refers to all, and all must be forewarned. Messages for every one, all ages included, from "children" to "aged." God's messenger must utter the truths he brings.

III. A prophet bearing evil tidings (Jer ). Bethink 1. How unwilling is the gracious God to send them. 2. How dreadful is man's rebellion which necessitates them. 3. How beautifully the Gospel reverses them. 4. How, in every case, timely repentance of sin averts them (cf. Jon 3:5).

IV. A prophet defeated by lying messengers (Jer ). Forgery and falsehood tread upon the heels of truth; the "enemy" with "tares" follows the footsteps of the "sower" who carries "good seed." "Lying spirits" are ever in conflict with prophets of truth. 1. Willing dupes. The people were more prepared for the "false" than for the "true" (Jer 6:13). Sordid hearts set on this world love flattery, care not for Divine communications. 2. Plausible teachers (Jer 6:14). They abound; trifle with human wrong; "heal slightly;" their influence is disastrous; delude sufferers, but not deliver them. 3. Shameless ungodliness (Jer 6:15). The effect of resisting Divine messages and warnings is to harden sinners in their iniquity. Jeremiah saw that his ministry was neutralised by the false teachings which abounded, and by the impious indifference of the people.

V. A prophet treated with open repudiation (Jer ). Here is suggested, 1. A preacher's varied modes of appeal. (a.) He appealed to their judgment: "Stand in ways and see;" examine whether the "old paths" are not safest and happiest. (b.) To their self-love, their spiritual advantage: "Rest to your souls." (c.) To their fears and apprehensions: "Hearken to sound of trumpet;" the threatenings of evil. 2. The hostile attitude of sinners. (a.) They will not stir themselves to action (Jer 6:16), either to test whether their way is good or leads to good, nor yet to gain the "rest of soul" which God offers and they truly need: "We will not walk therein." (b.) They will not listen to the voice of sacred teachers (Jer 6:17); they have no desire to learn their malady, to be healed thoroughly, to be guided into the "good way," to gain the precious "rest" which Jesus gives; and they fearlessly answer all appeals from God's servants with "We will not hearken."

Jer . BITTER ISSUES OF IMPIOUS EFFRONTERY

Rejecters of God's Word imprecate His wrath (Jer ). Defiance of His warnings and pleadings merits but brief forbearance. Insulted mercy interposes no longer between the guilty and their doom. God has other resources at command when His messages are despised. He would persuade to repentance; but, that failing, He can summon calamities and subdue those who revolt (Jer 6:22-26). Yet is He "slow to anger," and never calls for judgment till defiance is not alone outspoken (Jer 6:16-17), but incorrigible (Jer 6:28). Even then God treats their case, not vengefully and imperiously, but judicially; calls them to trial and judgment, and appeals to the universe concerning the equity of His proceedings.

I. The court of witness (Jer ). God calls upon "the nations," Gentiles; "the congregation," probably counsellors of state; "the earth," i.e., all humanity, to observe His procedure with these Jewish criminals. It foreshadows another judgment, to be conducted in the sight of the whole universe. How appalling the event! how solemnly does God conduct the sinner's trial!

II. The offender arraigned. Who is the criminal? (Jer ), "this people." God emphasises the identity: "this people." Not a people without a history, without national distinction, without a noble ancestry, without religious advantages, without inducements to piety. Every item relating to "this people" formed a reason for faithful, loving allegiance with their God, and a protest against their sin.

III. The accusation against Judah (Jer ). It was not so much practical irreligion, though practices were evil and loathsome (Jer 6:13; Jer 6:15); it was the alienation of the intelligence and heart, expressed here as "fruit of their thoughts." "An evil heart of unbelief in departing from the living God." This showed itself in their effrontery,—meeting God's pleadings with an unblushing refusal (Jer 6:16-17): "Paid no heed to My words, and My law have they spurned." Insolent indifference to God.

IV. The mocking pretence of piety (Jer ). They made a "fair show" of religion, though their heart had revolted. "To obey is better than sacrifice, and to hearken than the fat of rams." God repudiates a religion of ritual: "He looketh at the heart." This blatant hypocrisy, keeping up a parade of loyalty to God while their "thoughts" were estranged and hostile, made them more criminal and offensive. It amounted to a confession that they knew Jehovah deserved worship, yet, "knowing the Lord's will, they did it not."

V. The sentence of retribution (Jer ). 1. The Author of calamity: "I will lay." &c. 2. The form of calamity: "stumbling-blocks," i.e., incursions of Babylonians. 3. The distresses of calamity: "they shall fall, … shall perish." 4. The devastations of calamity: totality is implied in the enumeration of "fathers and sons together, neighbour and friend."

VI. The avenging scourge (Jer ). 1. Remote: "north, sides of earth." 2. Mighty: "great nation." 3. Warlike: "lay hold on bow," &c. 4. Barbarous: "cruel, no mercy." 5. Ferocious: "voice roareth," &c. 6. Determined: "ride on horses, set in array as men for war," &c. Consider, therefore, that a messenger with gracious words from God being rejected, emissaries with avenging wrath from God will follow.

VII. The consternation of the condemned (Jer ). 1. The terror of anticipation (Jer 6:24) suggests the sinner's anguish of fear, dreading death, and meeting the Judge, and enduring the dire sentence beyond. 2. Hiding from destruction (Jer 6:25), even as in Rev 6:15 et seq.

VIII. The anguish of punishment (Jer ). 1. Abject wretchedness: "wallow in ashes." 2. Excruciating grief: "most bitter lamentation." 3. Melancholy loss: "as for only son," for "spoiler come upon us." The loss of God's love, the sacred inheritance, inward peace, all comfort; and the endurance of shame, misery, and bitter oppression. "There shall be weeping and gnashing of teeth." Oh, that the "mourning" were timely,—not after the ruin as a fruitless consequence, but before the ruin as a preventative. For penitential tears might avert the doom. Weeping for suffering brings no remedy, but weeping for sin ere judgment comes, prepares the mourner to welcome the Saviour.

Jer . A FRUSTRATED MINISTRY OF GRACE.

(See Lit. Crit, on verses.) In language of metallurgy, God sets forth the design of Jeremiah's ministry in the midst of Judah, and the hopeless moral condition of the nation; for not even the most earnest efforts to call them back to true religion could regenerate or restore a people so irremediably debased. (See Addenda to chap. Jer , "Reprobate silver.")

I. A tentative ministry (Jer ). "An assayer and tester of metals." God's preachers prove their hearers, test their real state, their thoughts and aims, their spiritual attitude. Even as with our Lord (Mat 3:12); and the Word of God (Heb 4:12-13).

II. Base material (Jer ). Either (1.) their ignoble quality; mere "copper and iron," not silver and gold; or (2.) their obduracy; hard and defiant. Described as "revolters;" i.e., they resist good: "walk with slanders;" i.e., they deprecate good; "all corrupters;" i.e., they mar and spoil whatever good they hear or find; communicate their own badness to others.

III. Unavailing remedies. 1. Intense zeal effected nothing. Jeremiah's fervour, metaphorically suggested in the "bellows" which became burned by the very fierceness of the heat produced, indicates the prophet's self-consuming earnestness to reform Judah. 2. Prolonged endeavours proved impotent. The smelter continued his toils and kept the heat at full glow till the very "lead was consumed." 3. Evil was inseparable. The founder's work could not effect a separation of Judah from her corruptions and idolatries (Joh ; Mat 23:37).

IV. Hopeless abandonment. 1. God despairs of them; gives over any further effort to restore them to piety. 2. God surrenders them; as worthless: no longer will He claim them, or own them. "None of His," is the sentence of their irrevocable doom. They are "cast away." All divine grace and forbearance became lost upon them; they frustrated every effort on God's part for their good. He came seeking fruit, yet found not. Regenerative aids were applied (Luk ); opportunity was patiently allowed for utilising advantages; all failed, and the tree was cut down, for it "cumbered the ground." The lesson: "Except repent, likewise perish" (Luk 13:5).

HOMILIES AND OUTLINES ON VERSES OF CHAPTER 6

Jer . Theme: IRONICAL CALLS TO SALVATION.

Impossible that the prophet could encourage hope that they would escape the foe by quitting Jerusalem—the fortress most capable of resisting the Chaldean army—and securing themselves in Tekoa and Bethhaccerem. The call is full of irony: Seek a secure refuge from the advancing enemy, and evade God's threatened judgments if any method of escape avail: none shall be found, destructions will be great. Let the soul who is without Christ, defenceless against death and judgment, see well to his resources of safety when "sudden destruction cometh upon him."

I. Mocking challenges. Having refused God's salvation, save yourselves! Desert the Rock of Ages; shelter yourselves in a more secure fortress. Rejecting Divine grace, take care of your own spiritual interests. Apply to rejecters of Christ, self-righteous, fatalists.

1. Leave your impregnable fortress, on whose strength you complacently relied: "Flee out of Jerusalem." When the peril and panic come, men will see at once they must surrender their old defences, their cherished delusions, their refuted theories, their failing hopes.

2. Find a safe retreat, if you can. Tekoa is the remotest city of defence, most distant from the foe who advances from the north; flee to that. Or, if you deem a mountain height safer, hasten to Bethhaccerem. Is there no sure refuge for the soul which finds itself suddenly driven forth from its complacent assurances, its falling strongholds? "Oh where can rest be found?"

3. Defend yourselves against assault. "Blow a trumpet;" muster all your forces of resistance." Struggle with the foe ere you yield: do not let death easily vanquish you; will not courage serve you in that emergency? will not your righteousness save you from the charges of the foe? "When the enemy cometh in like a flood," when Justice calls the sinner to God's bar, let him summon to his aid all his resources of self-sufficiency, and stand in his own integrity if he can.

4. Rally others to resistance of the foe. "Set up sign," &c. Warn them of peril, point them to safety; for none should limit his efforts to self-salvation. Let those who can save themselves lend aid also to others. "Each is his brother's keeper;" owes duties of help and deliverance to those in peril. Will they who are secure in their own religious theories and refuges "rescue the perishing," and save him that bath no helper? That is a poor substitute for Christianity which leaves a soul so impotent that it has no hope or help to spare for others in danger. A Christian is both saved himself, and he can "save a soul from death" (Jas ).

II. Menacing realities. Man's resources of salvation are mere fictions, but the perils from which he needs salvation are appalling facts.

1. Insecure defences. Zion would become a retreat at the first (Jer ); yet here the refugees and residents within Jerusalem are forwarned that its fortifications would not protect them. The stoutest stronghold would fail. No security in which the sinner intrenches himself will prove a source of safety when the "evil" comes. Our defences cannot keep out sorrow, nor conscience, nor terror of an outraged God, nor death, nor the punishments of sin.

2. Invincible foes. Irresistible in their force, and Divinely authorised in their assault, certain therefore to conquer. Ours is an unequal war with powers mightier than we, a hopeless struggle against the evils which God lets loose upon those who refuse His salvation. Confront them not; brave not rashly the fearful issues. "A prudent man foreseeth the evil, and hideth himself." "Flee for refuge," &c.

3. Inevitable ruin. "A great destruction." "Great" in what it destroys: God's nation; the human soul; precious hopes. "Great" in the completeness of the overthrow: dire devastation; irremediable ruin. For no ray of light illumes the profound gloom of man's final appalling overthrow. "Seek ye the Lord; seek righteousness, seek meekness; it may be ye shall be hid in the day of the Lord's anger."

Jer . Theme: DELICACY AND DESIRABLENESS OF ZION.

(a.) As a possession of God's people. No spot so sacred, so restful, so longed for, so beloved. Type of the Christian's home.

(b.) As a prize for the spoiler. Every nation coveted it, and fought for it. Even as—if Milton be right—Satan conspired to grasp the Eternal City of light, and as sinners still crave to secure it; for every man eyes the splendid prize. "Blessed are they that have right to enter through the gates into the city." (cf. Rev ). Contemplate the:

I. Pre-eminent graces Divinely lavished upon her. "Beautiful for situation," &c. Her temple the "perfection of beauty." The pride and glory of God's people. "Glorious things are spoken of thee, O city of God." Suggests the Celestial City, the "realm and home" of Christ's redeemed people (Revelation 21).

II. Honours and privileges enjoyed within her.

To "ascend the hill of the Lord, and stand within His holy place," was the rapturous dream of Jewish youths, the holiest joy of devout Israelites. "Thither the tribes go up." With songs to Zion: "Lift up your heads, O ye gates," &c. There realised "in Thy presence fulness of joy."

III. Sacred facts attested by her history.

That "God will in very deed dwell with man upon the earth;" that He has "desired to dwell" amid His people; that propitiation may be made before Him, and offerings presented for His acceptance; that "streams make glad the city of God,"

"Streams of mercy never ceasing;"

that there may be blessed communication between "God who is in heaven, and man upon the earth;" that "the High Priest enters into the holy place for us," and we are free to seek God's face.

IV. Glorious promises encircling her future.

Nations shall gather there; God's light shine thence; millennial glories centre there (Isa ). And when "the first earth shall have passed away" (Rev 21:1), then the New Jerusalem shall "descend out of heaven from God, having the glory of God," and "the nations of them which are saved shall walk in the light of it;" while "the glory and honour of the nations" shall be accumulated within it.

Within that "holy city" only they can have a place "who are written in the Lamb's book of life."

Note: The word "woman" is not in the Hebrew text; some supply the word pasturage:—I have likened the daughter of Zion to an inviting and luxuriant pasturage.

1. Where only the flock of God may feed. 2. Where green pastures and still waters abound. 3. Where the Good Shepherd guards the sheep He "knows." 4. Wherein no "ravening wolf" may intrude. 5. Where blessed rest of soul may be enjoyed.

Jer . Comments:

"Shepherds," i.e., hostile leaders; "with their flocks," i.e., armies (cf. Jer ; Jer 4:17; Jer 49:20; Jer 50:45); "pitch their tents," besiege; "feed every one in his place," consume all that is near him; so abundant is the pasturage, the treasures, that each one is satiated with the booty he plunders. The Chaldean princes with their armies would sack Jerusalem, consuming and appropriating all her rich possessions.

Jer . Theme: IMPATIENCE TO POSSESS JERUSALEM.

The sentences arrange themselves thus:

I. A royal proclamation of war.

This emanates from the palace at Babylon: "Prepare ye war against her." Yet it originates with the King of kings, whose will Nebuchadnezzar works out. "Prepare:" properly sanctify war. Religious solemnities always preceded war in ancient times. This royal summons implied a set purpose, due preparation, and prompt action.

Christ calls His army to war against "spiritual wickedness in high places;" and on their part there must be (a.) set purpose; (b.) religious preparation; (c.) prompt action.

"Soldiers of Christ, arise!"

The King of kings calls His forces to conflict (Eph et seq.).

II. The eagerness of invading armies. No sooner commissioned than they encourage each other to instant and concerted action. "Arise, and let us go up at noon!"

(a.) Their impatience of conquest; would make assault at once.

(b.) Their indifference as to convenience or comfort; "at noon," though the scorching sun usually led to suspension of hostility until the fierce heat was gone.

All this should have analogy in our efforts to win the kingdom; delaying not an hour, disregarding all thought of "a more convenient season." "The kingdom of heaven suffereth violence, and the violent take it by force." "Arise, and let us go up!"

III. A cry of restless disappointment. "Woe unto us, for the day goeth away," &c. (See Addenda to chap. Jer , "Propitious opportunities lost.")

(a.) Propitious hours for acquiring conquest soon end. They set to the task promptly, yet the "day went away" all too quickly; "the shadows of evening" fell upon them with their designs incomplete. "The night cometh!" "What thou doest, do quickly." Nevertheless, the light fades too soon, our plans are not accomplished so easily or so early as we had thought. "Redeem the time."

(b.) Delay in conquest lamented as a grievous loss. "Alas! for us." They feel themselves seriously to be losers by even a temporary postponement of victory. And are we not sufferers, lamentably losers, by the delay of spiritual conquests? Every hour which interposes between us and the accomplishment of our aims, in seeking victory over sin and hostile forces, and in attempting to possess ourselves of the Divine heritage, is a painful loss, a personal calamity. With alacrity let us besiege the kingdom, losing not an hour.

IV. No obstacle should defer their assault. "Arise, let us go by night!" Not even the darkness should stay their zeal.

(a.) Their dauntless purpose; nothing deters or defeats them. "The king's business requires haste." Determination despises difficulties.

(b.) The unfavourable season. How many have their "night season," all dark and bewildering: yet keep on vigorously, not suspending your efforts to gain victory over evil, to seize the prize, to secure the precious spoils of the kingdom. Wrestle on, as did Jacob, through the night.

(c.) Rewards encouraged their persistence; "palaces." These contained rare treasures and vast wealth; hence their zeal. But who wins the "kingdom of heaven" by determined assault gains "unsearchable riches" and "many mansions." Arise! let us claim those palaces.

Jer . Theme: SET APART FOR JUDGMENT. "This is the city to be visited."

God points out Jerusalem to the invaders: their stroke must not miss its true mark; judgment shall not miscarry. He leads forth the guilty one to her merited doom; He leads on His ministers of justice to the right transgressor. How terrifying this thought: a soul branded, set apart, delivered over to the "due reward of sin"!

I. Individuality of the transgressor. "This is the city." Each stands out distinct in the Divine gaze. We are not massed together in a general estimate by God. "Every one shall give account of himself to God." Each sinner dwells alone in God's thoughts. Therefore, "though hand join in hand," God does not lose sight of the individuality of each; He discriminates. You are distinctively watched by the EYE which never errs.

II. Definiteness of human sin. "She is wholly oppression." All sin is not alike, either in nature or degree. The "Judge of all" distinguishes; associates the special iniquity with the individual transgressor. "He sets our secret sin in the light of His countenance." Jerusalem is "oppression;" that is her distinctive crime: she is "wholly oppression;" that marks the extent of her criminality. Your sin is known to God; and "be sure your sin will find you out."

III. Public presentation of the criminal. "This is the city." God exposes her to view; of angels, that they may know how "righteous are His judgments;" of men, fellow-sinners, that they may be warned, lest they "come into like condemnation;" of foes, that their assault may be directed to the right object; for "every one shall bear his own iniquity." The great judgment of men will be public, and the transgressor will be placed in the open gaze of the universe.

IV. Deliberate consignment to punishment. "The city to be visited," punished. What! so fair a city, so delicate (Jer ), so long honoured by God, "the joy of the whole earth," the "city of the great King"! Ask you incredulously, Can a soul, so noble, formed for God, long privileged with sacred favours, be abandoned to foes? Look for answer on Jerusalem, ravaged and consumed with fire! Beauty only intensified her loathsomeness when linked to villany. Nobleness adds to the horrors of degradation when it becomes prostituted to baseness. Shall God spare Jerusalem, or us, because of an historic dignity? That fact increases our guilt, for we abused our birthright, sold it for a mess of pottage. "The righteousness of the righteous shall not deliver him in the day of his transgression" (Eze 33:12). "Depart from Me, all ye workers of iniquity." "If any man draw back, My soul shall have no pleasure in him" (Heb 10:38).

Jer . Theme: SPONTANEITY AND SPOLIATIONS OF GUILT. "As a fountain casteth out her waters," &c.

Within ourselves is such a fountain. From the fount of evil, even in childhood, flows such waters as disobedience, passion, falsehood, &c. In youth, they flow more abundantly, "increase unto more ungodliness;" impurity, vanity, wilfulness, outraging conscience, wronging Christ, &c. In maturity the streams pour forth in steady, habitual wrong: "All the imaginations of the heart are only evil continually." Such the case of a depraved heart, into which no purifying grace enters. Yet, as the tree cast into the bitter waters made them sweet (Exo ), so Divine love can make all the outgoings of the human heart pure and good.

I. The exhaustless outflow of sin.

1. As something which is natural to us: "Casteth out her waters, her wickedness." Leave ourselves free, and sin follows naturally.

2. As something which easily gratifies itself: the waters flow forth spontaneously, without effort. We "enjoy the pleasures of sin." Wrong-doing is congenial, gratifying. "Out of the heart proceed (easily and pleasurably) evil thoughts," &c.

3. As something which has a perennial source. Its waters never pause. The more we sin, the more copious our capacity and versatile our resources of sinning. Guilt never runs dry. "As a fountain," whose waters ceaselessly flow, sin will not be restrained; it will find and force a way out.

4. As something which pours itself out in plenitude. Good and gracious thoughts and deeds come forth even from the best of us in feeble quantities; but the heart "casts out her wickedness" in full flow: "Out of the abundance of the heart." What copious streams of evil flow forth from one sinner! What magnitude of sins in one life, one day! If they could be reckoned up! (See Addenda to chap. Jer , "Continuity of sin.")

II. The woful outrages of sin. "Violence and spoil," &c.

The outflow of sin is pleasurable to the sinner; it is gratifying as being natural. It costs no effort or restraint. But it works direful ravages on others—e.g., drunkenness, libertinism, extortion malice, &c., destroys homes, breaks hearts. Like deadly blight across fair plantation, or fire over golden harvest fields. Look on the disease and death in the world, all the bitter effects of sin.

1. The external wrongs done by sin. "Violence and spoil."

2. The internal wounds suffered by the sinner. "Grief and wounds."

Man estimates the external ravages of sin above the internal miseries; he cries out because of "violence," &c.; he laments the misfortunes, the "spoil," which sin brings upon his life.

But God looks within. "Before Me continually is grief and wounds." What a spectacle of inward corruption does the eye of God behold! Oh, the hidden griefs of sinners! How dreadful the spoliations of conscience, of affections, of the godlike soul!

There avails for us the healing, redeeming grace of Jesus. He is "acquainted with grief," our grief; and He can heal our "wounds," for "He was wounded for our transgressions, and with His stripes we are healed."

Jer . Theme: GOD'S UNWILLING SEPARATION FROM JUDAH. "Lest my soul depart from thee."

It implies God's soul was knit to, fixed upon His people. "Depart," is a strongly expressive word; be torn from thee. "God was tenderly attached to the holy city, had chosen to put His name there, and nothing but the extreme wickedness of its inhabitants could have moved Him to withdraw His affection from it"—Henderson.

"Note: 1. The God of mercy is loth to depart even from a provoking people, and is earnest with them by true repentance and reformation to prevent things from coming to that extremity. 2. Their case is very miserable from whom God's soul is disjoined; it intimates the loss not only of outward blessings, but of those comforts and favours which are the more immediate and peculiar tokens of His love and presence. 3. Those who forsake God are certainly undone; when God's soul departs from Jerusalem she soon becomes desolate and uninhabited (Mat )."—M. Henry.

i. The infinite goodness and patience of God towards a sinful people, and His great unwillingness to bring ruin upon them.

ii. The proper and effectual means of preventing the misery and ruin of a sinful people. "Be thou instructed."

iii. The miserable case and condition of a people when God takes off His affection from them.—Tillotson. (See Addenda to chap. Jer , "God's withdrawment from man.")

Jer . Comments:

The Jews are the grapes, too choice to let any remain unplucked; the Chaldeans are the unsparing gleaners, intent on thoroughly cleansing the vine of all its valuable produce.

As the vintagers return again and again to the vine so long as any clusters can be gathered, so would the Babylonians renew their invasions till all Judah was carried into captivity, and the land left bare: "They shall thoroughly glean," &c.

This is God's address to the Chaldeans, "Turn back thine hand," &c.; and they literally obeyed the Divine bidding (cf. Jer ). (See Addenda to chap. Jer 6:9, "Glean Israel as a vine.")

Jer . Theme: PREACHING RENDERED USELESS.

This is marvellous, that words from God could become void of effect. For bethink:

1. That preaching is God's chosen method of awakening and conversion.

2. That preaching is the appropriate and established agency by which the Holy Spirit works in quickening human souls.

3. That there is a conscience in man upon which Divine messages act with startling force.

4. That the Word of God is itself quick and powerful.

5. That manifold Divine promises guarantee the preacher against failure when speaking for God. Yet text.

I. A bearer of tidings from Heaven finds none to whom to address them. He stands like one who arrives with a proclamation on the borders of an uninhabited desert, bewildered to discover no hearers. What is he to do? The case is no better when a preacher finds hearers, but they refuse him a hearing, or let him preach on without the slightest heed. The prophet is:

1. In distress that none were prepared to regard his "warnings;" amazed at their stolidity, defiant unconcern, immovable complacency, indifference to peril. Men still obdurate and frivolous.

2. In perplexity as to what course to adopt to enlist their attention. He could, of course, "speak and give warning;" but he wished so to do this "that they may hear." Always the preacher's perplexity, how to arouse men's serious heed to the things he speaks. Without this responsive attention, the preacher warns to no purpose, without hope of success. Paul tried all resources (1Co ). Yet what solemn tidings Jeremiah brought! What "glad tidings" the Christian preacher brings! (Isa 52:7-10).

II. Men who need these tidings from Heaven are without capacity for hearing Divine truths. Other sounds can enter their ears, but not sounds from Heaven. A whisper from earth concerning "earthly things" is instantly and eagerly heard, but the thunder's roar from the skies concerning "heavenly things" finds them deaf to sound. Why? "Their ear is uncircumcised."

1. They do not want to hear: hearing disquiets them.

2. They do not intend to hear: have resolved to hear nothing from God, nothing against themselves or their sins. Thus "they cannot hearken." Prejudice deafens men; unbelief deafens; wilful ignorance deafens (comp. Gal ). Hence men hear from God and of Christ in vain. Yet THEY NEED these tidings. Judah did, so as to escape destruction which was imminent. We need tidings from Heaven, for they announce the only salvation available, the Jesus our souls want.

III. Divine messages repelled by men with antipathy and scorn.

Note: The prophet's cry of amazement and fear. "Behold the word," &c. It fills him with alarm. To trifle with words from Jehovah! To throw from us the saving truths of the Gospel! How astounding man's conduct in putting aside with heedlessness the invaluable messages of Heaven! (See Addenda to chap. Jer , "God's Word; no delight in it.")

1. God's chiding words are resented as a calumny, as an undeserved "reproach;" they felt themselves aggrieved and affronted by the remonstrances and condemnations Jeremiah brought. What blinding pride, what besotting vanity this reveals! They determine not to hearken to God's Word because it lashes their sins.

2. God's pleading words are received with contumely; depreciated and derided as being uncalled for. What had they to fear? They saw no danger, recognised no urgency in propitiating God. "They have no delight in it," means they turn away with aversion, they appreciate not the Divine mercy which sends the "Word;" they believe not in the necessity for such a message. Hence they scorn. "They would none of my counsel; they despised all my reproof" (Pro ). Jerome remarks: "Inability ["they cannot hearken"] which proceeds from scorn and unbelief is not exempted from punishment." God must rebuke such wilful insensibility (comp. Jer 6:19).

Jer . PREACHING MADE INEVITABLE.

If men repudiate the preacher's word (see above on Jer ), may he keep silence? Silence is impossible, he cannot restrain himself; speech is imperative, for God commands him to speak: "Pour it out." God's communications to him must be communicated to men. "We cannot but speak the things we have seen and heard." "Woe is unto me if I preach not the Gospel." Thus utterance is necessitated:

I. By the irresistible force of inward Divine impulse. "I am full of the fury of the Lord; I am weary with holding in."

1. How unwilling to proclaim the evil tidings! Sad task for God's messenger. "Tell you even weeping."

2. How exhausting the burden of the Lord! "Wearies" the heart. Painful to have to utter sad truths; more painful to refrain.

"God's anger at the wickness of the people had been, as it were, poured into Jeremiah's heart, and he tried to restrain it in vain."—Speaker's Com.

This "fury" was not Jeremiah's holy ardour, which was irrepressible in him, but burning displeasure Divinely awakened in him towards the insensate nation. "The fury of the Lord," which did not refer to or reflect upon himself, therefore must not be kept to himself, but poured out.

II. By the necessity of society to hear the Divine threatenings. 1. Whether they wish to hear them or not. 2. Whether they regard and act upon them or not. 3. Whether they profit by their hearing, or, by abusing warning, increase their condemnation. God (a.) allows none to dwell in ignorance; He "sets before us life and death;" (b.) leaves man without excuse; if he despise warning and perish, his blood is upon his own head. But, whether as "life unto life, or death unto death," men must hear.

III. By the inclusive application of the solemn messages. They relate to all ages and sexes. (See Addenda to chap. Jer .)

1. The inclusive consequences of sin. From "child" to "aged," "man and wife," all had sinned,—all condemned. "So death passed upon all, for that all have sinned." Disease of sin is upon all.

2. The comprehensive displeasure of God. "Pour it out" (the fury of the Lord), upon the children, young men, parents, of ripe years, and very aged. This anger of God is justified by Jer .

IV. By the terrible character of the nearing woes (Jer ).

1. The merciless severity of the invading foe. Less severe than "our adversary the devil" (1Pe ; Rev 12:12; Luk 12:5).

2. The clear and emphatic predictions of these woes. (See Deu .) Possessions greatly prized, "houses and fields;" treasures jealously guarded, "wives." Homes seized, affections disregarded, life's dearest ties severed. So in the "judgment to come," sinners will lose all they had, and be sundered from all they love. Our woe, if unsaved, is clearly foretold (Heb 10:26-29).

3. The hand of God will accomplish the sinner's overthrow. For I will stretch out my hand," &c. (cf. Heb ).

V. By the appalling corruptions which invoked the judgments (Jer ). Against such sinfulness the preacher must protest and pronounce. Amid such a corrupted society, God's messenger can only utter woes. He has no promise or pleading for men sunk in wilful and defiant iniquity. (See Addenda to chap. Jer 6:13. "Covetousness.")

"Knowing the terrors of the Lord, we persuade men."

Jer . Theme: HEALING OUR WOUNDS SLIGHTLY. (See Addenda to chap. Jer 6:14. "Peace where no peace.")

Accommodating prophets, who taught delusions, because corrupt hearers said, "Prophesy unto us smooth things; prophesy deceits." Thus lulled to sleep in their sins, while heaviest judgments of God impended. Lament such delusive ministrations (Eze ; Deu 29:19-20). Yet men love to deceive themselves, to silence convictions of conscience. Show:

I. What need we all have of healing. Sin has affected all the powers of our souls. 1. Asserted in Scriptures. 2. Confirmed by experience. But, as many think themselves healed whilst in perishing condition, show:

II. Who they are that heal their wounds slightly. 1. They who rely on the uncovenanted mercy of God, fatally deceive their souls by expecting mercy contrary to Gospel. 2. They who take refuge in a round of duties; no attainments can stand in the place of Christ (Php ). 3. They who rest in a faith that is unproductive of good works; but the faith that apprehends Christ will "work by love," and "purify the heart," and "overcome the world."

III. How we may have them healed effectually.

1. The Lord Jesus has provided a remedy for sin (Isa ). 2. That remedy applied by faith shall be effectual for all who trust in it (Isa 1:18).

Address: i. Those who feel not their need of healing. Christianity is a remedy, and presupposes a deep malady, which nothing finite can heal. ii. Those who, after having derived some benefits from Christ, have relapsed into sin. If continue thus, "last end worse than first" (Jer ). iii. Those who are enjoying health in their souls. A man under power of sin feels spiritual duties irksome; but he whose "soul prospers, and is in health," finds the ways of God full of delight.—Simeon.

Theme: EVILS OF FALSE SECURITY.

Though people live thoughtlessly about their souls, they generally satisfy themselves with some maxim of security: on the strength of this they hush within them every alarm of conscience. A large class of such slender and sentimental religionists, who profess reverence, maintain outward decencies, are visited with occasional tender thoughts of its solemnities, would be shocked at infidel opinion, and have their minds comfortably made up. Yet in their tranquillity there is not a single ingredient of the Gospel, "joy and peace in believing."

This deceitful complacency needs salutary alarm. How is it persons reach this state of easy confidence?

1. There is a disposition to acknowledge, in a general way, that they are sinners, though also to palliate the enormity of sin, and to gloss it over with the gentle epithet of an infirmity.

2. Then to make all right, and secure, and comfortable, the sentiment is cherished that God is a merciful God, and will overlook our infirmities.

A slight hurt needs but a slight remedy; being but gently alarmed, a gentle application avails to pacify.

I. This mercy, so slenderly spoken of and vaguely trusted in, is not the mercy which has been made the subject of an actual offer from God to man. He has stepped forth to relieve us from the debt of sin; but He has taken His own way of it (Joh ).

II. The evils of such a false confidence.

1. It casts an aspersion on the character of God. Those who find their way to comfort without any reference to Christ, ignore God's truth or His righteousness; His threatenings, purposes, the everlasting distinction between obedience and sin, &c., become a meaningless parade.

2. It is hostile to the cause of practical righteousness. Though a man confess to "infirmities," he will smother all apprehensions, and regale his fancy with the smile of an indulgent God. It tends to obliterate all restraints, on the specious plea of all-availing mercy, and leaves every man to sin just as much as he likes. Thus "peace, where there is no peace," spreads its deadly poison over the face of society, and a sentiment of deep and fatal tranquillity concerning salvation and God's demands on the soul takes up its firm residence in a world which sends up a cry of rebellion against Him. This is a sore evil.—Chalmers.

Jer . Theme: SHAMELESSNESS IN SIN THE CERTAIN FORERUNNER OF DESTRUCTION.

He who has thus sinned himself past feeling, may be justly supposed to have sinned himself past grace.

i. Extraordinary guilt. "They had committed abomination."

ii. Their deportment under their guilt. "They were not at all ashamed, neither could they blush."

iii. God's high resentment of their monstrous shamelessness, implied in the vehement interrogation, "Were they ashamed?"

iv. The judgment consequent thereupon. "Therefore shall they fall," &c.

I. Show what shame is, and its influence upon men's manners.

II. By what ways men come to cast off shame, and grow impudent in sin. 1. By the commission of great sins. 2. Custom in sinning. 3. Criminal example of great persons. 4. General and common practice. 5. To have been once greatly and irrecoverably ashamed.

III. The several degrees of shamelessness in sin. 1. Showing respect to sinful persons. 2. Defending sin. 3. Glorying in it.

IV. Why it brings down judgment and destruction upon the sinner. 1. Because shamelessness in sin presupposes a long course of sin. 2. Because of its destructive influence upon the government of the world.

V. What those judgments are by which it procures the sinner's destruction. Scripture supplies instances of judgment on shameless sinners. 1. A sudden and disastrous death: e.g., Zimri, slain by sword of Phinehas. 2. War and desolation: e.g., Benjamites (Jud ). 3. Captivity: e.g., Judah, whom the prophet here denounces.

Where there is no place for shame, there can be "no place for repentance." Shamelessness means impenitence, and impenitence, destruction.—R. South, D.D.

Jer . Theme: THE OLD PATHS.

I. The denomination: "Old paths," i.e., way of obedience, worship, piety. "Old," because: 1. Ordained from eternity. 2. Herein all the saints have walked. 3. Tried, and found pleasant and profitable.

II. The description: "Good way." A path may be "old," yet not "good;" this is both. When may a path be called "good"? 1. When safe. 2. Direct. 3. Frequented. 4. Pleasant. 5. Firm and passable.

III. The directions: "Stand, see, ask, walk." None can find this path at random, none walk in it ignorant of where they are. They who seek this path should be: 1. Cautious in their observations. 2. Earnest in their inquiries. 3. Prompt in entering thereon.

IV. The destination: "Ye shall find rest to your souls." 1. In the journey many blessings of rest will be enjoyed, as contentment, satisfaction, cheerfulness, security. 2. Afterwards there will be fulness of rest: the path leads to eternal repose, happiness, glory.

It is the path of faith; they who tread it first journey to the cross; then, leaning on arm of the Beloved, travel to home of saints. Christ beckons to all who inquire, and says, "I am the Way."—"Sermon Framework."

Theme: THE GOOD OLD WAY.

Whatever bears stamp of antiquity upon it finds favourable reception; innovations are distrusted. Inquire:

I. What is that old and good way? Not holiness alone, but, 1. A penitential affiance in God, through Christ's mediation (Joh ). 2. A cheerful obedience to Him: "Take my yoke," &c. (Mat 11:29). Both of these bear mark of antiquity, from "righteous Abel" downwards. And they must be good, for (a.) Appointed by God Himself. (b.) Approved by all His saints. (c.) Tend to the perfecting of our nature; and (d.) To the adornment of our religion.

II. What is our duty respecting it? It becomes us, 1. To inquire after it; not presume we are right, but "stand and see;" ask those whom God has appointed as guides, search sacred oracles, implore teaching of Holy Spirit. 2. To walk in it. Knowledge useless without practice. Come into it, renouncing every other: continue in it.

III. Encouragement given to us. They who walk herein shall find: 1. Rest in their way (Rom ). "The work of righteousness is peace," &c. 2. Rest in their end. "Rest remaining to the people of God."—Hannum.

I. The way. This cannot be the way of the wicked (Psa ). It is the way of scriptural piety; the course of faith and love. Called "a way," because leads to enjoyment of eternal life (Mat 7:4); is the certain way to it (Rom 2:7), and the only way (Heb 12:14).

1. Called the old way. Moses was actuated by faith (Heb ); and taught the way of love (Deu 6:4-5). Old as the days of Noah (Heb 11:7) and Enoch (Gen 5:24). Certainly for us as old as Christianity (Joh 14:1; Joh 15:12).

2. Called the good way; for those walking in it are good (Jas ); and do good—to their families (Deu 5:29), their country (Pro 14:34), and to the world (Mat 5:13-14). And the way itself is good; in its origin (Psa 143:10), and its tendency (Pro 19:23).

II. God's command.

1. "Stand ye in the ways and see." (1.) Some facts are here assumed: that though but one good way, there are many evil ways; that all men are walking in evil ways (Isa ); that we are naturally ignorant of the good old way (Jer 10:23); yet we are capable of discovering and walking in it. (2.) Some duties are here enjoined: make an immediate pause for purposes of examination; "stand" (Hag 1:5); seriously examine in what way you are walking; "see" (2Co 13:5); observe well the tendency of evil ways (Rom 6:21).

2. "Ask for the old paths, where is the good way." Inquire by searching Scriptures (Joh ); asking direction of God (Jas 1:5); associating with the pious (Pro 13:20).

3. "And walk therein." (1.) Get into it: not remain out of it, by delay (Job ; Job 36:18); not stop short of it, by resting in deficient attainment, merely talking of, thinking about, or desiring it (Mat 11:29; Joh 14:6). (2.) Keep in it: by resisting temptation (1Pe 5:8-9; Luk 21:36), by improving in piety (2Co 7:1).

III. The promise. "Rest for your souls."

1. The blessing promised. (1.) In this world: from anguish of guilt (Isa ); from oppression of Satan (Mat 11:28); from torturing fears (Psa 34:4); from inward defilement (Joh 15:2; 1Co 1:9). (2.) Glorious rest in heaven: from all temptation (Job 3:17), suffering (Rev 21:4), danger (Mat 6:20). Rest for your souls; the consciousness of enjoyment in this life (Rom 8:1-2), and after death (Rev 7:14; Rev 7:17). "Rest" such as souls require: eternal (Psa 16:11).

2. Its certainty. "Ye shall find." Seek it as God requires you, and it is certain. (1.) From His all-sufficiency (Gen ); His kindness (Isa 45:19); His truth (1Th 5:24).

Application: Falsehood of some objections to a course of piety—

1. "That this strict religion is a new way." Nay; sin is Satan's novelty. 2. "That it is an injurious way; unfavourable to the interests of men." Rather, the good way, most beneficial (1Ti ). 3. "That it is a melancholy way." No; peace through life (Luk 1:78-79), peace in death (Psa 37:37), and rest for ever (Rev 14:13).—"Sketches of Four Hundred Sermons."

Theme: RESOLUTE SPIRITUAL INACTION. "Walk therein; but they said, We will not walk therein."

It is more than an invitation from God; an imperative demand.

I. The summons to spiritual exertion. Ruin may ensue from mere sloth: "neglect of salvation." Need not be active resistance, only inactive indifference. "Therefore he saith, Awake, thou that sleepest, arise from the dead," &c. We are called to exertion—

1. To discover the right. 2. To gain the good. 3. To find the sacred rest.

Indolence is disastrous in itself and issues, offensive to God, and prohibited alike by the Gospel of Christ and the cravings of our soul.

II. The necessity of personal effort. Never yet did a soul glide passively and insensibly into salvation, "from death unto life." 1. An erroneous and wandering life is one of activity. "We have turned every one to his own way." 2. Our spiritual return demands both our volition and endeavour: repentance and reformation must be done by us, cannot be done for us. 3. No force from without ourselves will set us right. God commands, persuades, and calls; Christ invites and pleads; the Spirit strives; but no power forces. We must "walk." Active, earnest concurrence.

III. The defiance of godless inaction. "We will not walk!" 1. No disposition to leave the evil: prefer wrong ways. 2. No effort to find the good way: "Men love darkness rather than light;" "Ye will not come unto Me that ye might have life." 3. No appreciation of the offered rest: enjoy rioting and pleasures of sin. 4. No apprehension of the awful issues: eternal unrest of soul. "No peace to wicked," "tribulation and anguish," &c. (Rom ). "It is high time to awake out of sleep." "Strive to enter in at the straight gate." "Let us labour therefore to enter into that rest" (Heb 4:11). (See Addenda to chap. Jer 6:16. "Rest for your souls.")

Jer . Theme: RECKLESS INATTENTION TO WARNING.

"Watchmen," used of sentinels (1Sa ), but metaphorically of prophets (Isa 52:8; Eze 3:17; Hab 2:1). "Sound of trumpet" was the signal for flight (see Jer 6:1; cf. Amo 3:6).

I. Approaching calamity (Jer ).

1. Merited. 2. Devastating. 3. Long-delayed. 4. Unrecognised. 5. Imminent. Compare the nearing invasion by Babylonish foes to the subtle yet terrible spiritual disasters approaching the sinner.

II. Reiterated forewarnings. Not one watchman, but many, through the successive years of Judah's (and our) decline. 1. God's reluctance. 2. Man's opportunities. 3. None left unwarned. 4. All called to escape.

III. Rousing alarms. "Sound of trumpet." The case is too urgent for gentle means, the peril too appalling! 1. Clearly heard by all. 2. Easy to understand. 3. Startling calls from God. 4. Offers of propitious interval. Escape possible, if men will but listen and hide.

IV. Deliberate inattention. "We will not hearken. 1. Incredulity: "Surely a false alarm." 2. Insensibility: "We have nothing to fear; deserve no judgments." 3. Wilful delusion: "Have no desire or intention to be disturbed in our sins." 4. Ruinous infatuation: meanwhile the northern foe speeds towards his unsuspecting prey (Jer ). So likewise do death and doom hasten to the Christless: and "how shall ye escape if ye neglect so great salvation?"

Jer . Comments.

"Hear, ye nations." As the Jewish Church refuses to hear God's voice speaking by the prophets, He now summons the Gentiles to witness its condemnation.—Speaker's Com.

"And know, O congregation," i.e., the few godly souls in the midst of apostate Judah forming the "congregation of My people;" or else the statesmen and counsellors of surrounding nations, who are called to observe in Judah's overthrow that "verily there is a God that judgeth in the earth."

"What is among them," i.e., what deeds are committed by Judah, and what punishments (righteous and inevitable) are to be inflicted upon them.

Jer . Theme: THE RIGHTEOUS JUDGMENTS OF GOD.

i. They do not shun publicity, but rather appeal to the moral sense of the whole world. ii. They bring upon men their merited recompense. iii. They can be averted, not by outward worship, but by honest submission to God's Word (Jer ).—Lange.

Jer . Comments.

"Hear, O earth." A decree so solemnly proclaimed can be of no light importance; and, therefore, the Fathers, not without reason, understood it of the rejection of the Jews from being the Church—Speaker's Com.

God appeals to the whole world as to the equity of His proceedings. Observe what is doing among those of Judah and Jerusalem; you hear of the desolations brought upon them; the earth rings with it, trembles under it; you all wonder that I should "bring evil upon this people" that are in covenant with Me, profess relation to Me, have worshipped Me, and been highly favoured by Me. "Know," then:

i. That it is the natural product of their devices. The "evil" is "the fruit of their thoughts." They thought to strengthen themselves by alliance with foreigners, and by these forbiden alliances shall they be overthrown.

ii. That it is the just punishment of their disobedience and rebellion: "because they have not hearkened," &c. They would never have been ruined thus by the judgments of God's hand if they had not refused to be ruled by the judgments of His mouth.—M. Henry.

Jer . Theme: SUBSTITUTES FOR PIETY REPUDIATED.

The text reads literally, "To what purpose is this to me that incense cometh from Sheba," &c. God wanted what was nearer home, their faithful allegiance and their heart's love; and what was of greater value, "truth in the inward parts."

Note that God repudiated this ritual homage at a time when Josiah was engaged on temple restoration; thus emphatically refusing the most elaborate and devoutly arranged ceremonialism as a substitute for personal holiness and practical piety.

I. The resources of religious insincerity. "Incense from Sheba; sweet cane from a far country."

1. Costly substitutes. 2. Foreign importations. 3. Fragrant offerings. So the modern innovations in Christian sanctuaries: ritualism is costly, foreign in its origin, and not a little fragrance mingles with its sensational services. So the theological vagaries of our age, theories which cost the sacrifice of precious truths, foreign speculations which intrude upon the simple Word of God, fragrant to many who have lost all enjoyment of the "things of Christ." Men take great trouble to substitute the true.

II. The performance of superficial worship.

1. The outward forms of religion may be continued where inward homage has perished; "burnt-offerings and sacrifices." 2. Externals are frequently multiplied as an extenuation of conscious inward defalcations. 3. Outward homage it proper and pleasing to God as an expression of heart allegiance: "show faith by works." 4. Mere external piety it a solemn mockery and a hollow pretence: their altar offerings and personal sacrifices were both a "lie unto God."

III. The rejection of heartless piety. "Not acceptable, nor sweet unto Me." Sacrifice and incense were asked by God as suggestive of repentance, and an incentive to their faith in a Mediator; but they became an abomination and outrage when used to cover and excuse sin. 1. "Acceptable" offerings necessitate truth in the offerer. "To obey is better than sacrifice." 2. Sacrifices are only "sweet" as they express the heart's true love of God. "The sacrifices of God are a broken spirit," &c. He prizes the oblations of contrition, affection, and faith; these are "in the sight of God of great price." Let all our sacrifices bear to God "the sweet savour of Christ," being offered in dependence on His merits and mediation; for "with such sacrifices God is well pleased."

Jer . Comments.

"Stumbling-blocks." The Babylonian invaders (so Keil, Hend.), who would be instruments of Judah's utter overthrow, eventuating in indiscriminate ruin. But another meaning may be given: The Jews having established themselves in courses of insincerity towards God, would sink into such general habits of insincerity among themselves (for the step is natural from falsity with God to falsity one with another), as to lead to utter social hypocrisy, anarchy, recrimination, antagonism, ruin. Every tie of family and friendship severed by the prevailing deceitfulness which wrecked all honour and alienated all affection. This is indeed but the fulfilment of a natural and moral law; the ultimate overthrow of deceivers, taken in their own nets; Haman hanged on the gallows he made for Mordecai.

"I will lay stumbling-blocks;" for it is God's punitive law which works this infliction on the sinner of his own sin. "With what measure ye mete, it shall be measured to you again."

Jer . See Homily on section, supra.

1. How furious the foe (Jer ). 2. How terrifying their attitude (Jer 6:23). "Set in array," &c. 3. How indefensible and weak the assailed. "Against thee, O daughter of Zion." "Hide me, O my Saviour, hide!" 4. How paralysed with apprehension (Jer 6:24). 5. How encompassed by the merciless adversary (Jer 6:25). To "flee" (Jer 6:1) is now impossible. What a literal foreshadowing and exposition is here of events at the "day of the Lord"! (comp. 1Th 5:2-3). "Then sudden destruction cometh upon them, as travail upon a woman with child; and they shall not escape."

Jer . Theme: A WOFUL SPECTACLE OF RUIN.

On the coming disasters the prophet's eye now gazed; he foresaw it in all its vivid details, and from his pallid lips rose a wail of consternation, a cry of anguish over Zion.

I. A sight for patriotic anguish. "O daughter of my people!" He loved his nation, felt her woes, pitied her very weakness, lamented the dreadful spoliation at hand; yet could not interpose or save. How distressing this helpless pity! A father watches his dearest daughter agonise and die; but can do nothing—only writhe and weep. A patriot sees his nation wounded, wronged; yet is powerless to rescue or avenge. A pastor beholds the tender ones of his flock fall a prey to the despoiler; cannot deliver, only deplore. But Jesus saw humanity perishing; with infinite pity He sorrowed, and with infinite power He saved.

II. Judah abandoned to misery. "Gird with sackcloth, and wallow in ashes." Yet this was not repentant anguish; for she still loved the sins which wrought her woe. Nor was it remedial anguish; for now rescue and redemption were for ever gone; her day of hope had passed. "The spoiler is come!" 1. It was permanent abandonment to misery. "Gird thee with sackcloth;" not merely clothe thee with it as if for a day only, but fasten it to thee as thine unchangeable attire; for the woe will not be transient.

2. It was extreme abandonment. "Wallow thyself in ashes." To cast ashes upon the head showed deep grief; to sit down in ashes, yet deeper distress; but to "wallow" in them expresses unbearable anguish and intense self-abhorrence. Oh, how dreadful this condition for the tender and "delicate daughter of Zion"! (Jer ); how fearful the degradation and misery with which a sinful career closes!

III. The woful grief of despair. "Make thee mourning, as for an only son; most bitter lamentation." Lit. "a lamentation of bitternesses" (plural): suggesting the many and aggravated occasions for her grief. 1. For her wilful career of rebellion against her patient God. 2. For the depths and intensity of her iniquities. 3. For the repudiation of her many opportunities of escape. 4. For the shameful and excruciating ruin into which she has fallen. 5. For the utter loss of all her honour and happiness. 6. For the dishonours which her conduct and ruin cast upon Jehovah's name. 7. For the most bitter thought that hope and redemption were finally and irretrievably forfeited. "Oh, that thou hadst known, even thou, in this thy day, the things which belong unto thy peace! but now they are hid from thine eyes" (Luk ).

IV. Merciless spoliation of the foe. "The spoiler shall suddenly come upon thee." Contrast Zion—"the perfection of beauty" before Nebuchadnezzar laid hand upon her; and the wild waste—blackened with fire, temple and walls demolished, and all her people carried away—to which she was reduced. How rightly called "the spoiler"! Contrast man—"in image of God," redeemed by Jesus, visited by the Holy Spirit; with what he becomes when "earthly, sensual, devilish;" and when the soul is finally surrendered to the arch-spoiler's ruin.

Is there no hope? None was left for Judah; but for us it is written, "God hath not appointed us to wrath, but to obtain salvation by our Lord Jesus Christ!"

Jer . Comments.

"I have set thee for a tower;" rather for a prover or refiner of metals. (Comp. Jer .) "I will melt them and try them" (same verb). The prophet was set by God to be a touchstone to try the people, and prove what manner of spirit they were of. If they received his word, they were sterling ore; if not, they were reprobate silver, mere dross. In a larger sense, the Written Word, and also the Incarnate Word, are set for the trial of the world, "that the thoughts of many hearts may be revealed."—Wordsworth.

"The power dwells in Christ's word generally to compel men to separation and decision; for no one can remain neutral towards Him long. He makes manifest the real condition of the heart."—Naeg.

Jer . This gives the issue of the testing; the moral character of the people is hopelessly, irremediably bad; Jeremiah's ministry had made that evident; they were like brass and iron, base and obdurate.

Jer . "Bellows," the prophets: "are burned," consumed, worn out by continual blowing. Prophecy has exhausted all its fervour upon Judah. Jeremiah's heart, consumed by the intensity and heat of divine inspiration, can labour no longer.

"As the bellows of the refiner are burnt in the midst of the fire, so the voice of the prophet is silenced which said, Turn ye to My law! And as the lead which melts in the fire, so the words of the prophets who prophesy to them are made of none effect, and the people are not profited by the teaching of their preacher, and do not repent of their sins."—Targum.

"The lead is consumed of the fire." Anciently, instead of quicksilver, lead was used for the liquefaction of silver, so as to separate the base ingredients from the precious metal. "When goldsmiths wish to purify the silver, they add lead to it. When preachers would try their hearers, they must apply the law. The fire is God's Word (Jer ); the bellows, the Holy Spirit in the mouth of the teacher; the metal, the hearers."—Cramer.

"The wicked are not plucked away." "The bad are not separated," i.e., the base ingredients, the bad principles and habits which prevail so much, and adhere so closely, that all the endeavours and pains of the refiner prove ineffectual, so that nothing remains but to throw them aside as a metal disallowed and cried down (Jer ) by authority, as counterfeiting silver, but not capable of being brought to the sterling standard.—Dr. Blayney. (See Addenda to chap. Jer 6:27-30.)

i. God's dealings and messages are designed to separate sinners from their sins. ii. He uses all means to qualify sinners for salvation ere He consigns them to destruction. iii. God proclaims them "reprobate" and "castaway" upon whom the energies of His grace are spent in vain.

Jer . Theme: THE BELLOWS BURNED.

Prophets spoke in parables to excite attention, to illuminate a doctrine, to fix truth on the memory. "The bellows are burned." Words apply:

I. To the prophet himself. He complains that he spake with such pathos, energy, force of heart, that he exhausted himself without being able to melt the people's hearts; so hard was the ore that the bellows were burned before the metal was melted; the prophet was exhausted before the people were impressed. So also with Noah, Isaiah, John the Baptist, Jesus Himself, though "never man spake like that Man." Nor since, by apostles, confessors, zeal-consuming preachers has the iron-hearted world become melted; but they themselves have suffered and perished amid their work. "Bellows burned."

1. It is the preacher's business to continue labouring till he is worn out. 2. The Gospel he preaches is the infallible test between the precious and the vile.

II. To the afflictions which God sends upon ungodly men. Sent to see if they will melt in the furnace or not. But where there is no grace in affliction the afflictions are sooner exhausted than the sinner's heart is made to melt under the heat caused thereby—e.g., Pharaoh, not softened by all the plagues. Ahaz, "when he was afflicted, he sinned yet more and more." Jerusalem, often chastised, yet incorrigible. Sinners, upon whom God's judgments exert no melting power.

III. To the chastisements which God sends upon His own people. The Great Refiner will have His gold pure, and will utterly remove our tin. There are unloving children, who will even rebel till they draw down blows upon themselves. Do not let it be said that the bellows are used till they are worn out before our afflictions melt us to repentance and cause us to let go our sins.

IV. The time is coming when the excitement of ungodly men will fail them. Many activities are kept up by outward energies inciting men. 1. Excitement in pursuit of wealth. Yet how little will the joys of wealth stimulate you in your last moments! 2. Excitement in pursuing fame. Alas! men burn away their lives for the approbation of fellow-creatures; and these fires will die down into darkness. 3. Living for pleasure; but satiety follows, and the flame of joy goes out. 4. Hypocrisy is with some their "bellows;" but this feigned zeal and pretended piety will end in black despair.

V. To those excitements which keep alive the Christian's zeal. In certain Churches we have seen great blazings of enthusiasm, misnamed "revivals," mere agitations. Genuine revivals I love; but these spurious things are fanaticism. Why was it the fire soon went out? The man who blew the bellows left the scene of excitement, and darkness ensued. Our earnestness is worthless which depends on such special ministrations. Is the fire in our soul burning less vehemently than in years past? Our obligations to live for Christ are the same; our Master's claims on our love are as strong; the objects for which we served God in the past are as important. Should we grow less heavenly the nearer we come to the New Jerusalem? Of the true excitements of a Christian's zeal it can never be said "the bellows are burned;" but if zeal is flagging, some other motive than a heavenly must have acted at the first. "Examine yourselves whether ye be in the faith;" if not, no wonder your piety declines.

"Let every flying hour confess

We bring Thy Gospel fresh renown;

And when our lives and labours cease

May we possess the promised crown."

—C. H. Spurgeon.

NOTICEABLE TOPICS IN CHAPTER 6

Topic: DIFFICULTIES OF OLD AGE WITHOUT RELIGION. Text: "Woe unto us! for the day goeth away; for the shadows of the evening are stretched out" (Jer ).

A painful subject, but one to which it is necessary to call the attention of procrastinating man: the difficulties and sorrows of old age without a vital union with Christ and the comforts of His love.

I. That period of life during which the Saviour grants to men the privileges of the Gospel is known under the appellation of a day of grace; a day in which He waits for the sinner's repentance, and is peculiarly ready to aid his efforts.

The great object to attain during continuance of this "day" is reconciliation to God. They who "seek Him early" are promised they "shall find Him." If man be wise in the morning of that day of privilege, the way of return to God is filled with encouragement. In old age this reconciliation is rendered painful and embarrassing by this difficulty, "The day goeth away." Period of grace almost come to a close. The aged sinner must necessarily reflect on long duration of mercy passed unimproved. Every privilege of the Gospel brought individual responsibility; render account therefore to holy God.

"Day goeth away:" it has been enjoyed in the fulness of its privileges; but since unimproved, tended only to increase the guilt and danger of the soul. For fifty years the Redeemer has called you, angels of mercy have watched for conversion, Divine Providence crowned your way with loving-kindness and tender mercy. How hard and difficult now to arouse your soul; or, if aroused, how difficult to combat your fears of being too late, of hope being lost through long delay!

II. Second difficulty to prevent the return of the aged sinner to Christ is, the short period of grace now left to him. "The shadows of evening are stretched out."

Many wasted years gone; very few now remain for the soul's salvation. As life passes away, the work to be done increases, yet time is diminished. Death now stands at the door. Aged sinner is tempted to despair of escaping the ruin so close upon him. Satan uses this difficulty which his own heart presents, and allures him to quiet himself under the load of his sins: there is now no opportunity for any slow work of grace.

III. Third difficulty in the way of aged sinners arises from the increased hardness of their hearts.

When young, conviction agitated their minds: solemn proclamation of Divine truth awoke attention; their eyes could weep under gospel preaching; affections could be attracted by hopes and promises; often felt excited towards a life of holiness and peace. Now, no such feelings. Unmoved. This hardness of heart, the necessary accompaniment of age, and of a long continuance in an unconverted state, forms a serious difficulty to returning to God.

IV. Fourth difficulty, as hedging up the aged sinner's return, is the pride of character which attends the advanced periods of life.

Heart may be moved, conscience awakened, desire roused to lay down burden and find peace; but an assumed dignity and coldness of manner, are drawn over a broken and bleeding spirit, because the acknowledgment would be humiliating to the age and station of the individual. Yet soul must humble himself, if find rest. Age furnishes no exception; rather requires deeper abasement. This acknowledgment of sin and misery, to children, domestics, and friends—confession that all these years he has been wrong, is painful and repulsive.

Your time is short, difficulties are many. Yet "nothing impossible with God." Immediately turn to Christ. Flee for refuge!—Rev. Stephen H. Tyng, Philadelphia.

Topic: THE GOOD WAY. Children's Sermon. Text: "Ask for the good way" (Jer ).

A dream of children who went through gate, regardless of placard warning of danger, because bright and smiling flowers grew among the tall grass. Went on picking them; merry voices rang with glee; unconsciously went further into the tangled wood, lost all knowledge of way out, and terrified to find among the thick grass loathsome and poisonous snakes; hurrying from them they slipped down over hidden rocks into deep stagnant water, and lost. "Turn ye from evil ways, for why will ye die?" (See Isa .) Keep in "the old paths," where taught to tread, though others invite.

I. Wrong ways are not so happy as they promise to be.

We do not deny that ways look inviting and "seem right," even promise to prove "good," but are evil and "end in death." "Pleasures of sin," although "wages of sin is death." Very inviting, or not so many go. Excursion train dashed off gaily; but line insecure, and dreadful disaster ensued: would so many have gone had they known the way was dangerous? If you leave "old paths" because you think new ways not disastrous and more enjoyable.

1. Inviting ways do not always prove "good." Do not judge that to be best which looks most attractive. Flowers not sweetest which are gayest. Nor fruit. You find out the delusion by trying them. Yes; you say, "We should like to try for ourselves the different ways, even those forbidden!" Rather prove for yourselves than take the word of others. But on a bottle at home is a label "Poison:" will you take the word of others, or try for yourselves? On rocks a lighthouse, warning ships of ruin: will any captain be so rash as try for himself, and steer ship to death? (Pro .) Scenes of amusement, self-indulgences, courses of irreligion, neglect of sanctuary and prayer: these invite you from "old paths;" but remember the degradation and misery of the prodigal son!

2. Your own way is not always happiest or best (Pro ). We all like to have "our own way." Many of us did for years, but heard Voice of Mercy call "Repent!" Remember that having their own way is just what the world of sinners is doing! (Isa 53:6.) As silly sheep. Will you do as the doomed world? Why, all home and Sabbath teaching is to warn you from that! (Comp. text with Jer 6:7.) By doing this you "grieve the Spirit," set yourself against Christ, allow yourself to be led captive by devil, and court doom. In Pilgrim's Progress, Christian got out of "Slough," but, instead of going to "Wicket Gate," turned aside and wandered into terrors and troubles. But "Evangelist" met him, and put him in right way again. Who is Evangelist? Read Bible; obey text; hear Jesus, "I am the Way!" "Follow Me!"

II. The good way is happier far than it looks.

False thought that Christian life means sadness, "all joy darkened." Yet true that Jesus says, "Take up cross and come after Me."

1. Why is not the Christian way all easy? Bird teaching young to fly, how distressed the young seem! She might have spared them. Would it have been kindest? No; better they should learn to soar, though not easy. So child learns to walk; youth to breast the stream; boy brave the ordeals and trials of school. Nobler men. Boy with every fancy gratified, no hardships or self-denials, becomes selfish, self-willed, ruined. Crosses are rugged blessings.

2. Though not so attractive as other paths, the Christian way is really best. Two heaps of coins: new bright copper, old dull gold: yet the gold, though smaller and duller, the best.

3. The Christian way brings rest to those who tread it. Walking through open country, became lost amid different paths; worried and wearied; at length right, and soon at "rest;" for knew it was the one right way, and led safe home. Not wait till home (heaven) before have "rest." Peace within now (Pro ).

Think how many have gone that "good way" to heaven! B.C. 612 Jeremiah called it "old." Now nearly A.D. 1900. Yet millions tread therein (Mat ). Take your place with the Christian followers. "Ways of pleasantness, and paths all peace."

Topic: THE ANCIENT PATHS. Text: "Ask for the old paths" (Jer ).

In Palestine paths are the only thoroughfares; through indolence or selfishness even these became obliterated; then men who went from tribe to tribe were obliged to thread their way through thickets and over rocks in the most inconvenient way. Transition is easy from an outward physical path to a moral meaning: roads men walk with their feet suggest the road men's thoughts habitually walk in, the path in which their feelings are accustomed to move, the way in which their conduct naturally flows.

In this secondary sense use text to point out the necessity, in all who would go right, of keeping upon the old ways, the ascertained ways, which, in the experience of mankind, have been proved beneficial. We are not to hold on to anything as if it were the perfect form of thought, or the final form of principle; but we are to hold on to all those things which long and ripe experience had shown to be beneficial until something more beneficial can be put in their place.

I. Our boast of novelty, our glorying in our newness, as if we were in advance of everybody and everything else, is a fanciful mistake. Our thoughts, and all the channels of our thoughts, are the result of the thought and experience of thousands of years that are gone by. Political habits and customs, knowledge of right and equity—these have been gradually unfolded through ages past. Combinations are new, elements are old. We did not first dig up the precious gold, nor first unlock the secrets of philosophy. Yet we congratulate ourselves that we do not belong to the old, slowly-moving ages; are proud of our progressiveness, and it is fashionable to make it a matter of boasting.

II. The present time is noticeable for an extraordinary outbreak of activity along new lines of thought and belief. Historic researches, disclosures of truths of the past, scientific discoveries and prophecies, have set imagination on fire; and men feel as though old things were passing away, and all becoming new. The consequences are

(a.) Men are inclined to doubt generally the social and moral results of past experience, to repudiate long accepted social maxims and customs. (b.) General distrust is being thrown upon religious teachings: not positive unbelief, but uncertainty. And by shaking confidence in religion its real power is destroyed. Thus thousands are abandoning old paths—old thoughts, usages, customs, habits, convictions, virtues. Tendency developed in this direction in art and literature. Leading men in history and science are tending away from the old grounds of Christianity. This is a fact of profound importance, and should command the attention of those who believe Christianity to be of God.

III. Consider that there are certain great permanencies of thought, character, and custom, especially necessary in our time. Note: (a.) That moral and social progress can never be so rapid as physical developments. Men cannot be changed in their principles, feelings, and inner life in the same ratio as external changes go on. Progress is always fastest in the lowest stages. You can teach men to accomplish great physical results, as in steam, telegraphy, &c.; but if you go higher and teach them to be more just, merciful, and pure, the process is slower. There is no proportion between the rapidity with which we develop in physical things and the rapidity with which we develop in that part of our manhood which is highest and divinest. (b.) There is danger in giving up any belief or custom which has been entwined in our moral sense. Regard as sacred the first principles of truth. What would be thought of a man who considered it necessary to perfection in literature that he should despise the alphabet? It was as necessary to Isaac Newton when he was fifty as when he was five years of age. It goes on with a man all his life long. It is not safe to remove even the imperfect things of man's earlier life until they are superseded by something higher. Better the Parsee should worship light than by astronomical proofs to destroy his delusions, and so leave him with no God. So with heathenism; with those who slavishly bow their souls to authority of the Church; with votaries of Romish error,—it is not safe to take away a man's view because it is inaccurate, unless you give him a more accurate view. You thereby destroy his faith, however faulty, and thus have destroyed the life that was in him, and left him a desert. (c.) In the transition from a lower to a higher form of belief there is peril. Dangerous to pass from one religion espoused in youth, to another espoused in manhood. Many have sailed out of the harbour of Popery, and been wrecked ere they reached the harbour of Protestantism. Thousands have deserted the orthodoxy in which early taught, and never got into any other religion at all. Hence, we are not to think it our duty in a headlong way to change men's belief simply because they are erroneous. As if changing from one mode of belief to another was going to change the conscience, reason, moral susceptibility, and character.

IV. The relinquishment of trust or of practice should always be from worse to better. If a man has a poor way of looking at religion, care less to convince him of his poverty than quietly to convince him of a better way. If you want a traveller to have a better road, make that better road, and then he will need no argument to persuade him to walk in it. If you are teaching that one intellectual system is better than another, and that one religious organisation, church, or creed, is better, prove it by presenting better fruit than the other, and men will need little argument beyond. The first proof that a man holds a better system of religion than his neighbour, should be in himself: the life will be the evidence. If a Church breeds meekness, fortitude, love, courage, disinterestedness; if it makes noble men—uncrowned but undoubted princes—then it is a Church, a living epistle which will convince men. What we want is not change, except for betterment.

V. All new truths, like new wines, must have a period of fermentation. Daring leaders in science—I believe them to be men who are throwing out ore which, when it is smelted and purified, is to be precious indeed. Germs of truth are in their moral teaching. But, shall men abandon old beliefs, and take these germs of truth that lie in the heavens like mere nebulous clouds?

(a.) All truths are at first on probation; must be scrutinised, persecuted, ransacked, vindicated. We are not wise if we follow these new lights before knowing what they are, their extent and practical application.

(b.) Guard against wild and unreasonable urgency in throwing off traditional faiths and truths, for those you can discover for yourselves. Accept what other men construct for you. This is a factor in civilisation. Yet when men come to questions of religious belief they deem it unmanly that others should think for them! We are so related, by the laws of God, one to another, that no man can think out everything for himself. Is it then wiser to plunge into the realm of nothingness or the unknown, to give up your belief at once when its validity is questioned? or is it not wiser to hold on to the faith of your father and mother till you can see something better still? It is wiser for man to abide by the truths and laws of God till better ones can be substituted.

VI. We do well to look cautiously at new truths and those who advocate them. There is a tendency to praise scientific men as though they were the only persons who applied themselves to find out facts. But remember scientific men are no better than other men; no more likely to be right in spirit, just as likely to be vain and arrogant. They are all human; are to be absolute authorities for nobody. There is a conceit, a dogmatism, a bigotry of science, as really as there is of religion. Application:

1. That all the tendencies which narrow the moral sense and enlarge the liberty of the passions are dangerous. 2. All tendencies which increase self-conceit are to be suspected and disowned. "Seest thou a man wise in his own conceit? There is more hope of a fool than of him." 3. Those tendencies which extinguish in a man all spiritual elements, such as arise from faith in God, in our spirituality and immortality, must inevitably degrade our manhood. No heroism ever grows out of abnegation of these great truths. 4. All tendencies which take away your hope of and belief in another world, take away your motive for striving to reach a higher life. Without this hope men will have a weary pilgrimage in a world of unbelief.

Make better paths if you will, but abandon not the old: and least of all abandon that one which leads straight to Jerusalem. For along that way the ransomed of the Lord shall return with songs unto Zion.—H. Ward Beecher.

ADDENDA TO CHAPTER 6 ILLUSTRATIONS AND SUGGESTIVE EXTRACTS

Jer . "Set up a sign of fire." Fire signs are used as a telegraph in some parts of the South Seas. A native at Tanna, in giving me the news one morning, said, "There will be a party over from the island of Anciteum to-day or to-morrow." "How do you know?" "Because we saw a great bonfire rising there last night." The natives of heathen islands are also in the habit of kindling fires as a smoke signal to attract the notice of a vessel which may be off their shore. Sometimes, when we are wondering whether there are any natives among the dense bush which we see from the ship, up goes a column of smoke and removes all doubt."—Turner's "Polynesia."

Jer . "Woe unto us, for the day goeth away."

Propitious opportunities lost. "Opportunities are the golden spots of time, like the pearl in the oyster-shell, of much more value than the shell that contains it. There is much time in a short opportunity."—Flavel.

The proverb, "Take time by the forelock," had its origin in the old pictures of Father Time, who appeared as bald-headed, excepting a lock of hair upon his forehead. Our fathers were accustomed to bury an hour-glass with the dead, as a symbol of time and opportunity utterly past away.—J. G. Pilkington.

Grotius, the laborious scholar, had for his motto, "Hora ruit." Seneca taught that time was the only thing of which it is a virtue to be covetous.

"In the city of Basle, Switzerland, it was the custom to have all the clocks of the city an hour a-head of time, for the following reason: Once an enemy was moving upon the city, and their stratagem was to take the city at 12 o'clock; but the cathedral clock, by mistake, struck 1 instead of 12, and so the enemy thought that they were too late to carry out the stratagem, and gave up the assault, and the city was saved."—Talmage.

Jer . "Hew ye down trees." The importance of preserving fruit-bearing trees from destruction in sieges [cf. Deu 20:19-20] is evident, when we remember how much larger a proportion of man's subsistence than in our climates is, in the East, derived from fruit-bearing trees. Among the Syro-Arabian nations, their destruction is regarded as a sacrilege. It is related that in one of his wars, Mohammed cut down the date-trees of the Ben Nadi (a tribe of Jews in Arabia); and, in order to justify this act to his own indignant followers, he had to produce a pretended revelation sanctioning the deed: "This revelation came down: What palm-trees ye cut down, or left standing on their roots, were so cut down or left by the will of God, that He might disgrace the evil-doers." Plutarch says that similar regulations restrained the Egyptians from destroying fruit-trees. Other nations were less scrupulous, as among them the Assyrians (and, doubtless, the Babylonians also); for, in at least one instance, we have noticed a palm-tree being cut down outside a besieged city. Josephus expressly records the destruction of trees by the Romans. So completely has this prophecy been fulfilled, that the neighbourhood of Jerusalem has become entirely divested of trees in the course of the successive sieges to which the city has been exposed. When the Crusaders under Godfrey commenced their siege, no timber could be found for the construction of their engines.—Kitto.

Jer . Continuity of sin. "If you commit one sin, it is like the melting of the lower glacier upon the Alps, the others must follow in time. Set the coral insect at work, you cannot decree where it shall stay its work. It will not build its rock just as high as you please, it will not stay until an island be created."—Spurgeon.

Jer . "Lest my soul depart from thee."

God's withdrawment from man. "Think of God sending a famine upon the soul, of minds pining and dying because Divine messages have been withdrawn! We know what the effect would be if God were to withdraw the dew, or to trouble the air with a plague, or to avert the beams of the sun; the garden would be a desert, the fruitful field a sandy plain, the wind a bearer of death, summer a stormy night, and life itself a cruel variation of death: so penetrating, so boundless is the influence of God in nature. Is it conceivable that the withdrawment of God's influence would be less disastrous upon the spirit of man?"—Joseph Parker.

Jer . "Glean Israel as a vine.""God has two kinds of vintage: one is in grace, when He plucks His glorious grapes, the fruit of good works, and says, ‘Destroy it not, for there is a blessing with it' (Isa 65:8). But where He finds only poisonous berries (Isa 5:2), He employs other vintagers with iron gloves, and presses them out in His anger (Rev 14:20), till neither stem nor stalk is left."—Cramer.

Jer . "God's Word: no delight in it." A wealthy gentleman invited his servants, on a festive occasion, into his house to receive presents. "What will you have?" said he, addressing the groom, "this Bible, or a twenty-dollar note?" "I would take the Bible, sir, but I cannot read; so I think the money will do me more good." "And you?" he asked the gardener. "There is illness at home, sir, and I sadly want the money." "You can read," said the old man, turning to the cook, "will you have this Bible?" "I can read," was her reply, "but I never have time to look into a book, and I need fresh garments most." Last came the errand-boy. "My lad," said his kind benefactor, "will you take these twenty dollars, for you surely want new clothes, or would you like the Bible?" "Thank you, sir, my mother has taught me that the law of the Lord is better than thousands of gold and silver, I will have the good book, if you please." As the boy received the Bible and unclasped its covers, a bright gold piece rolled on the floor. Quickly turning its pages, he found them interleaved with bank notes, while his fellow-servants, discovering the mistake of their worldly covetousness, hastily departed in chagrin.—Dictionary of Illustrations.

Jer . "A classification of society." "Children, young men," &c. Five stages of human life are successively marked out. The children, with no higher object in life than a game of play in the streets (Zec 8:5). The youths, in what in modern phrase we should call their clubs, for such is the meaning of the word rendered "assembly," whether they meet there for friendly converse (Psa 89:7), for merriment (Jer 15:17), or for that love of secret combination so natural at their age (Pro 15:22, cf. Psa 55:14). Next comes middle age, represented by the "husband with his wife." Then the elder, the man who has grown-up children (here called "the aged"), but is strong and vigorous. Lastly, the man whose "days are full," whose work is done, and who has but one thing left—to die.—Speaker's Com.

Jer . "Every one given to covetousness." As the dog in Æsop's fable lost the real flesh for the shadow of it, so the covetous man casts away the true riches for the love of the shadowy.—Adams.

Jer . "Peace, where there is no peace." It is a lamentable fact that, without any hireling shepherd to cry "Peace," men will cry that for themselves. They need not the syren song to entice them to the rocks of presumption and rash confidence. There is a tendency in their own hearts to put sweet for bitter,—to think well of their evil estate and foster themselves in proud conceit. Let men alone, let no deluder seek to deceive them, bush for ever every false and tempting voice, they will themselves, impelled by their own pride, run to an evil conceit, and make themselves at ease, though God Himself is in arms against them. To be tormented on account of sin is the path to peace, and happy shall I be if I can hurl a firebrand into your hearts.—Spurgeon.

Jer . "Old path: good way." The case assumed is that of a traveller, who, on his journey, finds himself at the opening of many ways, and knows not with any assurance which of them leads by the safest and most direct road to his resting-place. He seeks a most ancient city, the way to which men have traversed in all ages. That fresh footpath, through the flowery meadows—that bridle-path round by the marshes—this fresh cutting through the hills,—these will not do for him: he must ask for the old path. But there may be more old paths than one. The broad and pleasant way that leadeth to destruction is as old as the straight road that leadeth unto life, and far better frequented. It is, therefore, necessary to seek not only "the old path," but the good way." Although every old way may not be good, the good way is certainly old; if, therefore, the traveller finds and follows the way that is both old and good, he is safe—he shall without fail reach his home at last, and "find rest for his soul."—Kitto.

Jer . "Rest for your souls." St. Augustine, after having given himself to every form of pleasure and gratification which the world provided, was at length brought to repose in the faith, and began his "Confessions" with the words, "Thou, O Lord, hast created us for Thyself, and restless is our heart until it finds rest in Thee." Dryden used to avow himself contented when sitting under the statue of Shakespeare; and Buffon, the naturalist, spoke of the happiness he felt when sitting at the feet of Sir Isaac Newton; but we know Him who invites us to sit at His feet, thus choosing, as Mary did, "the good part," and says, "Learn of me, and ye shall find rest to your souls."

Jer . The prophet, in the first figure, represents himself as a trier of metals, who first takes the rough ore in hand in order mineralogically to distinguish its constituent parts. In the second figure, the ore is exposed to fire, in order in that way to test its metallic value (Jer 6:29). In what follows, he makes use of a third figure: Israel is here definitely presented as silver ore; but in the smelting, it appears that the silver is so mingled with the stone that the production of clear, pure silver is impossible.—Naeg.

Jer . "Reprobate silver." This, then, is the end: "The Lord hath rejected them." The smelter is God's prophet, the bellows the breath of inspiration; the flux, his earnestness in preaching. But in vain does the fervour of prophecy essay to melt the hearts of the people. They are so utterly corrupt that no particle even of pure metal can be found in them. All the refiner's art is in vain. They have rejected all God's gifts and motives for their repentance, and, therefore, Jehovah has rejected them as an alloy too utterly adulterate to repay the refiner's toils.—Speaker's Com.

07 Chapter 7 

Verses 1-34
CRITICAL AND EXEGETICAL NOTES. 1. Chronology of the chapter. Keil regards chaps. 7 to 10 as later addresses, delivered during Josiah's reign. Bagster places an interval of merely two years between chaps. 6 and 7, dating this B.C. 610, two years before Josiah's death. The A.V. places it ten years after Jehoiakim became king. But Dahler, Graf, Naeg., Lange, Hend., and Dr. Payne Smith identify this chapter with chap. 26. (cf. the corresponding verses, Jer ; Jer 7:13-14, with Jer 26:2; Jer 26:5-6 respectively), and, therefore, date chap. 7 "in the beginning of the reign of Jehoiakim." Yet identity of verses is not itself conclusive of chapters being synchronous, for the book abounds in repetitions of theme and language. Besides (as Keil points out) there is no trace in this discourse, chap. 7-10, of the hostility towards Jeremiah which became so impetuous and implacable in Jehoiakim's days (contrast this address with chap. Jer 26:14-15, sq.). However, this chapter depicts such idolatrous degradations as agree more with the relapse under Jehoiakim than with the reforms of Josiah's reign (see Jer 8:9; Jer 8:18; Jer 8:21).

Jehoiakim came to the throne B.C. 608. Assyrian chronology changes that date to B.C. 589.

2. Cotemporary Scriptures: 2Ki ; 2Ch 36:4-5; cf. Habakkuk 1. Ezekiel lived through the epoch of Josiah's death, the abject dethronisation of Jehoahaz, and Jehoiakim's installation as king; but his prophecies date after the first group of captives had been carried into Babylon.

3. National History. B.C. 605 [Assyrian date, 586]. Josiah had fallen in battle with Pharaoh Necho at Megiddo (2Ki ). Jehoahaz had reigned three months, and now Jehoiakim was king—Pharaoh Necho having placed him on the throne of Judah as vassal king, and laid the land under tribute to Egypt (2Ki 23:33; 2Ki 23:35). During, his wicked and abject reign the nation hastened back to idolatry and vice.

4. Cotemporaneous History. Two years before Josiah's death Nineveh was wrested from Egypt by the combined assault of the Medes (under Cyaxares) and Babylonians (under Nabopolassar)—these two rising empires being intent on crushing the despotism of the Pharaohs. Against this Babylonian usurper Pharaoh Necho marched B.C 608; and by successful war at Charchemish, recovered a temporary Egyptian ascendancy. This ascendancy terminated finally in the fourth year of Jehoiakim, when Nebuchadnezzar led his father's forces against Necho, vanquished Egypt, and inaugurated the Chaldean dominion. Cf. Critical Notes on chap. 1.

5. Geographical References. Jer . "Shiloh," situate north of Bethel, in tribe of Benjamin (Jud 21:19), distinguished as being the first sacred resting-place of the ark, and therefore the centre of the nation's worship. Ark abode there for a period of cir. 300 years (Jos 18:1; 1Sa 4:3-4). Scene of Samuel's call, and Eli's judgeship. Must have been a populous town then; still existed in the reign of Jeroboam I. (1Ki 14:2); but in Jeremiah's time it had sunk to a mean village. Divine displeasure over idolatry led to its degradation from historic eminence. Dr Robinson traced its site in the Arabic Seilun. Jerome wrote, "At Silo, where once was the tabernacle and ark of the Lord, there can scarcely be pointed out the foundation of an altar." Jer 7:31. "Valley of the Son of Hinnom," skirting the western base of Mount Zion, and meeting the valley of Jehosaphat; a most picturesque scene, with gardens, groves, and cool refreshing shade; regarded as the temple of Palestine. Jerome says, "The valley of Hinnom was watered by the springs of Siloam, and was pleasant and well wooded; and at this day delightful gardens are situate there" (cf. Personal References below). "The high places of Tophet" were artificial mounts on which sacrificial altars were reared, on the heights on the south side of the valley, and facing Mount Zion.

6. Personal References. Jer . "Ephraim," put for Israel, the ten tribes God had "cast out." Their having had the ark so long did not protect them from banishment; nor would Judah, escape, though possessing the Temple (Jer 7:4). Jer 7:18. Queen of Heaven—i.e., the moon. She was revered as a deity by Persians and Syrians. Her name מְלֶכֶת was a fem form of מֹלֵךְ, Molech, or מֶלֶךְ, Molech. In Babylonia her name was Molatta. She was regarded as the wife of Molech or Baal, the king of heaven. The sun and moon were worshipped thus as being the generative powers of nature. Jer 7:31. "Tophet," perhaps a contemptuous name given by Jeremiah to their god, Baal [see Literary Criticism on chap. Jer 3:24]; or else not a proper name at all, the word "Tophet" meaning merely a thing or place of abhorrence; and any place where human sacrifices were offered was stigmatised as a Tophet, or place of horror (See Addenda to chap. Jer 5:31, "High Places of Tophet"). Jer 7:31. "Son of Hinnom," a name without traceable personal identification. Mentioned in connection with the "valley" so early as in Jos 15:8. Possibly he was some ancient or fabulous hero. The valley called Vale Ben-Hinnom in the Old Testament, is sometimes in Heb. shortened into Ge-Hinnom, גֵ־הִנֹּם; is rendered by the LXX. γαίεννα; and hence the New Testament name Gehenna. To end the idolatrous abominations practised there, Josiah had poured into the valley the city's refuse and corruption, to consume which perpetual fires were kept burning. From the torturous fires of Molech, and the ever-burning fires to consume the loathsome refuse cast into it, Gehenna became suggestive and figurative of the place of eternal torment.

7. Manners and Customs. Jer . "Make cakes to queen of heaven: probably specially prepared for her worship, made round and flat like the disc of the moon, and burnt to her honour, with added libations. Jer 7:21. "Burnt offerings" were wholly consumed upon the altar fire; "sacrifices" were in part eaten by the offerers. This "Eating the flesh" was regarded as a reconciliation meal, God and the offerer dividing and sharing the sacrifice. Jer 7:29. Cut off thine hair:" the ancient sign of mourning (cf. Job 1:20; Mic 1:16). "Lamentation on high places" (cf. Isa 15:2; Jud 11:37-38). Jer 7:30. "Abominations in the house;" this refers to what Manasseh had done (2Ki 21:3-5), and of which sacrifice the people had never repented, notwithstanding Josiah's external reforms. Jer 7:31. "Burn sons and daughters in the fire:" probably not burnt alive, but first slain (see Eze 16:21). Jer 7:34. "Voice (or sound) of the bridegroom and bride:" an allusion to the musical procession with which the bridal pair were accompanied through the streets; a custom still, in many parts of the East, among the Jews.

8. Literary Criticisms. Jer . "I will cause you to dwell." Hend. would give to the Piel form of the verb a continuative force, "I will still cause you to dwell:" for they were already there; and this is no promise of re-occupancy. Blayney and the Vulgate adopt, "I will dwell with you." Speaker's Com., "I will let you dwell." Jer 7:4. "Temple of the Lord are these," i.e., the sacred buildings of the Temple (Hend.) Or, as the pronoun is masc., some think the Jews themselves. But the Jews boasted in their material edifices, and were not sufficiently spiritual to claim for themselves a personally indwelling God. Jer 7:7. "For ever and ever," lit. "to from eternity and unto eternity:" the strongest Heb. formula for perpetuity. The antecedent may be either, I gave the land, or I will cause you to dwell. Jer 7:9. "Will ye steal," &c.; a succession of infinitives. "What! to steal, to murder," &c. Jer 7:10. "We are delivered to do all," &c., i.e., by Temple attendances and observances "We are secured" against evil consequences while we continue to sin; no harm will come to us. It expresses daring self-justification, and blasphemous self-assurance. (Comp. Noticeable Topics, end of chap. Sermon by Horton). Jer 7:12. "Set My name at the first," i.e., in the first period of the Jewish commonwealth. (See above, Geographical References. "Shiloh"). Jer 7:18. "Queen of heaven," margin of A. V. "frame, or workmanship of heaven." The Syriac and LXX so translate; although in corresponding verses (chap Jer 44:17-19), the LXX render the word "queen" ἡ βασίλισσα τῶν οὐρανῶν. The Vulgate has "regina cœli" in every instance. Jer 7:22. "For I spake not," &c., if this be taken as a denial of their Divine institution, it must be understood as stating that God imposed moral duties (Jer 7:23) at an earlier date than He instituted the sacrificial code (cf. Exo 15:26; Exo 19:5, with Deuteronomy 5, 6). Or as a repudiation of their sacrifices it suggests their repulsiveness to God when alone, unattended with performance of the higher obligations: "I spake not" that sacrifices might be presented, while moral duties were at the same time refused. The words may be rendered, "I spake not to your fathers for the sake of (A.V. ‘concerning') burnt offerings," &c., they were not the primary results God sought; He desired not sacrifices, but spiritual obedience. Jer 7:24. "Went backwards," lit. "were backwards," i.e., their faces turned from Me (Psa 78:57). Jer 7:28. "Truth" (see criticisms on the word, chap. Jer 5:3). Jer 7:29. "Cut hair," נֵזֶר a diadem (2Sa 1:10). The Nazarite's hair so called (Num 6:7, rendered "consecration") as being the symbol of his consecration to God, ergo of his royalty and dignity: and hence, leaving the primary meaning, the long, unshorn hair of a woman. This "diadem" she must "cast away," for she is no longer consecrate to God: she has violated her sanctity and forfeited her alliance with Jehovah.

HOMILETIC OUTLINES ON SECTIONS OF CHAPTER 7
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Jer . RIGHTEOUS REQUIREMENTS AND GRACIOUS PROMISE

Jehoiakim, an irreligious king; consequently the maintenance of divine worship was not now, as when Josiah reigned, an object of public care and royal encouragement. Probably this concourse in the temple assembled on a public fast-day. Jeremiah commissioned to use the opportunity for making known God's revulsion from "a form of godliness, not having the power thereof."

1. Express communication from Jehovah: "word which came to Jeremiah from the Lord." 2. Proclaimed in a solemn scene: "stand in the gate of the Lord's house." 3. Addressed to a vast audience: "hear, all Judah." 4. Relating to professedly godly persons: "that enter in at these gates to worship the Lord." 5. Spoken with the weight and sanction of Highest Authority: not the outcome of his own patriotic fervour, or pious solicitude, but "Thus saith the Lord of hosts, the God of Israel." 6. Summoning to thorough reformation: "amend," &c. (Jer ). 7. Granting gracious permission and opportunity: the door of hope not closed, the day of grace prolonged.

I. In what Divinely approved piety consists. God leaves them in no uncertainty as to what He demands of man: we do not grope in darkness towards truth; are not left to conjectures and adventures. "This is the way, walk ye in it." "The wayfaring man, though a fool, shall not err therein." Here is urged both a refusal and a requirement.

1. Repudiation of superficial piety (Jer ; Jer 7:4). Mere "entering" sanctuary, formal "worship," pride in religious externals. "Not they who say unto Me, Lord, Lord," &c. (Addenda to chap, Jer 7:4, "Ecclesiasticism.")

2. Delineation of essential righteousness (Jer ). Personal goodness, justice and mercy to others, fidelity to God. Compare our Lord's reply to question, "What do to inherit eternal life?" (Luk 10:27).

II. To what extent true reformation must be carried. "Thoroughly … thoroughly" (Jer ). With resolution, with sincerity, with completeness. Note what it embraces; self, "amend," &c.; others, "execute judgment," &c.; God, no "other gods."

1. Personal renewal: "ways"—i.e., general principles and methods of life: "doings"—i.e., separate and minute deeds. Entire change of self. "Neither circumcision, &c., but a new creature."

2. Uprightness of conduct: specially acting justly and mercifully. We are "created in Christ Jesus unto good works."

3. Cessation from wrong: and this wrong is of three forms—harming the weak, "hurting" ourselves, and dishonouring God (Jer ).

III. With what rewards godliness is encouraged. Civil and sacred privileges (Jer ).

1. Present advantages. "In this place;" Jerusalem or temple; where holy comforts and favours cluster, the meeting-place of God. "Godliness hath the promise of the life which now is."

2. Imperishable prospects. "This land for ever." "Begotten to a lively hope, to an inheritance incorruptible, and fadeth not away."

IV. To what disasters irreligion tends. The conditional promise implies a possible reverse, dark and sad.

1. Loss of boasted heritages. Not "dwell in this place;" the temple and city, with all civil and religious advantages forfeited; exiles.

2. Banishment from God Himself. "Removed from land" into captivity. To be cast out from where God dwelt, "Zion," equivalent to a Jew to being banished from Him who dwelt in Zion. "Depart from Me, ye cursed." "Punished with everlasting destruction, from the presence of the Lord, and the glory of His power."

Jer . DEMORALISING TRUST PLACED IN EXTERNAL PIETY

A startling truism that evil simulates good. Satan himself takes the form of "angel of light" in order to cover his own hideousness and deceive others. Sinners hide conscious wrong by pretentious righteousness. Two results:

1. Self-deception. A dangerous device to assume a mock piety. Deceivers come to "deceive themselves." Reflex action of insincerity: "believe a lie," and thus ignore danger while courting and hastening to destruction. Wicked taken in their own net, fall into pit digged for others, are hung on gallows themselves prepared for different use.

2. Self-degradation. Pretence of goodness blinds sinners to the revulsion and awfulness of iniquity: "conscience seared." Evil looks less heinous to sinners themselves when clothed with the garb of pietism. Licence is thus given to iniquity, and sin grows at once bolder, self-excusing, shameless, and runs unchecked to vile excesses. Christ pronounced those men worst and most hopeless who robed villainy with piety (Mat ).

I. The attitude of devotional sincerity (Jer ). 1. In right place: "this house." 2. In right posture: "stand before Me." "Ye outwardly appear righteous unto men" (Mat 23:28). Judged of at that moment, all seemed well. But what manner of men were they when away from God's house? Life has two sides: most men seem good when in holy scenes and on sacred occasions; what is their conduct elsewhere? Moreover, there may be vast difference in a man's outer and inner life; and God looks within; so that even when standing piously before Him they may be loathsome in His sight. Attitude is not everything.

II. The subtlety of religious delusions. 1. False trusts: "in lying words" (Jer ), and "this house wherein ye trust" (Jer 7:14). Ready to believe in smooth words of lying prophets (Jer 7:31), or to rest upon mere cant phrases (Jer 7:4), or to repose on religious externals (Jer 7:14). 2. Presumptuous assurance: "We are delivered" (Jer 7:10)—i.e., having performed our religious observances in the temple, we have atoned for past sins, and are free to start afresh. Romanists assume the same licence: attend "mass," and so leave all burdens behind, and gain liberty for indulgences in sin. Protestants, too, who "attend the Sacrament" and return to worldliness. They also who trust in penitent prayers, and excuse themselves in wrong: "sin that grace may abound." God hates every false way.

III. The degradations of spiritual falsity. The delusion that sin may be continued with impunity or easily escaped acts as an encouragement to every form of wrong. Hypocrites, who make external ceremonies a kind of expiation, readily fall into the seductions of sin, and follow the enticements of their own evil hearts. To what depths did these sink! 1. Glaring immoralities (Jer ). 2. Revolting idolatries (Jer 7:9). 3. Ecclesiastical profanities (Jer 7:11).

IV. The futility of sacred messages. "I spake unto you, rising up early," &c. (Jer ). 1. Instructions and admonitions were not withheld: thus God did His part to restrain and rectify them. 2. Invitations to true religion were sent: "I called you:" thus they were allured and entreated as well as warned. 3. Indifference and insensibility marked their conduct: they were without disposition to repent, without desire for holiness; so they trifled still by offering to God a ceremonial piety, but refusing practical godliness. Note: The most potent and urgent messages from God are neutralised by the carnal security in which hypocrites entrench themselves.

V. The overthrow of sinners and their subterfuges (Jer ). 1. Zion seemed a secure possession. They "trusted" in it; relied upon the fact that God had given it in covenant with their fathers; they deemed it inalienable and imperishable (Psa 132:14). Yet, being used for evil ends (Jer 7:11), and made a delusive trust (Jer 7:4; Jer 7:14), it had lost its worth in God's sight, and should come to ruin as Shiloh had done. Nothing retains its sacredness or its security when prostituted to purposes of falsehood and impiety. 2. Judah believed herself safe from banishment. David was of Judah; God had made special promises to this royal tribe. Messiah was to come of it. Judah arrogated to herself a safety Israel did not possess. But no privileges or promises screen the guilty from judgment. God's special plans never interfere with His common laws. Sinners are condemned, wicked shall not escape; and these laws will not be suspended, even though we seek to hide ourselves behind covenants and decrees.

Application: Delusion works demoralisation. Demoralisation ensures destruction.

Jer . INDIGNITY TO JEHOVAH IN UNITING HIS WORSHIP WITH IDOLATRY

"Seest thou what they do?" (Jer ). The sight was abhorrent to God. They had professed to accept Him as their Lord, by standing before Him in His house (Jer 7:10); but their conduct outside the temple, in the very "streets of Jerusalem," as well as throughout the "cities of Judah," was flauntingly audacious and provoking. Such hypocrisy was loathsome to God.

Compromises, combining God's worship with idolatrous practises, incense Jehovah. They dishonour Him, rob worship of all worth, render religion a mockery and homage a vanity. By their compromises they wronged and provoked God; for

1. They divided His glory, by raising idols to equality with Him. 2. They degraded His glory, by lowering Him to equality with them. For by sharing worship between God and "other gods," they treated Him as worthy no more homage than they.

I. Man's astounding insolence towards Jehovah. Their idolatrous conduct had as its motive malice; and as its end, "that they might provoke God to anger" (Jer ). They aimed at that result. But, in so doing, men may ignite a fire they would fain yet cannot quench. 1. The Divine anger is a solemn reality. 2. Man's conduct is capable of provoking the anger of the Almighty! 3. Indignity to God evokes indignation from God. Wonderful man's power! Terrible this dire abuse of it!

II. Outrages done to God revert on the sinner (Jer ). Which means, Is it Me they provoke; or will they not rather provoke themselves to wrath against themselves, and to confusion and shame? 1. They injure themselves more than they incense God. 2. They will bear the heavier consequences of their wickedness. God is dishonoured and provoked thereby, but they ensure destruction to themselves and "revelation of the righteous judgment of God." Sinners will then be wrathful with themselves; "gnashing of teeth:" and reap "shame" for every dishonour they have done to the Lord.

III. Pitiful intercession refused on their behalf (Jer ). Jeremiah was compassionate, and ready to interpose with prayers: but, 1. God corrects the prophet's mistaken charity. Piety before patriotism; what is due to God before unthinking intervention on the behalf of wrongdoers. Pity must not blindly interpose to prevent justice. "Shall not the Judge of all the earth do right?" 2. God directs attention to their guilty deeds. "Seest thou," &c. (Jer 7:17). Jehovah sees; and He fathoms the depths of malice which prompt men's hostile actions.

IV. Anger provoked in God will be assuredly poured out (Jer ). 1. As a deluge, in fulness and fury: "poured out." 2. Falling upon the whole people: on the offenders themselves ("man"), and their treasures ("this place, on beasts, trees, fruits"). 3. Unquenchable in its ravaging work: for it will be a deluge of "fire," and will "burn" inextinguishably. "Who will dwell with the everlasting burnings?" "Flee to the mountain, lest thou be consumed."

Jer . RELIANCE ON THE VALUE OF OUTWARD RELIGIOUS SERVICE REFUTED

Jeremiah swept this false security utterly from beneath them: their ceremonial observances were worthless in themselves, except as an expression of spiritual homage and loyalty, and were without Divine sanction, except as they were accompanied by practical godliness. He appeals to the original covenant of God with them, and affirms: i. That the moral code was primarily given; the ceremonial laws followed at a later date, and as a concession to their weakness, when, by the worship of the golden calf, they had proved themselves unworthy of, and unfitted for, a purely spiritual dispensation. ii. That the moral code was of primary importance. God could readily dispense with sacrificial offerings if their practical obedience were maintained; but however lavish their sacrifices, all were repulsive if obedience was withheld.

HENRY—"See with what contempt God here speaks of their ceremonial service (Jer ). Go on in, and add to, your sacrifices, and ‘eat flesh,' for that is all the good you will obtain from them; no other benefit while you live in disobedience!

"I. He shows them that obedience was the only thing He required of them (Jer ). He appeals to the original contract when they were first formed into a people (Exo 15:26). The condition of their being God's people was, ‘If you will obey my voice indeed' (Exo 19:5). Afterwards He gave them ceremonial institutions, as trials of their obedience, and assistances to their repentance and faith. The Levitical law begins thus, ‘If any man of you will bring an offering' (Lev 1:2; Lev 2:1), as if intended rather to regulate sacrifice than to require it.

"II. He shows them that disobedience was the only thing which offended Him. They broke God's commandments in their conversation, while observing them, in some instances, in their devotion (Jer ). 1. They set up their own will in competition with God's. ‘Hearkened not, nor inclined their ear' to God's laws; and made their own counsels their guide, and evil imaginations became their law. 2. If they began well, they did not proceed, but soon flew off: ‘went backward.' 3. When God sent messages to them by His prophets, they were still disobedient (Jer 7:25). As deaf to the prophets as they were to the law (Jer 7:26). 4. Their practice and character were still the same: worse, and not better, than their fathers. (a.) Jeremiah can himself witness to their disobedience (Jer 7:27). (b.) He must therefore own they deserved God's displeasure and abandonment to destruction (Jer 7:28). Notorious for their obstinacy, incapable of receiving or uttering ‘truth:' false both to God and man."

Jer . RETRIBUTION FOR IDOLATROUS ABOMINATIONS

"Cut off thine hair," &c. (see Lit. Crit. supra on Jer ): both as a token of extreme woe, and also of the loss of the consecrated character.

I. A mournful occasion for bitterest grief (Jer ). 1. Loss of holiness entails loss of happiness. 2. Rejection by God and abandonment to His wrath suggest alarming calamities. Spiritual, in that the soul loses her light, her security, her comfort, her hope; and temporal, in that protection, promises, benefactions, are all forfeited and alienated. A desolate case! Yet not loss of God alone, but the positive woes of "His wrath." All good things withdrawn, all evil things threatened.

II. A revolting spectacle of impious desecration (Jer ) 1. Insulted God to His face in His own house by their abominations. A loathsome intrusion upon and pollution of sacred scenes. Equally so when sin is cherished in our hearts (Eze 14:4). 2. Practised the most heinous atrocities in their idolatrous homage (Jer 7:31). Deeds so dreadful as never to have "come into the mind" of God. Man's fertility in wicked inventions.

III. A terrible visitation of righteous judgments (Jer ). 1. Slaughterers (of their own children) shall be visited with slaughter (from the Chaldeans) 2. The scene of cruel death (of helpless infants) shall be burdened with the dead; the victims of the avenging sword should be more than graves could inter. 3. Ravaging beasts of prey would usurp the very spot where now living men assembled for idolatrous ceremonies; so complete would be the devastation of human life. "Ge-Hinnom," a figure of hell. (See Personal Allusions, Jer 7:31, above.)

IV. A woful desolation of happy scenes (Jer ). 1. All joy silenced in the now cheerful streets. 2. All life departed from now crowded cities. 3. All beauty and fertility swept from the now luxuriant soil; "the land desolate." Music, life, and fertility: these symbolise the sum of Divine favours: God's choicest benefactions. Their loss portrays illimitable woe. So utterly does sin reverse all the blessedness of life and the hopes of religion.

HOMILETIC OUTLINES ON SUCCESSIVE VERSES OF CHAPTER 7

Jer . Preliminary Notes.

Though the people were rioting in idolatry they yet visited God's temple; and even came thither from "all Judah" (Jer ): "all the cities of Judah" (Jer 26:2). This discourse must have been delivered on a public feast-day or fast-day, for on no ordinary occasion would so representative an assembly be convened. Probably it was an assembly specially summoned; the apathy and alienation of the people being too settled to allow of their coming together in such vast numbers from distant "cities," unless called to Jerusalem by royal edict, or impelled to come in consequence of national calamities. The occasion was well suited for a searching and solemn appeal to the national conscience. Jeremiah seems to have stood in the inner gate, and faced the crowds as they thronged in at the outer gates into the open court. He detained them there with his faithful discourse ere they passed through "the gate," where he himself stood, into the inner court, where worship was performed and sacrifice offered. He thus stood between them and further religious mockeries, calling them to pause, reflect, and repent.

Jer . Theme: A COMMISSION TO PREACH

Certainly, this is not running without being sent. Some mistake their avocation,—rush to a "charge" which God has not committed to them. The result: "Things without life, giving sound." Nothing higher than that; words, but no "word,"—no definite message for men from God. How different when the speaker must testify the truth Divinely intrusted to him! (Rom ). Jeremiah's case is identical with that of every true preacher (Jer 7:1).

I. The Divine regulation of the preacher's work. 1. The scene of the preacher's labour: "stand in the gate," &c., definitely localised by God. 2. The opportunity: "ye that enter," the very hour fixed by God, as they were entering; an auspicious and appropriate moment. 3. The audience: "all ye of Judah," and ye of Judah "that enter;" extensive, yet limited; for the Gospel and truth are for all, yet only for those who will hear. 4. The topic: "this word," definite and direct. Many themes might fill our thoughts and our speech, but God has something to say, and "we cannot but speak the things," &c. Note its origin (Jer ). (Addenda to chap. 7, "The Preacher.")

II. The preacher's performance of his Divine commission. Like Jeremiah, who subordinated himself and his powers to God's requirements, he fulfils his "charge." 1. In literal obedience. "Stands" where he is directed, speaks what he is commanded. 2. With fearless ardour. "Proclaimed;" not cowardlily whispered it, nor humbly apologised for it. 3. As Jehovah's witness (Jer ): an ambassador, a spokesman for God and in His name. It makes obedience easy, though the duty be onerous and dangerous, to realise that there is a solemn Authority behind us and our words.

III. The practical lessons of this prophetic incident. (See Preliminary Notes on Jer , above.) 1. Large audiences present special opportunities; and a preacher, like "Wisdom, cries in the chief places of concourse." 2. Professedly religious persons need the preacher's word. Simply because they "enter gates to worship" does not show them beyond error and without need of earnest ministrations. 3. Before men worship, they require solemn and special warning; need be summoned to pause and know what worship God accepts and demands (Php 3:3). 4. God discerns the spirit, as well as the attitude, of those who enter His temple for outward worship. 5. He sends messages according to the condition of the people: warning for those in error, consolation for the sad, calls for the weary, &c. Hence, hearers should seriously take heed to what they hear: for the message suggests God's estimate of them and their needs.

Jer . (See on Jer 7:5-7.) "Your ways," = general lines of conduct, common habits, prevailing laws of feeling, thought, and practice. "Your doings," = the separate and individual acts which, by frequency and repetition, form habits. "I will cause you to dwell," i.e. peaceably, protected from the spoiler and from captivity. It promises nothing new, but pledges the continuance of the blessings long enjoyed (Jer 7:7). "In this place," primarily, the temple, as the central joy and privilege of Israel; and, secondarily, "the land," of which the temple is the ornament and glory.

Theme: SINNERS SUMMONED TO SELF-IMPROVEMENT. "Thus saith the Lord, Amend your ways!"

Faulty conduct is to be rectified. God asks practical righteousness; correcting the wrong of our life, culturing the good and the godly.

Unwarrantable to teach that human virtue and goodness are nothing to God, are, indeed, repulsive to Him. "He hath shown thee, O man, what is good:" and both summons to attempt it, and approves its attainment.

Equally unscriptural to teach that God bids men desist from effort to rise out of evil into a good and godly life (Isa ; Rom 8:13). True, no self-improvement can save a soul. Jesus alone saves. But there is room for the free action of a man to "cease from evil and do good" both before and after his conversion to Christ.

This Divine call

I. Marks out the prevailing faultiness of an irreligious life. Both your "ways and doings," in large and small matters, in principles and practices. Yet, observe, here is no call to abandon altogether their course of life, but to alter it; remedy the errors and mistakes and blemishes. Ceremonialism not itself wrong and forbidden, but it should be accompanied by practical righteousness. 1. The direction of the life may not be wholly wrong: not required to reverse or abandon their ways, but "amend them." 2. Yet good deeds may be performed in an evil manner: life, a series of faults, in spirit and method. 3. So a life ostensibly good may be repulsive to God: so much so, as to threaten the loss of God and the "holy city."

II. Sanctions man's resolute efforts to rectify his faults. "Amend." So far from repudiating man's endeavour to reform his wrongs, and acquire virtue and goodness, God here calls to it. Hence it is: 1. Possible to man. 2. Approved by God. 3. Incumbent on each. (Mar .)

III. Pledges God's beneficent recognition of man's diligent reform. 1. This implies a terrifying alternative: that, neglecting the duty of rectifying existing evils, God would outlaw them. 2. This covenants a gracious recompense: that, "redeeming the time," and living "soberly, righteously, and godly in this present world," He would retain them in His merciful favour, and give them a perpetual heritage in Canaan. For this end, "the grace of God hath appeared" (Tit ); and Christ "gave Himself for us;" and to such rectitude of life men are to be "exhorted with all authority."

Jer . Theme: SANCTIMONIOUS SELF-DELUSIONS.

When religious sincerity is absent from the heart, all religious words upon the lips, whether pious talk or sanctuary exercises, are "lying words." Generally, too, when the heart's religion is false, the lip religion is more emphatic: it utters itself with a threefold fervour. Hollow things emit most sound. So "The temple of the Lord," thrice over: words must speak out lustily when the consciousness bears no witness. Mighty rivers flow in silence; shallow streams compensate for their poverty by making more noise.

First, Concerning lying words.

I. They falsify God's character: implying that God would not destroy His temple, though profaned; that He connived at their criminality: their sins would not lead the glory to depart, or the sanctuary to be destroyed.

II. They delude men's souls: allure to false trusts, import a vain hope between a sinner and the punishment of sin. "The temple" promised them a guarantee against and an asylum from ruin, thus encouraging presumption and iniquity.

III. They pervert sacred things: God's house was abused,—became a rendezvous of villainy, evil felt itself secure there. God's altar was perverted; instead of its sacrifices being regarded as a surrender of sin, they were offered to condone and license sin. God's covenants were misused. He had, indeed, promised to dwell for ever in Zion, and to give His people a lasting heritage and resting-place there; but they ignored the conditions of this promise, that they should be a "holy people," and keep unstained His "holy sanctuary."

Thus sinners allow themselves to "continue in sin that grace may abound;" silence, rebukes of conscience by boasting the cleansing blood of Christ; make the cross an asylum for sin rather than a resting-place from sin.

Second, Concerning trusting in lying words.

The triple repetition of "the temple of the Lord" may express the intense feeling, the vigorous assurance, with which this confidence in their safety, because they had the sanctuary among them, was cherished. The triple utterance seems to denote intensity. (Comp. also Isa ; Jer 22:29.) Or, the repetition may suggest the frequency with which this boast of possessing God's temple was heard among them. Henry says, "It was the cant of the times. If they heard an awakening sermon, they lulled themselves asleep again with this, ‘We cannot but do well, for we have the temple of the Lord among us.' It is common for those who are farthest from God to boast themselves most of their being near to the church."

Jeremiah's remonstrance against this delusive and sanctimonious cry suggests, concerning the Jews—

I. A preference for peaceful prophesyings. Most probably this illusory boast in having the temple was the theme of false prophets, who prophesied smooth things among them (comp. Mic ). The sentence looks like a quotation from the teachings of one of these deceitful leaders; which was speedily caught up into popular currency, and become the answering retort whenever Jeremiah denounced the people or foretold the coming woes. They sought to drown his serious words with this mocking boast. They desired only to hear what flattered them, even though it beguiled them.

II. A repose on false securities. This audacious appeal to the temple may be thus interpreted: "The temple of the Lord" in Jerusalem has been consecrated as His abode; therefore, enemies shall not conquer and capture the city; we are, therefore, safe within its shelter. "The temple of the Lord" is the throne of His glory; and He will not vacate His throne for heathen to possess it; an invincible stronghold have we; we are, therefore, safe under its strong protection. "The temple of the Lord" has been given in covenant to His people; it cannot therefore be alienated. God's word may not fail; we, therefore, are safe in enjoyment of covenanted blessings. Thus men say still, "We are in the church!" "We have been baptized!" "We are the elect!" Refuges of lies.

III. A vaunting over external sanctities. "Men in all ages have evinced a proneness to attribute to external and ceremonial circumstances a virtue which does not inhere in them" (Hend.). Because, forsooth, these Jews presented themselves thrice a year in this temple, they imagined they had done all Jehovah required of them: He could not withdraw His favour from such a pious nation! Or, because within the temple the sacrifices and ceremonies went on continually, they were doing all that was required by Him, and were entitled to His gracious regard. Or, because as a nation they maintained by their contributions the temple fabrics and ministries, they had purchased a right to Divine care and blessings: "These temple edifices were only kept up at great cost; how generous have we been for God's cause, how deserving therefore are we" (comp. Zep ). God accepts no substitute for personal holiness. Punctilious outward observance, lavish and ceaseless sacrifices, free bestowment of wealth, all are repudiated when they are made the boast of the proud and the excuse of impiety. (Addenda to chap. Jer 7:4, "Ecclesiasticism.")

Jer . Theme: THOROUGHNESS. "If ye will thoroughly amend, and thoroughly execute judgment."

Over against their self-delusive words (Jer ), Jeremiah places the indispensable requirements of Jehovah: not an outward ceremonial piety, but a personal religious life; not a partial and evasive obedience, but a righteousness all-inclusive and practical,—"thoroughly" (Luk 11:42). Only when temple-worship (Jer 7:2) is the expression of sincere and sanctified hearts, and is attended and attested by works of righteousness, is it accepted of God. He asks that our whole life, equally in sacred and secular scenes, "towards God and towards men," be holiness unto the Lord.

I. The largeness of the Divine outgoings toward men justifies His demand for thoroughness. He who asks "thoroughness" should himself so act, or there is inconsistency in the demand. But certainly in the lavishment of God's gifts, the beneficence of His dealings, the wealth of His covenanted promises, and His faultless fidelity in fulfilling His word, He had done all things "thoroughly" for Judah.

In general, and with universal application, it stands that: 1. There is no incompleteness in God's works, or paucity in His provisions for human good. Look out on nature, look into revelation, ponder redemption, and all show God's works and ways for man to be lavish, perfect, "thorough." 2. There is no neglect by God of one side of human need while attending to the other. He did not overlook their temporal good while working for their spiritual, nor vice versa. Judah had been thus one-sided; but not God. Ergo, as God's ways with men are characterised by thoroughness, He is justified in asking and entitled to receive thoroughness in man's response of obedience and love. (Addenda to chap. Jer , "Thoroughness.")

II. The sphere and action of religion compasses our whole life with thoroughness. There is no part or phase of our life which escapes the control of religion; so that he who is truly religious, responsive to the dictates and demands of religion, is thoroughly religious. Thus:

1. It claims and controls the whole of our nature and faculties.

2. It asserts an empire over every act of our life, "whatsoever we do."

3. It extends its sway to, and utters its counsels upon, all the relationships and duties of society. (See Jer .)

4. It reaches all along the path of our life, from birth into eternity. Religion is thorough in its comprehensive rule over, and directions for, the life of man.

III. The response which God receives from man should be distinguished by thoroughness. Wherever else man practises reservation, here he should hold back no part of the price. Our godliness should be thorough if it is to be happy to ourselves or honouring to God.

1. It is the natural issue of honest acceptance of religion. The heart that finds and resolves for Christ, and obeys its own instinctive promptings, cannot yield a mere partial response.

2. It is the inevitable return of filial gratitude. "How much owe I unto my Lord?" "Ye are not your own; body, soul and spirit are the Lord's."

3. It is the essential law of piety. God deserves all. "Love the Lord thy God with all thine heart, &c., and neighbour as thyself." He who responds rightly yields himself fully to all the claims of God (Rom ).

IV. The piety which refuses full obedience to God is a lamentable violation of the sacred law of thoroughness. Christ says, "I would thou wert cold or hot." He loathes the "lukewarm." He Himself held nothing back from us; gave Himself, His life, His redemption, His perfect virtue, all for us; "what shall we render unto the Lord?" Less than "all for Christ" is wholly undeserving.

1. It is a mean return for the grace we have received.

2. It is a worthless fulfilment of religious obligations. God abhors a compromising piety, a divided heart.

3. It is a discreditable exhibition of godliness. Degrades piety in the eyes of scoffers, and evokes swift rebuke. (Comp. Act .)

"Thine am I by all ties;

But chiefly Thine,

That through Thy sacrifice,

Thou, Lord, art mine:

By Thine own cords of love, so sweetly wound

Around me, I to Thee am closely bound."

Only in full dedication of our love to God and life for men in Christ's name, can we approach the standard of godly thoroughness.

Jer . Comments.

In thus particularising the evils they must discard, the prophet (1.) implies that justice and equity were violated, that cruelty and perfidiousness, fraud and rapine, prevailed amongst them; and (2.) enjoins upon them the observance of the moral law as evidence of their sincere repentance and loyalty to God. He thus demanded "fruits meet for repentance," which would make their religion a practical reality, not a mere lofty sentiment.

"Shedding innocent blood" refers (1.) To judicial murders (condemnation of innocent persons). (2.) To violent attacks on prophets and godly men, as in Manasseh's case (2Ki )."—Keil. (Comp. chap. Jer 26:15; Jer 26:23.)

"Innocent blood" probably points with indignant emphasis to the murder and sacrifice of infants to Molech (Jer .)

Jer . Theme: THE EVERLASTING INHERITANCE. "I gave to your fathers for ever and ever."

I. Its duration conditional. God covenants with men for an inalienable heritage; but the terms require that they do not themselves alienate it by unfaithfulness and apostasy.

II. Its forfeiture possible. Men's sins neutralise sacred covenants. No standing in grace but our sin may overthrow. We may lose our securest and most boasted possessions.

III. Its continual enjoyment desired. (1.) By God; for He gave the inheritance to them, and pleads with them to retain it. (2.) By man; for as the Jews valued and hoped to keep their land, so we desire to preserve for ourselves a place in grace, and obtain an eternal home in the promised land. But desire is not sufficient; obligations must be fulfilled. "If ye amend, &c., then will I cause you to dwell in this land," &c. (Addenda to chap. 7, "Covenant.")

Note the terms of their "everlasting possession" of Canaan, in the original covenant (Gen ): "I will be their God." But instead, "they walk after other gods" (see Jer 7:6); hence the covenant was broken, and the gift reverted to its Donor.

Jer . Theme: INJURIOUSNESS OF FALSE THEORIES.

These "lying words" were either teachings of delusive prophets, or their own unwarantable arguments. (See on Jer , above.) They "cannot profit," i.e., they tend to mischief.

Calvin remarks that their words of falsehood turned to a contrary end what God had instituted. Services performed in the temple were designed to preserve unity of faith among the whole people. Sacrifices were intended to show the people: 1. They deserved the death which victims endured. 2. Expiation was only by blood, typical of the blood of Jesus Christ. But there was no repentance for sin, no true appropriation of sacrificial merit—for they were not led to holy faith; nay, their ceremonies licensed them to freer sin. Thus they were "lying words," when the signs were separated from their end.

Dealing dishonestly with God brings delusions upon ourselves; and the three steps are: 1. Wilful dishonesty. 2. Self-delusion. 3. Inevitable destruction.

Jer . Theme: DETESTABLE GUILT UNDER SANCTION OF RELIGION.

"Will ye steal, murder, &c., and come and stand before Me, and say, We are delivered to do all these abominations?"

An outcry of Divine revulsion and indignation. In the presence of such profanity even God stands appalled; and utters Himself in exclamations of horror: "What! to steal? to murder? &c. And yet come and stand before Me in this house!"

1. What appalling criminality is here! Surely such sins could only have been perpetrated in some "dark place of the earth, full of the habitations of cruelty." But lo! in Jerusalem!—in the very centre of sacred revelations and holy privileges.

2. What treachery against Jehovah is here! Surely the result of ignorance; "they knew not what they did;" for had they known the right, they never could have done such wrongs (Jer ), insulted God and polluted His house. Alas! they knew the right; but sinned thus foully amid fullest light, and notwithstanding the persuasions and protests of God's prophet. Consider, with amaze:

I. Into what revolting iniquities godly men may relapse (Jer ). Yes, "godly men;" for they believed, and boasted themselves such (Jer 7:10).

1. The glaring enormity of their sins. Set forth in two trios: (a.) Violation of civil laws and domestic decencies: "steal, murder, commit adultery;" outraged the security of property, sacredness of life, sanctity of homes. (b.) Violation of sacred laws and Divine obligations: "swear falsely, incense to Baal, walk after other gods." "Swear falsely" may mean perjury, or be an allusion to former charges (comp. Jer , Jer 5:2), of swearing by false gods. Then this second trio of crimes points to their idolatrous oaths, idolatrous homage, idolatrous service: "swear, burn incense, walk after."

2. The special aggravation of their guilt. They knew better; their guilt was wilful, habitual, and persistent; their sins were manifold; they committed themselves to evil fearlessly, without restraint, in open shamelessness; they did not even shun the worst and most horrible forms of sin—violence to property, life, and virtue; they wronged each other and then insulted God. (a.) Rejection of God's laws. (b.) Outrage of social rights and happiness. (c.) Adoration presented to that abominable thing, Baal. (d.) Substitution of unknown deities in God's stead: thus they deserted Jehovah notwithstanding all they "knew" of His grace, miraculous favours, and resplendent glories, and sought out idols of whom they knew nothing. Thereby they injured their own selves, their happiness, peace, and safety; "to your own hurt" (Jer ). Wrong always avenges itself upon wrongdoers. (Comp. Heb 10:26, sq.).

II. Unto what audacious effronteries and excuses hypocrisy may attain. (Jer ; cf. Eze 23:39.)

1. Their detestable attitude of piety. There was no piety in their hearts, yet there they "stand" in their brazen hypocrisy "before Me," as though having done nothing offensive, and having no cause for confusion of face.

2. Their insolent pollution of holy scenes. "In this house," where such godly kings and worshippers have done true homage; where your pious king Josiah so recently restored religious services. "Which is called by My name,"—which bears My name (Hitzig); on which my glory rests (Keil). In the holy place of the tabernacles of the Most High these polluted hypocrites dared to come!

3. Their blasphemous language of self-extenuation. "We are delivered," &c.; i.e., by our temple sacrifices we have atoned for our sins, and therefore are free to start afresh upon new courses of wickedness (Speaker's Com.) We are discharged from our guilt; now it shall do us no hurt (Henry). We have appeased God's wrath by our offerings, and turned aside all punishment for our sins, now we may go on again in "doing abominations." Their standing before God and service in the temple, were put in substitution for the holy living God required, and used as an excuse for continuance in sin, and as a guarantee against threatened punishment. (Addenda to chap. 7, "Insolent profanity.")

["They thought themselves freed from guilt when they had offered their sacrifices, and at liberty again to be immoral and idolatrous. We might think such a state of infatuation impossible, but it has existed among those calling themselves Christians, and exists now. Gataker mentions a common saying among ignorant Papists, ‘We must sin to be shriven, and shriven to sin.' The turning of the grace of God into lasciviousness is the same thing."—Ed. of Calvin.]

Jer . Theme: ROBBERY IN THE SANCTUARY.

It was no mere conjecture, an exaggerated supposition. "Behold, even I have seen it, saith the Lord." The charge points to:

I. The robbery of the temple services of their cleansing design. By such miscreants as you are (Jer ), consorting here and coming here with the design to secure immunity to sin and impunity from punishment, ye rob My temple of its true end, its services of their significance and intention, and make this house an asylum for malefactors,—a robbers' retreat. There they comforted themselves in their iniquities, acquired fresh assurance in sinning, and used the place designed to terminate sin, by expiating it on the altar and extinguishing it in the heart, as a shelter for encouraging, licensing, and fortifying themselves in iniquity.

II. The spoliation of its services of their acceptableness to God. They were fragrant and well-pleasing to Him as expressions of penitence for sin and the return of the soul in humility and faith to Him; but abhorrent when, as now, they were used superstitiously as convenient external methods for quieting the conscience and licensing crime. Better that there be no temple and no sacrifices, than that men should use them so perversely. Thus they robbed the services of all worth to God, and made them an evil savour to Him.

III. The discredit cast upon Jehovah's holiness and glory. These vile worshippers, encouraging their profanity in God's very house, virtually made God the patron of their enormities. So all who use Christianity as a cloak for their sins, or as a convenient expiation of daily evils, which are neither repented of nor abandoned, make Christ a minister of sin. Religion is thereby travestied, and the holy Lord degraded,—His character is contaminated. It was charged upon Christ, "Friend of publicans and sinners," as implying He Himself was no better than those who gathered around Him, ignoring the fact that Christ only befriended sinners in order to save them from further sinning.

IV. The withholding from God of His true deserts. "He desired not sacrifice; the sacrifices of God are a broken heart and contrite spirit." He asked not ceremonial homage, but the adoration of the reverent soul; not altar-services, but life obedience. "Will a man rob God?" Yes: see Mal ; Mal 1:10; Mal 1:13-14; Mal 3:8. So do all who offer Him the mere "form of godliness;" hymns sung without heart, prayers offered with spiritless routine, service rendered without joyous love, gifts bestown without grace in the heart, profession made where there is no true piety behind; the flippant cry, Lord, Lord! but not doing the things that He commands; the Olivet "Hosannah!" followed by the Pretorium "Crucify Him!" the impulsive testimony, "I will go with Thee to prison and judgment," ending in, "I know not the man." Heartless piety is a robbery of the best and most prized offerings which the holy God can receive.

V. The grief and indignation of God over such profanity. "Behold, even I have seen it." His eyes behold, and His eyelids try the children of men. The fair show in the flesh carries well with men, but Jesus, when He found the leafy tree fruitless, cursed it! "I hate robbery for a burnt-offering." (Addenda to chap. 7, "Sacrilege.")

Note: The limestone ranges of Palestine were full of inaccessible caves, whither robbers sheltered themselves securely from the penalties of their violent deeds. In like manner, these "robbers" sought refuge in the sanctuary from the consequences of guilt, but were in no disposition to abandon their evil ways: for they "loved the gains" and indulgences "of unrighteousness," the "pleasures of sin."

"Den of robbers;" words adopted by Christ in upbraiding the defilers of the temple (Mat ), and suggesting the parallel in the spiritual prostitution and moral degradation of Jerusalem in Jeremiah's days and our Lord's time. The like evil state merited like condemnation, and led on to like disasters and overthrow.

Jer . Theme: VIOLATED SANCTUARIES DOOMED.

No place, however sacred, Shiloh or Jerusalem, will be spared from overthrow, when wickedness has desecrated its sanctity. Jehovah Himself will "overturn and overturn" where His reign is impeded and His holiness impugned by profanity. Nothing evil shall escape, because, forsooth, it once bore a better character. Shiloh, God's first resting-place, falls into disrepute because of iniquity. Even "angels, who kept not their first estate," were outcast from their former dignity and blessedness. Israel, though once "holiness to the Lord" (Jer ), was banished into captivity. "The righteousness of the righteous man shall not deliver him in the day of his transgression" (Eze 33:12). Violated sanctuaries are overthrown.

I. A historic fact (Jer ). 1. Easily verified: "Go to Shiloh and see." 2. Fully accounted for: "On account of the wickedness," &c. 3. God's own work: "See what I did to it." Where "I set My name at the first," there see My work of desolation. For God will let no profaned thing stand.

II. A present peril (Jer ).

1. No exemption because of special favour. Shiloh was God's "first" resting-place; it had, therefore, the tender charm of being His earliest abode, and the honour of antiquity.

2. Like provocations evoke like consequences (Jer ). The evils which came upon "my people Israel" will not be evaded by Judah if Jerusalem is desecrated by "abominations" as Shiloh was by "wickedness."

3. No self-assurance of immunity will avert the result. "This house wherein ye trust" (Jer ), and of whose security ye boast (Jer 7:4), will perish notwithstanding. Our confidence will be of no avail.

III. A symbolic truth. Pass from material fabrics to the larger application, and—1. There are temples still which bear God's holy name,—not only sanctuaries, but ecclesiastical systems and sects, on which Christians pride themselves, and of which they boast (Jer ). And there are personal shrines, believing hearts, where Christ has rested; and many, many are the Christian hearts wherein His Spirit still dwells, as truly as in the "house at Shiloh" and "temple at Jerusalem" (2Co 6:16; Eph 2:21-22). 2. God's indwelling presence may be alienated and lost. Not a safe theory that "once a Christian always a Christian." 3. To retain the Divine presence we must maintain the "holiness which becometh His house." 4. There are souls which have known the light and love of God now desolated. Like ancient Shiloh and beautiful Jerusalem, and the graceful churches of Asia—forsaken: so Judas and Demas, and those who have "made shipwreck of faith and a good conscience." (See Heb 10:38.) And "if any man defile the temple of God, him shall God destroy; for the temple of God is holy, which temple ye are" (1Co 3:16-17).

Jer . Theme: GOD'S EARNESTNESS IN DEALING WITH SINNERS.

The earnestness and activity which prophets exhibited in seeking to rouse the nation to realise and avert the nearing destruction, God appropriates to Himself: it was Jehovah Himself earnest and active. His prophets were but channels along which the Divine fervour flowed. It was God who "rose early and spake." Shows

I. Deep solicitude. "Rising up early, I spake, I called." 1. Apprehensive of Judah's danger. 2. Anxious for Judah's salvation. 3. Awake to Judah's help. God did not, does not, wait till entreated to act for imperilled sinners' good: He "rises early," ere men realise peril, and "seeks to save."

II. Zealous effort. Solicitude does not remain passive: rises and calls. 1. God is astir when efforts are made for human weal: "Rising up." 2. God works at most auspicious hours: "Early;" while opportunity is yet before the sinner, and when his heart is most open to sacred influences. 3. God Himself speaks to man by those He sends: "I spake." He is too concerned individually in man's welfare to stand apart from endeavouring to rescue and help.

III. Incessant ministries. "Rising up early and speaking," a metaphor for ceaseless vigilance and endeavour. (Comp. Jer , Jer 26:5, Jer 29:19.) 1. Abundantly. 2. Assiduously. 3. Continuously.

IV. Pleading appeals. God's messages were characterised by the same qualities as His efforts; they were earnest and fervent also. 1. Direct in their aim: "Spake to you." 2. Diverse in their tone: "I spake," with quiet solemnity; "I called, with urgent importunity.

V. Barren results. "Ye heard not, ye answered not." 1. Heedlessness of the heavenly word. 2. Resistance of Divine importunity. 3. Abuse of "the abundant grace." 4. Provocative of merited wrath (Jer ). When speaking is fruitless, God acts: "Therefore will I do," &c.

"God is earnest, do not stay:

Thou may'st perish e'en to-day."

Jer . Theme: RUINED NATIONALITIES.

How do Jehovah's majesty and might stand out upon our thought when we see Him dealing thus with whole nations! What magnitude! To Him the "nations are but as a drop in the bucket:" it awes and solemnises us to see God lifting up an entire kingdom, "Ephraim," and "casting it out of sight," from their land and their God; and now declaring He will do similarly with Judah. Who will not fear before Him?

"All your brethren:" whose were the covenants, and promises, and fathers, as much as they are yours; yet their sacred ancestry and privileges afforded them no protection.

"The whole seed of Ephraim:" i.e., the ten tribes; superior, therefore, in numbers, resources for defence, and power of resistance. Yet all proved worthless when God's disfavour was incurred. Profaned places and profane people God abhors and will reject.

I. There is comprehensive breadth in God's proceedings. Moves with majestic tread, controls great nations with His will, determines the fate of empires with a word. Greater still: He "loved the world," and will judge "all peoples and nations."

II. There is appalling magnitude in God's overthrows. The whole ten tribes outcast from Him: now Judah to be swept away in contempt! For "casting out" is an act of contempt as well as violence. What mighty empires are wrecks! Great Babylon, Nineveh, Rome, God stamped them into dust.

III. There is solemn forewarning in God's judgments. God proceeds uniformly in the administrations of His justice. What He did to Israel for her "wickedness," He will do also for Judah if her cause of condemnation be equal (Jer ). The experiences of others stand as an admonition and a warning. Like sins incur like sentences (Luk 13:2-5).

Jer . Theme: INTERCESSORY PRAYER FORBIDDEN.

Jeremiah did sometimes check himself in uttering direful prophecies, and betake himself to passionate and mournful prayer; stopped short, as it were, God's word of doom to man, and interposed man's word of pleading to God. (Comp. Jer ; Jer 14:19-22, Jer 18:20.) What preacher has not likewise interrupted proclamation with invocation? Who, that carries dark tidings, has not paused first near God in the anguish of prayer? Pity, patriotism, piety, all conspire often to drive the prophet from his feet to his knees (comp. 1Sa 12:23.) (Addenda to chap. 7, "Intercessory prayer.")

I. A specification of the varied aspects of prayer.

General petitions: "Pray." Supplicatory entreaty (with loud voice and pathos): "Lift up cry." Importunate pleading: "Make intercession."

[There are three things forbidden. Be not an intercessor (i.e., undertake not their cause as one who mediates between a judge and a criminal); nor a deprecator of evils (i.e., lamenting their woes, and crying suppliantly for mercy); nor a solicitor of favours (i.e., entreating Me to deal graciously with them). Interceding mercy, lamenting evils, entreating favours.—Ed. of Calvin.]

II. The power of earnest prayer Divinely acknowledged. He bids Jeremiah restrain it, refrain from it. It would stand in God's way as a barrier, a hindrance. Thus with Moses (Exo ). "Let Me alone!" pleads God. The Almighty is both restrained and constrained by "the effectual fervent prayer of a righteous man" (Num 11:2; Num 14:13-20; Num 16:22).

III. Prevailing intercessory prayer is dependent on conditions.

1. The slate of the people must be remediable. 2. The hour of hope must not have been lost. When Moses prevailed the people were but stepping into the Theocracy; they sinned, but it was through lack of training and knowledge. Now they had known all inducements to godliness, nothing more could be done to keep them right; God had exhausted His resources of persuasion upon them. In this condition neither the intercession of Moses, Samuel, or Jeremiah could avail for them (see chap. Jer ). Their day of grace was gone. (See also Joh 5:16.)

IV. No prayerful outcry may interpose to stay God's imperative justice. And now their case demanded retribution, for every persuasive had been abused. The Intercessor could plead, "Let be this year also!" and was heard, because there were yet other remediable processes availing; "Till I dig about it," &c. But if after that it continued fruitless, "Cut it down!" This was Judah's case.

"God here forbids prayer for them, for they have sinned unto death, therefore, pray not for their life, the life of their souls (1Jn ). See here: 1. That God's prophets are praying men. 2. That God's praying prophets have a great interest in heaven, how little soever they have on earth. 3. It is an ill omen to a people when God restrains the spirits of His ministers and people from praying for those condemned. 4. Those that will not regard good ministers' preaching cannot expect any benefit by their praying. If you will not hear us when we speak from God to you, God will not hear us when we speak to Him for you."—Henry.

Jer . Theme: UNABASHED APOSTASY.

Not hidden from gaze, but in open streets, shameless! Though Jehovah's temple rose in dignity before their eyes, and even threw its colossal shadow across the streets where they practised their idolatries, they were not restrained, "neither could they blush."

I. Religious devotion the secret of general and tireless activities. Though erroneous, nevertheless it impels to service and sacrifice as nothing else can do. Much more should it inspire diligence when true. All hands to the work. And "both hands earnestly," for much to be done.

1. Enlists all ages and sexes. 2. Incites each to appropriate effort. 3. Combination in service effects speedy results and sure success.

II. Noble energies lavished upon ignoble superstitions.

For what end was all this? Alas! look out upon heathen scenes, where devotees squander years, treasures, life; and for what? Look also on votaries of pleasure, pursuers of wealth, &c.; the eager lives with which modern civilised society is full; for what end do men live and labour?

III. Prostituted homage awakens the indignation of God. For here it was not done in ignorance, but wantonly and wilfully.

1. Perversion of the true aim and design of man's being. God made man for Himself—a jealous God. 2. Ignores God's claim on human service, loyalty, and love. He merited their trust and devotion. 3. Enslaves men's soul in ruinous vices. "O Israel! destroyed thyself." 4. Provoking Heaven's wrath by despising His love. Deliberate design, "that they may provoke," &c. What a reversion of our true relation to God, and our experience at His hand; for "God hath not appointed us to wrath, but to obtain salvation by our Lord Jesus Christ!"

Jer . Theme: REFLEX CONSEQUENCES OF SIN.

They harmed themselves more than God (cf. Deu ; Deu 32:21; Job 35:6; Job 35:8; Pro 8:23): for

i. They forfeited present consolation and assurance. "There is no place to the wicked."

ii. They entailed future confusion and calamity. Shame would come, and with it ruin.

Jer . Theme: SACRIFICES CONTEMNED AND COUNTERMANDED.

"Put your burnt-offerings," &c. I will not accept them. Take away your burnt-offerings which ye are about to lay upon Mine altar as a whole burnt-sacrifice to Me. I will have none of them (comp. Jer ); put them on your own tables, and eat them yourselves. They are not burnt-offerings, holy to God, but are mere flesh, to be eaten by men. So our Lord said to the Jews concerning the temple, "Your house" (it is no longer God's, for ye have profaned it by your sins, and therefore He has forsaken it) "is left unto you desolate."—Wordsworth.

Jer . "I SPAKE NOT CONCERNING SACRIFICES."

The apparent contradiction between this statement and the fact that the Mosaic institutes abound in sacrificial enactments may be removed in two ways:

i. That moral obligation was inculcated upon the Hebrews before the sacrificial code (cf. Exo ; Exo 19:5). Then follows the proclamation of the moral code, amidst all the solemnities of Sinai. Not till afterwards were regulations given respecting sacrifices, which properly belonged to the Levitical law. Hence God reminds them here, "I spake not in the day that I brought them out of Egypt."

ii. It is not unusual for the Hebrews to express in absolute terms what is to be understood relatively and comparatively. Thus "to hate," = to love less (Gen ; Mal 1:2-3). According to this idiom the meaning will be: That ritual observances were regarded by God as matters of secondary importance (see Luk 14:26; Mat 10:37; Hos 6:6; 1Sa 15:22); and that when these are substituted for moral duties and supreme love to Himself, God retorts with merited reprobation (comp. Hend.). Similarly our Lord states negatively what was of inferior importance: "Labour not for the meat which perisheth; but for that which endureth" (Joh 6:27).

Calvin thinks "Jeremiah seems to speak too contemptibly of sacrifices; for they were seals of God's grace, and had been instituted to lead men to repentance of sin, and to realise they merited the death which the victim endured. But it is true that God commanded nothing respecting mere sacrifices for their own sake; it was never His will to be served with mere external rites; His design in instituting them was to remind the Jews of their sin, and also to show to them the way of reconciliation."

Venema suggests that there is a repudiation of sacrifices as the basis of God's covenant with His people. Obedience and not sacrifice was the condition of this sacred relationship. God did not say, "If you sacrifice to Me, I will be your God;" but, "If you obey My voice, I will be your God and you shall be My people."

Evidently the antithesis, "Not concerning sacrifice.… But this thing, Obey!"—points to the basis and terms of the Sinaitic covenant; and what is here affirmed is, that when that covenant was made and entered into, obedience was the supreme and essential factor in that covenant. To withhold obedience, therefore, and to substitute mere sacrifice, was to withhold that on which the continuance of God's covenant relationship absolutely depended. In Amo , God reminds them that for forty years He dispensed altogether with sacrifices, ergo, they could not be of primary importance.

Note: Hitzig, Graf, and others find in this passage proof that Jeremiah was ignorant of that part of the Pentateuch which contains sacrificial enactments; "that at his time nothing was known of the legislation on sacrifice given by God on Sinai." This gives them an argument for denying that Moses was the author of the middle books of the Pentateuch, and for ascribing their authorship to Ezra. But this is manifestly a "wresting the Scriptures." No canon of criticism can sustain such an interpretation of these words. They do not deny the Divine authority of sacrifices, but assign to them a subservient place. (Addenda to chap. 7, "Sacrifices.")

Jer . Theme: SACRIFICES SUBSTITUTED FOR OBEDIENCE

An external piety offered to God, while righteousness and true holiness are withheld.

I. Men are constantly adopting expedients by which to evade obedience. Obedience entails self-conquest, and daily service, and a surrendered life; sacrifice, on the contrary, is soon offered, and costs less. 1. An easier offering. 2. A shorter process. 3. A smaller surrender.

II. God prefers an obedient life to any sacrificial oblation.

Obedience is preferable to sacrifice: 1. As denoting a better spirit. 2. As involving a fuller compliance. 3. As containing a gentler law—not suffering, but service. "For I desired mercy, not sacrifice, and the knowledge of God more than burnt-offerings." "And to love Him with all the understanding, &c., is more than all whole burnt-offering and sacrifice. Jesus saw that he answered discreetly, and said, Thou art not far from the kingdom of God!"

Jer . God had commanded them (Jer 7:23), "Walk ye in all the way," &c.; but instead, they "walked in the counsels and in the imaginations (properly, stubbornness) of their evil heart." (See on chap. Jer 3:17.) The result was: they moved in a totally opposite direction from that in which God designed. Note: God's way for us is not merely deserted, but positively reversed, when we follow our own way. (Comp. Isa 53:6; Heb 3:12.) To pursue our "counsels" we have to turn our back upon both God and His commands.

Theme: BACKWARD.

On going backward in regard to the great matter of practical religion.

I. Illustrations of going backward in regard to religion.

An advanced state of religious knowledge, of moral purity, of spiritual power may be attained, from which men may go backward. Illustrations:

1. From the history of the Jewish nation. Compare best days of Solomon, when temple was dedicated, with these when Jeremiah preached at gate. National mind darkened, conscience enfeebled, heart hardened. People gone backward in Divine knowledge, moral rectitude, devout feeling (Isa ; Isa 1:21-23).

2. Churches may go backward—e.g., Galatia (Gal ; Gal 5:7-8), Ephesus (Rev 2:4), Sardis (Rev 3:1).

3. Individual life furnishes saddest illustrations. (a.) Brought up in Christian home; go back into thoughtlessness, dissipation, and infidelity. (b.) Awakened by the power of truth, and gained a place in the household of faith; go backward and "make shipwreck of faith and good conscience. (c.) Trod noblest heights of Christian service; go backward to stagnation and ease. "Demas hath forsaken," &c. (2Ti ).

II. Consider, for conviction and warning, some of the causes of this going backward. Negatively: (1.) God never causes a human being to go backward from what is pure and good and true. (2.) Nor must the charge be laid at the door of men or of Satan. 1. The primary cause of retrogression must be sought in man himself, in his inclination to the things which are behind; in spiritual feebleness. 2. The secondary causes are temptations; the lusts, pleasures, and gains he desires to enjoy. 3. His weakness in yielding results from neglect of the means of strength, the Word of God, prayer, means of instruction and grace.

III. Contemplate some consequences of going backward in regard to religion. Jewish history full of records of misery, affliction, desolation, conquest, captivity, which resulted from apostasy. But what are the consequences of apostasy from Christian profession and life? 1. The displeasure of the great God (Heb ). 2. Such as turn back are liable to sink into the very lowest depths of irreligion (2Pe 2:20-22). 3. Experience of deepest remorse and reproach of conscience.

(1.) Stand fast in the Lord. (2.) Despair not, but return.—Rev. R. Ann, "Christian World Pulpit."

Jer . Theme: DISOBEDIENCE TO GOD'S WORD.

I. Its cause. 1. Not neglect on God's part to make known His Word to men (Jer ). 2. Not the imperfect performance by the preacher of his duties (Jer 7:27); but, 3. The hardness of men's hearts; who (a.) walk after their evil imaginations and counsels (Jer 7:24); (b.) do not hear or believe (Jer 7:28), and do not wish to improve (Jer 7:26).

II. Its consequences. 1. Increasing moral corruption (Jer ; Jer 7:26). 2. Rejection on the part of God (Jer 7:29).—Naeg.

Jer . Theme: SAD CHARACTERISTICS OF AN UNBELIEVING EPOCH.

i. Contempt of the preaching of the Divine Word.

ii. Stiff-neckedness in respect to the visitations of Divine chastisements.

iii. Increase of wickedness in spite of all the warnings of the past.—From Lange.

Theme: A PEOPLE RIPE FOR DESTRUCTION. When?

i. When it despises the visitations of Divine grace (Jer ).

ii. When it hardens itself in unbelief against God's Word and voice (Jer ).

iii. When in spite of Divine judgments it departs the more into sin (Jer ; Jer 7:28).—Idem.

Theme: ISRAEL A WARNING EXAMPLE OF PREVAILING UNBELIEF.

Their example is admonitory to us in our own times.

i. With respect to their ingratitude for God's gracious visitations.

ii. With respect to their opposition to the true friends of the nation.

iii. With respect to their frivolity in view of inevitable destruction.—Idem.

Jer . Theme: GOD'S FOREKNOWLEDGE OF THE SINNER'S REFUSAL OF HIS WORD.

The infinitely perfect God knows all things. Ignorance incompatible with His originating and governing power. This true not only of material things, but of mind, thoughts, and actions of all His intelligent and moral creatures. So that all we freely do is known to Him, and His government is adapted to all such creatures. Jeremiah is to tell Judah God's will, make known His Word; yet it is added, "They will not hearken." We understand their condition as described Jer ; Eze 2:7. But there is a peculiarity in telling them, and yet knowing they will not regard.

I. Seek for instances illustrative of text, where God knew His Word would not be regarded, nor His messages answered.

1. The original transgression of our first parents. God's Word clear, easy, distinct; yet He knew how they would act; saw hearts.

2. The old world. He saw rise of evil and progress; yet Noah preached 120 years, built ark; Spirit strove.

3. Pharaoh, Moses and Aaron are sent, miracles wrought, God's messages proclaimed, demands enforced; yet He knew Pharaoh would harden his heart and sin to his destruction.

4. Jews as a nation. How prophets and holy men went to them. John also and Christ Yet God knew their unbelief and cruelty. Christ referred to this in His own ministry; He declared their obstinacy and ruin. So that text is but one of many cases in Word of God.

II. How can this be explained and defended? Unless God did know results such as described:

1. He would be imperfect; not the all-wise, infallible God, and He could not govern His world. But His perfect knowledge of the future

2. Does not make Him the cause of the rebellion He foretells. He does not predestinate it, but foreknows it. Just as He foreknew Noah's sin, yet did not make him drunk; murder of Abel, yet did not impel Cain to the deed, &c. The astronomer by calculation foreknows every visible and invisible eclipse of the year, but does not produce them.

3. He never influences men to do wrong because He foresees it (Act ). Though God designed His Son to be a Saviour, and hence a sacrifice, and foresaw the conduct of the Jews, they freely and wickedly crucified Him.

4. There are many ends to be attained by God. By His speaking, though He knows men will not hearken:

(a.) God exhibits His true desire for their salvation. He truly, earnestly calls. (b.) He thereby treats men as reasonable and responsible beings. (c.) He thus leaves them without excuse. "I called, but ye refused," &c.

Conclusion: (1.) Man's free agency is his glory. (2.) God's infinite goodness is undoubted. (3.) Our duty is most manifest; to hear, obey, believe. (4.) Thus men will be finally inexcusable, having had means employed for their restoration to holiness and God.—J. Burnes, D.D.

Comments.

"But they will not hearken unto thee." Howbeit, speak—"whether they will hear, or whether they will forbear"—for a testimony against them.—Trapp.

"It was a most grievous trial to the prophet to know that his words would pass away with the air and produce no good. His mind must have been greatly depressed; for he doubtless laboured for the good of his own nation. Yet his sympathy and sorrow (for he loved his nation and felt great grief in declaring God's coming judgments) did not prevent him from executing in a bold manner and with unshaken zeal what God had committed to him.… God then declares to his servant what would be the issue, in order that he might not cease to execute his office with invincible courage, even if no fruit appeared."—Calvin.

Jer . "This is a nation that obeyeth not," &c. Rather, This is the nation. "Israel occupies so unique a position among all nations that for it to disobey God is marvellous. (See Isa 1:3; Jer 2:11)"—Speaker's Com.

The prophet is not here bidden to address the Jews, but to pronounce on them a sentence, that the whole world might know how base and detestable had been their contumacy, and how abominable their impiety.—Calvin.

"Truth is perished." The ancient versions and the Targum render אֱמוּנָה (truth) by πίστις, fides, faith or fidelity. (See on chap. Jer .) Their conduct was utterly perfidious toward man as well as God.

"Is cut off from their mouth"—i.e., their language has become wholly insincere, mere mockery, profession without intention; their lips flippantly used Jehovah's name, and could "swear by Him" (chap. Jer ); but duplicity, falsity, was their settled habit in speech as in practice. No "truth" remained in either their word or deed.

Jer . Comments.

"Cut off thine hair." The word rendered "hair" is nzer, and signifies a crown. From it the Nazarites obtained their name, for their hair was the badge of their consecration to God, their crown (Num ; Num 6:7). Cutting off this hair was equivalent to abandonment of the consecrated character. Her profanation entailed the loss of her crown (comp. Lam 5:16); her dignity, as well as her adornment and beauty (1Co 11:15) were forfeit.

Neumann would retain the literal interpretation of the word, and regard the command as implying the abandonment by Judah of national dignity, the total forfeiture of the crown; for her royalty, the kingly office, was lost entirely to the nation in the Babylonish captivity, never again restored.

Jer . Here is

I. A loud call to weeping and mourning (Jer ). Jerusalem had been—1. A joyous city; now she must "take up lamentation." 2. A consecrated city; now she must "cut off her hair," in token both of sorrow and slavery; she must be degraded, separated from God, as she had been separated to Him. It is time for those who have lost their holiness to lay aside their joy.

II. Just cause given for this great lamentation.

1. The sin of Jerusalem appears here very heinous (Jer ). Two things charged upon them in their idolatry: (a.) They were very impudent in it towards God, and set Him at defiance (Jer 7:30). (b.) They were very barbarous in it towards their own children (Jer 7:31). (Addenda to chap. Jer 7:31, "High places of Tophet.")

2. The destruction of Jerusalem appears here very terrible. General misery (Jer ). Sin makes those the "generation of God's wrath" who had been the generation of His love. He disowns them. And He will give them up to the terrors of their own guilt. (a.) Death shall triumph over them (Jer 7:32-33). So great shall be the slaughter that even the spacious valley of Tophet shall not be able to contain the slain. (b.) Joy shall depart from them (Jer 7:34). God can soon mar the mirth of the most jovial, and make it to cease; which is a reason why we should "rejoice with trembling" (with reverence).—Henry.

Jer . "They have set their abominations in the house." So do those now that broach heresies in the Church.—Trapp.

Jer . Theme: SINFULNESS OF WILL-WORSHIP. "Which I commanded them not."

Hence it is justly concluded that i. To add anything to God's Word (as of necessity to salvation), and to enforce it as an article of saving faith; and ii. To propose anything as an object of worship which God has not authorised, is hateful in His sight. Here, therefore, is a solemn protest against the worship of the Virgin Mary, the invocation of saints and angels, and other like acts of "will-worship" (Col ), as prayers for the dead. What is not "commanded" in Scripture is, therefore, forbidden as an object of worship.—Wordsworth.

"The purpose of God was to teach His people both unto whom they should offer sacrifice, and what sacrifice was to be offered. To burn their sons in fire unto Baal He did not command them; He spake no such thing, neither came it into His mind; therefore this they ought not to have done. The prophet chooses rather to charge them with the fault of making a law unto themselves, than with the crime of transgressing a law which God made. For when the Lord hath once Himself precisely set down a form of executing that wherein we are to serve Him, the fault appeareth greater to do that which we are not, than not to do that which we are, commanded."—Hooker, "Eccles. Pol.," quoted in Wordsworth.

On creating objects of superstitious homage.

"God here cuts off from men every occasion for evasions, since He condemns by this one phrase, ‘I have not commanded them,' whatever the Jews devised. There is, then, no other argument needed to condemn superstitions than that they are not commanded by God; for when men allow themselves to worship God according to their own fancies, and attend not to His commands, they pervert true religion. And if this principle were adopted by the Papists, all those fictitious modes of worship in which they absurdly exercise themselves would fall to the ground. When God says that ‘it never came into His mind,' He suggests that men assume too much wisdom when they devise what He never required—nay, what He never knew."—Calvin.

Jer 

i. Sacrilege (Jer ), and ii. Superstitions (Jer 7:31), would entail iii. Slaughter (Jer 7:32-33) and iv. Sorrow (Jer 7:34); joy silenced, homes solitary, and the land spoiled. "The wages of sin is death." (Addenda to chap. Jer 7:32. "Punishment")

NOTICEABLE TOPICS IN CHAPTER 7

Topic: THE DOCTRINE OF THE CHURCH (Jer ).

I. The Church externally. Fulfils beneficent purposes, administers external benefits. 1. What are her ministries? The Word, sacrament, &c. 2. How far are her external ministries essential? Romanism and Protestantism reply differently. 3. What reasons have we for guarding against danger? The Church may be overestimated (Jer ).

II. The Church internally. Her true constitution and character are indicated. 1. It is essentially a community of saints and true believers (Jer ). 2. Its existence is manifested—(a.) In the holy walk of its members (Jer 7:3; Jer 7:5-6). (b.) In the blessings of the Divine presence (Jer 7:3; Jer 7:7).—Naeg.

Topic: EXTERNAL ECCLESIASTICISM (Jer ).

An earnest warning against mere outward adherence to, and trust in, church ordinances and services, unaccompanied by practical piety and heart religion.

I. Its essence. 1. False confidence in church testimony (Jer ). 2. Delusive trust in the unconditional saving efficacy of sanctuary rites (Jer 7:10).

II. Its consequences. 1. Demoralisation (Jer ). 2. Desecration of the holy (Jer 7:11). 3. Destruction of the offenders (Jer 7:12-15).—Idem.

Topic: ABUSE OF RELIGION: IMMORALITY JUSTIFIED BY TEMPLE OBSERVANCES (Jer ).

Nothing more usual among hypocrites than to mingle and confound in their lives what is commendable and what is sinful—virtue and vice—palliating their wickedness with some pretences and appearance of goodness. Here they attended upon the ordinances of the temple, and from them drew a licence to sinful courses, crying, "The temple of the Lord," &c. (Jer ).

I. Their abominable hypocrisy. Consisting in their profaneness, in "theft, murder," &c. (Jer ); and their formality, in "coming and standing before God in His house." These words may be taken in a sense

i. Absolutely and positively. This question, Will ye steal, &c., has included in it an assertion, ye do so; and an accusation, for by God's direction Jeremiah charged upon this people their guilt in these respects. Regard this profaneness and formality as meeting in the same persons. 1. Their consistency; they may go together, it is possible. Men may "steal," &c., and yet "come before God in His house;" and men may "stand before God," &c., and yet be guilty of such crimes. The reason is, that bare external works of religion have no changing or improving influence upon the heart. On the other side, corrupt affections, which tend to such wicked practices, do not restrain men from external performance of religious duties. It is no impediment to wrong-doing now and then to go to church; yea, frequenting ordinances may give licence to lust. 2. Their concomitancy: they do go together. No rare business for profane men to be at the duties of religion. There is double ground for it. (a.) To blind the eyes of men. (b.) To stop the mouth of conscience. All this shows a sad and miserable condition. Its relevancy to Popery, which encourages outward attendance upon ordinances, yet lets loose "the lusts which war against the soul."

ii. Interrogatively and expostulatory. "Will ye steal, … and come and stand," &c.? The Lord calls this people to an account for this admixture of profaneness and formality. This expostulation has a double emphasis with it.

1. How can ye do so in regard of yourselves? How satisfy your minds and consciences with such kind of doings? God appeals to their own judgment, can ye think it fitting? This is the great unhappiness of hypocrites and formalists, they are condemned of themselves. Their actions were incongruous and repugnant.

2. How can ye do so in regard of Me? Can ye think to please Me by such ways? The Lord thus not only argues with them, but reproves them. (a.) He taxes them for their formality in that they thought to propitiate Him by their bare external performances. He requires external duties of religion; their actions in this respect were good, but their affections were bad (comp. Isa ; Mat 15:8; Eze 33:31). This was odious in God's sight, as a piece of sacrilege—robbing God of His due; of dissimulation—pretends to worship, but denies God the frame of his heart, although "He desires truth in the inward parts;" and it is un rofitable—neither bettering the heart, nor restraining from evil practices. (b.) He taxes them for their presumption, in that they durst approach Him in their sinful indulgence (comp. Isa 1:11-12; Isa 56:3; Psa 50:16-17; Lev 10:3). Here is an aggravation of their sinfulness; for there is a trespassing upon God in His majesty—to come before Him in such vile habits showed they did not much regard Him; and there is a suspicion of God in His wisdom—they think He will not see or take notice of their vileness, and assay to flatter Him by some fair pretences. Also, here is an intimation of their greater danger. Will ye do it? Dare ye be so bold? Do ye consider the hazard ye run? There are three sorts of judgments which are commonly consequent upon such daringly guilty conduct: Spiritual—become more hardened and confirmed, increase their corruptions; Temporal—He inflicts grievous calamity on such, of which Scripture supplies instances: Eternal—the vengeance of everlasting destruction; "hypocrites have their portion in the lake," &c. The greater sin has always the greater danger.

II. Their notorious stupidity. "And say, We are delivered to do all these abominations!" Different translations. The Septuagint (and Arabic) read the words thus: We have withdrawn or abstained from all, &c., i.e., they impudently deny their manifest wickedness. The Syriac thus: Deliver us, because we have abstained, &c.; more impudent still, not only to deny their notorious guilt, but also plead innocency as meritorious of preservation. But there are other translations specially to attend to. The Chaldee paraphrase (with which agrees the Geneva and Old English translation): "We are delivered, though," &c. The rendering of St. Jerome and the Vulgate: "We are delivered, because," &c. The authorised English version: "We are delivered, that we may," &c., i.e., it is lawful to commit, &c.

1. Their security and insensibleness of their present condition in regard of sin: "We are delivered, though we commit, &c.; making their iniquities no hindrance to their preservation, as in Isa . There is a various ground for this carnal security: (a.) A false conceit in them of the mercy and indulgency of God (Psa 9:7). (b.) A freedom and preservation from judgment and punishment at the present. "We are delivered, and therefore shall be" (Ecc 8:11). (c.) Carnal refuges and reliances: they think it impossible they will be punished; and the Lord in this expostulation, Do ye say so? implies, Ye are mistaken in saying so.

2. Their stupidity; according to the reading, "We are delivered, because," &c. Thinking that not only shall they receive no hurt in their sins, but that they shall have good for them; that the more they abound in abominations, the more they shall abound in deliverances (comp. Jer ). Our iniquities are advantageous to us!

3. Their incorrigibleness and persistency, or their ingratitude and perverse improvement of God's deliverances and preservations of them: "We are delivered to commit them," i.e., as an opportunity for the more free commission of them. As if God had delivered them on purpose that they might "continue in sin." This is met by the remonstrance of the text: "Will ye say so?" What a fearful thing is this! Such a mood calls for heaviest judgments, for they are the worst of sinners: means are perverted and mercy is abused; they are not bettered by God's spiritual physic, and His "goodness," which should "lead to repentance," is turned into an occasion of wantonness. God will surely bring His dire woes on such, and make them at last and effectually to know that they are not "delivered to commit all these abominations."—Th. Horton, D.D., A. D. 1678.

Topic: WHAT CAN CHILDREN DO FOR GOD? (Children's Sermon): "The children gathered wood" (Jer ).

A description here of honours which heathen pay to their gods. Though these idols were such stupid things, every one works for them. Should not, therefore, every one do work for our God? He is better than idols; and had done for us great things; and for such a God you ought to work.

I. God is setting up a kingdom in this world. A very glorious and gracious kingdom: "righteousness, peace and joy in the Holy Ghost" Righteousness—teaches us to do justice; peace—to love peace and pursue it; joy—God makes all happy who come into His kingdom.

II. God expects us all to work to set up this kingdom. Christ came to set it up; ministers preach and labour for it; missionaries go to heathen; all God's people aid. Every one has something to do; and God expects each should do it.

III. Children can do something to set up this kingdom. The children did something when Christ rode into Jerusalem; "spread garments" and cried "Hosanna!" 1. You can pray; that God would make you subjects of this kingdom. 2. You can talk; speak to others about Jesus, pardon, God, heaven. 3. You can work; give to missionary society, deny yourselves to send Bibles to heathen.

IV. Children are always happy when trying to set up this kingdom. Why? Because make others happy. Angels are happy because they are employed in making others happy. God is happy, for He blesses every one. And, when we act like God, we ourselves are happy.

V. God will never forget the labours of little children for Him. When children wanted to come to Jesus, He noticed their disposition, and said, "Never prevent a child from coming to Me!" then took in arms and blessed. When they sang in temple, He noticed their song, and said, "Hearest thou what these say!" Josiah was only eight years old when he became king; and, because he was a good boy, it is put down in the Book of God that he gave money to the priests to build God's house, and did everything in his power to serve God. God loves everything done for Him by children, because it is a proof of their obedience and love. May He give you His Holy Spirit and bless you, make you willing to labour for Christ now, that have His approval when you die, and dwell with Him in heaven.—James Sherman, A. D. 1844.

Topic: SACRED OVERTHROWS MONUMENTAL WARNINGS. "See what I did to Shiloh" (Jer ).

The world is full of historic overthrows: Nineveh, Babylon, Rome, Herculaneum; each with an admonitory lesson—that its peculiar guiltiness evokes Heaven's curse. But even holy edifices are among the ruins; though sanctioned both by antiquity and Divine authority. Sin shakes the strongest foundation, and the structure falls. Confidence in the inalienable sacredness and therefore security of a place is a delusion against which the ruins of holy scenes admonish us. Sacredness does give security; but if the former is lost, the latter is forfeit. Henry remarks:

I. Shiloh was ruined, though it had God's sanctuary in it, when by wickedness it profaned that sanctuary. There God "set His name at the first" (Jos ); but sin arose. Was it protected by its having the tabernacle? God forsook it (Psa 78:60); and we read of the city afterwards only as a monument of Divine vengeance upon holy places when they harbour wicked people. It is good to consult precedents and make use of them. "Remember Lot's wife;" remember Shiloh, and seven Churches of Asia; and know that the ark and candlestick are movable things (Rev 2:5; Mat 21:43).

II. Shiloh's fate would be Jerusalem's doom, unless speedy and sincere repentance prevent it not. 1. Jerusalem was as sinful as ever Shiloh was (Jer ). 2. Jerusalem should be as miserable as ever Shiloh was (Jer 7:14).

"The tabernacle and the sanctuary at Shiloh have disappeared; so also the temple built by Solomon, and the Ark of the Covenant itself; and even the temple re-erected without the ark by Zerubbabel; so too the temple of Herod. All the places consecrated by the presence of our Lord Jesus Christ and the ministry of His apostles have been destroyed, and given up to the abomination of desolation: Jerusalem, with the Mount of Olives and Golgotha, Bethlehem, Nazareth, the whole of Palestine, Asia Minor and Greece, became Christian, and yet fell a prey to the Crescent. All the less may Rome count on perpetuity, since the chair of Peter rests not on Divine, but on arbitrary human institution."—Naeg.

ADDENDA TO CHAP. 7: ILLUSTRATIONS AND SUGGESTIVE EXTRACTS

Jer . "Proclaim there this word."

The preacher.

"He that negotiates between God and man,

As God's ambassador, the grand concerns

Of judgment and of mercy, should beware

Of lightness in his speech. 'Tis pitiful

To court a grin when you should woo a soul:

To break a jest when pity should inspire

Pathetic exhortation; and address

The skittish fancies with facetious tales

When sent with God's commission to the heart."

—COWPER.

Jer . "The temple of the Lord!" Ecclesiasticism. "They clung with a desperate tenacity to the hope that the local sanctity of Jerusalem was a sufficient safeguard against all calamities; and repeated, with that energy of iteration which only belongs to Eastern fanatics, the very name of the temple of Jehovah as an all-sufficing talisman."—Stanley, "Jewish Church."

"It is much easier to give oneself to a church or a sect than to God."—Toplady.

"Men seem to think, Only let me get into the Church that has apostolicity, and catholicity, and orthodoxy!… An organised institution I believe in; but the New Testament idea of a Church was a moral society of those who had a common faith, hope and love. That Church which is most positive about its apostolicity, that thinks there is no other Church but itself in the world, is a mere crustaceous, not a spiritual, Church. And that Church which has the most altars, the most vestments, the most externalities, the most things that appeal to the lower nature of men, which has the most physical embodiment, and therefore occupies the largest space in men's sight, is farthest from the true spiritual Church."—Beecher.

Jer . Thoroughness. "I have tried for twenty years to be a half-way Christian," said a business man on whom life's cares pressed heavily, and over whom worldly allurements were very powerful, "and find it is impossible; we must be at one or the other extreme. And as for myself, I am determined to do my whole duty, and be a complete Christian."

A proud Indian chief became deeply convicted of sin, and, trembling under a sense of guilt, sought the missionary, and proffered his belt of wampum to be freed from his anguish of fear. "No," said the missionary, "Christ cannot accept such a sacrifice." The Indian departed, but soon returned offering his rifle and the skins he had taken in hunting. "No," was the reply, "Christ cannot accept such a sacrifice." Again the Indian went away, but with a troubled conscience once more returned, and offered his wigwam, wife, child, everything, for peace and pardon. "No," was still the reply, "Christ cannot accept such a sacrifice." The chief seemed oppressed with surprise for a moment; then, lifting up tearful eyes to heaven, he feelingly cried out, "Here, Lord, take poor Indian too!"—Dictionary of Illustrations.

"Place not thy amendment only in increasing thy devotion, but in bettering thy life. This is the damning hypocrisy of this age, that it slights all good morality and spends its zeal in matters of ceremony, and a form of godliness without the power of it."—Fuller.

Jer . Covenant. "God's promises are with a condition, which is as an oar in a boat or stern of a ship, and turns the promise another way."—Trapp.

The two Rabbis. A little while after the city of Jerusalem was destroyed, two Jewish rabbis were walking over its ruins. Both seemed affected at the mournful sight, but one wept, the other smiled. Turning to his companion, the one asked, "How can you smile now, when you see our holy city laid low in ruins?" "Nay," replied the other, "let me rather ask you, Why do you weep?" "I weep," said the first, "because I behold around me the fearful judgments of the Almighty. Our beautiful city is no more—our holy temple is laid waste—our brethren, where are they now?" "All that," replied the other, "is the reason why I smile. I see, like you, how sure God's judgments are; but I can learn how true must be His promises. God hath said, ‘I will destroy Jerusalem.' I see He has; but He has also said, ‘I will rebuild Jerusalem.' Shall I not believe His word?"

Jer . Insolent profanity. The very heathen refused to admit any polluted person to their religious services. That saying of Æneas to his father, when he came from the war, is a clear proof: Tu genitor, &c., "Father, do you meddle with the sacrifices; but as for me, it is a sinful thing to touch them till I have washed myself in the fountain." This was an outward external rite amongst them for cleansing themselves. These heathen cried out to the people that came to sacrifice, "All you that are unclean and profane, go far from these sacrifices." Not only the Word of God, but the very light of nature taught them not to meddle with holy things till they were sanctified.—Caryl.

In the mystical sacrifices of Ceres, profane persons were excluded, the priest calling out, ἕκας ἕκας ὅστις ἄλιτρος.

"I venerate the man whose heart is warm,

Whose hands are pure, whose doctrines and whose life,

Coincident, exhibit lucid proof

That he is honest in the sacred cause."

—COWPER.

Jer . Sacrilege. The spirit of God will not have holy things profaned. Belshazzar converted the consecrated vessels of the temple into instruments of luxury and intemperance. Herod polluted the sepulchres of saints by a sacrilegious search for treasures presumed to be hidden there, and God made fire to rise out of the earth and consume the searchers. Antiochus ransacked the temple of the Lord. Heliodorus emptied the treasures of their consecrated monies. Pompey defiled the Sabbath and the sanctuary. Crassus robbed the house of God of 10,000 talents. But inquire into the event of these insolences, and we shall find that true then of which later ages give many examples, that ruin is the child of sacrilege, that mischief setteth a period to the lives and designs of profane men.—Bishop Reynolds.

Jer . Intercessory prayer. Luther had boundless confidence in the power and prevalency of prayer. "At the time the Diet of Nuremberg was held," says Tholuck, "Luther was earnestly praying in his own dwelling; and at the very hour when the edict granting free toleration to all Protestants was issued, he ran out of his house, crying out, ‘We have gained the victory! Do you understand that?'" On another occasion, Melancthon was sinking into death through severe illness, and Luther entered his chamber. "We cannot spare you yet!" was Luther's exclamation to his dying friend; and then he threw himself upon his knees in wrestling prayer. Then, seizing Melancthon's hand, he said, "Be of good courage, Philip: thou shalt not die!" After his recovery, Melancthon wrote to Camerarius, "If Luther had not come to me, I should certainly have died; he recalled me from the gates of the grave."

"More things are wrought by prayer

Than this world dreams of. Wherefore, let thy voice

Rise like a fountain for me night and day," &c.—TENNYSON'S "Morte d'Arthur."

Jer . Sacrifices. Christ never despised sacrifice, but relatively He undervalued it. The idea of sacrifice among the Jews had taken precedence of humanity, justice, and right. (See Mat 5:23-24.) What does it mean but this, Do not think that sacrifice to God is the highest religious duty. Sacrifice depends for its value on preceding moral qualities. A principle is higher than the ordinance which you take to exhibit that principle. The life of religion in the soul is first in importance: the instruments by which you develop that life are of secondary consideration.—H. W. Beecher.

Jer . Obedience. Some persons would make religion to consist of little else than a self-denying course of the practice of virtue and obedience. They make it a kind of house-of-correction work. But no! I love the service of my God; like the bird, I fly on the wings of obedience to His holy will.—Chalmers.

Jer . "High places of Tophet." In the parallel passages (Jer 19:5, Jer 32:35), Jeremiah substitutes the word "Baal," thus identifying the two names. Probably "Tophet" was a contemptuous name for "Baal," derived from תּוּף, to spit out, an object, therefore, of loathing. The word occurs in Job 17:6, and is rendered "tabret," i.e., "I was as a contemptuous thing." And it is to be noticed that in the consecutive verses (Isa 30:32-33) the word occurs twice, and is rendered "tabret" and "Tophet" respectively. Dr. W. Smith affirms that "the Hebrew words are nearly identical," and hence concludes that "Tophet was probably the king's ‘music-grove' or garden, denoting originally nothing evil or hateful." But Ewald, Hitzig, Gesenius, and others, appeal to Isa 30:33, "Fire and much wood; the breath of the Lord, like a stream of brimstone, doth kindle it," in favour of the meaning, place of burning, from תַף, to burn. This beautiful valley Josiah "defiled" (2Ki 23:10), pouring into it all the filth of the city, till it became a foul and revolting scene. Others suggest its significance to be "a drum," because that instrument was employed to drown the cries of victims who were "caused to pass through the fire." "To the worship of Molech a temple was dedicated in the valley of Hinnom, and infants sacrificed, to drown whose cries, when the little innocents were locked in the burning embraces of the brazen image, a loud flourish of trumpets and cymbals was constantly kept up, whence the place was called Tophet. Hezekiah and Manasseh, both slaves to this revolting superstition, immolated their sons to the savage divinity."—Paxton.

Jer . Punishment. The seed holds in embryo the form into which, by an inviolable law, it will develop; the full development will be but an enlargement and likeness of the germ. Sin is thus embryonic; our guilty deeds will expand into results which will reflect in intensity their origin. Whatsoever a man soweth, that shall he also reap."

"Punishment is the recoil of crime; and the strength of the back-stroke is in proportion to the original blow."—French.

08 Chapter 8 

Verses 1-22
CRITICAL AND EXEGETICAL NOTES.—Chronology and History, as in chap. 7. Observe, however, that a new section in this extended prophetic address commenced with Jer , which continues to chap. Jer 9:22.

1. Geographical Reference. Jer . "Gilead:" a mountainous region, bounded on the west by Jordan, east by high plateau of Arabia, north by Bashan, south by valley of Heshbon; covering an area of cir. 60 miles by 20. The mountains of Gilead have an elevation of between 2000 and 3000 feet. The valleys of Gilead are richly wooded, presenting all the noble features of forest scenery. The torrent-beds are filled with oleanders. The district so charmed the Reubenites and Gadites that they asked it for their inheritance rather than pass "over Jordan" (Num 32:1-5).

2. Personal Allusions. Jer . "Scribes:" the Sopherim, students and interpreters of the written law, who probably owed their elevation into a distinctly-recognised order to Shaphan (2Ch 34:13; 2Ch 34:15); their employ was to write out the law, classify its contents, enumerate its clauses and letters, with "every jot and tittle" (cf. Jer 2:8). Jer 8:9. "The wise men:" specified also in chap. Jer 18:18 as a distinct class; but probably here used of those who prided themselves on their knowledge, learned men of all orders of society (cf. Jer 9:23).

3. Natural History, Jer . "Stork:" Chasidah, a name suggestive of piety and benevolence, from חֶסֶד, zeal, benignity; specially careful for her young and her aged parents, makes her nest on high (Psa 104:17), soars very loftily ("in the heaven"), far above the range of human vision, annually migrates as soon as cold warns her of winter's approach; arrives in Palestine about the middle of March, where it rests for about six weeks. "Turtle," i.e., turtle-dove, Thor: heralds the spring (Son 2:12) with sweet voice (Son 2:14), yet mournful tones (Nah 2:9); its plumage rich (Psa 68:13), nestles in rocks (Psa 68:28), has eyes of peculiar softness and lustre (Son 1:15; Son 5:12), migratory. "Crane:" Sus, means the swift, also a bird of passage, very noisy, with a harsh note; in appearance resembling the stork. "Swallow:" here Agûr [the words Sus and Agur are used interchangeably in Scripture for swallow and crane; difficult, therefore, to fix the name on either]; the swallow prefers populous scenes, and builds her nest in dwellings of mankind; her note is quick and querulous (Isa 38:14), her migration is annual. Jer 8:13. "Grapes on the vine:" Anabim, cluster of grapes (Gen 40:10). (See notes on chap. Jer 2:21, Jer 6:9.) "Figs:" Tenim, three kinds in Palestine—the early, the summer, and the winter fig; tree grows to vast dimensions, and abounds throughout the land (Deu 8:8). (See notes on chap. Jer 5:17.) Jer 8:14. "Water of gall," i.e., poisonous water; lit. water of the poisonous plant, מַי־רֹאשׁ, Gesenius pronounces it the poppy; but Speaker's Com. refers to the same word in Deu 32:32, where the further description, "their grapes are grapes of gall," necessitates the abandonment of the poppy, which has no berries ("grapes"); and concludes, "probably it was the belladonna or nightshade, to the berries of which the grapes of Israel were compared." In Hos 10:4, rôsh is rendered "hemlock," and in Job 20:16, "poison" of asps. The Targum renders it "the cup of malediction." Jer 8:17. "Serpents, cockatrices," i.e., serpents, even cockatrices, or vipers: Tsiphoni, small but very venomous vipers, basilisks which cannot be charmed. Its name, Tsiphoni, given to it on account of its remarkable hissing; its sting deadly (Pro 23:32, where rendered "adder"). So fatal is its wound, that natural historians assert that all other serpents hurry away and hide themselves at its hiss, and that its very breath will blast plants and poison the air. "This dreadful snake is not a native of Canaan, but abounds in the miry fields of Egypt" (Dr. Porter). Jer 8:22. "Balm in Gilead:" this balsam early mentioned in Scripture (Gen 37:25) as an article of commerce with Midianitish merchants, who carried it to Egypt; sufficiently valued as to be among the presents sent by Jacob to Joseph (Gen 43:11), and possessed of acknowledged medicinal properties. It cannot be identified with any particular tree. Pliny and Strabo attest the celebrated virtue of the opobalsamum or myrobalanus; but Bochart selects the resin drawn from the terebinth as the "balm" here alluded to. There is now no tree in Gilead which yields such balsam, but it may be found in Arabia and Egypt. A fragrant and medicinal balsam is used and sold among Turks which is obtained from Mecca.

4. Manners and Customs. Jer . "They shall bring out the bones," &c.: ornaments and treasures were buried with the dead; the enemies, knowing this, would ransack the sepulchres, and plunder the dead of their insignia and valuables. Refer to Josephus, Antiq. vii. ch. 15, 3, for account of Hyrcanus rifling the sepulchre of David, robbing it of 3000 talents; and to Heredotus i. 187, for statement of like act of Darius with grave of Nitocris. A customary arrangement for crown, sceptre, and royal insignia to be interred with kings; nobles and the wealthy imitated this by burying other treasures and valuables. Jer 8:8. "Pen of the scribes:" the pen or style was of iron, pointed (cf. Jer 7:1), though this "iron pen," or graver of steel, was probably used only for tracing letters upon stone or metallic plates. When tablets of wood covered with wax, skins, and parchments received the writing, a metal stylus or a reed formed the "pen." Jer 8:22. "Is there no physician there?" The inquiry suggests that practitioners in the medical art had established themselves in Gilead, who both collected the "balm," and applied it to the suffering who resorted thither for healing.

5. Literary Criticism. Jer . "At that time:" points back to chap. Jer 7:32, "the days come." Jer 8:4. "Shall they fall … shall he turn?" More correctly, Shall men fall and not arise! shall one turn, &c.? An appeal to the general experience and conduct of men—viz., that it is customary for men to arise after having fallen, &c. Jer 8:6. "No man repented him," &c.: lit. No man has pity upon his wickedness; the sinner would compassionate and commiserate himself did he fully realise his sin and its consequences. Jer 8:8. "Certainly in vain made he it," &c. Margin, "The false pen of the scribes worketh for falsehood." Lange also, taking the verb עָשָׂה as emphatically to work, translates thus: "Behold he has worked for a lie, i.e., has done lying work; the pen of the scribes has produced lies." Keil and Speaker's Com. render the words: "Lo! the lying pen of the scribes bath made it (the law of the Lord) into a lie." The Vulgate has, "Verily, falsehood has the false pen of the scribe wrought." Jer 8:10-12. The LXX. omits from the words, "for every one from the least," &c., to the end of Jer 8:12. They are a repetition of words from chap. Jer 6:12-15. Jeremiah frequently quotes his former utterances; hence Hitzig's suggestion that they are an interpolation is without force. Jer 8:13. "And the things that I have given them shall pass away from them:" the old translators (Chald., Syr., Vulg.) render the passage, "What I have given them they have trangressed." Ewald sustains this. The A.V. translation suggests the meaning, they should lose God's beneficent gifts. Umbriet, Venema, Keil, and Speaker's Com. render the words, "So I appoint unto them those that shall pass over them:" נָתַן, to appoint; and עָבַר, to overrun (cf. Isa 8:8). Hitzig and Graf., "I deliver them up to mem who pass over them." Jer 8:14. "Be silent," from, דּמָה the Niphil form ( נִדְּמָה), meaning to perish; then "put to silence," from דָּמָם, Hiphil form ( הֵדֵם), meaning to destroy: hence, Jehovah hath decreed our ruin. Jer 8:18. "When I would comfort myself," &c.: lit., "Oh, my comfort in the sorrow! my heart within me is faint;" an outcry of anguish. Noyes renders it, "Oh, where is consolation for my sorrow?" Jer 8:19. "Behold the voice … because of them in a far country." More correctly, "Behold! the sound of the cry of the daughter of my people from a distant land;" her cry being, "Is not the Lord in Zion!" &c., from which she is now an exile. To this question God returns the counter-question, "Why have they provoked Me?" &c. Jer 8:21. "I am hurt," am broken, i.e., in heart. "I am black," am in mourning (Keil); I go mourning (Speaker's Com.). Jer 8:22. "The health," &c. Why, then, has no bandage (of balsam) been laid upon my people? (So Keil, Speaker's Com.) But "health" is the more uniform rendering of the word (cf. Jer 30:17, Jer 33:6). Hend. remarks, " אֲרוּכָה, health, properly means length, from the circumstances of long linen bandages being employed in binding up wounds."

HOMILIES AND OUTLINES ON SECTIONS OF CHAPTER 8

	Section
	Jer .
	The dead: their graves dishonoured.

	Section
	Jer .
	The living: their unabashed iniquity.

	Section
	Jer .
	Maledictions: God's messages of doom.

	Section
	Jer .
	Lamentations: the prophet's dismay.


Jer . THE DEAD: THEIR GRAVES DISHONOURED

This would be done by the Chaldean hordes in search for booty. Jeremiah, however, suggests not the motive of this sacrilegious disturbance of the dead; he regards only the fact as the punitive judgment of an offended God. Even plunderers may carry into effect the righteous displeasure and retribution of the Most High.

"At the time of the siege of Jerusalem, not only will they bury in Tophet (Jer ) till there be no more room, such will be the carnage; but they who bury there will also open the graves of those who are buried, the kings and princes of Judah, and expose them to public contumely and shame. Perhaps the corpse of King Jehoiachim was then disinterred (Jer 22:19)."—Wordsworth.

"Their dead bodies should lie unburied in the sight of these their deities (Jer ), whom these idolaters had worshipped while they were alive, and thought they could never do enough for, but who could do them no good either alive or dead."—Trapp.

"In their reckless search, the barbarians would never think of replacing the bones which they had disturbed, but would leave them exposed to open gaze. The objects of idolatrous worship are here introduced with admirable effect, as unconcerned spectators of the indignity offered to their former worshippers. The condition of survivors (Jer ) would be more pitiable than that of the dead."—Henderson.

I. The sanctuaries of the dead profaned (Jer ). What a conception does this fact supply of the barbarity of the Chaldean hordes! Nothing sacred in their esteem. War lets loose the worst passions of the best armies, but never did an army equal in lawless badness this Babylonian host. Lust and greed drove them on to ruthless violation of everything they met. (See Addenda to chap. Jer 8:1, "Graves disturbed.")

II. The pitiless indifference of idol deities (Jer ). How does this statement set before these idolaters the worthlessness of their gods! In their most evil hour their chosen deities will neither commiserate or help them. Suggestive of man's treatment from those he substitutes for the true and gracious Lord; contemptuous unconcern in his day of calamity.

III. The horror and anguish of survivors (Jer ). There is something worse than death; yea, than a dishonoured burial: life, when itself "evil;" when "driven" away by God; when abandoned to "places" of exile, among foes and scoffers and cruel despots. To live experiencing and enduring God's vengeance is the direst calamity man can bear (comp. Job 3:21-22; Rev 9:6). (Addenda to chap. Jer 8:3, "Death desired.")

Jer . THE LIVING: THEIR UNABASHED INIQUITY

I. They would not attend to the dictates of reason (Jer ). The most careful traveller may miss his way; but then, as soon as he is aware of it, "will he not return?" No man in his wits will go on in a way that he knows will never bring him to his journey's end: "why then has this people slidden back with a perpetual blacksliding?" The nature of sin: it is—(1.) backsliding; (2.) perpetual, unless Divine grace prevent it; (3.) a cherished deceit; (4.) of which its dupes refuse to be undeceived.

II. They would not attend to the dictates of conscience (Jer ). Observe: 1. What expectations there were from them, that they would bethink themselves: "I hearkened and heard. (Comp. Job 33:27.) 2. How these expectations were disappointed: "They spake not aright;" and the only speaking "aright" would have been in words of "repentance of wickedness;" but this was refused. (a.) They did not take even the first step towards repentance: "None said, What have I done?" (b.) They were so far from repenting that they went on resolutely in their sins: "Every one turned to his course," &c.

III. They would not attend to the dictates of Providence (Jer ). Though they are "my people," yet, 1. They were heedless of God's dealings with them: "Know not the judgments of the Lord." 2. The inferior creatures around them showed more sagacity. (Addenda on Jer 8:7. "Stork," "Turtle," &c.)

IV. They would not attend to the dictates of the written Word (Jer ). Many enjoy abundance of the means of grace, but they do not answer the end of their having them. Those who are "wise" yet do no better for their souls with their wisdom than they who pretended to none, will have reason to be "ashamed," and will be taken in their own snare. 1. He threatens the judgments of God against them (Jer 8:10). 2. He gives a reason for those judgments: they were greedy of wealth, "given to covetousness;" they made no conscience of speaking truth, "every one dealeth falsely;" they flattered people in their sins (Jer 8:11); they were lost to all sense of virtue and honour (Jer 8:12), "they could not blush." Such as these were ripe for ruin.—Henry.

Jer . MALEDICTIONS: GOD'S MESSAGES OF DOOM

A succession of varied images and ideas; vine, stronghold, trouble, invasion, serpents: Jeremiah's quick transitions from figure to fact is characteristic. Also observe the frequent change of speakers in this section: God speaks in Jer , the people in Jer 8:14-15; Jeremiah himself, Jer 8:16; Jehovah again, Jer 8:17; a style indicative of the passion and intensity of the prophet. Both the varied imagery and the interchange of speakers denotes the deep emotion under which Jeremiah now speaks: the dreadful theme harrows his own spirit. Behind his impetuous thoughts and words lay this great grief: "How can I endure to see the destruction of my people?" To announce "glad tidings of good things" is a far easier and happier task than to bear messages of wrath. Yet we must not say, "Peace, peace, where there is no peace" (Jer 8:11); but tell fully what God bids. A series of maledictions under varied images.

I. The vine: Fruitless things God will consume (Jer ). "There are no grapes," &c. (not, there shall be). Fruitlessness is the reason why God will "consume." Keil translates Jer 8:13 : "Away, away will I sweep them, saith Jehovah: no grapes on the vine, and no figs on the fig-tree, and the leaf is withered; so I appoint unto them those that shall pass over them." And the Speaker's Com. thus comments: "These intermediate clauses describe the present state of the Jews, and not, as in the Authorised Version, the result of God's judgment. Judah is a vine which bears no fruit, a tree which makes even no profession of life, for her leaf is dry." Others regard the words as threatening the Jews with the deprivation of the fruits of the earth; but the former interpretation has fuller authority and significance.

II. Strongholds: Defences cannot exclude the penalties of sin (Jer ). The people awake at length to the urgency of the case: would shelter themselves in fortified cities; yet withal they realise their sure destruction: "Let us perish (be silent) there." Strong walls cannot exclude God's judgments: "The Lord our God hath decreed our destruction." (See Literary Criticisms on ver. supra.) Sin must eventuate in overthrow: "Because we have sinned," &c. Though they rally one another to flee, yet they are conscious they cannot escape; they are irremediably lost. It is mournful abandonment to despair.

III. Trouble: Sinners' false hopes assuredly shattered (Jer ). False prophets had beguiled them to "look for peace;" now they experience the utter reverse: "no good," for where can "good" be found when God is lost? "and behold trouble," properly "terror;" so overwhelming would the calamity prove. Suggestive of the sinner's anguish of dread—in death, in judgment.

IV. Invasion: Terrible forces of retributive justice (Jer ). (See on chap. Jer 4:15.) The border-line crossed by the foe. Health may be our border-line, or a carnal confidence; the enemy will pass that line, and then, oh our dismay! There are "strong ones," rushing cavalry, which scour the land; no resisting their fury or checking their impetuous speed. The result: "devoured."

V. Serpents: Alleviation and avoidance of misery impossible (Jer ): "not be charmed," and "they will bite you." No incantation, devices, or persuasives will disarm the attack of the foe; the venomous bite will inevitably bring death. Such is the issue of the "Serpent's" bite. No crafty measures will avert the miseries which follow upon sin: "At last it biteth like a serpent, and stingeth like an adder."

Jer . LAMENTATIONS: THE PROPHET'S DISMAY

As Jeremiah regards his people's ruin, his heart is sorely oppressed with grief and horror. (Addenda to chap. Jer . "Bitter lamentations.") He was wholly unlike those fastidious philanthropists

"Who sigh for wretchedness, yet shun the wretched,

Nursing in some delicious solitude

Their dainty loves and slothful sympathies."

—COLERIDGE, "Religious Musings."

I. A disastrous event (Jer ). The invaders have carried the people into a "far country." (See Lit. Crit. supra.) From the scene of their exile their bitter laments come ringing upon the prophet's troubled ear. Yet their complaining cry, "Is not the Lord in Zion?" is answered by God's accusing inquiry concerning their prolonged and provoking apostasy.

II. A grievous reflection (Jer ). The day of hope and remedy is irretrievably gone! This is the bitter outcry of the wretched exiles themselves. Sinners will one day see and bewail their impiety and folly. (Addenda, chap. Jer 8:20. "Opportunity lost.")

III. A stricken mourner (Jer ; Jer 8:21). He can lay hold on no comfort in his sorrow; calls after it as lost, and his burdened heart is sick within him; while also he himself suffers (Jer 8:21) the agonies which he witnesses his people bear. In this Jeremiah was a type of Him who was "stricken and afflicted;" for "surely He hath borne our griefs."

IV. A bewildered inquiry (Jer ). (1.) A remedy existed; "balm." (2.) Skilled administrators of the remedy could be found: "physicians there" (these physicians were her priests and prophets, scribes and wise men; comp. Jer 8:8-11); yet she had suffered many things of many physicians, without being healed of any. For there is but one True Physician for the maladies of sin, and to Him she had not applied. "Why?" The prophet is staggered at Judah's neglect of Him: what is her reason? "Neglect of the great salvation" is therefore unreasonable, unjustifiable, astounding. For because of such neglect unutterable miseries and grievous wounds remain, and must continually be borne. Verily, man's wilful repudiation of the Divine remedy is appalling, and he thereby "wrongs his own soul."

HOMILETIC TREATMENT OF SELECTED VERSES IN CHAPTER 8

Jer . Theme: THE DEAD DIS-HONOURED, YET DEATH DESIRED. (Addenda to chap. Jer 8:1; Jer 8:3, "Dead molested; Death desired.")

Note: Burial is an expression of our hope of resurrection; hence our common reverence for places of sepulture, and our horror at sacrilegious violation of the grave.

"The dreadful desolation which the Chaldean army would make in the land would strangely alter the property of death itself, and for the worse too:

"I. Death shall not now be, as it always used to be, the repose of the dead. Threatened in former chapter that slain should be unburied, but here the graves of the buried are to be maliciously opened.

"II. Death shall now be, what it never used to be, the choice of the living. And this, not in a believing hope of happiness in the other life, but in an utter despair of any ease in this life."—Henry.

Jer . Theme: PHASES OF IDOLATROUS HOMAGE.

"There is great force in the piled-up verbs by which their worship of the heavenly bodies is described.

"1. With their hearts they ‘loved' them. 2. With costly offerings they ‘served' them. 3. With submissive following they ‘walked after' them. 4. Frequenting their temples, in order to gain their favour, they ‘sought' them. 5. Bowing down before them and publicly honouring them, they ‘worshipped' them.

"Yet these gods, thus served with heart and hand, do nothing whatever for their worshippers, except to aid their bones to decay. Hitzig well points out how the prophet, beginning with the heart (‘loved'), describes their worship in the various stages of development, and then contrasts its fulness with the miserable reward which ensues."—Speaker's Com.

I. Progressive stages of idolatrous service.

II. Absolute entirety of idolatrous self-subjection.

III. Pitiless abandonment by idols of their votaries.

IV. Melancholy doom of idolatrous victims.

Jer . Theme: THAT MEN HABITUALLY TRY TO RIGHT THEMSELVES.

When they fall, they are not so senseless as to lie there; they can and they do get up. When they err and lose their way, they do not madly resolve to accept their mistake and continue to go wrong; they refuse to proceed along a road which leads they know not where, but certainly where they do not wish to go; and they retrace their steps.

Basil uses the text as a motive for repentance.

Chrysostom finds in it an argument that no sinner need despair of repentance.

It suggests: i. The sinner's power to help himself. ii. The stupidity of doing nothing to better his case. iii. The extent to which his self-help can attain. iv. The common proneness of man to fall and err. v. The necessity for direction, that he may not continue to wander and so be lost. vi. That God approves man's efforts to retrace his errors. vii. Grace will certainly avail for those who desire to tread the right way.

Jer . Theme: PERPETUAL BACKSLIDING. (Addenda to chap. Jer 8:5.)

I. The causes of backsliding.

1. Fear of man. 2. Intercourse with worldly society. 3. Presumption. 4. Secret sin. 5. Neglect of prayer.

II. The symptoms of backsliding.

1. Absence of pleasure in attending to the secret exercises of religion. 2. Irregular and unprofitable attendance on public ordinances. 3. Unwillingness to act or suffer for the honour of Christ. 4. Uncharitable feelings toward fellow-Christians. 5. Indulgence in sins once abandoned.

III. The forms of backsliding.

1. Declension into error. 2. Into unbelief. 3. Into lukewarmness or want of love. 4. Into prayerlessness. 5. Into immorality. 6. Into open rejection of a Christian profession.

IV. The evils of backsliding.

1. Its evils to the backslider: (1.) It diminishes his happiness. (2.) It arrests his progress. (3.) It destroys his usefulness.

2. Its evils to others: (1.) It staggers the anxious inquirer. (2.) Seduces the weak Christian. (3.) Embarrasses all the friends of religion. (4.) Supplies materials to the mocker.

V. The cure of backsliding.

1. Let the backslider remember from whence he has fallen. 2. Let him reflect on his guilt and danger. 3. Let him return to God, from whom he has wandered. 4. Let him live near Christ. 5. Let him forsake the sin into which he has fallen. 6. Let him learn to depend on the promised aid of the Holy Spirit.—Brooks, "Plans."

Jer . "WHAT HAVE I DONE?" (Addenda to chap. Jer 8:6, "Self-interrogation.")

1. In reference to God. 2. To myself. 3. To Christ. 4. To Christians. 5. To the unconverted.—Brooks.

"The thought expressed here is best explained by what St. Paul says in 1Co : ‘For if we would judge ourselves, we should not be judged.'"—Speaker's Com.

Jer . Theme: MAN ON EARTH.

Text leads us to look upon man on earth in three aspects:

I. As the special object of Divine attention. "I hearkened and heard," says God; expressing deep interest Two things show His special interest in man on earth:

(a) The language He employs in the Bible. "As I live, saith the Lord," &c. "Lo, these three years I came seeking fruit," &c.

(b.) The provision He has made in the Bible. Why this special attention?

i. We may imagine that man's spiritual infirmities on earth would draw towards him the special notice of his Maker. The diseased child attracts most parental sympathy and attention. This world is the invalid member of God's family.

ii. We may imagine that man's critical position on earth would draw towards him, &c. Here, he has practically to decide his destiny.

iii. We may imagine that man's social influence on earth would draw, &c. Who can tell the influence, for good or evil, of one man on this earth? One may send thousands to hell, or "turn many to righteousness."

II. As the probationary subject of redemptive discipline.

Under this system three things are required of him:

1. Rectitude of language. "They spake not aright," i.e., in accordance with moral truth.

2. Contrition of heart. "No man repented of his wickedness." Repentance is essential to his recovery.

3. Self-searching thought. "What have I done?" in relation to my soul, the universe, God? When prodigal began to think he came to himself.

III. As the wicked abuser of the system under which he lives.

In two ways, as here specified:

1. Reckless obstinacy. "Every one turned to his course." And the way of each was from God; as infidel; drunkard, &c. "As the horse rusheth" (Job 29.)

2. Unnatural ignorance. "Yea, the stork in the heaven knoweth," &c. (1.) These creatures have remarkable instincts, suitable to the external circumstances of their nature. So have you. They have instincts of perceiving coming changes, and of adjusting themselves to those changes. (2.) These creatures invariably render obedience to their instincts. You do not. How unnatural!—Homilist. (Addenda to chap. Jer , "Stork," &c.).

Jer . "Lying pen of the scribes." (cf. "Personal Allusions," on ver. supra, and Addenda.)

Jer . Theme: INTELLECTUAL VANITY PERVERTING REVELATION.

"The law of the Lord is with us;" that was the state of their case; but what did they do with it, and what did it do for them? What we have is of subordinate importance to the use we make of it and the advantage it secures to us. Men now have the Word of God; how do they treat it, what does it profit them?

I. Sources of sacred wisdom. "Law of Lord is with us." They "knew the Holy Scriptures, which are able to make wise unto salvation." The Jews, having in there possession these sacred oracles, might have attained to the "wisdom which is from above," and consequently been the wisest people on earth. We possess a revelation which "makes the simple wise," and teaches holiest and most precious truth to man.

II. Perversion of the sources of sacred wisdom. "Pen of scribes made it a lie." (See Lit. Crit. supra, on Ver.). By false interpretation, and delusive application of the law. This is the constant result of:

1. Wilful trifling with the Scriptures. 2. Intellectual conceit, which reverses and mutilates Scripture language. 3. Narrow bigotry, which will bend revelation to its own shibboleth. 4. Blind hostility, which rebels against the plain Word, and hence explains away literal teachings. 5. Dainty sentimentalism, which softens and practically neutralises distasteful teachings, strong anathemas, and bold declarations.

III. Arrogant pretension to the possession of sacred wisdom. "We are wise;" for no other reason than that they had the Scriptures, and knew the letter. "The law of the Law is with us," is a boast of more than outward possession of it, but also of inward acquaintance with it, mastery of its contents. Such a familiarity did not, does not, always engender reverence, or lead to obedience. It fostered vanity of mind, intellectual conceit, and became a snare. These scribes rose, indeed, to be "wise above what is within."

IV. Delusion resulting from the arrogance of wisdom (Jer ). Thus, "He taketh the wise in their own craftiness." God will refute such irreverent and merely literary wisdom. Christ thanked the Father that "from the wise and prudent" He had "hid" the precious truth. God denies real light to the intellectually proud, as they exclude themselves from a saving knowledge of the truth. Lowliness and submissiveness are qualifications for Divine enlightenment,—"revealed them unto babes."

V. Refutation of man's vaunted wisdom. God asks, "What wisdom is in them?" With all their knowledge and their satisfied vanity, they had practically "rejected the word of the Lord." It is "he that doeth His will shall know of the doctrine:" hence God repudiates their boast,—denounces them as inflated fools, "wise (only) in their own conceits," and predicts their coming shame. Intellectual vanity easily leads to tampering with and perverting God's Word; and then the condemnation is inherited with which the volume of the book closes (Rev ).

Comments:

Jer . Almost identical with chap. Jer 6:12-15; yet some distinctive dissimilarities exist sufficient to refute Hitzig's suggestion that they are an interpolation. The LXX. omit them. Jeremiah, however, frequently reproduces his figures and phrases: e.g. (comp. Jer 5:15 with Jer 14:19).

"To those that shall inherit them" (Jer ). "Rather to those that shall take possession of them, i.e., to conquerors who shall take them by force. To "inherit" is to obtain legally, but the verb here used is that applied to Ahab's seizure of Naboth's vineyard (1Ki 21:15), to the subjugation of Palestine by the Israelites (Lev 20:24), to the Babylonian conquests (Isa 14:21)."—Speaker's Com.

Jer . Theme. THREATENING OF COMING PUNISHMENT. i. Severity of the visitation. (a.) Certain: "surely." (b.) Desolating: "consume." (c.) Agonising: "consume." ii. Reason of the visitation. (a.) Fruitlessness: "no grapes, no figs:" i.e., there are none. (b.) Decay: "leaf is withered." In consequence of barrenness Christ cursed the fig-tree. iii. Selected agency of the visitation. Read, "I appoint those who will pass over them." (a.) God regulates punishment: "I appoint." (b.) Unconscious agents fulfilling His word: "them that shall pass over them." Note: 1. God has fixed and serious designs concerning men. 2. He has His agents ready and able to carry them out. 3. When we talk of peace and safety, see no invader, suspect no foe; yea, while the enemy himself is without plan of attack, the design for our overthrow stands complete. 4. Hence, the certainty that "the wicked shall not go unpunished," and the urgency of our forsaking evil, and seeking reconciliation with God.

Jer . Theme: DEFIANCE REDUCED TO DESPAIR

Until now, Judah had resented God's warning and messages: had carried on the war of resistance against His Word; entrenched in her carnal security and insolent indifference, had refused to repent or yield. This verse shows her vaunted confidence gone; she must "flee to defenced cities:" and her proud spirit broken; she must "be silent there." Yet the opening sentence, "Why sit still?" may be, not a panic cry, that her peril is imminent, but a summons of her dejected soul to self-help: one more effort to keep above surrender and despair.

I. A rallying-call to action and self-defence. "Why sit still? Let us go to defenced cities." (See Homily on Jer .)

Calvin remarks that these words show "that they (as hypocrites are wont to do) had recourse to expedients, by which they thought to protect themselves against God's wrath. They (hypocrites) indeed feel their evils, and seek to apply remedies; but they stop at the nearest reliefs, without seeking to pacify God, and to return into favour with Him; and think themselves to be safe if they betake themselves to this or that hiding-place."

1. Self-chiding: "Why do we sit still?" 2. Self-reliance: "Assemble yourselves, and let us enter." 3. Self-delusion: "enter into the defenced cities, and let us be silent there." Silent there: some render the words, rest there: דָּמָה, to rest or be silent. Merely defend ourselves in quiet, until the storm blow over.

II. A despairing recognition of their woful case. "Let us be silent there; for the Lord our God hath put us to silence, and given us water of gall to drink." Authority determines the word "silent" to mean "perish," lit. be put to silence, from דָּמָם. All that they can promise themselves, in fleeing to fortified cities, is a little respite. 1. Salvation is beyond hope: the "defenced cities" will fall; they cannot expect, therefore, to be saved, but only to put off a little longer the inevitable ruin. 2. Destruction is determined for them: "Jehovah hath put us to silence," i.e., hath decreed our destruction, and there is now no escape. And "hath given us water of gall;" i.e., of poison. (See "Natural History" on verse.) This simile suggests the bitter suffering incident to their nearing ruin. Horsley renders the words, "And let us sit there in despair, since the Lord our God hath brought us to despair," &c. For God had at last reduced their defiance of Him, and their self-confident indifference, to utter despair. (Addenda, chap. Jer , "Defiance issuing in despair.")

III. A paralysing acknowledgment of sin's merited judgment. "The Lord hath put us to silence, &c., because we have sinned against the Lord." Suggests

1. God is against sin: He will not condone it.

2. Sin hath entailed death. God decrees destruction, and gives the poisonous cup to the sinner,—which is the decree brought home to the transgressor against whose sin that decree has gone forth. Flee where they might, they would carry their impiety with them, and, therefore, God's decree against iniquity would follow them into their fortifications, and wrath Divine would fall upon them there. There is no escaping the sentence and doom which sin entails, for there is no evading God, nor shutting off from us the operation of His omnipresent laws. Men will realise this at last.

IV. A melancholy confutation of the sinner's vain hopes (Jer ).

1. Flattering expectations are easily cherished. By (1.) The sinner's own foolish vanity. (2.) By the false counsellors to whom he listens. (See Notes on chap. Jer , and also Jer 8:11.)

2. Experience scatters our false expectations. Man has the making of his expectations; God of his experiences. Our expectations are what we desire; our experiences what we deserve.

Jer . Theme: COMFORT IN SORROW. I. Need of comfort. II. Attempt to comfort ourselves. III. Such attempt vicious and vain.—J. Farren. (Addenda to chap. Jer 8:18, "Bitter lamentations.")

Jer . Theme: A BITTER CRY FROM SCENES OF EXILE.

"This verse should be translated thus:—‘Behold the voice of the cry for help of the daughter of my people from a distant land! Is not Jehovah in Zion? Is not her King there? Why have they provoked Me to anger with their carved images, with foreign vanities?' The invaders have not merely wasted the land (Jer ), but carried the remnant into captivity. The prophet seems to hear their loud cry for help, but their complaint, Is there no Jehovah in Zion? is met by God demanding of them the reason why, instead of worshipping Him, they have set up idols."—Speaker's Com.

"Because they have chosen the empty idols from abroad ("strange," foreign "vanities"), Jehovah, the Almighty God of Zion, has cast them out into a far country amidst strange people."—Keil.

"The common cant was; Is not the Lord in Zion? And will not Zion's God protect Zion's king and kingdom? This outcry of theirs reflects upon God, as if His power and promise were broken or weakened; and, therefore, He returns an answer to it immediately, Why have they provoked Me? &c. They have withdrawn from their allegiance to Him, and so have thrown themselves out of His protection."—Henry.

In the midst of their bitterness and woe, they remember the God whom they had forgotten in their prosperity; but this remembrance is not a gracious one,—they do not remember Him to humble themselves before Him, but to bring accusations against Him.

I. We have a cry: That is how the prayer is described. 1. It had in it a meaning: "the voice of their cry." 2. The matter of the voice: "for them that dwell in a far country" [interpreting the words as Zion's agonising appeal to God for those "afar-off," like the prodigal "in a far country"]. 3. Their settled estrangement from God is implied, "them that dwell in a far country." 4. This prayer for those long estranged is from God's own people: "the cry of the daughter of my people."

II. The question: "Is not the Lord in Zion? is not her king in her?" Surely, yes. Then if the Lord be in the midst of Zion, 1. Why do we pray as if He were not? Rather pray, knowing Him near to answer as by fire. 2. Why do you despond because of your weakness? God is all-sufficient. 3. Why those great fears about the prosperity of the Church? The battle is the Lord's: let us go on and conquer.

III. Another question: "Why have they provoked Me?" &c. 1. Here is a question for the Lord's people. It is a very solemn thing when God is in His Church, how that Church behaves herself. 2. This text has a particular voice to sinners. You have been saying, God is amid His people; how is it I remain unblessed, unsaved? Because of your "vanities," your idols, your sins.

IV. Another cry: "The harvest is past," &c. (Jer ). We thought God would keep us in the days of harvest; but the harvest is past. We dreamed He would chase away our enemies when the summer months had come; but the summer is ended, and still Chaldea has her foot upon Judah's neck—still we drink the wormwood and the gall: we are not saved.

What harvest, what summers (spiritually) we have had: ingathering of souls; yet you are not saved! Some in your home converted, &c., but you not saved. The day is near when you will have to cry in the sight of the approach of death, "The harvest is past, &c., and I not saved!" Yes, a day comes when, being in torments, you will cry those words! We are looking for Christ's coming: and then, seeing Him gather His harvest into the sky, the cry again will rise, "Harvest past: we not saved!"—Spurgeon.

Jer . Theme: THE LOST HARVEST. "Harvest is past," &c.

Language descriptive of the awful position of those who, having trifled away gracious opportunities, are found at close of life unforgiven and unrenewed. Consider:

I. That the means and opportunities of securing salvation are graciously afforded to men.

II. That these means and opportunities will soon pass away.

III. That when once past, they will have disappeared for ever. Irretrievable despair!—Sunday at Home.

Theme: THE UNAVAILING LAMENTATION. Bethink:

I. That God has given you the gracious seasons of summer and harvest. 1. The summer (a.) of life; (b.) of reason; (c.) of opportunities. 2. The harvest (a.) of knowledge; (b.) of privileges; (c.) of blessings.

II. That these may pass away unimproved 1. Many do not think. 2. Will not forsake their sins. 3. Will not believe. 4. Will procrastinate.

III. That the regrets of such will be awful and unavailing. 1. Sometimes their regrets are expressed in this world. 2. They will surely be uttered in eternity. Regrets (1.) of intense agony, of recollection, of self-condemnation; (2.) regrets will be unavailing,—no space for repentance, no ear for prayer, no fountain, no cross! (3.) of black despair, "harvest past," &c.

1. None would choose this portion. 2. Who would risk it? 3. Who will flee from it? Now is the "harvest," &c.—Jabez Burns.

Theme: LIFE'S SOLEMN OPPORTUNITY.

I. What considerations involved. 1. The object: "harvest." 2. The opportunity: "summer." 3. The limitation: "past," "ended." 4. The neglect irreparable: "We not saved."

II. To what circumstances applicable. 1. Neglect of decision for God. 2. Neglect of spiritual culture. 3. Neglect of Christian service.

III. What lessons enforced. Importance of—1. Present opportunity. 2. Present dedication.—J. Farren.

Theme: CAUTIONS AND CONSOLATIONS.

Text may be accommodated so as to admit of a general application, and be interpreted in a spiritual sense. Then this lamentation may be understood as the

I. Language of final and absolute despair. That, having neglected means, wasted opportunity, resisted Spirit, "hated knowledge, and did not choose the fear of the Lord," now they have no longer hope of mercy: nothing to expect but judgment and misery! Let us dread the doom of the foolish virgins.

II. Language of deep and humbling conviction. That, having abused their only opportunity for seeking salvation, for attending to "the one thing needful," for fulfilling the solemn object of life, it is gone for ever; their day of grace is over, they must therefore perish without remedy! Awakened at last to the interests of their souls, but awakened too late. "Redeem the time."

III. Language of distressing and gloomy despondency. Such despondency as the afflicted and tempted servants of Jesus Christ sometimes experience: their minds clouded, peace gone, hope perished, they take up unrighteously the melancholy cry of text: "After all we have thought and felt, we find we have been deceiving ourselves, we have not really known and loved the Lord, our present gloom is proof against our being His; we are undone; harvest is past!" &c. They are "in heaviness through manifold temptations."

Some have a well-assured hope that their harvest is not passed, that they are saved! For they have fled to Christ for refuge, have in themselves the witness of the Spirit. Remember, that for these who have reasons for hope and joy, the term of life is the "summer" in which they must labour in the service, and for the glory, of their Lord.—Rev. Ed. Cooper, A. D. 1816.

Theme: NEGLECTED OPPORTUNITIES.

I. There are certain seasons which may be called the soul's harvests. 1. Times of religious privilege. 2. Times of special religious action. 3. In a sense, the whole of life is a harvest time. 4. Now is emphatically a season of harvest.

II. These seasons have their period of close. 1. By national judgments. 2. By providential removal. 3. By the withdrawing of the Holy Ghost. 4. By death.

III. That these seasons may pass without due impression. 1. Proved from the fact that many take no heed concerning their souls at all. 2. Many are convicted, but never converted. 3. Exhort all to seek the Lord without delay, for

IV. The remorse of those who allow such seasons to pass without due impression, will be—1. Fearful. 2. Unavailing.—A. F. Barfield, "Christian World Pulpit."

Theme: SEASONS OF GRACE UNIMPROVED AND LOST.

Summer and harvest are proper seasons of action; opportunities for armies to take the field, subdue enemies, and bring about deliverance of an oppressed people. The winter that follows is not a fit season for action. An awful thing when favourable seasons for saving a people from temporal enemies and calamities are lost; but infinitely more alarming to lose favourable seasons of saving their souls. This is ground for deepest lamentation when forced to say, "Harvest is past," &c. Consider:

I. Favourable seasons, which we should be careful to improve to the salvation of our souls.

1. The summer days of youth. Hopeful season: God loves "first ripe fruits:" young prayers, young tears, young faith, love, &c. (Ecc ).

2. When persons enjoy lively means and ordinances; when Christ crucified is set before them with holy fervour and feeling.

3. When there is a noise and shaking among the dry bones: work of conviction and conversion is going forward, &c.

4. When Satan's power is restrained, and churches have rest from evil: this is a calm summer day.

5. When God is visiting mankind with alarming providences: then the inhabitants of the earth should learn righteousness.

II. Who may be said to have lost their summer days and favourable seasons of grace? We cannot be positive as to any while life remains, yet of some, sad grounds to fear.

1. Those who have had the Spirit long striving with them, but have resisted His striving and repelled Him (Eze ).

2. Those who persist in sinful courses and harden themselves against the reproofs of the Almighty (Pro ).

3. Those who sin presumptuously, sin in the face of light, in hopes of repentance and pardon (Num ).

4. Those who are so determinately bent on sin that God, their own consciences, and God's ministers cease to reprove them (Eze , Hos 4:17).

5. Those who deliberately relapse into sin after having been Divinely corrected and aroused to resolutions (Isa ).

6. Those who give themselves up to commit sin with greediness, and glory in it (Eph , Php 3:19).

7. Those who mock the offers of the Gospel, and despise those who bring them (2Ch ). "Harvest is past," &c.

III. The causes why men lose their hopeful seasons.

1. Unbelief; did men believe God's Word, threatenings, and wrath to come, they would improve their seasons of grace, and flee to Christ.

2. Promise themselves time; leisure to attend to work of salvation; regard death and eternity as distant.

3. Indulge sloth; do not "give all diligence" to the duties of religion, public and private.

4. Love of carnal company and sensual delights: amid sinful pleasures they trifle away their summer days.

Application:

(1.) How dreadful will be the end of those who have lost all their opportunities of salvation! Remembrance of them will not ameliorate but embitter their case.

(2.) Such characters act as if devoid of reason (Jer , Pro 6:8); worse than the brutes that perish.

(3.) Let us endeavour to improve Gospel seasons, the summer and harvest for our souls, with greatest care.—Hannum.

There is in this text

I. The acknowledgment of opportunity.

II. The confession of neglect.

III. The anticipation of doom.

J. W. W., from Lange. (Addenda to chap. 8 Jer , "Opportunity Lost.")

Jer . Comments:

"For the hurt of the daughter of my people I am hurt." The hopeless case of the people and kingdom moves the seer so deeply that he bursts forth with the cry, "For the breaking of my people I am broken" (the Hophil form = the breaking of the heart). "I am black:" used of wearing mourning—in other words, to be in mourning (cf. Psa ; Psa 38:7). "Astonishment hath taken hold:" horror hath taken hold on me (Jer 6:24, Mic 4:9). Help is nowhere to be found.—Kiel.

"Because of the breaking … I am broken:" the words of the prophet, whose heart is crushed by the sad cry of his countrymen.—Speaker's Com.

"Astonished:" the astonishment with which he was seized he no doubt sets down as being the opposite of the people's torpor and insensibility; for they had no fear for themselves.—Calvin.

"I am contemned for bewailing my people's misery, who neither feel nor fear hurt."—Trapp.

"Observe here:

i. How great his griefs were (Jer ). For their sin, and the miseries incurred by it. It becomes us to lament the miseries of our fellow-creatures, much more to lay to heart the calamities of our country, and especially of the Church of God. Jeremiah had prophesied the destruction of Jerusalem, yet he did not rejoice in the proof of the truth of it by its accomplishment, preferring the welfare of his country before his own reputation. If Jerusalem had repented and been spared, he would have been far from fretting, as Jonah did. Jeremiah had many enemies in Judah and Jerusalem, that hated, reproached, and persecuted him; and in the judgments brought upon them God reckoned with them for it, and pleaded His prophet's cause; yet he was far from rejoicing in it, so truly did he forgive his enemies and desire that God would forgive them.

ii. How small his hopes were (Jer ). No medicine proper for a sick and dying kingdom; no skilful, faithful hand to apply the balm. He looks upon the case to be deplorable and beyond relief. The desolations made are irreparable, and the disease has come to such a height that there is no checking it."—Henry.

"Our connection with those who hear us continually is so full, so intimate, so tender, no one can understand it who has not experienced it. We get love, we get somewhat from the heart which was broken for its enemies, and which could cry on the cross: Father, forgive them, they know not what they do."—Zinzendorf.

Jer . Theme: A CURE FOR DISEASED SOULS.

I. That mankind universally are in a diseased state.

The soul of man is meant, hence the diseases are those of the soul. That the distempers of the mind are compared to wounds, disease, and sickness, will appear from Psa ; Psa 103:3; Eze 34:4; Mat 9:12. Point out some of these diseases:

1. Atheism, infidelity, or unbelief of Divine truths.

2. Ignorance of God and Gospel truths, even among those who profess to know Him (Hos ). They may be cured (Rev 3:17-18).

3. Hardness of heart. (Eze ; Php 1:6).

4. Earthly mindedness. Other plagues kill their thousands, this kills its tens of thousands. Pharaoh's woods are true of them (Exo ). Yet there is help for this (Col 3:12).

5. Aversion to spiritual duties. Many would rather toil their bodies a whole day than spend a quarter of an hour on their knees in secret with God. (Mal ). Relief for this (Psa 110:3; Isa 40:31; Eze 36:27).

6. Hypocrisy and formality in God's service (Isa ). This also may be healed (Jer 31:33; Pro 4:18; 2Co 4:16).

7. Trusting to our own righteousness (Rom ).

8. Indwelling corruption (Psa ; Isa 64:6). Yet there is help for this (Mic 7:19; Rom 7:24-25).

9. Backsliding. This is a spiritual consumption, yet may be cured (Deu ; Hos 14:4-6).

There are several symptoms which seem to render our diseases almost desperate and incurable.

α. When the body is universally affected, and with a complication of diseases, the case is truly alarming: and this is the state of the soul (Isa ). Still we may be recovered; David was (Psa 103:2-3).

β. When diseases are of long continuance (Psa ; Deu 28:59). Yet the Lord can make dry bones live (Ezekiel 37).

γ. When all around consider their case desperate. Often the case with sinners (Eze ; Eze 37:11). Yet see the promise (Jer 30:17).

δ. When its threatening symptoms are not observed, so as to provide timely remedies. Our case not unlike Israel's (Isa ).

ε. When the patient becomes lethargic, loses his senses, and cannot be awakened (Isa ; Isa 29:10). Still there is hope (Jer 33:6).

II. That there is a physician who can cure all diseases.

God Himself (Exo ). Our cure is the work of the whole Trinity, but especially of Jesus Christ (Luk 4:18; Mat 9:12-13). In this office of Healer, He was typified by the brazen serpent (Joh 3:14); by the Sun of Righteousness (Mal 4:2); by the Tree of Life (Rev 22:2). Being God-man, He is nobly qualified: for

1. He is infinite in knowledge, and understands all diseases, with the proper remedies, so that He never can err (Joh ).

2. He has sovereign authority, and almighty power, so that He can command diseases to obey (Mat ).

3. He has infinite pity, ready to help the distressed, even unasked, hence represented as Good Samaritan (Luk ).

4. He has wonderful patience towards the distressed; bears with their ingratitude, and works their perfect cure.

III. The remedy which He applies to effect the cure.

It is His own blood. This is the true "Balm of Gilead" (Isa ). Scripture speaks of other means of healing, subservient to the blood:

1. The Spirit of God, with His gracious operations on the soul (Gal ).

2. The word and ordinances of Christ; these are the "leaves of the Tree of Life," &c. (Rev ; comp. Psa 107:20).

3. Afflictions: making us mourn our wounds, and apply for remedy (Isa ).

4. Faithful ministers. The Great Physician sends them to dispense wholesome doctrines (1Ti ; Tit 2:1).

5. Pious Christians help by their prayers (Jas ).

The Physician's method of applying the remedy. He

α. Makes sinners sensible that they are sick (Mat ). This implies discovery of the nature of sin, grief over it (Psa 38:6; Psa 38:18), despair of healing ourselves (Hos 14:3), and willingness to submit to the Physician's prescriptions (Act 9:6).

β. Works faith in the soul, by His Holy Spirit: i.e., persuades and enables him to embrace Christ as his Saviour, and apply the balm to his wounded soul. Then danger is over (Joh ).

γ. Accomplishes and perfects the cure by the sanctifying influences of the Spirit (Mat ).

IV. The reasons why so few are healed, notwithstanding there is balm in Gilead, and a physician there. Cause in us: for

1. Many are ignorant of their disease, and wilfully so.

2. Many are in love with their disease, more than with their physician. God may say of them (Psa ).

3. Many neglect the season of healing (Jer )

4. Many will not trust Christ wholly for healing.

5. Many will not submit to the prescriptions of Christ; to self-examination, repentance, godly sorrow, mortification; therefore are unhealed. To conclude:

α. Let those in a diseased state see their danger, for it is great; if they do not apply to this Physician, they cannot be healed.

β. Balm of Gilead is freely offered in the Gospel (Isa ; Eze 18:32).

γ. Consider how long you have slighted this balm already. Now improve your day, like the people of Capernaum (Luk ; 2Co 6:2).

δ. Those whom Christ has healed, manifest their gratitude by living to His glory.—Hannum.

(Addenda to chap. Jer . "Balm of Gilead.")

Jer . Theme: REASONS FOR THE IRRELIGION OF THE MASSES.

"Why health of my people not recovered?"

Prophet referring to degeneracy and misery of Jews. Ask same question respecting the moral state of the masses of our own nation. Necessary to look.

I. At our moral and evangelical resources.

1. No country in the world in all respects equal in privileges.

2. No age comparable to this: (a.) Plenitude of God's Word. (b.) Good books. (c.) Evangelical ministry. (d.) Rich variety of social institutions; for Young Men; Temperance; City Missions; Open Air Services, &c.

II. The fearful evils which still exist. Of these:

1. Avowed infidelity. Every form of scepticism.

2. General neglect of Divine worship.

3. Prevailing crime.

4. Juvenile precocity and profligacy.

5. Overwhelming intemperance.

III. The affecting inquiry presented. "Why then," &c.

Three classes of reasons:

1. In the Church: (i.) Prevalence of spiritual indifference. (ii.) Sectarian contentions. (iii.) Fewness of workers. (iv.) Want of spiritual self-denial. (v.) Coldness in prayer. No sense of the ruin of souls. (vi.) Feeble faith; not proving God.

2. Reasons in the persons themselves. Feel they are separated from other classes; neglected; despised on account of their poverty, &c.

3. Reasons in the world. Seductive temptations, dissipating scenes, especially on Lord's day. So Gospel is not heard and believed. Souls lost. Sin uncured. Crowds perishing.

Application:

1. We appeal to Church of Christ. Great responsibility.

2. Sinners are inexcusable. Every man must give account.

3. God's mercy and grace are all-sufficient.

4. The provisions of the Gospel are freely published.—Rev. Jabez Burns.

NOTICEABLE TOPICS IN CHAPTER 8

Topic: INTERROGATING OUR CONDUCT. Text: "What have I done?" (Jer .)

How attentive God is to us and our actions! He sees His prodigals when yet a great way off; to Him there is music in our sigh, and beauty in a tear. In this verse He represents Himself as looking upon man's heart, and listening—if possibly He may hear something good. And how amiable God is, that turns aside, with grief in His heart, exclaiming, "I did listen, but no man spake aright," &c. Never do we have a desire towards God, or breathe a prayer to heaven, but God has been watching and hearkening for it: it was but one tear on the cheek, yet the Father noticed it as a hopeful sign; but one throb went through the heart, yet He heeded it as an omen that not quite hardened by sin. Text, "What have I done?" calls for

I. Words of earnest persuasion, urging all, and especially the unconverted, to ask this question, each for himself, and solemnly answer it. Few men like to take the trouble to review their own lives. Like silly ostrich, when hard pressed by hunters, bury their sight from real evils and danger. But remember.

1. Searching yourself can do you no hurt. Little can be lost by taking stock. You cannot be any worse for a little self-examination. 2. You may be a great deal better for the process: for, if your affairs are all right with God, you may cheer and comfort yourself; but there are many probabilities that they are wrong; so many are deceived, and anything rather than self-delusion. 3. The time for self-examination is short: soon you will know the secret, death will rend off the mask. 4. Though you may deceive yourself, you cannot God. The everlasting Jehovah will grasp the balances of justice, put His law in one scale and the sinner in the other: "Weighed and found wanting!"

Various excuses will arise to check this inquiry: you will plead you are members of churches, have often received the sacramental bread and wine. Easy thing in this age to make profession of religion. Christ had one hypocrite in His twelve! Rest on no profession. Neither put off this question because too busy to attend to spiritual concerns. Know not how near death is to thee. May the Lord prepare each for death and judgment by leading all to ask, "What have I done?"

II. Words of assistance in trying to answer the question.

1. To Christians: "What hast thou done?" You reply, "Nothing to save myself; that was done for me. Nothing to make a righteousness for myself; Christ said, It is finished! Nothing to merit heaven; Jesus did that for me before I was born!" Yes, but say; What hast thou done for Him? for His Church? for the salvation of the world? to promote thine own spiritual growth in grace?

2. To moralists: "What hast thou done?" You answer, "All I ought to have done! You may tell me of sins, but I have done my duty: observed Sabbath, said prayers, given to poor, &c.; and if good works have any merit, I have done a great deal!" True, if any merit; but very unfortunate that they have not, for our good works, if we do them to save ourselves by them, are no better than our sins. Christ will never go shares with you in the work of salvation. Your morality is no help to you whatever as to eternal things.

3. To the worldly: "What done?" "It is very little I do amiss; now and then just a little mirth." Stop; let us have the right name for that mirth. What do you call it in any one else? "Drunkenness." "I have been a little loose in talk sometimes!" Write it down, "Lascivious conversation." Sometimes you have been out on the Sabbath? "Sabbath-breaking." You may have quoted texts of Scripture to make jokes of them, and used God's name in foolish talk? "Swearing." Did you ever adulterate in your trade? "Stealing." Wished you could get your neighbour's prosperity? "Covetousness, which is idolatry." Ever really prayed? "Prayerlessness." Neglected God and Bible? "Despising Him." Few but will feel these sins lie at their door. May the Spirit touch your consciences, and convince you of your sins!

4. To the unconverted: "What done?" By your sins you have destroyed your soul, resisted the gospel, spurned Christ. Yes; and think what you have done to your children: taught them the ways of spiritual ruin. To your companions: tempted some to take the first stray step into folly, indulgence, iniquity. Doth not your heart quail within you because of self-ruin and ruin of others?

III. Words of affectionate admonition to those who have had to answer the question against themselves.

1. Solemn that the years roll on and yet you are unsaved. You, not altogether hardened, yet "done" nothing to determine for Christ, and lay hold on eternity. 2. There will be a time when you will ask the question, but it will be too late. "On the death bed?" No, not too late there; but when breath has gone out of your body. After the suicide has taken the fatal leap, he may cry, "What have I done?" but too late! Some mocking spirit in mid-air echoes, "Lost, lost, lost!" In the dreadful judgment, too, the soul will ask that question, as the eye of the Judge fixes itself upon him: He turns to your page in the book, but it has never been blotted with His blood. If you only knew what they feel, and could see what they endure, who have lost opportunity and lost themselves, you would, ere too late, pause and ask, "What have I done?" As immortal spirits, bound for endless weal or woe, fly ye to Christ, seek for mercy at His hand, trust in Him, and be saved.—Spurgeon. (Comp. Addenda to chap. Jer , "Self-interrogation.")

Topic: THE RAVAGES OF SIN: A PATHETIC REMONSTRANCE. Text: "Is there no balm in Gilead? is there no physician there? Why, then, is not the health of the daughter of my people recovered?" (Jer ).—(Addenda, "Balm of Gilead.")

"Astonishment" (Jer ) over "health not recovered" (Jer 8:22) is followed by lament for "the slain" (Jer 9:1). (1.) Between the two there is a distinction: "health" lacking, the soul diseased, impotent, suffering, prostrate, perishing, but not "slain." (2.) Between the two there is a connexion; let the disease go unchecked, unhealed, the plague not stayed, and the issue will be—the suffering victim of sin "slain." That sad word "slain" suggests the destroyer's work done; the ruin of the "daughter of my people" is complete. Therefore, the prophet lifts his voice in the cry of anguish in which there sounds no strain of hope (Jer 9:1). But, in this text, the case is less severe; the malady rages, but recovery is possible, "health may be restored." To such as have lost spiritual health, and all as yet unsaved, come the hopeful tidings of "balm in Gilead and a physician there." Four topics:

I. A malady. "Health not recovered:" needed "balm and physician."

The malady which has devastated the health of humanity is sin. What is sin but a disease of soul? Analogy:

1. In the manner of its development. Disease lies concealed in blood before it assumes visible signs. Began in thought, grew into a desire, advanced into an intention, issued in act.

2. In the rapidity of its progress. Bursts forth into fierce forms, whole system inflamed. Malady quickly spreads through the whole nature, vitiating mind, corrupting character, consuming goodness, till "yield members to uncleanness, and from iniquity unto iniquity."

3. In its contagious influence. Springs from one to another, speeding and spreading misery and death. Plague of London started from one person. So, "by one man sin entered into world," &c. Broke out in Eden, pervaded earth, &c. "Evil communications corrupt good manners." "One sinner destroyeth much good."

4. In its fatal termination. Unless arrested, disease soon completes its ravages, and victim sinks to the dead. And what the termination of sin? "Wages of sin is death." "Every man is tempted when he is drawn away of his own lust and enticed. Then when lust hath conceived it bringeth forth sin; and sin, when it is finished, bringeth forth death."

II. A remedy. "Balm in Gilead." Remedy equal to the disease, for might have been "recovered."

Gilead a mountain; balsam trees flourished; gum had medicinal properties, highly valued and widely celebrated. Thus extracted: Incision with axe or spear; issues a glutinous sap. Concerning its virtues, ancient botanists and physicians eloquent in praise.

Led by analogy from Gilead to Calvary; from balsam-tree to Cross; from issuing sap to Blood; from incision by axe to "with spear pierced His side." Concerning its healing virtues, ten thousand times ten thousand tongues eloquent. "Health restored:" in heaven, never more sick!

1. It was highly precious. So valued that Pompey and Titus carried some back with them to Rome. "Precious blood of Christ."

2. It had peculiar properties. Healing virtues in "balm" special to it. "Makes wounded spirit whole, calms troubled breast."

3. It was easily obtained. Readily flowed forth. "Seek, and ye shall find." "Whosoever call on name of Lord shall be saved."

4. It was effectual in its operation. "Whole head may be sick," &c. Yet healing virtue therein. "Though sins be as scarlet," &c.

"Dear dying Lamb, Thy precious blood

Shall never lose its power."

III. A healer. There is "a physician there." This a name which Jesus assumed: "They that be whole need not a physician, but they that are sick. I came not to call the righteous, but sinners to repentance."

1. He is acquainted with the nature of the disease. Knows the cause of its commencement, mode of development, phases it assumes, issues to which it leads. Knows seat of disease, and how to assail it: "Out of heart proceed evil thoughts," &c. Familiar with the malady and mode of treatment.

2. He is skilful in administering the remedy. Has had long experience and extensive practice. Every land, every age. "He went about doing good, and healing all manner of diseases and sickness among the people. (Comp. Rom .)

3. He is willing to afford relief. Never wearied, "waits to be gracious;" "desires not death of sinner, but that all come to repentance;' chides with the dying, "Ye will not come unto me that ye might have life;" assures, "I will in no wise cast out."

4. His ability to heal is widely attested. In our midst: "Ye are washed," &c. In heaven: "Great multitudes; made white in blood of Lamb."

IV. A remonstrance. "Why their health not recovered?" Many unhealed; what the explanation?

1. Some urge that they are not suffering from any malady. Not deny existence and ravages of sin as general truth, but repudiate charge of personal corruption, infection, and peril. Thus put "balm" and "physician" from them. For that is the issue; if men are not fatally diseased, Christ came not for them; they have no place in His redemptive mission. Because of this folly—ignoring their need of the Divine remedy—"health is not recovered."

2. Others urge that they are not in a condition of serious danger. Admit personal sin, need remedy, but no occasion for alarm; they "know not that they are wretched, and poor, and miserable, and blind, and naked." Delusion is a symptom of this malady of sin. "They hold fast deceit" (Jer ). And because of this self-flattery "health is not recovered."

3. Others urge that they can secure healing at any time. Dreadful procrastination! Deliberate trifling with grace. Surely there is no certainty of finding salvation just when men determine. Death waits not upon our convenience. Melancholy presumption. Yet because of it "health is not recovered."

4. Others urge that they are too near perishing for recovery. Write hard things against themselves. (See Jer .) But what state surpasses the Almighty Physician? Have any proved Him unable? "Able to save to uttermost." Yet because of despair "health is not recovered."

Sorrow for misery, surprise at hesitancy, indignation over trifling, remonstrance with despair—all are expressed in this plaintive interrogation, "Why, then, is not health recovered!" There is "balm," a "physician," and, therefore, "health" for all, for "sinners, even the chief." "He healed all them that had need of healing."

ADDENDA TO CHAPTER 8: ILLUSTRATIONS AND SUGGESTIVE EXTRACTS

Jer . GRAVES DISTURBED: DEAD MOLESTED. Dr. Pusey writes of this sacrilege, that it was "a hatred carried beyond the grave, a hatred which is a sort of impotent grasping at eternal vengeance, hatred which, having no power to work any real vengeance, has no object but to show its hatred." (Note on Amo 2:1.)

"He (David) was buried by his son Solomon in Jerusalem, with great magnificence, and with all the other funeral pomp which kings used to be buried with; moreover, he had great and immense wealth buried with him, the vastness of which may be easily conjectured at by what I now say: for 1300 years afterwards, Hyrcanus, the high priest, when he was besieged by Antiochus, and was desirous of giving him money to get him to raise the siege, and draw off his army, and having no other method of compassing the money, opened one room of David's sepulchre, and took out 3000 talents, and gave part of that sum to Antiochus, and by this means caused the siege to be raised. Nay, after him, and that many years, Herod, the king, opened another room, and took away a great deal of money."—Josephus, Antiq. bk. vii. chap. 15 § 3.

"For extremity of despite also, dead men's bones have been digged up. Pope Formosas was so dealt with by his successor, Stephanus VI.; and many of the holy martyrs by their barbarous persecutors."—Trapp.

Jer . DEATH DESIRED.

"To die,—to sleep,

No more; and, by a sleep, to say we end

The heart-ache, and the thousand natural shocks

That flesh is heir to,—'tis a consummation

Devoutly to be wished."

—Shakespeare.

"Death! to the happy thou art terrible,

But how the wretched love to think of thee!

O thou true comforter, the friend of all

Who have no friend beside!"

—Southey.

"A sleep without dreams, after a rough day

Of toil, is what we covet most; and yet

How clay shrinks back from more quiescent clay!"

—Byron.

"Soon may this woe-worn spirit seek the bourne

Where, lulled to slumber, grief forgets to mourn."

—Campbell.

Jer . PERPETUAL BACKSLIDING.

"They fall deepest into hell who fall backwards into hell."—Bunyan.

"Errare humanum est; perseverare diabolicum."—Trapp.

Jer . SELF-INTERROGATION. "What have I done?" The Pythagoreans once a day put this question to themselves. It is reported of Sextus that every night before he slept, he asked of his own heart, "What evil hast thou this day amended? what vice hast thou shunned? what good hast thou done? in what part art thou bettered?"

"As it is an evidence that those tradesmen are embarrassed in their estates who are afraid to look into their books; so it is plain that there is something wrong within, among all those who are afraid to look within."—Secker.

Thales, the Milesian philosopher, flourished about A.M. 3330, and was cotemporary with Josiah, king of Judah, and Jeremiah, our prophet; and he it was who gave birth to the wise admonition which was the basis of his philosophic teaching, "Know thyself." Cicero, however, ascribes the maxim to Apollo himself, "because," he says, "it hath such weight of sense and wisdom in it as appear too great to be attributed to any man." It was emblazoned in golden letters over the door of the temple of Apollo at Delphos.

Jer . "Stork." The same individuals return to the same place year after year.

"The stork-assembly meets; for many a day

Consulting deep and various, ere they take

Their arduous voyage through the liquid sky.

And now, their route designed, their leaders chose,

Their tribes adjusted, cleaned their vigorous wings,

… in congregation full

The figured flight ascends, and riding high

The rial billows, mixes with the clouds."

—Thomson.

"Turtle."

"The dove let loose in eastern skies,

Returning fondly home,

Ne'er stoops to earth her wing, nor flies

Where idle warblers roam.

But high she shoots, through air and light,

Above all low delay,

Where nothing earthly bounds her flight,

Nor shadow dims her way."

—Moore.

"Crane." Homer (Iliad, Jer ) alludes to the harsh sound of the crane in her flight:

"The Trojans indeed advanced, with both clang and shout like birds,

Just in fact as is the noise of cranes in front of the sky."

"Swallow." Its instinct is more true than man's reason or faith.

"Bright bird of summer, what joys are thine!

Voice of the spring, if thy wings were mine,

My merry course should be with thee

To the orange grove and the banyan tree;

For who would dwell in the wintry chill,

And the gloom and cares of this world of ill,

If he could borrow thy wings, and stray

In chase of the summer, with thee away!"

—Anon (See Gray's "Topics.")

"Crane and swallow." It is agreed by all philologists that our translators interchanged the words, and that in each case it should be "swallow and crane," not "crane and swallow." Soos, or sîs, rendered "swallow," scarcely can mean the swallow, for though a migrant it is hardly so in Palestine as to justify these words, "the swallow observes the time of its coming." But the difficulty was solved, says Dr. Tristram, when we found that soos is to the present day the vernacular or provincial, though not the classical, Arabic name of the swift; and when we noted that, unlike the swallows, the swifts return to Palestine on a sudden in one day, and cover the land in countless myriads.—Sunday at Home.

Jer . SACRED WISDOM. Needed. Varro, a Roman writer of the first century B. C., states that in his day he had been at the pains to collect the various opinions on the question, "What is the true object of human life?"—in other words, "What is the supreme good?" He had reckoned up as many as three hundred and twenty different answers! How needful is Divine revelation!—Biblical Treasury.

"LYING PEN OF THE SCRIBES." The mention of Scribes in this place is a crucial point in the argument whether or not the Pentateuch or Torah is the old law-book of the Jews, or a fabrication which gradually grew up, but was not received as authoritative until after the return from captivity. It is not until the time of Josiah that we find Scribes mentioned, except as political officers; here they are students of the Torah. But the Torah must have existed in writing before there could have been an order of men whose especial business it was to study it; and therefore Ewald, Hitzig, Graf, and others explain the verse away by saying that perhaps the Scribes were writers of books, and had published collections of false prophecies written in imitation of the true. But the Torah of Jehovah is mentioned in this very verse, and the whole gist of the passage is lost if what the Scribes turned into a lie was anything except that law, of which they had just boasted that they were the possessors.… Jeremiah's whole argument depends upon the fact that there were in his days men who claimed to be "wise," or rather learned men, because of their study of the Pentateuch, and is certainly inconsistent with the assumptions of the new critics, that Jeremiah wrote the book of Deuteronomy, and that Ezra wrote parts of Exodus and the whole of Leviticus.—Speaker's Commentary.

Jer . DEFIANCE ISSUING IN DESPAIR. Francis Spira, an Italian apostate, exclaimed on his deathbed, "My sin is greater than the mercy of God! I have denied Christ voluntarily. I feel now that He hardens me, and allows me no hope!"

Hobbes, the infidel, before death, "I am taking a fearful leap into the dark."

Jer . BITTER LAMENTATIONS for others' ruin. When our Redeemer wept over the city that was to perish, He considered it the more to be deplored as it knew not itself its deplorable condition. As many, therefore, as are set on fire by the torch of love weep over other men's sins as if they were their own. St. Augustine says, "We mourn over the sins of others, we suffer violence, we are tormented in our minds." St. Chrysostom says that Moses was raised above the people because he habitually deplored the sins of others. "He," says the same holy doctor, "who sorrows for other men's sins, has the tenderness of an apostle, and is an imitator of that blessed One who said, ‘Who is weak, and I am not weak? Who is offended, and I burn not?'"—F. W. Faber.

Jer . "Harvest is past." OPPORTUNITY LOST. "The mill can't grind with the water that is lost." Opportunities are importunities. Col 4:3, is literally "buying up the opportunity."

One of the most ingenious tortures of the Hohenslaufen family, in the height of their despotic control, was that of a cell which, at the prisoner's first entrance, presented an air of comfort and ease; so that it was not till he had been a few days confined that he observed the dimensions of his chamber beginning to contract. But the discovery once made, the fact became more appalling every day. Slowly but terribly, the sides drew closer, and the unhappy victim was crushed to death. What an emblem does this suggest of the sinner's contracting day of grace! Oh, what would the poor victim in such a cell have given to see the door open, and hear a voice, "Escape for thy life!" Would that sinners would escape as eagerly by the door of grace!—Bowes' "Illustrative Gatherings."

"Many do with opportunities as children do at the seashore; they fill their little hands with sand, and then let the grains fall through one by one till all are gone."—T. Jones.

Jer . BALM OF GILEAD. Gilead, where the balm was found, was on the wilderness side of promised land; the true Balm of Gilead—Jesus Christ—is for our healing here, before we pass over Jordan. Men travelled far to get it, bought it at great price; but Jesus is nigh to heal us, and restores us "without money and without price." Merchants conveyed the balm far and wide; missionaries travel far to make the free gift. The balsam tree had to be cut, pressed, &c., to yield the balm; Christ was "wounded" and "bruised" (Isa 53:5). The supply of balm almost exhausted: Christ the same for ever.—"Topics."

Alexander the Great was dying of a wound, which did not seem very dangerous at first, but it baffled his physicians, and was rapidly becoming mortal. One night, however, it is said, he dreamed that some one had brought him a peculiar-looking plant, which, when applied to the festering sore, had cleansed and closed it. In the morning, when he awoke, he described the plant; and the historian informs us that it was sought for and found, and when applied to the wound, the fiery pain subsided, and he was speedily healed. Now your soul has received a deadly hurt; it has been stung by the old serpent, the devil. The wound gets worse. There is a tender plant which is able to heal you—it is the Balm of Gilead.—Dr. James Hamilton.

Compared with the virture and preciousness of the redeeming grace of Jesus, whose blood cleanses us from all sin.

"Not balm, new bleeding from the wounded tree,

Nor bless'd Arabia with his spicy grove,

Such fragrance yields."

—Rowe.

So highly prized was the balsam that, during the war of Titus against the Jews, two fierce contests took place for the balsam orchards of Jericho, the last of which was to prevent the Jews from destroying the trees, which they would have done, in order that the trade might not fall into the enemy's hand.

Not a root nor a branch of the balsam tree is now to be found in all Palestine.

Twice was a balsam-tree exhibited in triumph to the Romans in their streets. The first time was B. C. 65, when Pompey returned from his conquest, and Judea became a Roman province; and the last time was after a lapse of 144 years, when the spoils of the temple of Jerusalem were borne in triumph through the imperial city, and, as a sign of the subjection of the whole country, the precious balm-tree was exhibited with pride by Vespasian.

Bruce saw the balsam-tree in Arabian valleys. The most considerable gardens of them is in a recess of the mountains, between Mecca and Medina.

The balm of Gilead is a small evergreen; at five feet from the ground it branches out something like an old hawthorn; bark is smooth, shining, of a whitish grey colour, with brown blotches; leaves are of a bright green, foliage is scanty and rugged. The greatest quantity of balsam flows from the wounded bark; but there are three kinds procured by art; best is the opobalsam, expressed from the green berry; second, from the ripe nut or berry; the last is obtained by bruising and boiling the young wood.—Scripture Herbal.

The balm of the soul is prayer, saith the Chaldee paraphrast; is repentance, saith Jerome; is Christ applied by faith, say we. Sanguis medici est curatio phrenetici.—Trapp.

09 Chapter 9 

Verses 1-26
CRITICAL AND EXEGETICAL NOTES. For Chronology and History, see chap. 7.

1. Geographical References. Jer . "Egypt." sit. on N.E. angle of Africa; a vast plain; in general features it may be regarded as the valley of the Nile, by which river it is nourished; the country anciently divided into two great divisions, Upper and Lower Egypt; subdivided into smaller sections called Nomes, or provinces; now divided into Lower Egypt, called Delta (because enclosed within the arms of the Nile, resembling a Greek δ); stretching about 80 miles inland from Mediterranean Central Egypt, extending cir. 150 miles further south: Upper Egypt, which reaches cir. 250 miles still further from the Mediterranean, where the First Cataract forms its natural boundary. Common Bible name of the land is Mizraim; ancient Egyptian name, inscribed in hieroglyphics, is KEM. Contains 115, 200 square geological miles. "Edom," or Idumea: a district north of the peninsula of Sinai, itself bounded on the north by Moab, "a narrow, mountainous tract (about 100 miles long by 20 broad), extending along the eastern side of the Arabah."—Dr. W. Smith. "Ammon:" originally the "children of Ammon "located themselves, together with Moabites, west of the Jordan, the Jabbok (midway between Sea of Galilee and Dead Sea) was anciently the northern border-line of their territory, and the Arnon (which flows into the Dead Sea nearly opposite to Engedi) the southern limit. In Jeremiah's time they were in possession of the cities of Gad (south of the Arnon), from which Tiglath-Pilesar had removed the Jews (Jer 49:1-6). "Moab," occupied the plain of the Jordan-valley on the eastern side of the Dead Sea; afterwards spread themselves south of Judea towards Idumea. But the boundary lines of Ammon and Moab were continually shifting; hence their localisation can only be indicated, not determined. "All that are in the utmost corners, that dwell in the wilderness." (See Lit. Crit. on these words, "utmost corners," below). Arabian tribes who resided in the desert S. E. of Palestine.

2. Natural History. Jer . "Dragons," תַּנִּים evidently "dragons" is a wrong interpretation, for serpents do not invade ruined cities, and make "dens" amid the "heaps;" the jackal is meant, whose habit is to prowl amid rocky places and ruins; size about that of a fox, but legs longer; colour, yellowish grey, with dark shades about the back; voice, hideous, a mingled bark and howl; generally jackals go in great troops (Maunder). Jer 9:15. "Wormwood," לַעֲנָה (Laănậh); several species in Palestine; Kitto specifies four: Artemisia nilotica, judaica, fruticosa, and cinerea; all distinguished for intense bitterness, and probably not only nauseous but hurtful (Deu 19:18; Pro 5:4; Amo 5:7; Amo 6:12). "Water of gall." See Nat Hist. on Jer 8:14, supra.

3. Manners and Customs. Jer . "In the wilderness a lodging place." A caravanserai, usually a large, square building (khan), erected in deserts and regions far removed from towns, on the route of caravans, either at the public expense or by private charity; they are mere shelters for the night, without furniture, comfort, or supplies, and generally filthy and abound in vermin. Jer 9:3. "Bend their tongues like their bows," properly, they tread their bow, i.e., to string it—the bow being held by the foot while it is strung. Jer 9:7. "I will melt and try them:" (See notes on Jer 6:27). Simile of metal refining: "smelting, in order to separate the pure metal from the ore, testing, to See if the metal is pure, or still mixed with alloy"—Speaker's Com. Jer 9:17. "Mourning women:" hired mourners, who, by frantic gestures, dreadful wailings, and doleful ditties, both professed grief and incited it in beholders. It demanded some skill to learn these shrieks, and gestures, and dirges, hence here described as "cunning women." Jerome says the custom continued in Judea down to his days (Obit. A. D. 420). Lane states that it still exists in Egypt ("Modern Egyptians"); and Calmet, that the practice prevails in most of the provinces of the Levant. Jer 9:20. "Teach your daughters wailing:" see above, Jer 9:17 : the dead would be so numerous as to call for a much larger number of "mourning women" than at present were available; hence, train others in readiness for the appalling crisis. Jer 9:22. "The handful after the husbandman:" i.e., the bundle of corn which the reaper cuts into his arm with a few strokes of his sickle, and which another who follows him "gathers," to hind with several other such "handfuls" into a sheaf. Jer 9:25. "Circumcised with the un-circumcised:" considerable difficulty among commentators as to whether the prophet asserted that circumcision was practised among the nations specified in Jer 9:26; among which "Judah" is classed in this respect. Lange contends this is meant, and appeals to authority of Herodotus, who affirms that the practice existed both among the higher castes of Egyptians, and the Arabian tribes—probably Kedarenes descended from Ishmael, who was circumcised by Abraham (Gen 17:23), and among whose descendants the rite still obtains, although the Koran nowhere enjoins the rite: the Edomites accepted circumcision at the dictation of John Hyrcanus, as the alternative of vacating their country (Josephus, Antiq. xiii. 9. §1). Lange urges that we must accept the prophet's words as affirming that these people specified did practise circumcision. Yet he seems alone in this position, excepting that Jerome asserts that the rite did exist among these nations. It seems simple to accept the general verdict that these people are not all affirmed as circumcised, but that "circumcised" and "uncircumcised" indiscriminately are grouped together as forming the list of nations on whom God's judgments would soon descend.

Literary Criticisms. Jer . should be joined to chap. 8, it is so in Heb. Bibles. Jer 9:3. "Not valiant for truth:" Lange, "not by truth do they prevail in the land." Keil, "not according to faithfulness do they manage in the land." Speaker's Com., "neither do they rule faithfully in the land." Maurer, "they do not prevail by truth" (Psa 12:4). Jer 9:8. "As an arrow shot out:" חֵץ שָׁוחֻט, a slaughtering arrow. "In heart he layeth his wait:" properly inwardly he layeth his ambush: אֹרָב = insidious scheming. Jer 9:10. "habitations of the wilderness:" i.e., prairie, pasturage, encampment of the shepherds: the reference being probably to the wilderness of Judea, where cattle were pastured (cf. 1Sa 17:28). Jer 9:19. "Our dwellings have cast us out:" "dwellings" is not the nominative, but "they," the enemies, who have thrown down our dwellings (cf. 2Ki 25:9). Jer 9:26. "All in the utmost corners:" Margin, "Heb. cut off into corners, or, having the corners (of their hair) polled." Speaker's Com., all who have the corners of their hair shorn. Hend., Cut as to the corner of the beard (cf. Lev 19:27; Lev 21:5), a custom the Jews were prohibited to imitate. The description points to the Arabs, who "dwell in the wilderness."

HOMILETIC ARRANGEMENT OF THE ENTIRE CHAPTER 9

*** Sectional divisions of the chapter does violence to its structure and disorder; for its very confusion of topics, the intermingling of solemn messages with passionate exclamations, is characteristic of vivid dread and poignant grief; of these the chapter is full. Sections might, however, arranged thus:

	Verses
	Jer .
	Plaintive lamentations over sin.

	Verses
	Jer .
	God's vindications of His judgments.

	Verses
	Jer .
	Vivid realisation of calamities.

	Verses
	Jer .
	Vainglorious confidences corrected.


The scope and significance of the entire chapter may be thus stated: Jeremiah presents to Judah:

1. A vivid portrayal of the direful disasters impending.

2. A justification of God's judgments against sin.

By showing them how alarming would be the punishment, he would have them see how appalling was their sin. Their condition and conduct imprecated the retribution. Noticeable that appeal is made to the wisdom, the serious thought of his hearers, that they may "understand" (Jer ) the equity of God's proceedings against them. Sinners would justify God's punishments if they wisely considered their case, demerits, and the provocations of their sins: "We indeed justly, for we receive the due reward of our sins."

I. Sorrowful consternation over calamities. Both the revolting cause of these calamities (Jer ) and their poignant severity (Jer 9:20-22) are carefully specified: thus the bemoaning is intelligently and adequately justified.

1. The prophet's agony of grief (Jer ). Note the pathos of the reiteration, "my people!" Humanity, philanthropy, patriotism, and religious feeling, all summon us to bitter sorrow over—(1) the sufferings of our people; (2) the slaughter wrought by tyranny (especially the tyranny of Satan over the lives and souls of men; and the slaughter of virtue, happiness, and hope); (3) the sinfulness which underlies and explains all man's woes. Characters wasted, lives degraded, hearts pierced with anguish, souls ruined: a sad world; the gentle, generous heart shudders amid these devastations, "weeps for the slain."

2. The people's realisation of their ruin (Jer ). It came late, yet it came: they awoke at last. God arrests the insensate nation with the appeal, "Consider ye!" The verses delineate the people's (1) sudden consternation; (2) overwhelming distress, i. Professional mourners would have abundant occasion for wailing (Jer 9:17). ii. The people would themselves be plunged into the agony of sorrow (Jer 9:18). We cannot leave to others the bitter mourning, the pang in our hearts will be too keen. iii. Zion would resound with cries of anguish and desperation (Jer 9:19). Sinners, though slow to recognise their dreadful state and prospects, are sure to realise them (Jer 9:25). Because doom now tarries they make merry while godly men weep; but they will join the lamentations, though (alas! if as here) only when too late, when ruin is upon them (Jer 9:19).

3. God summons the nation to grievous sorrow (Jer ). 1. He supplies the mourners with the national dirge (Jer 9:21), than which no more piteous a refrain could be conceived. 2. He then portrays the awful disasters (Jer 9:22): death in every home,—the slain covering the lands, childhood and youth perishing with the "men." Judgment comes on all, "for that all have sinned." When God bids us sorrow, it is time to "consider" and humble ourselves penitently before Him. "Now He hath commanded men everywhere to repent." A wide difference between this "godly sorrow" and the grief of despair and doom. Timely penitence may avert ultimate desperation. Predictions of disaster are intended as persuasives to the sorrow which averts woe.

II. Appalling corruption of the nation (Jer ; Jer 9:8).

1. As viewed by the prophet (Jer ). He would fain hide himself from the sickening and revolting spectacle of his people's guiltiness (Jer 9:2). (a.) They were foul and false (Jer 9:2); (b.) maliciously deceptive, "tongues like bows" (Jer 9:3); (c.) careless of public honour and faith, "not valiant for truth" (see Lit. Grit, on ver. supra); (d.) abandoned to iniquitous practices, "proceed from evil to evil;" (e.) ignore God in His own land, "know not Me, saith the Lord;" (f.) social confidence and integrity violated (Jer 9:4), utterly insincere, treacherous, and unjust in their domestic and neighbourly intercourse; (g.) their falsity was deliberate and resolute (Jer 9:5), they actually trained themselves to lying, and defiantly refused to speak or act truthfully; (h.) evil-doing exhausted all their powers, "they weary themselves," &c., leaving them incapable of anything else.

2. As estimated by the Lord (Jer ; Jer 9:8). For His eyes are upon, and His eyelids try, the children of men. Note: God marks what are the surroundings of His servants: "I know where thou dwellest" (Rev 2:13). "Thine habitation is in the midst of deceit." Their case before God showed (1.) criminal falsity; (2.) determined repudiation of God in order to practise "deceit" (Jer 9:7); (3.) cruel treachery (Jer 9:8). Observe: How severely God regards the violation of social laws: wrong done by man to man, sins of the tongue, faithless conduct, scheming selfishness. Yet, further, men fall away from God as their first stage of decline; it therefore argues their complete degradation when they become avowedly false to their fellow-men,—indicates utter moral corruption, loss of every virtue and of all worth.

3. Yet condoned by themselves (Jer ). They neglected "loving-kindness, judgment, and righteousness" (Jer 9:24), despised what God "delighted in," and then gloried in their "wisdom, might, and riches" (Jer 9:23). More: they relied upon the value of a rite, "circumcision" (Jer 9:25-26), as a guarantee against being abandoned by God and consigned to heathen conquest. 1. Our own resources ("wisdom, might, riches") will not protect us from hostile invasion. God menaced Judah with the Chaldean scourge because of their perfidious impiety, their neglect of "loving-kindness, judgment, and righteousness;" Judah instantly comforted herself with looking at her resources of wisdom, might, and wealth. 2. Our religious professions (reliance on the covenant of circumcision) afford no answer to the denunciation against our sins, nor any excuse for them. Having violated practical piety—"loving-kindness, judgment, righteousness, and knowing God"—their vaunted circumcision would not protect them from the doom: they were "uncircumcised in heart."

III. God's vindication of His judgments. He does not leave it to His prophet to "justify the ways of God with men:" Himself expounds the righteousness of His proceedings.

1. The judgments delineated. The country devastated (Jer ). Jerusalem destroyed (Jer 9:11). Cities desolated (Jer 9:11). Life embittered (Jer 9:15). The people banished and consumed in exile (Jer 9:16). Zion a scene of spoliation and slaughter (Jer 9:19; Jer 9:21). Fields strewn with the unburied slain (Jer 9:22). God will not respect their covenant distinction (Jer 9:25-26) in the impartial visitation of retribution. (1.) God's punishments are far-reaching, vast, majestic, even as are His mercy and His grace. All His doings are on a scale of stupendous, awful magnitude. "Marvellous are Thy works, O Lord." "Glorious in holiness, fearful in praises, doing wonders." (2.) God's punishments are all-inclusive, beyond evasion or escape,—leaving for those condemned no refuge.

2. The judgments imperative. Note: (1.) His searching purpose (Jer ); (2.) His necessary severity (Jer 9:9). Judgments have a twofold purpose: (a.) Corrective: "melt and try them," purify some in the fires of affliction: "when Thy judgments are abroad in the earth, the inhabitants will learn righteousness." This end must be sought, for nothing milder than severe punishments affected them for good. God asks, as if in perplexity, "How shall I do?" &c. Solicitous to secure their spiritual improvement even by the calamities which impended. (b.) Avenging: for they who will not be reformed must be ruined.

3. The judgments vindicated. Jehovah calls upon the thoughtful to ponder and declare "for what the land perisheth," &c. (Jer ). Then follows (1.) The Divine indictment (Jer 9:13-14): revolt against God's law and service, abandonment to self-indulgence and idolatry. (2.) The Divine sentence (Jer 9:15-16). Observe: Severity is wholly foreign to God's designs and delight (Jer 9:24). He desires not the death of a sinner, but delights in mercy; nevertheless, when all His "loving-kindness" avails nothing with sinners, when they resist His grace and repudiate salvation, there remains only this, "a certain fearful looking for of judgment and fiery indignation, which shall devour the adversaries." Yet "God hath not appointed us to wrath, but to obtain salvation by our Lord Jesus Christ."

HOMILIES AND OUTLINES ON SUCCESSIVE VERSES OF CHAPTER 9

Jer . Theme: ANGUISH OF GRIEF OVER SINNERS' RUIN.

I. His vivid anticipation of coming woes. Times were now tranquil; no cry of grief rang through the land. He the sole weeper! Like to a Greater, who also was a Lone Weeper; "Hosanas" around Him, revelry in Jerusalem, none dreamt of doom Hearing: yet Jesus "beheld the city and wept over it." (1.) Doom is not less real or near because ignored by those who are doomed. (2.) Eyes divinely opened foresee what is hid from the godless.

II. His passionate distress over coming woes. This is natural to the Christian patriot, the Christian pastor. "I tell you even weeping" (Rom ). (1.) Sinners ought to be concerned for themselves. (2.) Godliness creates true generosity,—the peril of others embitters the soul.

III. His baffling helplessness before coming woes. He can bemoan them: would readily weep and ceaselessly weep over His people's ruin, but what could avail? He could do nothing to avert the terrible fate. (1.) None can by any means redeem a brother. (2.) Sinners thwart the agonising solicitude of the godly by their own hardened indifference. (3.) Each must deliver his own soul by going himself to the Saviour; pastors and prophets cannot deliver them. They can "weep," but cannot save. Reflection: What a luxury of joy there must be in possessing the power to save! Jesus has this joy—He only. He obtained it on Calvary. In order to possess it, "He endured the cross, despising the shame." Yet earnest servants of Christ will "enter into the joy of their Lord," inasmuch as they have entered into His distress over sinners, and longing to rescue them.

Comments: "It becomes us, while, we are here in this vale of tears, to conform to the temper of the climate, and to sow in tears.… While we find our hearts such fountains of sin, it is fit that our eyes should be fountains of tears."—Henry. "The meaning is, that the destruction of the people would be so monstrous and dreadful, that it could not be sufficiently bewailed.… As he saw that their hearts were inflexible, and that a common way of speaking would be despised, he was constrained to use such similes. Learn what vehemence they ought to use whom God calls to the same office of teaching."—Calvin. "From the wish to be utterly dissolved in tears because of the misfortunes of his countrymen, the prophet passes naturally to the wish to flee away from the daily sight of those sins, which were the real cause of their sufferings,"—Speaker's Com.

Jer . Theme: GENUINE PHILANTHROPY.

Jeremiah a devout saint, true patriot, faithful prophet, model philanthropist. Early Church entertained so exalted an idea of him, that they pictured him as the very type of Him who was the most perfect incarnation of Heaven's tenderness and love. Many in this age who are philanthropists for trade; impose on the credulous; they are an offence to genuine souls, and their lives a calumny on the holy cause. Two aspects of genuine philanthropy:

I. Genuine philanthropy melting with earnestness. "Oh, that head waters," &c. He had wept copiously, but would weep more—"Rivers of water"—if thereby serve God and country.

1. Heart intensely earnest concerning the temporal condition of men. Chaldean army among them, sword staining the country with blood, groans of the dying and wails of the bereaved: "The slain of the daughter of my people." This distresses him; weeps as patriot over grief of his country. "O Jerusalem, Jerusalem!"

2. Heart intensely earnest concerning the moral condition of men. Their carnalities, idolatries, and crimes affect his pious spirit more than physical sufferings and political disasters. He knew sin was the cause of all, that no salvation without removal of sin. No true philanthropists who not chiefly concerned with souls. "My heart's desire," &c.: see Paul (Rom ). "Rivers of water … because keep not Thy law:" see David (Psa 119:136; Psa 42:3). Why all this earnestness about the soul? (1.) Think of the soul in relation to its capacity of suffering and happiness. (2.) In relation to the influences for good or evil it is capable of exerting. (3.) In relation to it's power of being a delight or a grief to the heart of Infinite Love.

II. Genuine philanthropy sighing for isolation. "Oh, that in wilderness," &c.

1. This is the sigh of a spiritually vexed soul. Like Lot in Sodom, the hideous forms of sin every day "vexed his righteous soul." Like David, when "saw transgressors and was grieved." Like Paul at Athens, "spirit stirred" at revolting iniquities which met him at every turn. Natures spiritually refined and ennobled recoil with inexpressible disgust from vanities and crimes of their age.

"Far from the world, O Lord, I flee,

From strife and tumult far;

From scenes where Satan wages still

His most successful war."

—COWPER.

2. This sigh for isolation is the sigh of disappointed love. He had worked earnestly and with self-denial to improve the spiritual condition of his country, yet it grew worse, sank deeper in iniquities. Nothing is more saddening to generous souls than the discovery of indifference, ingratitude, and growing vice in the very men they seek to bless. Elijah felt it, and betook himself to a cave; David, and cried, "Oh, that I had wings as of a dove," &c.; Christ, and said, "I have laboured in vain."

There is danger of a corrupt age exhausting the love of genuine philanthropists. Instances of loving souls becoming misanthropic through the ill-treatment of those whom they endeavoured to serve. A sublime fact that Christ's philanthropy survived the fiendish cruelty of the cross, rose with Him from the sepulchre, and despatched a message of mercy to His most malignant enemies at Jerusalem.

Conclusion:

(1.) The vicariousness of genuine philanthropy. It inspires the possessor with the spirit that will prompt him to sacrifice his very being for the good of others, to weep himself away. "I would that accursed from Christ for my brethren." All genuine philanthropy bears the sins and sorrows of others.

(2.) The abuse of genuine philanthropy. How shamefully was the love of Jeremiah requited by countrymen! The greatest sin in universe is sin against love.

(3.) The imperfection of genuine philanthropy. Like the best of everything human, love is not perfect here. Disheartened, Jeremiah sought isolation. At one time we hear him exclaim, "I will not make mention of Him, nor speak any more in His name."—Homilist.

N.B.—C. H. Spurgeon used Jer as text for sermon on "INDIA'S ILLS AND ENGLAND'S SORROWS," at the time of the Sepoy mutiny, September 1857.

"Some men sent into this world for the purpose of being the world's weepers. Mankind must have their heroes to express their courage, their philanthropists to live out mankind's philanthropy, their weepers to weep from cradle to grave for the woes of others. If you have tears, these hard times will compel you to shed them now:

"I. For persons actually slain: with murder and bloodshed. Our spirits, harrowed by the most fearful and unexpected cruelty, have felt the ties of kindred very strongly when found our race butchered in the East. England's soldiers tortured; England's daughters dishonoured. Who can read the tale of infamy without tears? Betake ourselves in agonies of prayer to God that He will interpose.

"II. For those morally slain. Sin aboundeth, and iniquity is still mighty. Worse deaths than those inflicted by the sword.

"1. Weep for the drunkenness of this land. Thousands every year murdered thereby. My soul might be an everlasting Niob, perpetually dropping showers of tears, if it might know the doom and destruction wrought by the demon of drunkenness.

"2. Weep for the crime of debauchery.‘A shame even to speak of the things done in secret.' Harlots and seducers.

"3. Men are falling by every sin, disguised under the shape of pleasure. Ominous theatre notice—‘To the PIT!'

"In Jeremiah's day Jerusalem was all mirth. They laughed him to scorn. So ye marvel I should weep for you! But I foresee the future; see you before the Judge; and the thought of your destruction bids us yield to tears. ‘Wages of sin is death.' We weep for those who have had great privileges, but have neglected them; and who, having had great privileges, if lost, must expect greater punishment. ‘More tolerable for Sodom and Gomorrah.' Christians! cease not weeping amid prayerful pleadings for those in your families, for your neighbours, who are yet in the power of sin."—Spurgeon.

I. He abandons himself to sorrow, in consideration of the calamitous condition of his people.

II. He abandons himself to solitude, in consideration of the scandalous character and conduct of his people.—Henry. (Addenda to chap. Jer , "Fountain of tears;"Jer 9:2, "Solitude.")

Jer . Theme: FALSITY: ITS CRUELTY AND COWARDICE.

It has been wisely said that "every violation of truth is not only a sort of suicide in the liar, but is a stab at the health of human society." Certainly falsity is a two-edged sword; it wounds the deceiver equally with the deceived. Heaven's imprecations are upon, and heaven's gates exclude, "all liars."

Text contains:

I. Two affirmations: the positive side of a sinner's life.

Charges upon these people:

1. Perfidious words: speech prostituted to falsity. A grievous crime to use words foully, to pervert speech. Like poisoning a public spring. It is the devil's work; "for he is a liar, and the father of lies." False words are crafty (Jer ), malicious (Jer 9:5), ruinous (Jer 9:8).

"Curse on the coward or perfidious tongue!"

—THOMSON.

"A lie should be trampled on and extinguished wherever found. I am for fumigating the atmosphere when I suspect that falsehood, like pestilence, breathes around me."—Carlyle.

"Dare to be true, nothing can need a lie;

A fault which needs it most grows two thereby."

—HERBERT.

2. Iniquitous deeds. A transgressor may begin with abusing language, misusing words, speaking deceitfully, covering over his sins by fair speech; but he will soon advance from words to deeds. Evil-speakers are always evil-doers. A man who can speak foully can act basely. George Whitfield would fasten his pockets when he heard any one speak ill; because he who could speak wrong could act so; a liar can steal. As progression from words to deeds is natural, so progression from evil deeds to greater evils is inevitable. "From iniquity unto iniquity." In the case of these people their iniquitous deeds were (a.) A violation of mutual obligations between man and man; each wronged the other, in the home, in neighbourly intercourse, in commerce, &c. (b.) A violation of Divine obligations; each revolted from the control and claims of God. These two affirmations give the positive and practical side of a sinner's life.

II. Two negations: the desolate side of a sinner's life.

There is much in a sinner which we should desire to be without, viz., a lying tongue, an evil life. But he lacks much we should desire to have, "valour for truth," and "knowledge of God."

1. Faithless towards men. Social and civil responsibilities contemned: "Not valiant for the truth," i.e., not energetic to maintain righteousness and fairness. They let order, law, and duty fall into neglect. "Not faithful to their convictions" (Hitzig). "Not faithful in their behaviour towards their fellow-men" (Kiel). Those who had power in their hands did not use it faithfully for righteous ends. "Not fidelity in their engagements with their fellow-men" (Speaker's Com.). Christ's parable of unjust judge. "It is indeed proof of impiety when men, trampling upon faithfulness and equity, allow themselves every kind of licentiousness" (Calvin). Iniquitous persons are scarcely likely to respect social and civil duties; righteousness may have "fallen among thieves," but they are content to "pass by on the other side," intent on "proceeding from evil to evil."

2. Indifferent towards God. Sacred realities and Divine claims ignored. "They know not Me, saith the Lord." They are willingly ignorant of Him, and they are necessarily ignorant of Him; for while they "desire not the knowledge of God's ways," they are also "blinded by the god of this world," "walk in darkness," benighted by their sins. For guilt darkens the soul, deadens the conscience, disables the mind, degrades the life; hence, "they know not Me."

Terrible negation! it means doom: "Whom to know is life eternal." He who shuts from himself the light of God shuts against himself the gates of light and life. "The pure in heart see God."

"This above all, to thine own self be true;

And it must follow, as the night the day,

Thou canst not then be false to any man."

—SHAKESPEARE.

See Scripture illustrations of falsity and its issues: e.g., Jacob, Gehazi, Ananias. Truthfulness, like the light, moves in direct lines; and, like the sun's rays, which start from and return to their source, so truthfulness is Divine in its origin and essence, and returns home to Him at last. But falsehood is as a "wandering star," destined to "the blackness of darkness for ever."

Jer . Comments: "Take ye heed," &c. In a state of such utter lawlessness, the bonds of mutual confidence are necessarily relaxed, and suspicion takes its place. The parallel passage in Mic 7:5-6, shows that Jeremiah's complaint was not occasioned by his soreness at personal ill-treatment, but was too true a picture of the general faithlessness which existed at Jerusalem. "Every brother will utterly supplant;" an allusion to the name of. Jacob (Gen 25:26; Gen 25:34; Hos 12:3). It might be rendered, Every brother is a thorough Jacob.—Speaker's Com.

"Fratrum quoque gratia rara eat."—OVID.

The words are very noticeable: עֲקֹב צָקוֹב. The verb עָקַב is derived from the heel of the foot, and suggests the effort to trip up another.

"Since this verb in Kal occurs besides only in Gen and Hos 12:4, both times of Jacob, it is certainly probable that the prophet, speaking here of the deceit practised by one brother to another, had this early instance in view."—Lange.

Jer . Theme: SLANDERING. "Every neighbour will walk with slanders." (Comp. Notes on Jer 6:28.) (Addenda to chap. Jer 9:4, "Slander.")

I. Unanimity in sowing mischief: "Every neighbour." Virulent treachery.

II. Activity in spreading calumny: "Will walk," travel about on this nefarious business; "feet run to evil" (Pro ).

III. Malignity in neighbourly intercourse. This is to use familiarity to murder happiness. "Poison of asps under their lips." "Madmen, casting firebrands, arrows, and death." Such society intolerable, perilous, destructive of all honour and peace.

"The world with calumny abounds,

The whitest virtue slander wounds;

There are whose joy is, night and day,

To talk a character away.

"Eager, from rout to rout, they haste,

To blast the generous and the chaste,

And, hunting reputation down,

Proclaim their triumphs through the town."

—POPE.

Jer . Theme: SIN A VIOLENT OUTRAGE ON SELF.

"They have taught their tongues to speak lies:" they are artists at it (Trapp); make a study of it. i. They are ingenious to sin, "have taught their tongues:" implying that through the reluctances of natural conscience they found it difficult to bring themselves to it, but by degrees they have made themselves masters of the art of lying. ii. They are industrious to sin, "weary themselves to commit iniquity:" put a force upon their conscience to bring themselves to it, to tire out their convictions by offering them continual violence; are wearied with their sinful pursuits, and yet not weary of them. The service of sin is a perfect drudgery.—Henry.

"Weary themselves:" are at laborious pains to act perversely.—Maurer.

Take the utmost pains to go crookedly.—Speaker's Com.

Wrong-doing is an abuse of our nature. A chemist finds it a vexing and thankless attempt to fuse mutually repellant substances, or to mix antagonistic gases. Sin never thoroughly naturalises itself to man's conscience and aptitudes; all along there is a strife within as of conflicting forces. Hence "the way of transgressors is hard;" and "the wicked are like a troubled sea; no peace to the wicked." This a benign fact, testifies of man's nobler calling and destiny, and is an incentive within us to "cease to do evil and learn to do well;" it is, moreover, the preparation in man for Christ's redeeming and reforming grace.

Jer . Theme: OUR LOCALISATION MARKED BY THE OMNISCIENT EYE."

I. That our dwelling-place is recognised by God.

II. That our social surroundings attract the Divine observance.

III. That the peril and painfulness of our situation is fully estimated by Him.

IV. That the struggle it costs us to live righteously is measured by God in the light of the antagonism and snares which endanger us.

V. That maintenance of a holy life in unlikely scenes is the triumph of godly heroism.

VI. That He who recognises our danger will send adequate grace to help, and proportion ultimate rewards to our courageous fidelity (Rev ).

"Where duty calls or danger,

Be never wanting there."

Jer . Theme: PUNISHMENT CORRECTIVE RATHER THAN RETRIBUTIVE.

I. God's gracious design in our calamities. "I will melt and try them." Even with a people so defiantly impious and utterly corrupt, and even in such calamities as Chaldean overthrow and captivity, God intends good issues, seeks their reform rather than their ruin. Blank punishment for its own sake, justice merely avenging itself on sinners, this is not God-like, not possible. This, a sublime truth in all ages, leads some to cherish the "larger hope" of the purifying issues of punishment even upon "the lost,"—those who enter eternity doomed! A dark and solemn mystery.

II. God's distress over the infatuation of sinners. "How shall I do for," &c. 1. That infatuation frustrates His mercy. 2. It compels Him to harsh dealings. 3. It moves Him to reluctant anger. Milder processes were fruitless: tribulation must now be tried; in their anguish they may repent and return. He will melt the hardness of His people in the fire of affliction. Yes, and will consume the evil thereby. The exclamation, "How shall I do?" is not (as Hitzig and Graf), What dreadful forms of judgment shall I summon in vengeance? Note: "How shall I do for the daughter?" God still would find some way of blessing her even when He smites.

III. God's necessary use of severe judgments. "How shall I do for my people?" i.e, "What else can I do!" (Maurer). How otherwise can I deal with her than to try her in the crucible of suffering? "A corruption so deeply rooted and so widely extended can be removed only by a process of entire melting, which will certainly be grievous, but will also refine. The Lord here asks how He should act if not as here indicated? There is nothing else remaining but to do this" (Naeg.). 1. Calamity is God's last resort. 2. Sin must be severely punished. "I will cast them into the fiery crucible of sharp affliction. What can I do less to them, though they are ‘My people,' since they are so shamelessly, lawlessly wicked? An unruly patient maketh a cruel physician; a desperate disease must have a desperate remedy" (Trapp). Verily, it is right to ask, "If judgment begin at the house of God (as here, ‘My people'), what shall the end be of them that obey not the gospel of Christ?" In the melting process, their "deceit" (Jer ) would soon be consumed, and woful the issue; nothing to resist the "fiery trial which is to try" them! Yet, mayhap, "they themselves might be saved, yet so as by fire" (1Co 3:15).

Jer . Ruinous conduct ("tongue, a deadly arrow," &c.), followed by avenging judgment. "With what measure ye mete, it shall be measured to you again." (See notes on chap. Jer 5:9; Jer 5:29.) (Addenda to chap. Jer 9:8, "Seductive speech.")

Jer . An interruption by Jeremiah of Jehovah's address, for Jer 9:11 continues the Divine utterance of maledictions against this guilty people. Amid God's threats of coming woe, the prophet interposes a piteous and embittered wail over the threatened desolations of his country. (See Homily on chap. Jer 4:23-26.) The verse is a frightful yet truthful picture of an invaded country wasted by hostile forces.

"Mountains," not barren eminences, but fruitful hills, with which Judea abounded.

"Habitations of the wilderness," pasture-lands lately occupied by numerous herds, restful and bountiful scenes where flocks fed in luxuriance and peace; now "burned up." The Chaldeans would, as is usual in war; burn up the forage and carry off the cattle. And so utterly devastated would these fair and flourishing scenes become, that even the birds would take their flight from a land so parched as no longer to furnish them food.

Jer . Theme: RUINED JERUSALEM. (Addenda on Jer 9:11. "Jerusalem in ruins.") God proceeds with His decree of desolating judgment. Not only shall the country be burned, but the cities; yea, Jerusalem specially shall be overthrown and become "heaps." Note:

i. The prophecy, how apparently incredible! Jerusalem was at that very time a well-fortified city, and filled with valorous people ready to defend it as well as to boast of it. Predicted crises always seem incredible; e.g., the flood, the doom of mighty nations, the coming judgment and overthrow of the world.

ii. The prophet, how courageously invincible! Standing there in Jerusalem (Jer ), he proclaimed what looked impossible, was certainly exasperating to his hearers, was equally shocking to his own patriotic soul, and exposed him to no small animosity and danger.

(a.) Improbable events very commonly occur; foolish, therefore, to screen ourselves from danger by that futile delusion.

(b.) Despising God's threatenings does not defeat them: they come upon mockers, "Behold, ye despisers, and wonder, and perish!"

(c.) Divine heralds may convey tidings which evoke incredulity. Yet their part is to proclaim, let men act as they will.

(d.) Intrepidity is a seal and credential to a religious preacher. It asserts his own assurance of High Authority for his words. But for this, Jeremiah had grown disheartened by indifference and terrified by hostility. But, knowing in Whose name he spake, he "feared not the wrath of the king" nor his malevolent counsellors, but "with all boldness" delivered the tidings of doom.

Jer . Theme: HUMAN VINDICATION OF DIVINE VENGEANCE.

Words imply that the "wise" would "understand" both the reason and the justice of the coming judgments, "for what the land perished," i.e., on account of what provocations, and that the punishment was equitable and merited.

I. Providence acts on manifestly righteous principles. Fools may not recognise or receive this fact, but very little "wisdom" will avail to vindicate this.

1. Invariable laws regulate the Divine dispensations in every age. As with Israel (Jer ), so would it be with Judah (Jer 7:15); and similarly with all who act their course.

2. The issues of human conduct are not obscured from men. They stand out vividly in the careers of men around us; while history is also full of illustrations: "Well with the righteous; ill with the wicked." There is no equivocation, no uncertainty, no chance respecting these things: every age shows the same.

II. Human intelligence can recognise the justice of God's ways.

1. By natural wisdom. "Who is the wise man that may understand this?" Needed no supernatural revelation to teach that desecration of holy scenes and defiance of holy laws must entail disaster; for unless so, there could be no God judging righteously in the earth. No one but can recognise that sin merits and must bring punishment.

2. By enlightened wisdom. For in their case they had "wisdom which is from above," and boasted themselves "wise, for the law of the Lord is with us" (Jer ). We can open the Bible and read the curses against and the consequences of iniquity. Examine "MY LAW, which I have set before them" (Jer 9:13).

III. Ample justification is furnished for severest judgments. God Himself gives the explanation (Jer ). He will allow to none the plea of ignorance. "The wrath of God is revealed from heaven against all unrighteousness and ungodliness of men."

1. How vividly our sins are arrayed before the Lord. Minutely specified by God: "forsaken law," "not obeyed voice," "neither walked therein," "walked after imagination," "walked after Baalim." Our sins are "set in the light of His countenance."

2. How repugnant our sins are to the holiness of God. The "land perished," and "none to pass through it" (Jer ), shows how He will overthrow His chosen habitation rather than connive at guilt.

3. How provoking our sins are to the mind of God. He is "angry with the wicked." Read that terrifying fact in Jer . "Of how much sorer punishment worthy who trampled under foot the Son of God?"

IV. Direful maledictions forewarn the guilty of their future.

1. This forewarning is a merciful fact. It offers time of escape. "Kiss the Son, lest He be angry, and ye perish." "Flee for refuge to the hope set before you."

2. This forewarning is an appalling fact. "God hath spoken, and He will perform His word." (1.) Bitter experiences; "wormwood." (2.) Destructive calamities; "water of gall." (See Literary Notes and Homilies on Jer .) (3.) Banished to their adversaries (comp. Mat 25:41). (4.) Escape impossible, either by flight or in far distance; "I will send a sword after them," &c. When the Lord God, whose eyes are in every place, pursues, He will surely discover and overtake.

Conclusion: The "wise" should use their wisdom to find redemption from evidently nearing disasters. "The prudent man foreseeth the evil and hideth himself." 2. The wise should use their wisdom to forwarn others to escape, "that he may declare it" (Jer ). "Knowing the terrors of the Lord, we persuade men." Heedlessness is suicidal (Heb 2:3); silence is criminal (Eze 33:8).

Jer . Theme: THE BITTERNESS AND BEMOANINGS OF DEATH. (Addenda to chap. Jer 9:17. "Mourning women;" Jer 9:21. "Death.")

"The citizens of Zion are called upon to give heed to the state of affairs now in prospect, i.e., the judgment preparing, and are to assemble mourning women that they may strike up a dirge for the dead."—Keil.

Although the nation was now in no dirge-like mood, but made light of the woful predictions, yet God directs them to arrange their doleful obsequies as though death had already transpired.

I. The certainty of death's approach. Though they as yet saw not the grim form, the spectre neared: the "mourning women" would have their melancholy task (Jer ).

II. The speed of death's advance (Jer ). No time to waste in making preparations: quick, or not ready. This ever true: the interval is brief; therefore "make haste;" for death treads upon our heels. "Weep," also, for there is cause.

III. The ravages of death's desolations (Jer ). "Spoiled," "confounded;" enforced desertion of cherished scenes ["forsaken" implies voluntary abandonment, but this was involuntary], driven from dwellings into homeless despair. Analogy of death's work on the ungodly: their resources in which boasted "spoiled;" false hopes "confounded;" scenes where they fain would have tarried "forsaken," the "tabernacle" they had occupied left. For what? for where? Alas! "voice of wailing is heard" over desolations, and despair attendant upon death.

IV. The vastness of death's spoliation. "The harvest of death would be so large that the number of trained women would not suffice."—Speaker's Com. Therefore Jer . The mothers must therefore teach their daughters the melancholy refrain. Note: young voices ("daughters") as well as old ("ye women") will join in the dirge for the dead; for no age is sacred or screened from death. Evidently from Jer 9:21 this is the reason why the daughters should be taught the wailing cry: they would soon have to lament the loss of "children and young men." None, old or young, would be exempted from mourning.

V. The variety of death's victims (Jer ).

1. Enters all scenes: "palaces," "streets" (Jer ), "open fields" (Jer 9:22).

2. Desolates all social ranks: those who dwell in "palaces" equally with labourers in "streets," and shepherds in "open field."

3. Strikes down all ages: "children," "young men," "men."

VI. The irresistibleness of death's invasions.

1. Bolted doors cannot exclude him from our dwellings: he "comes up into our window."

2. Fortified palaces are no defence from his assaults: "enters palaces."

3. The highways in the city he invades: where children play, and young men resort.

4. Lands groan with the burden of the slain (Jer ). So dreadful would be the slaughter that the carcases would be left unburied. But what a great sepulchre earth is!

Note 1. It was the custom anciently to give a fanciful interpretation to the words "death is come up into our windows"—viz., the windows are the five senses; and death "comes in" with the pleasures admitted by these "windows."

Note 2. The degradation to which the body is reduced is suggested in Jer . Just as the Chaldeans would lay all their glory in the dust, and make their beauty loathsome "as dung," so does death turn our comeliness into corruption.

Jer . Theme: DEATH AN INVADING ENEMY.

As an enemy:

I. He is cruel. 1. He strikes at the dearest objects of our affection. 2. He robs us of our most useful men: patriots, philanthropists, preachers, &c. 3. He drags us from the dearest things of the heart: occupation, social circles, cherished plans, &c. 4. He reduces our bodies to the dust. Cruel death! Deaf to the strongest and most piercing cries of social life.

II. He is unremitting. Never sheathes his sword; never pauses in march; not an hour that he does not strike a thousand fatal strokes; as restless as the sea; whoever idle, he is active—in every man, in every family, in every community, in every nation; busy with all.

III. He is subtle. Fights in ambush, steals into the house, touches the food and it becomes poison, breathes into the air and it becomes pestiferous, lays his hand on the heart and it is still. While his victims speak of health, he instils mortal disease; works through the delicate dish and the sparkling wines.

IV. He is resistless. Men through ages have tried to resist him; every effort and expedient has failed. All that science, art, wealth, and caution could do failed. Granite castles and royal bodyguards are powerless before him. The mighty warrior drops his sword and becomes dust in his presence.

V. He is ubiquitous. No spot on earth where he is not at work. He is in the waves of air, on billows of deep, in valleys, on mountain, river, and brook, forest and flowers; whole earth is his dominion.

VI. He is conquerable. "The last enemy shall be destroyed." There is One who will swallow up death in victory: Christ has conquered death. 1. In His own resurrection. 2. In His power upon the minds of His disciples. "O death, where is thy sting?"—Homilist.

Jer . "To be used in times when death snatches many away. i. Who sends Him? ii. Wherefore He is sent? iii. How we may protect, ourselves against Him?"—Naeg. in Lange.

Jer . Theme: HUMAN GLORYING CORRECTED. (Addenda on Jer 9:23, "Spurious glorying.")

The prophet concludes his discourse with a general moral reflection, the object of which is to present the only means of escape from such fearfully threatening dangers—viz., a living and truly productive knowledge of the Lord.

I. The things in which they are not to glory.

1. Those which to the natural man seem most desirable, viz., wisdom, strength (power), riches. (Comp. 1Ki , with 2Ch 9:22; Job 12:13.

2. Those in which these Jews inclined presumptuously to boast. Jeremiah had censured their boast of external carnal advantages. (Comp Jer ; Jer 7:8; Jer 7:10; Jer 7:14; Jer 7:24; Jer 7:26; Jer 7:28). They gloried in their wisdom (Jer 8:8-9); in their strength; yet lo! (Jer 9:1) "slain" in their riches (Jer 9:26-26).

The "wisdom" in which they are not to glory is not that called "better than strength" (Ecc ), and which is identical with that recommended in Jer 9:23, but worldly wisdom (Pro 3:5). "Strength," is both physical strength (Psa 147:10; Job 39:19), and power (2Ki 10:34; 2Ki 20:20).

II. Every man must have something in which to glory.

1. That which he esteems as his highest blessing and honour. (Comp. Isa ; 1Co 1:31; 2Co 10:17).

2. God sets before us the best objects of glorying. 1. "Me;" both "understood," and "known:" God is to be known as "the only true God." 2. The qualities in which God delights; mercy, or "loving-kindness," as opposed to their vaunted "strength;" judgment and righteousness," as in distinction from their oppression of the weak and distressed (Jer ; Psa 145:17).—Arranged from Lange.

Theme: THE CHRISTIAN'S HIGHEST AND TRUE GLORY.

It consists in: i. Believing in the Lord. ii. Living in the Lord. iii. Working for the Lord. iv. Suffering for the Lord's sake.—Luther, quoted in Lange.

Theme: THE TRUE KNOWLEDGE OF GOD.

i. Its nature: not dead science, but living experience.

ii. Its fruit: (a.) The highest blessing (mercy, justice, and righteousness in Jesus Christ); (b.) The highest honour (he who has it will not be put to shame, as he who glories in the flesh).—Naeg.

i. The wisest and surest reasonings in religion are grounded on the unquestionable perfections of the Divine nature (e.g., belief in Divine Providence and veracity).

ii. The nature of God is the true idea and pattern of perfection and happiness.—Abp. Tillotson, quoted in Lange.

"Paul says, ‘He that glorieth, let him glory in the Lord' (2Co ), and Jesus, ‘This is life eternal, that they might know Thee, and Jesus Christ,' &c. (Joh 17:3). This is to glory, as though one should say, ‘God be praised, I am right well and sound!' To be sound in the faith is to have the knowledge of Jesus Christ, to maintain it, to grow in it. To make a great noise of good works as our own, is ridiculous. For grace produces them, the power of God dwelling in us. We do nothing, and should do nothing if it were left to us; but the work of God in us, that we believe, is not to be passed over in silence, moroseness, and ingratitude. What a noise do humble saints in the Revelation make of their grace, freedom, priesthood, royal dignity, victory, redemption (chaps. 4, 5, 7, 12, 14, 17, 19). Oh, that the whole earth were full of our glorying in the Lord!

‘Oh, that we were able, our songs so high to raise,

That all the country round might echo with His praise.'

Let your light so shine before men, that they may see your good works and glorify the Father in heaven."—Zinzendorf.

"Examples of the folly of glorying (or trusting) in wisdom (Solomon), might (Samson), riches (Ahab)."—Bp. Bull.

(Comp. Addenda on Jer , "Spurious glorying.")

Theme: A PROHIBITED AND A SANCTIONED GLORYING.

When Divine punishment for wrongdoing comes upon a people, there is proof made of the powerlessness of wisdom, might, and wealth to do their possessors any good. God refuses to tolerate the conceit of knowledge, strength, or wealth—His gifts; instead of glorying in the knowledge of His being and character, in what "He delights.

I. The glorying which is prohibited by God.

The tendency and temptation to self-glorification over these things. For "wisdom" is a great good, so also "strength," and "wealth;" but each being the gift of God, the Giver is to be gloried in, not the gifts; otherwise the glorying becomes the glorification of self.

1. Glorying in wisdom is the glorification of self; therefore forbidden. The mind that knows and the subjects known are both from God. "Knowledge," possessed or contemplated apart from God, "puffeth up;" and so endangers. Scripture commends "wisdom," which glories not in itself, but in God our Saviour. "Christ is the wisdom of God." The law of Christian submission and adoration is that which we are called to follow.

2. Glorying in strength is forbidden as self-glorification. Many animals far surpass man in strength. The early history of man exhibits the consequences of glorying in mere physical strength. Giants performed astonishing feats of valour; but the ungigantic David made manifest the weakness of mere bodily bulk and strength. Need to be "strengthened with might by God's Spirit in the inner man." Sickness corrects our glorying in the forces of the flesh. History shows God's repudiations of this boast: in destruction of Sennacherib's army, decline and fall of empires founded on mere force, &c. Not self, but "Christ the power of God "must be our glory.

3. Glorying in wealth is forbidden as self-glorification. The lust of possession strong in man. Sad to be behold a spirit entombed in a mausoleum of gold and silver.

II. The glorying which is Divinely sanctioned. To glory is an instinct in man; is right, therefore, where the object is worthy of him. God here presents Himself. There is a gradation set before us: God as the object of understanding; God as the object of knowledge; God as the object of glorying.

1. Understanding God. "There is a spirit in man, and the inspiration of the Almighty giveth him understanding." This common human faculty is a gracious gift of God. Early education calls it into exercise; events of life afford it discipline; profound spiritual verities may be by it examined. Man may understand God! By Divine inspiration even the uncultivated mind may be in communion with Eternal Love.

2. Knowing God. This is more than "understanding" Him. "Life eternal to know Him and Jesus Christ whom He has sent." Our filial relation to God in Christ is the true ground of our knowledge of Him. Deeply blessed is the knowledge of Christ, for it is the knowledge of God incarnate. Eternity will reveal new deeps of God's eternal love and being.

3. In the understanding and knowledge of God, the spirit of man glories, and may glory for ever. God glories in our glorying in Him. That which a man glories in truly intimates his character. He who glories in music or art continually occupies himself in it. Thus day and night the soul delights in Christ Jesus.

Conclusion: Let us rightly estimate our being and our possessions in Christ. Because we are what we are, we are forbidden to glory in anything beneath our God.—Rev. W. R. Percival, from "Homilist."

Comments: "Wisdom"—political sagacity; as if it could rescue from the impending calamities. "Might"—military prowess. "Riches"—accumulated wealth; none of which boasted resources, nor all combined, would prove a means of defence, and their confidence in them would be a snare. Well would it be for them to abandon hope in these futile gloryings, and seek refuge and protection in God, which they might do by obedient and reverent regard to those duties in which He "delights."

"Understandeth me"—theoretically; "knoweth me"—personally, experimentally, and practically.

"Loving-kindness"—God's mercy is put in the forefront, since that alone can save us from fleeing in fear from His presence; "Judgment" towards the rebellious who will not submit; "Righteousness," His faithfulness to His gracious promises, to all who take refuge in His goodness and care. "In the earth:" which contradicts the heartless philosophy which teaches that God does not interest Himself or interfere in terrestrial affairs. (See Critical Commentary.)

"This then is the prophet's remedy for the healing of the nation. It is the true understanding and knowledge of God, of which the first, "understanding," means the spiritual enlightenment of the mind (1Co ); the other, "knowledge," the training of the heart unto obedience (Joh 8:31-32). This knowledge of God is further said to find in Him three chief attributes: (1.) "loving-kindness," i.e., readiness to show grace and mercy; (2.) "judgment," a belief in which is declared (Heb 11:6) to be essential to faith; (3.) "righteousness," which is essential to religion absolutely. Unless men believe that God's dealings with them in life and death are right and just, they can neither love nor reverence Him."—Speaker's Com.

"In these things I delight, saith the Lord;" i.e., both in doing them myself, and in seeing them done by others (Mic ; Mic 7:18).

Jer . Theme: TRUE AND FALSE CIRCUMCISION. "I will punish all [omit words in italics here]—circumcised with the uncircumcised."

"The Jews gloried in their circumcision, ignoring the true circumcision of the heart. (See Rom ; Gal 5:6; Col 2:11, which are the best comments on the passage.) Therefore they are regarded as uncircumcised, and will be punished with the enemies of Israel and of God—Ammon and Moab. Jeremiah does not raise the question as to whether the Egyptians, &c., were also circumcised in the flesh, but combines Judah with Egypt, Edom, &c., the bitterest enemies of God and His Church; and tells them that they have made themselves to be as the uncircumcised among the nations by their apostasy from God. Here is a solemn warning to all that a mere formal observance of religious ceremonies, without spiritual holiness and dutiful obedience, is rejected and loathed by God, as no better than the abominations of idolatry; and apostates are reckoned as on a level with heathen votaries of false deities."—Wordsworth.

"Egypt is put first to degrade Judah, who, though in privileges above the Gentiles, by unfaithfulness sank below them. Egypt, too, was the power in which the Jews were so prone to trust, and by whose instigation they, as well as the other peoples specified, revolted from Babylon."—Critical Com.

"It is a common thing with Moses and the prophets to call an unrenewed heart ‘uncircumcision,' and to say that the people are ‘uncircumcised in heart:' for circumcision, while an evidence of free salvation in Christ, initiated the Jews into the worship and service of God, and proved the necessity of a new life; it was a sign of repentance and faith. When, therefore, the Jews presented only the sign, they were justly derided by Moses and the prophets; for they seemed as though they sought to pacify God with a thing of nought, without regarding the end. The same is the case when we boast of baptism, and are destitute of repentance and faith; our boasting is absurd and ridiculous; for the interior power is renovation, when our old man is crucified in us, and we rise again with Christ into newness of life."—Calvin.

"A clear testimony that the holy sacraments procure nothing for the work's sake. For the Jews were indeed circumcised in the flesh, but this was to be a sign to them of righteousness, that they should be spiritually circumcised in faith and good works. But since such spiritual circumcision did not follow, and they remained uncircumcised at heart, the other fleshly circumcision helped them not, but redounded instead to their sin."—Cramer.

Circumcision as a figure of the relation of man to God. i. The three stages of circumcision—uncircumcised, outwardly circumcised, truly circumcised, correspond to the three stages of our being without God, serving God outwardly, serving God in spirit and in truth. ii. As external circumcision, without that of the heart, is equivalent to uncircumcision, so the outward service of God without the inward is equivalent to no service at all.—Naeg.

Theme: SUPERFICIAL PIETY A DELUSION.

I. External religious observances are not necessarily accompanied by internal spiritual elevation. They do not prove nor produce inward purity and piety.

II. Without inward spiritual elevation our external advantages aggravate our impiety. They ought to promote piety; they offer a pretence of piety; they continually pronounce against our impiety.

III. Aggravating our impiety, our abuse of external advantages will ensure heavier condemnation. "Punished with the uncircumcised;" classed with the godless; guiltier than the godless; condemned to the keener woe which such must feel, even though the punishment itself be the same as that borne by the godless (Luk ).

NOTICEABLE TOPICS AND TEXTS IN CHAPTER 9

Topic: LAMENT FOR THE SLAIN DAUGHTERS OF SOCIETY. Text: "Oh, that my head were waters, and mine eyes a fountain of tears, that I might weep day and night for the slain of the daughters of my people" (Jer ).

It is a fastidious morality which leads the virtuous to banish the wretched creatures of vice from thought, pity, effort. Wretchedness in any form should evoke commiseration. Physical suffering summons our ameliorating arts; surely moral degradation should not be passed by with stolidity or scorn! Guilty ones oft shed tears for themselves "for the misery which has come upon them," and have shown themselves grateful for the tears of the virtuous who have "wept with them that weep." There is a winning force in tears, a saving force. A word of scorn, a look of wrath, cast at a fallen being, drives the guilty one, maddened to shame, agony, and indignation, into deeper crime.

I. A sight for tears. "Weep for the slain," &c. Over the moral and spiritual prostitution of his people, the prophet bewailed. The fair comeliness, the sweet, virginity, the chaste piety of the "daughter of Zion" was destroyed.

1. It displayed the ravages of cruelly. "The slain." A strong figure: God's fair daughters murdered!

(a.) Cruelty perpetrated: the "slain" speaks of slayers: and no language is too strong with which to denounce those who devastate virtue, assassinate happiness, ravage purity, and destroy character. The blood of victims cries out against them to heaven. (b.) Cruelty suffered: the "slain"—the word implies agonies. He mourns not the dead, who died in peace, but the murdered who perished by violence. Read the miserable case of the daughters of iniquity in the records of desperate deeds, who, "mad from life's history, glad to death's mystery," rush "out of the world."

2. It shocked the feelings of patriotism. "Weep for the slain of the daughters of my people." He lacks true nobleness who lacks patriotism; and patriotism will urge him in whom it lives to alleviate all wretchedness under which his own people groan. We need more to feel that a brother's or sister's misery is our own misery. Thus Jesus "bore our griefs," &c.

II. A cry of lament. "Oh, that my head were waters," &c. A bitter wail bursting from an aching heart. Insensibility to the piteous condition of the fallen declares against our own moral consciousness. Think of: 1. Homes which mourn for daughters worse than dead, a silent shame breaking every tender heart! Think of: 2. Hopes which are destroyed; children, which promised to be the light of age, "slain." And Christian hopes destroyed also,—souls slain, "twice dead,"—dead to happiness on earth, dead to happiness beyond.

Yet the cry of lament need not be a cry of despair. "Can these slain live?" Yes; for them Jesus atoned on Calvary, for them there is a quickening Spirit, for them room in heaven! Jesus spoke to a "woman who was a sinner;" saved her, loved her, severely rebuked those who repelled her; said tenderly to her, "Thy sins, which are many, are forgiven; faith hath saved thee, go in peace." (a.) Banish not the degraded from purposes of mercy. From Mary the Magdalene Jesus "cast out seven devils." (b.) Banish them not from hope. "Jesus saves to the uttermost;" and tells the self-righteous that "publicans and harlots shall go into the kingdom of heaven before them."

III. An appeal to pity. Oh, for tears, "that I might weep day and night."

1. Our pity need not be dried up by the consideration that the guilty and fallen merit censure. "Let him that is without sin first cast a stone." "If Christ so loved us—while we were yet sinners—we ought also to love one another." Being ourselves "forgiven ten thousand talents,"—our delinquencies against Heaven, let us not seize on a fellow-creature cruelly because society has been wronged to the extent of "five hundred pence." None can wrong society as humanity has wronged God. "Be merciful, as your Father in heaven is merciful."

"Touch her not scornfully, Think of her mournfully, Tenderly, humanely."

Let tears flow for "the slain," as Jesus "wept over" Jerusalem, though it merited curses, and soon would clamour for His blood. "Begin at Jerusalem"—take to the worst sinners, and take first to them, the blessed message of love.

2. Nor should our pity be transient. "Day and night" let us "weep for the slain." Our pity will soon be too late for many. Redeem the time, that "the blessing of those ready to perish" may be won. "On some have compassion, making a difference; and others save with fear, pulling them out of the fire, hating even the garments spotted by the flesh." The "Fountain opened for sin and all uncleanness" is open still.

Topic: JEREMIAH: A LESSON FOR THE DISAPPOINTED. Text: "O that I had in the wilderness a lodging place, that I might leave my people, for they be all treacherous men" (Jer ).

The prophets were ever ungratefully treated by the Israelites, themselves resisted, their warnings neglected, their good services forgotten. Yet the earlier prophets fared better than the later; for outward honour was paid them, as with Moses and Samuel; while those who came in after times suffered maltreatment, as Elijah, Micaiah, and Zechariah (Mat ).

No prophet commenced labours with greater encouragements than Jeremiah. A king reigned who was bringing back the times of the man after God's own heart. This devout and zealous king was, moreover, young. What might not therefore be effected in the course of years? Bright fortunes seemed in store for the Church.

Schism, too, was at an end since Israel's captivity. Kings of the house of David again ruled over the whole land. Idolatry was destroyed by Josiah in all the cities. Thus, at first sight, it seemed reasonable to anticipate further and permanent improvements.

I. Every one begins with being sanguine.

Jeremiah did. God's servants entered on their office with more lively hopes than their after fortunes warranted. Very soon the cheerful prospect was overcast for Jeremiah, and he was left to labour in the dark.

Huldah's message fixed the coming fortunes of Judah: she foretold the early death of the good king, and a fierce destruction to the unworthy nation. This prophecy came five years after Jeremiah entered office; so early in his course were his hopes cut away.

Or the express word of God came to and undeceived him. Or the hardened state of sin in which the nation lay destroyed his hopes. But so it was that his mind sobered into the more blessed and noble temper, resignation.

II. Resignation a more blessed state of mind than sanguine hope—i.e., hope of present success. Because:

1. It is a truer state of mind. 2. More consistent with our fallen state of being. 3. More improving to our hearts. 4. The grace for which the moat eminent servants of God have been conspicuous.

a. To expect great effects from our religious exertions is natural and innocent, but arises from inexperience of the kind of work we have to do—to change the heart and will of men.

b. Far nobler frame of mind to labour, not with hope of seeing fruit, but for conscience' sake, as matter of duty, and in faith, trusting good will be done though we see it not.

c. The Bible shows that though God's servants began with success, they ended with disappointment. Not that God's purposes or instruments fail, but because the time for reaping is not here, but hereafter. Thus: Moses began with leading forth Israel in triumph; ended before journey finished and Canaan gained. Samuel's ministry wrought reformations; ended in the people wilfully choosing a king. Elijah, after his successes, fled from Jezebel into the wilderness to mourn his disappointments. Isaiah, after Hezekiah's religious reign and miraculous defeat of Sennacherib's army, fell upon the evil days of Manasseh. Apostles show the same order of experience; for after all the great works God enabled them to do, see 2Ti .

III. The vicissitude of feeling which this transition from hope to disappointment produces.

Jeremiah's trials during Josiah's reign were considerable, but afterwards experienced persecution from every class of men: from the people (Jer ), men of Anathoth (Jer 11:21), priests and prophets (Jer 26:16 sq.), chief governor (Jer 20:2), Zedekiah (Jer 32:3), conspirators (Jer 37:14). Nebuchadnezzar (Jer 39:14) and an Ethiopian were of the few persons who showed him any kindness. Such were his trials.

And their effect upon his spirit? Affliction, fear, despondency, sometimes restlessness, even impatience under his trials, find frequent expression in his writings (Jer ; Jer 5:30-31; Jer 12:1-3; Jer 15:10-18; Jer 20:7-14). Such is the succession and tide of feelings which most persons undergo before their minds settle into the calm of resignation.

IV. The issue of these changes and conflicts of feeling was resignation.

He comes to use language which expresses that chastened spirit and weaned heart which is the termination of all agitation and anxiety in religious minds.

He who at one time could not comfort himself, was sent to comfort a brother; and in comforting Baruch he speaks in that nobler temper of resignation which takes the place of sanguine hope and harassing fear, and betokens calm and clear-sighted faith and inward peace (chap 45):—Seek not success; be not impatient; fret not thyself; be content if, after all thy labours, thou dost but save thyself, without seeing other fruit of them.

V. These truths apply not to the prophets only, but to all.

All live in a world which promises well but does not fulfil. All begin with hope, and (apart from religious prospects) end with disappointment. Much difference in our respective trials, arising from difference of tempers and fortune.

1. Still it is in our nature to hope: to begin life thoughtlessly and joyously; to seek great things in one way or other; to have vague notions of good to come; to love the world, believe its promises, and expect satisfaction and happiness from it.

2. And it is our lot, as life proceeds, to encounter disappointment. Exceptions may seem to show themselves in the retired ranks of society and settled wealth. Still all begin life with health and end it amid sickness. Youth leaves even those most favoured with fortunes, and they lament the days gone, remember them with pleasure mingled with pain. For they have lost something they once had; whereas at the outset they anticipated something they had not.

VI. It is not religion which suggests this sad view of things, but experience.

It is the world's doing. Though the Bible said nothing about the perishing nature of all earthly pleasures, it is a fact from which we cannot escape.

1. Here it is that God Himself offers us His aid: by His Word and His Church. Left to ourselves we seek good from the world and cannot find it: in youth look forward, and in age look back. Well that we be persuaded of these things betimes, to gain wisdom and provide for evil days.

2. Seek we great things? We must seek them where and in the way they are to be found, as He who came into the world to enable us to gain them has set them before us. We must be willing to give up present hope for future enjoyment.

3. We must be changed before we can receive our greatest good. Our nature is not in a state to enjoy happiness, even if offered to us. We seek it, feel we need it, but are not fitted for it. If we would gain true bliss, cease to seek it as an end, postpone the prospect of enjoying it.

4. Learn to know ourselves, and have thoughts becoming ourselves. Impetuous hope and undisciplined mirth ill become a sinner. Our guilt brought down the Son of God from heaven to die upon the cross for us. Should we live in pleasure here when the Gospel tells us of the Saviour's life-long affliction and disappointment?

5. Prepare for suffering and disappointment, which befit us as sinners and are necessary for us as saints. Accent affliction as a means of improving our hearts. Look disappointment in the face; "taking the prophets as examples of suffering and patience."

Give not over your attempts to serve God, though you see nothing come of them. Watch and pray, and obey your conscience, though you cannot perceive your progress in holiness. Do the duties of your calling, though they are distasteful. Persevere in the narrow way.

Mourn that you may rejoice (Mat ). Take up the cross of Christ that you may wear the crown. Give your hearts to Him, and you will solve the difficulty how Christians can be "sorrowful yet alway rejoicing."

6. But you must begin in faith. "Come unto Me, and I will give you rest." You cannot at first see where Christ is leading you, or how light will arise out of darkness. Must begin with pain, self-denial, refusing sin, mastering evil impulses, enduring irreligious sneers for Christ's sake, forcing your minds to prayer, keeping thought of God before you daily. The Holy Spirit will enable you to do this; then "shall your light rise in obscurity," &c. (Isa ).—Abridged and arranged from "Plain Sermons," by contributors to the "Tracts for the Times."

ADDENDA TO CHAPTER 9: ILLUSTRATIONS AND SUGGESTIVE EXTRACTS

Jer . "Fountain of tears."

"Like a pent-up flood, swoln to the height,

He poured his griefs into my breast with tears,

Such as the manliest men in their crossed lives

Are sometimes forced to shed."

—JOANNA BAILLIE.

"Every one can master a grief but he that has it."—SHAKESPEARE.

Jer . Solitude: "A lodging-place, that I might leave my people." "There is no flight for him into quiet religious contemplation; he cannot withdraw from the circle of interests in which his countrymen are dwelling. He may pass hours or months in solitude, but he will not be away from the events which are befalling them; he will be more deeply occupied with them; he will be contemplating them with a closeness and intensity to which the mere actors in them are strangers. The poor young priest of Anathoth can in no way sever himself from the policy of nations and rulers: Judea, Egypt, Chaldea, every tribe and power of the earth must be about him in his closet, must enter into his most inward personal experiences and sufferings."—Maurice, "Prophets and Kings."

"It is this childlike tenderness (Jer ) which adds force to the severity of his denunciations, to the bitterness of his grief. He was not one of those stern characters which bear without repining the necessary evils of life. He who was to be hard as brass and strong as iron, who had to look with unmoved countenance on the downward descent of his country, yet longed that his ‘head were waters, and his eyes a fountain of tears, that he might weep day and night for the daughter of his people.' He whose task it was to run to and fro through the streets of Jerusalem, like the Grecian sage (Jer 5:1-2), to see if he could find a single honest man—to live, as it were, in the market-place as a butt of scorn, alike from the religious and the irreligious world—he was, by his own nature and inclination, the prophet of the desert, longing for a ‘lodge' in some vast wilderness, that he ‘might leave his people,' and avoid the sight of their crimes."—Stanley, "Jewish Church," ii. 442.

"Oh, for a lodge in some vast wilderness,

Some boundless contiguity of shade,

Where rumour of oppression and deceit,

Of unsuccessful or successful war,

Might never reach me more! My ear is pained,

My soul is sick, with every day's report

Of wrong and outrage with which earth is filled."—COWPER, "Slavery."

"Far hid from the pitiless plunderer's view,

In the pathless depths of the parched Karroo;

And here, while the night-winds around me sigh,

And the stars burn bright in the midnight sky,

As I sit apart by the desert stone,

Like Elijah at Horeb's cave alone,

‘A still small voice' comes through the wild—

Like a father consoling his fretful child—

Which banishes bitterness, wrath, and fear,

Saying—‘MAN IS DISTANT, BUT GOD IS NEAR!'"—PRINGLE.

Jer . Slander.

"Malicious slander never would have leisure

To search, with prying eyes, for faults abroad,

If all, like me, considered their own hearts,

And wept the sorrows which they find at home."—ROWE.

"Slander, the foulest whelp of sin! The man

In whom this spirit entered was undone;

His tongue was set on fire of hell; his heart

Was black as death; his legs were faint with haste

To propagate the lie his soul had framed;

His pillow was the peace of families

Destroyed, the sigh of innocence reproached,

Broken friendships, and the strife of brotherhoods."—POLLOK.

"Against slander there is no defence. Hell cannot boast so foul a fiend, nor men deplore so foul a foe. It stabs with a smile. It is a pestilence walking in darkness, spreading contagion far and wide, which the most wary traveller cannot avoid. It is the heart-searching dagger of the assassin. It is the poisoned arrow whose wound is incurable. It is as fatal as the sting of the most deadly asp; murder is its employment, innocence its prey, and ruin its sport."—Gray's "Topics."

Jer . Seductive speech: like a poisoned arrow.

"The devil hath not, in all his quiver's choice,

An arrow for the heart like a sweet voice."

—BYRON.

Jer . Jerusalem in ruins.

"Every stone is a witness of God's revelation, and every ruin a monument of his wrath."—Pierotti.

"Alas! we were warned, but we recked not the warning,

Till our warriors grew weak in the day of despair;

And our glory was fled as the light cloud of morning,

That gleams for a moment, and melts into air."—DALE.

"Her outcast tribes no longer come

To greet her as their hallowed home,

But sadly joy to lay their head

Beneath their foes' insulting tread;

To fall by her they could not save,

Their glory once, and now their grave."

—CHARLOTTE ELIZABETH.

Jer . "Mourning women." African incident.—"The mother of poor Touda, who heard that I wished to see him once more, led me to the house where the body was laid. The narrow space of the room was crowded; about two hundred women were sitting and standing around, singing mourning songs to doleful and monotonous airs. As I stood looking, the mother of Touda approached. She threw herself at the foot of her dead son, and begged him to speak to her once more. And then, when the corpse did not answer, she uttered a shriek, so long, so piercing, such a wail of love and grief, that tears came into my eyes. Poor African mother! she was literally as one sorrowing without hope; for with them there is no hope beyond the grave. ‘All is done,' they say, with inexpressible sadness of conviction that sometimes gave me the heartache. As I left the hut, thinking these things, the wailing recommenced. It would be kept up by the women, who are the official mourners on these occasions, till the corpse was buried."—Du Chaillu.

Jer . Death.

"What disarrays like death? It defaces the fascination of the beautiful. It breaks the lamp of the wise. It withers the strength of the mighty. It snatches the store of the rich. Kings are stripped of trapping, trophy, treasure: ‘their glory shall not descend after them.'"—Dr. R. W. Hamilton.

"The glories of our blood and state

Are shadows, not substantial things;

There is no armour against fate;

Death lays his icy hand on kings.

Sceptre and crown

Must tumble down,

And in the dust be equal made

With the poor crooked scythe and spade.

"Some men with swords may reap the field,

And plant fresh laurels where they kill;

But their strong nerves at last must yield;

They tame but one another still.

Early or late,

They stoop to fate,

And must give up their murmuring breath,

When they, pale captives, creep to death.

"The garlands wither on your brow:

Then boast no more your mighty deeds?

Upon Death's purple altar now

See where the victor-victim bleeds?

Your heads must come

To the cold tomb:

Only the actions of the just

Smell sweet and blossom in the dust."

—SHIRLEY.

"Death comes on with equal footstep

To the hall and hut:

Think you Death will tarry knocking

Where the door is shut?

Jesus waiteth, waiteth, waiteth;

But thy door is fast:

Grieved, away the Saviour turneth!

Death breaks through at last."

—UNKNOWN.

"I congratulate you and myself that life is passing fast away. What a superlatively grand and consoling idea is that of death! Without this radiant idea, this delightful morning star, indicating that the luminary of eternity is going to rise, life would, to my view, darken into midnight melancholy. Oh, the expectation of living here and living thus always would be indeed a prospect of overwhelming despair. But thanks be to that fatal decree that dooms us to die! thanks to that Gospel which opens the vision of an endless life! and thanks, above all, to that Saviour Friend who has promised to conduct all the faithful through the sacred trance of death into scenes of Paradise and everlasting delight."—John Foster.

Jer . Spurious glorying. Wisdom: a bane or a blessing, according as it is used. Water well directed will turn the mighty mill, and thus spare wearisome toils; but if it break through its banks, it is a desolating and destructive thing. Sails are an advantage to a ship which steers aright; but if wrongly directed, the more sail she carries the worse for her, since they hasten her to the ominous rocks.

"Knowledge and Wisdom, far from being one,

Have ofttimes no connection. Knowledge dwells

In heads replete with thoughts of other men;

Wisdom, in minds attentive to their own."

—COWPER.

Might: "What illustration have we of such glorying in the history of Napoleon! At the head of his congregated legions he made the world stand in awe of him; but the scene changes, till we see him gnawing his heart away on a barren rock under the equator."—Pilkington.

"Our mightiest endeavours show us that, after all, we are only beating ourselves against the bars of a great cage. Can your feet stand upon the flowing river? Can you lay your finger upon the lowest of all the stars that shine in heaven. We are hemmed in by the impassable."—Parker.

Riches: Crœsus, whose name is a synonym for great wealth, was himself taken captive, stripped of all his treasures, and in old age was supported by the charity of Cyrus.

"If thou art rich, thou art poor;

For, like an ass whose back with ingots bows,

Thou bear'st thy heavy riches but a journey,

And Death unloads thee."—SHAKESPEARE.

"To purchase heaven has gold the power?

Can gold remove the mortal hour?

In life, can love be bought with gold?

Are friendship's pleasures to be sold?

Cease then on trash thy hopes to bind,

Let nobler views engage thy mind."

—JOHNSON.

"I have read of a man who had a suit, and when his case was to be heard, he applied himself to three friends to see what they would do. One answered he would bring him as far on his journey as he could; the second promised to go with him to his journey's end; the third engaged to go with him before the judge and speak for him, nor leave him till his cause was determined. These three are a man's riches his friends and his graces. His riches may not very long stay with him; his friends can go with him to the grave, but must there leave him; but his graces will go with him before God, never forsake him, but accompany him to the grave and to glory."—Brooks.

